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RO PRESIDERT

AASR

African Associalion for the Study of Religions

Dear Colleagues,
We extend greetings to all of you during this holiday season.

We thank all of you who attended our biennial conference in Ghana this past July and Dr.
Rose Mary Amenga-Etego who led the local arrangements committee for their excellent
work and the warm welcome they gave us in Ghana. We also thank our colleagues who
presented papers at the recent AAR and SBL Annual Meeting in San Antonio that met from
November 19-22 2017 and at the African Studies Association Annual Meeting that met in
Washington DC December 1-3, 2016.

[ extend our thanks to members of the executive, the regional and country representatives,
the web team, the editorial team for the AASR Bulletin and the AASR E-journal for the hard
work they do behind the scenes to promote our mission and the goals of our academic
association.

We expect to complete consultation early in the New Year and send out an announcement
and invitations to the next AASR biennial conference that will hold in Cameroon in 2018.
We encourage you to make plans to attend that conference.

Happy holidays from members of the Executive Committee and your Regional and National
Representatives.

Sincerely,
Elias Kifon Bongmba
AASR President

' Cf. http://www.a-asr.org/holiday-greetings-from-the-aasr/
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THE ORLANDO MASSACRE?

As AASR Bulletin 44 goes to print, we note with sadness that on June 12, 2016, a lone gun man,
Omar Mateen, armed with assault rifle went to a club where members of the LGBT communities
gathered to relax, opened fire and killed 49 people and wounded several others before he was
shot and killed by police. We do not have all the facts about this horrific deadly attack but we do
know that this was a terrorist attack and hate crime. On behalf of the African Association for the
Study of Religions, I extend our condolences to families and loved ones whose relatives were
killed or injured in this gruesome attack. In recent years, at our conferences and panels, we have
started a conversation about religion, the politicisation of homosexuality, and the struggle to
recognise LGBT rights in contemporary Africa. The Orlando massacre only stimulates us to con-
tinue and build these discussions, as our scholarly contribution to a world that recognises the
human dignity and rights of all people.

Discrimination against members of the LGBT communities has a long history, but this
particular crime has taken it to a new level. We must insist here that such actions are not an
exercise of faith even if the one who committed the violence claimed that he acted on the convic-
tions of his faith, Islam. No one who knows anything about the different religious traditions
would argue that those religions are in and of themselves violent, let alone, the thought that any
religious person would endorse such a horrific act of hatred. Regardless of where anyone stands
on all the issues that surround the debate on homosexuality around the world, hatred is in-
consistent with religious principles. Furthermore, just because an individual does not like a
lifestyle does not justify lawless and brutal attacks aimed at intimidating, taking away their
liberties, or in this case, taking the lives in this senseless manner. Read in context, no sacred text
would justify these actions
On June 14, 2016, I visited Attorney Alice Nkoum, the brave Attorney who has defended mem-
bers of the LGBT community in Cameroon and we talked about this horrific crime. I visited the
memorial she had created at her office for the victims of the Orlando Massacres. She asked me
why African governments have been so slow to publicly condemn this crime. At the time I did
not have an answer. On June 15, 2016 I met His Excellency Michal S. Hoza, the United States
Ambassador to the Republic of Cameroon, and asked him the same question. He told me that he
has received many messages of condolence from the Cameroon authorities. At the time, he also
pointed out that the United Nations Security Council had passed a resolution condemning the at-
tacks in Orlando. The international community needs to do more to encourage dialogue on the
growing threat members of the LGBT communities face around the world. It is time for all to
stand up and support the basic rights of members of the LGBT community. It is the right thing to
do.

Elias Kifon Bongmba
AASR President

? This message from the President came in just a day or two late for in inclusion in AASR Bulletin 44 (May 2016)
and is therefore published in this bulletin.
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JOINT ARG & AASR STATEMENT
ON US IMMIGRATION BAN

Statement Issued by the African Religions Group in the American Academy of Re-
ligion, and the African Association for the Study of Religions, on U.S. Executive
Order “Protecting the Nation from Foreign Terrorist Entry into the United States”

January 31, 2017

The African Religions Group (ARG) in the American Academy of Religion (AAR), and the
African Association for the Study of Religions (AASR), denunciate the US Executive Order

“Protecting the Nation from Foreign Terrorist Entry into the United States™.?

In addition to the statement recently issued by the AAR Board,* which we fully support, we wish
to specifically foreground the fact that three of the seven countries currently targeted by the im-
migration ban are on the African continent: Libya, Somalia, and Sudan. We are deeply concern-
ed about the fact that colleagues from these countries will not be able to attend the AAR annual
meeting, and to participate in ARG and AASR activities during this meeting, as long as the ban
is intact. We are equally concerned about students from these countries who are currently study-
ing in the US, or are planning to study in the US, and are directly affected by the ban.

The ARG and AASR are strongly committed to the academic study of all religious traditions
found on the African continent, including Islamic traditions, as well as to the active collaboration
and the free exchange of ideas between scholars of African religions regardless of their national
or religious affiliation. Clearly, the ban hinders us in achieving this mission. Moreover, this ban
is in conflict with the decolonial, intersectional frameworks which underpin our academic
inquiry and our commitment to epistemic and other forms of justice.

Hence we call upon the members and sympathizers to join the global protests against the ban as a
way of expressing their commitment to our mission and core values.

On behalf of the AAR African Religions Group:
Mary Nyangweso & Adriaan van Klinken, co-chairs

On behalf of the African Association for the Study of Religions:

Elias Bongmba, President

3¢t http://www.a-asr.org/joint-arg-and-aasr-statement-on-us-immigration-ban/
4 Cf. https://www.aarweb.org/about/board-statement-on-us-executive-order-%E2%80%9Cprotecting-the-nation-
from-foreign-terrorist-entry-into
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FROM GENERAL SECRETARY

Minutes of the AASR Business Meeting
Held on Wednesday, 27 July 2016 from
17:30-19:00 at the
University of Ghana, Legon
Accra, Ghana
On the occasion of the 7" AASR Conference in Africa

General Secretary: Corey L. Williams

Balme Library, University of Ghana

Opening and Welcome

Due to changes in the programme, the business meeting took place on Wednesday, 27 July in-
stead of Friday, 29 July. The President, Elias Bongmba, presided over the meeting along with the
General Secretary, Corey Williams. The President welcomed everyone on behalf of the AASR
Executive Committee and thanked everyone for attending and participating in the 7" AASR
Conference in Africa.

Adoption of Minutes

The President referred to the minutes of the last business meeting and motioned for their a-
doption. Jan Platvoet made the first motion and Adriaan van Klinken made a second motion. The
President asked all AASR members in attendance to indicate their support with a motion of ‘all
in favour’. A majority of members raised their hands in support and the minutes were adopted.
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Report from President

The President referred to his recent report in AASR Bulletin 44 (May 2016). He noted that a
steering committee had been elected for AASR panels at the annual AAR/SBL meetings. The
details of this are available on the AASR website and AASR Bulletin 43 (November 2015). The
President extended congratulations to Afe Adogame, AASR member and former AASR General
Secretary, on his election as Secretary General of the [AHR. Greetings were also extended on be-
half of Rosalind Hackett, who was unable to attend the conference due to her ongoing recovery
from a recent injury.

Report from General Secretary
The General Secretary, Corey Williams, noted that his duties are primarily devoted to:
(1) maintaining records of the association activities (for instance, with detailed minutes which
are available to all members in the AASR Bulletin); and
(2) to facilitate communication, which is performed through several platforms.
First, general emails are sent on a semi-regular basis. These emails always contain the most criti-
cal information. They are often a distillation of the abundant information found in the AASR
Bulletin or on the website. Those who are not currently receiving these emails were encouraged
to sign-up. Secondly, he noted that the AASR website has greatly improved in recent years in
terms of communication. There are regular posts related to upcoming conferences and work-
shops, funding opportunities, recent publications, etc. AASR members were reminded that if
they have relevant information to share, they should email it to the webmasters (i.e. Adriaan van
Klinken and Corey Williams). Lastly, the General Secretary noted that the AASR utilizes social
media platforms such as Facebook. The AASR Facebook group contains cross-postings of infor-
mation found on the AASR website. In addition to Facebook, the webmasters are considering re-
viving the AASR Twitter account, which would provide another avenue of reporting, communi-
cating, and interacting with both AASR members and non-members.

The General Secretary requested that conference attendees submit written reports (500-1,000
words) for inclusion in the next AASR Bulletin. These reports should reflect upon the various
conference experiences, including academic, social, and cultural events.

Report from the Webmasters

Co-webmaster, Corey Williams, reported that the webmasters are currently enlarging the online
archive section of the AASR website. Currently, there is an archive of AASR Bulletins dating
back to June 2010. The archive also now contains information from the Cape Town conference
in 2014 and the IAHR conference in 2015. There is a lot of possibility for expansion. All AASR
members were encouraged to submit digitized information that would be considered for
inclusion in the archive.

Along with Jan Platvoet, the webmasters are planning on introducing a database system on
the AASR website. Corey pointed out that one of the goals of the AASR is to ‘facilitate the ex-
change of resources and information’. An online database would greatly assist in this goal. All
members with ideas or content for inclusion in the database should contact the webmasters.

Report from the Treasurer
The Treasurer, Abel Ugba opened his report by referring to the financial report for 2015, which
was published in AASR Bulletin 44 (May 2016). He noted that one item, ‘Donation returned to
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Nijmegen Institute of Mission Studies’, was a result of having no submissions to attend the
AASR Conference at Cape Town in 2014 from graduate students located in Africa.

The Treasurer reminded members that the fees for the association were simplified in Erfurt
(either $30 or $60 depending on location) and the fee for students/retirees/those not having
regular employment is half the amount. He noted that in 2012 at the Kenya conference, it was
agreed that those not paying fees would be de-registered as members. He reflected that it has
been very difficult to implement, but proposed that those who have not paid fees for 2015 and
2016 will be de-registered by the end of this year.

Following the report, AASR member David Ogungbile pointed out that the registry is not the
major issue. Instead, he suggested that the AASR must confront issues like technology and how
people are able to pay their fees. In particular, transferring money can be cost-prohibitive. He
also noted that national representatives should encourage their members to pay.

Executive Committee Proposals
The President noted that there are several pressing issues that the AASR needs to address. The
Executive Board offered the following proposals:

® Appointing a financial secretary/auditor to assist the Treasurer with AASR finances. The
Treasurer reported that this would mean that a second pair of eyes would be on the finances,
which would hopefully engender greater confidence in the accounting process. The individu-
al(s) would also assist with membership fee collection and in conjunction with the General
Secretary would assist in keeping track of the membership registry.

¢ Delineate what the Vice-Presidential duties are.

¢ The AASR should return to the question of how to raise funds for the organization.

e The idea had been previously raised that the AASR have a student award and/or book and
paper award. Should the AASR have these swards and if so, what should the rewards
include/what criterion should be used?

The idea was raised that a volunteer committee be formed to address these proposals and ideas.
The President requested motions from the attendees. Jan Platvoet made the first motion and Ger-
ie ter Haar made a second motion. The President asked all AASR members in attendance to indi-
cate their support with a motion of ‘all in favour’. A majority of members raised their hands in
support of forming a volunteer committee.

Volunteers were requested from AASR members in attendance. The following members vol-
unteered: Jan Platvoet, David Ogungbile, Adriaan van Klinken, and Loreen Maseno.

Report on AASR connections with IAHR affiliated organizations
As indicated earlier, Afe Adogame was recently elected as Secretary General of the JAHR. Afe
noted that the AASR has a very good relationship with the IAHR. However, the request from the
AASR General Secretary for funding was denied due to unstated IAHR regulations regarding the
length of time between requests and planned events. The IAHR is currently working to create
clearer guidelines.

The President reported that the AASR continues to have strong connections with the AAR,
SBL, and ASA. Afe pointed out that the AAR Collaboration Grant is still open for 2016.
Information can be found on the AAR website.
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Jan Platvoet noted that there are organizations in Africa and Europe that the AASR could
form structural and regular partnerships with such as NASR, ASRSA, and EASR. It was
suggested that perhaps the AASR Vice President could take the lead in creating and sustaining
these partnerships.

Updates from Regional and National Representatives

Based on the conversation that took place, there is a sense that the current system of national and
regional representatives is not working. While the roles are laid out in the constitution, the
AASR needs to address how to make it work more effectively. It was suggested that this issue be
added to the list of issues to be discussed by the volunteer committee that was formed earlier.
The Executive Board and the volunteer committee agreed.

AASR Bulletin
The President encouraged AASR members to use the Bulletin for their benefit. It can be used for
various announcements and publications, but this requires that members get more involved.

AASR e-Journal

Afe Adogame, the AASR e-Journal General Editor, (re)announced that the AASR has a peer-
review e-journal. Issue 1.1 is already available on the AASR website and issue 2.1 will be avail-
able in the coming weeks. Afe pointed out that both members and non-members are invited to
contribute articles and special issues.

Ghana Conference Publication

The lead conference organizer, Rose Mary Amenga-Etego, announced that there would be a
peer-reviewed edited volume produced based on the Ghana conference. A deadline of 1 Septem-
ber 2016 was set for those interested in contributing a chapter for consideration. Contributions
should be emailed directly to Rose Mary.

Festschrift for Jan Platvoet
The editors of a festschrift in honor of Jan Platvoet suggested that they intend to complete
compiling the volume by December 2016.

Future AASR Conference Locations

The possibility of hosting the next AASR conference (2018) in a Francophone country was
raised. The President offered strong support for Cameroon as an option. Gerrie ter Haar also of-
fered strong support for Cameroon. She mentioned that this possibility of engaging Francophone
countries has been discussed for many years. The President motioned for a vote of ‘all in favor’
in order to explore Cameroon as a possible location. A majority of members raised their hands in
support and the President indicated that he would begin exploring the possibility immediately.
Additionally, it was suggested that Zambia be considered as a location for 2020.

Closing

The President offered a motion of thanks to Rose Mary and her team for organizing the confe-
rence. The meeting closed with drinks and dinner at the Institute of Statistical, Social and Eco-
nomic Research (ISSER), at the University of Ghana.
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Elias Kifon Bongmba
AASR President

PERSPECTIVES ON SEXUALITY:

WELCOME REMARKS AT THE 7' BIENNIAL CONFERENCE
OF THE AFRICAN ASSOCIATION FOR THE STUDY OF RELIGION
JULY 26-29 2016
INSTITUTE OF STATISTICAL, SOCIAL AND ECONOMIC RESEARCH
UNIVERSITY OF GHANA

Thank you Dr. Rabiatu Ammah, Chairperson of the 7™ Biennial Conference of the African
Association for the Study of Religion.

Professor Ernest Aryeetey, The Vice Chancellor, University of Ghana,
The Provost of the University

Professor, Provost of the University of Ghana

Dean of the School of Arts,

Professor Afe Adogame, Secretary General of the International Association for the Study of
Religion

Head of the Department of Religions at the University of Ghana,
Professor Emeritus John S. Pobee

Professor Opoku Asare

Professor Jan and Mrs. Platvoet

Invited Plenary Speakers

Dear Colleagues

I thank the Vice Chancellor on behalf of the members of the African Association for the Study of
Religion, for the warm he has extended to us as we make this beautiful campus our home for the
next three days. I also thank the Vice Chancellor, the Dean of the Faculty of Arts, and the Head
of the Department of Religious Studies for their generous financial contributions which have
made it possible for us to host this conference here at the University of Ghana. I want to thank
you and the entire University administration for supporting and working with the Conference
Coordinating Committee that has worked very hard under the leadership of Dr. Rose Mary
Amenga-Etego during the last two years to convene the 7" Biennial Conference of AASR here at
the University of Ghana. Your support for us is a strong statement of your administration’s sup-
port for our colleagues in the department of Religion. We note that at a time when significant
cuts are taking place across the board in the Humanities in general and in Departments of Reli-
gion and Religious Studies, the University of Ghana continues to support its historic and path
breaking Department for the Study of Religions where many luminaries like Christian G. Baéta,
or distinguished keynote speaker, professor John S. Pobee, Professor Kofi Asare Opoku, our for-
mer President Professor Elom Dovlo, and many other distinguished colleagues have taught and
continue to teach.

10
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AASR President, Prof. Elias Kifon Bomba, deliverin his welcome address. Behind the table, from left to right, are Dr. Rabi-
atu Ammah, chairing the opening session; Prof. Dr. John Samuel Pobee, to deliver the keynote address; two University of Ghana
officers; and Prof. Afe Adogame, IAHR Secretary General

The theme of our conference is “Religion, Sexuality, and Identity in Africa and the African
Diaspora.” This timely theme brings all of us together to read research papers that deal not only

11
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with the specific words of the theme, but with a broad range of issues spelled that was spelled

out in our call for papers included:

Sexuality in Africa and the African Diaspora
Teaching African sexualities in Africa and/or the African Diaspora

Religion, masculinities, gender-based violence and HIV
Queering, xenophobia and violence in Africa and the African Diaspora

Religion, migration, class and sexuality

Religious views of humanity and the LGBT debate in Africa

The LGBT debate and North-South ecumenical/interfaith relations
Religion, sexuality and the media

Religion, sexuality and law

Philosophy, person and gender

Philosophy, human identity and sexuality.’

These presentations fulfil the mission and goal of our academic

Religious and moral underpinnings of gender in Africa and the African Diaspora

Masculinities and masculinity studies in Africa and the African Diaspora
Femininities: plurality and the debate on feminism in Africa and the African Diaspora

Sexualities, sexual orientations, violence and human rights in Africa and the African Diaspora

association as enshrined in

our constitution: “The AASR is an association for the study of the religions of Africa and its Di-
aspora. AASR is a regional member society of the International Association for the History of
Religions (IAHR). AASR is an interdisciplinary, non-confessional association for the academic
study of religions”.® Our purpose is to: “... to promote the study of the religions of Africa and its
Diaspora worldwide through the international collaboration of all scholars in Africa and else-

’77

where whose research has a bearing on the subject”.” One of the ways we achieve our purpose is

N > \ & ) I

Drummers and dancers getting ready for the festive opening of the conference

5 http://www.a-asr.org/meetings/ accessed July 25, 2016

% hitp://www.a-asr.ore/constitution/ accessed July 25,2016
" hittp://www.a-asr.org/constitution/ accessed July 25,2016
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to hold a biennial confe-
rence in Africa on the
study of the religions of
Africa and the African
Diaspora. We are gathered
here to  fulfil that
obligation. We have a full
and exciting program and
look forward to the Key-
note and plenary addres-
ses, the research papers
our colleagues will present
and the exchange of ideas
and debates on different
aspects of the study of reli-
gion in Africa and the
African Diaspora because
our task is to interrogate
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and push the boundaries of discourse. Holding our work and that of our colleagues under critical
scrutiny, informs and expands our horizons and contributes to a robust debate and broad under-
standing of religion and religious communities in Africa and increasingly today, in a global
context.Our theme, religion and sexuality, and Africa and the African Diaspora offers us an op-
portunity to push our research in an area where there is great discussion in Africa. One way to
look at this theme is to highlight a key term in the theme. The word identity is a complex term.
Some dictionaries describe it as “remaining the same one or ones, as under varying aspects or
conditions”. Identity in this context does not imply something that is fixed, a broad designation
which serves as a starting point for understand some of things that define people. We are
interested in all the factors that contribute to shaping our identities which include the social,
economy, political, linguistic, religious, and increasingly in a world where we must stress that in
Africa and its Diaspora black lives matter. We are shaped by so many forces, and aspects of our
identity shift from time to time and make us the individuals we are. At a time when we can claim
that we have come so far and made a lot of progress, it is important that we maintain a dialectical
perspective on identity. In many ways people of African descent have confronted questions of
identity in for a long time and have carried an undue burden to raising the question of what it
means to be human in our world. It is therefore important that we continue to explore the
interplay of sexuality and gender from the lens of the academic study of religion.

Our theme brings scholars together to explore questions of sexuality in Africa and the Afri-
can Diaspora. Such an interrogation is important for many reasons, but permit me to mention
only two reasons. First, Africa and the African Diaspora have been misunderstood when it comes
to issues of sexuality. I am not referring to the broad generalization that our people are not ro-
mantic, or the false so-called virility of black men, or claims that Africans are mainly consumed

‘ with sex and having many
children. Some past studies
have tried to convince peo-
ple that there is something
inherently  strange about
black sexuality. Literature
such as Boris Rachewiltz’s
Black Eros: Sexual Customs
of Africa from Prehistory to
the Present, and Felix Bryk’s
Voodoo Eros, were written
to convince people that we
do have a strange sexuality,
which is devoid of love, ro-
mance, delicacy or finesse,
and in some cases far short
of human.’

Their drumming, dancing and songs inspire Prof. David Ogungbile (OAU, Ile-Ife) and
Dr. Ulrich Kleinhempel (Niirnberg, Germany) to join in

¥ Boris de Rachewiltz, Black Eros: Sexual Customs of Africa from Prehistory to the Present, Translated by Peter
Whigham, (New York: Lyle Stuart, 1964); Felix Bryk, Voodoo Eros: Ethnological Studies in the Sex-Life of the
African Aborigines, Trans. by Mayne F. Sexton, (New York: United Book Guild, 1964).

13
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One study that also attracted great attention in the wake of the HIV and AIDS pandemic was
John Caldwell, Pat Caldwell and Pat Quiggen controversial essay “The Social Context of AIDS
in Sub-Saharan Africa,” in which they argued that HIV and AIDS “rest ultimately upon social
knowledge that is at present vestigial and upon sophisticated social research of a type toward
which we have only just begun to gralsp”.9 They emphasized that such research would unmask a
different civilization at work in Africa, which previous researchers did not document; a claim
which ignored much of the negative perspective on African sexuality in the ethnographic record.
The Caldwells and Quiggen studied fertility trends in Africa searching from what they described
“homo ancestralis,” through a focus on sexual behavior."’ Citing studies by George Murdock and
William Goode, they argued that “there is a distinct and internally coherent African system em-
bracing sexuality, marriage, and much else, and that it is no more right or wrong, progressive or
unprogressive than the Western system . . . of Eurasian society”.!! They pointed out that there is
a strong belief in family ancestry in which the ancestors played an import role in the affairs of
the members of the community.'? Since the survival of the lineage is important with fertility
linked to the ancestors, reproduction is an important virtue. Rituals associated with these often
introduced one into sexual practice (read: loose sexual practice) rather than marriage. African
marriages are therefore weak and economic activity is separated between the spouses. Bride
wealth is paid to the wives’ family. There is a widespread practice of polygyny, which means
that the household consists of a woman and her children. Husbands are generally older than their
wives. Divorce is common among the ethnic groups. Women abstained for sexual intercourse
after giving birth for years."

Caldwell, Caldwell, and Quiggin found support for their thesis in the social anthropological
literature of the 20™ century but they insisted: “that these aspects of society and individual be-
havior are features of a system and that most of the characteristics listed are logically related to
one another, although the direction of causation is usually debatable”."* For example they ar-
gued that the weak conjugal bond is strengthened by the lineage system; polygyny reinforces the
weak emotional and economic conjugal bonds, and the age gap between spouses and non-sexual
activity in the post-partum period for a few years. The system does not consider illegitimacy in
birth an issue.

Contrary to Africa, they argued that marriage and class in Eurasia are tightly controlled to
ensure that one married in the right group. Thus people of European and Asian descent have de-
veloped a theology and morality that supervised female sexual behavior. Women were restricted
and this gave rise to poetry and literature which universalized this system. ‘“The morality and its

° John C. Caldwell, Pat Caldwell, and Pat Quiggin, “The Social Contest of AIDS in sub-Saharan Africa,” in Popu-
lation and Development Review 15.2 (June 1989): 185-234. p. 185

' The authors described death rate and sero prevalence rates at the time of their study and identified risk factors
such as urbanization, several heterosexual partners, and genital lesions from venereal infections. They postulated
that lifestyle plays a major role, and that the breakthrough in curbing the spread of HIV/AIDS would come
through lifestyle change, and not by a medical breakthrough. However, they cautioned that some current research
is a hindrance because its authors do not want to be racially insensitive, citing the conclusions reached by some
researchers that “there is no evidence that Africans are more likely to be sexually promiscuous than people from
any other continent,” and their further argument that there was no evidence that there were sexual excesses on the
continent (p. 186).

"p. 187

Zp. 188

B p. 188

" p. 188-189
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aesthetic expression linked sexual relations with only the noblest and deepest emotion and abhor-
red sexuality that contrived, especially commercial, components. Payments or material returns
for work was noble—the same for sexual services was execrable”."?

Caldwell et al make a big jump to today’s world and conclude: “Millennia later this system
was to provide some protection against AIDS, but in the meantime it confined much of Eurasian
society to a permanently inferior condition and maintained women in a rigidly confined situation.
Much of the history of the West has been a struggle to loosen the bonds”.' They emphasize the
fact that in the Eurasian cultures at the time of marriage it was important that the bride be a vir-
gin and this developed into a picture of the virtue of abstinence which they argue has been re-
ported in India, Ireland, and the Mediterranean world."”

However, this negative portrait of African sexuality and negative comparison with Europe
and Asia is not correct and must be rejected. African scholars can however not run away from
the fact that in many African societies so called sex education involved having young girls have
sex with an initiator, nor can we deny that widow cleansing remains a problem and must be
rejected.

In religion and theology the phenomenal critical work done by Mercy Amber Oduyoye and
her colleagues in the Circle of Concerned African Women Theologians have addressed the
gender issues that we continue to face since a long time. The history of the Circle is still being
written, but I know for a fact that history will record that the Circle called us to think justice on
issues of gender. At the recent Joint Societies Conference in South Africa, Nico Botha told a
wonderful anecdote, that he once asked Oduyoye what she thought about the debate for a
moratorium on missions, and she answered that we first need a moratorium on patriarchy.
Gender is on the table here and will always be because we still deal with issues that affect gender
identity. In that remarkable publication, The Will to Rise, The Circle called for an end to sexual
and gender practices that hold African women back, and I think a lot more has been documented
in the studies members of the Circle have done on HIV and AIDS.

My point here is that our analysis need to explore what the issues are in each context and
move away from studies of sexuality that suggest that there is some kind of African sexuality
that is not in synch with the rest of humanity. Recent studies by Sylvia Tamale have started to
address those issues, making it clear that we have our own issues which we must address, but
also that we are sexual beings as everyone.18

Scholars of religion need to continue to research sexuality in a holistic manner that takes
into consideration the human body, emotions, broad social issues, or even restrictive sexual
practices which have been promoted at the disadvantage of women. We love the human body in
Africa. In many of our traditions, we decorate it, pierce it, protect it and hang medicines and
powerful charms. Recent controversies regarding practices like female genital cutting do not
merely oppose accepted ritual practices but call attention to the human body. It is in that sense

b 192

b, 192-193

'7 Caldwell, Caldwell, and Quiggin, p. 193. They report several studies, which show that lack of sexual abstinence
in a woman affected the honor of the family. They refer to several studies that link the sexual purity of the wo-
man to the honor of the family. Mary Douglas writing about India stated: “wives are the door of entry to the
group . .. Through the adultery of the wife impure blood is introduced to the lineage.” p. 194, See Mary Dou-
glas, Purity and Danger: An Analysis of the Concepts of Pollution and Taboo. London: Rout ledge and Kegan
Paul, 1976.

18 Sylvia Tamale, African Sexualities.
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that many of these rituals were described as mutilation of the female body. Enriching sexual ex-
perience does not call for some of the practices that have been carried out in the name of rituals
or to enhance male sexuality.

During the studies of sexuality in the context of HIV and AIDS, a psychologist reported that
the So people in Uganda have a word for male ejaculation but no word for female orgasm; no
masturbation for women, only men do that when they are away from home. The genitals of one’s
partner could only be touched to enable a quick penetration of the penis. The breast of women
were not viewed as something erotic, but for children’s milk. There was no love play, lubrication
of vagina and women often found male penetration palinful.19

There is need for some new perspectives on sexuality that would make sacred the desires
and pleasures of sexuality for all sexual partners. A visiting professor of medicine has described
her visit to Africa where she worked with women to become acquainted with the erogenous parts
of their bodies.?® The visitor to Africa argues that most people believe that sexual intercourse is
for the pleasure of the man and for childbearing. “Female orgasm is considered inappropriate,
unhealthy, and even dangerous to both the female and her partner. Male orgasm, however, is a
sign of potency, and men will seek sexual relief even when abstaining from intercourse”.*! Initia-
tion of sexual intercourse is male activity and the prevalent position is male-above, and coitus
takes place with no love play. In Ghana where some educated youths are trying new forms of
love play, fellatio and cunnilingus are abhorred. Women are shy about touching the penis and
men to not feel comfortable with women touching them. Dry sex makes sure that there are no
vaginal secretions, no sexual arousal and the woman experiences pain during intercourse and has
no orgasm.”> Women prepare for dry sex by “mixing the powdered stem and leaf of the Mugu-
gudhu tree with water, wrapped in a bit of nylon stocking and inserted in vagina for 10 15 min-
utes before intercourse. Other women use soil mixed with baboon urine, which they obtain from
traditional healers, or detergents, salt, cotton, or shredded newspaper. These swell the vaginal
tissue, make it hot, and dry it out. The women admit that sexual intercourse is ‘very painful. . .
but our African husbands enjoy sex with a dry valginal”’.23

There are signs of hope emerging because new challenges to sexual practice that inhibit fe-
male sexual pleasure. There have been attempts underway in Kenya to replace female genital
cutting with a ritual of words undertaken during a week-long rite of passage when young women
are given instructions on all that they are expected to do as adult women. This is followed by cel-
ebrations and feasting.**

The second reason we have to continue to explore sexuality, is the very fact that there is a
tough and unhealthy debate going on in many African communities today about sexuality, espe-
cially the questions of homosexuality. Many Africans, argue that homosexuality is against Afri-
can culture and against the Bible and Christian values. A number of studies demonstrate that the
charge that same-sex relations are unAfrican is not correct. I have no time to discuss this in detail
partly because I do not want the Ghanaian Chamber of Commerce to think that we are gathered
here to recruit someone to become a homosexual, but let me make three points.

¥ p. 59

p. 60

*'p. 62

2 p. 63

» p- 63, See M. Schoofs, “AIDS: The Agony of Africa,” The Village Voice, New York, 2000, at:
www.villagevoice.com./specials/Africa/

* M. Lacey, “Genital Cutting Showing Signs of Losing Favor in Africa,” The New York Times, A3, June 8 2004
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First, just because a lifestyle is not predominant, does not mean that it does not exist.
Second, we also know that there are different ways of reading ancient texts on questions of same
sex relations that will demonstrate aspects of what Mark Jordan called the The Invention of
Sodomy. Third, we can have a different kind of conversation on this topic by doing two things.
As Africans we are committed to values that prefer and emphasize the person. Whether we call
that Ubuntu, or ulantu as our colleague Ezra Chitando has argued recently. If we care about
people and our communities, then their sexual preferences should not be used to determine
acceptance of others in the community.

The second thing here is that as those of who study religion and seek to understand how reli-
gions are constituted, their teachings, the impact their teachings have on individuals and commu-
nities, have a contribution to make on this debate. One area which our study can contribute is to
remind religious communities that as important as they are, they do not operate in a vacuum. Re-
ligious communi-
ties operate in po-
litical communi-
ties that govern
according  civil
laws and a key
component of
those laws calls
for respect of hu-
man rights. The
major judgement
issued by Judge
Albie Sachs
which legalized
same sex marri-
age in South Afri-
ca more than 10
years ago, was
centred on the
question of rights.
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Participants on the steps between the conference hall and the pavilions

While the disagreement on these issue remain, the question for us as researchers is, can we
explore questions of sexuality and other broad issues related to it in a manner that is open to the
evidence of research in a changing world? What the Christian community could do is reject what
Sylvia Tamale has described as the instrumentalization, the control and regulation of African
sexuality, especially the sexuality of women, through the “intersection of religion, statutory law
and reinterpreted traditional customs”.” Steps like these may seem small, but when scholars
work with other communities of discourse, we could enrich the dialogue on human sexuality in
Africa and the African Diaspora.

 Sylvia Tamale, “Exploring the Contours of African Sexualities: Religion, Law and Power” African Human Rights
Law Journal, (2014): 14, 1, 150-177.
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Prof. John S. Pobee, Dr. Rabiatu Ammah, Dr. Fatimatu N.-Eyare Sulemanu,
and (in green dress) Professor.Emerita Elizabeth Ammoah in conversation
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Jan G. Platvoet

AT THE BATTLEFIELD OF
SEXUAL DIVERSITY:
THE 7" AASR CONFERENCE IN AFRICA,
LEGON, GHANA, 26-29 JULY 2016

AASR Conferences in Africa

AASR was founded on Friday 18 September 1992 during the concluding session of the IAHR
Regional Conference, on “The Study of Religions in Africa’, at the University of Zimbabwe, Ha-
rare, Zimbabwe.?® At the first AASR meeting, during the IAHR Congress at Mexico City, 5-11
August 1995 in which AASR was admitted to the IAHR as one of its four ‘regional’ [non-natio-
nal] members, AASR adopted its first constitution. It stipulated in article 5, b: “AASR will en-
deavour to organise a major regional conference in Africa at least once every five years’.”’

The 1* AASR Conference in Africa, on “The Religions of East Africa in the Age of Globali-
zation’, convened at Kenyatta University, Nairobi, Kenya, 28-30 July 1999.2 The 2™ AASR
Conference in Africa, on “The Role of Religion in the Socio-Cultural Transformations of West
Africa’, was hosted by the Department for the Study of Religions of the University of Ghana and
met at Legon, Ghana, from 5 to 8 February 2004.% After having met in East Africa in 1999, and
in West Africa in 2004, it was therefore meet that AASR organise its next conference in South-
ern Africa. The 3™ AASR Conference in Africa convened therefore at the University of Gaboro-
ne, Botswana, from 8 to 13 July, 2007, on ‘Health, Healing & the Study of Religions of Africa’,
particularly in view of HIV/AIDS afflicting Africa, and most severely Southern Africa.™

26 Cf. Jan G. Platvoet, Jacob Kehinde Olupona & James L. Cox (eds.) 1996, The Study of Religions in Africa: Past,
Present and Prospects. Cambridge: Roots and Branches, 393 pp.

> Cf. AASR Newsletter 5 (April 1996): 11. Note, however, also that Prof. Jacob Olupona, AASR President 1995-
2005, organised also a one-day AASR Symposium and Workshop at the Institute of Church and Society, Ibadan,
Nigeria, on 15 December 1998; for his report cf. AASR Newsletter 11 (June 1999): 1, 7-9

2 Cf. AASR Newsletter 8 (November 1997): 13-14; 9 (June 1998): 14-16; 10 (November 1998): 20-21; Jesse N.K.
Mugambi & Mary N. Getui (eds.) 2004, Religions in Eastern Africa under Globalization. Nairobi: Acton Publish-
ers, 267 pp. For a report on this conference by Dr. Mary Getui. Local Organizer, cf. AASR Newsletter 12 (No-
vember 1999): 4-6.

* Cf. AASR Newsletter 19 (May 2003): 1-3; 20 (November 2003): 2-4 at:
http://www.a-asr.org/wp-content/uploads/2013/07/AASRNewsletter20.pdf. For the Minutes of the AASR General
Meeting on 6" February 2004 by Dr. James L. Cox, cf. AASR Bulletin 21 (May 2004): 5-8. For reports of this
conference by Matthews A. Ojo, Oluwafemi Abosede Okunlola, David O. Ogungbile, and Hajj Mumuni Sulema-
na, cf. AASR Bulletin 21: 9-14. Though Ojo confidently announced that ‘the keynote addresses and a selection of
the revised papers are presently being prepared for publication’ (AASR Bulletin 21: 10), no such volume has so far
been published.

%0 Cf. AASR Bulletin 25 (May 2006): 3-6 at:
http://www.a-asr.org/wp-content/uploads/2013/07/AASRBulletin25.pdf. For a reports of this conference by Mu-
hammed Haron & Lovemore Togarasei, Damaris Seleina Parsitau, and its financial constraints by Afe Adogame,
cf. AASR Bulletin 27/28 (May/November 2007): 2-9. Despite the assertion in the AASR Business Meeting at
Toronto on 17.08.2010, that the publication of selected, peer reviewed papers of this conference is on course
(AASR Bulletin 33: 9), no such volume has so far been published. Some of the papers have, however, been
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Having thus completed its first circumambulation of the academic study of religions in An-
glophone academic Africa from 1999 to 2007, AASR returned for its second round first to West
Africa by holding its 4™ AASR Conference in Africa at Obafemi Awolowo University, Ile-Ife,
Nigeria, from 16 to 20 January 2010 on the theme of ‘Religion, Environment and Sustainable
Development’.31 The FIFA World Cup Football having been played in South Africa in June/July
2010, the 5™ AASR Conference in Africa congregated at Egerton University, at Njoro, Kenya, to
discuss the topic of ‘Sports, Leisure, Religion & Spirituality in Africa & the African Diaspora’
from 18 to 23 July 2012.3? This second circumambulation of West, East and Southern Africa was
again completed with AASR convening at the University of Cape Town in 2014, from July 30 to
August 3, for the 6th AASR Conference in Africa on (again) ‘Religion, Ecology and the Envi-
ronment in Africa and the African Diaspora’ 33

As this second circumambulation took six years only, 2010-2016, AASR unwittingly estab-
lished a tradition of having a n AASR Conference in Africa every two years. The 7" AASR Con-
ference in Africa, the first of the third round, was announced therefore as the 7™ Biennial AASR
Conference in Africa, conflating 7™ AASR Conference in Africa, and 4™ AASR Biennial Confe-
rence in Africa.**

The AASR Biennial Conference at Legon, 26-29 July 2016

AASR met at the beautiful University of Ghana (UG) campus at Legon, Accra, Ghana, from 26
to 29 July, at which it conducted its sessions in the ISSER Conference Centre, of the UG Insti-
tute of Statistical, Social and Economic Research. It met there to discuss the hot issue of ‘Reli-
gion, Sexuality, and Identity in Africa & the African Diaspora’. Though sexual diversity has
been a highly controversial issue to various degrees all over the world for the past half century, it
has become an explosive issue in most African societies, continental as well as diasporic, since
some two decades, because complex and rapid social and cultural transformations, endemic as
well as global, caused a formerly concealed diversity of sexual identities (and practices) to sur-
face also in African societies. Those endowed with them began to actively vie for moral and
legal room for them, and for recognition and for acceptance of them on a par with hetero-sexuali-

ty.

published recently in the new electronic open access AASR e-Journal for the Study of the Religions of Africa and
its Diaspora 1 (2015) at: http://www.a-asr.org/wp-content/uploads/2015/08/Volume-1-Issue-1-August-2015.pdf

31 Cf. AASR Bulletin 29&30 (November 2008/May 2009): 2-3 at:
http://www.a-asr.org/wp-content/uploads/2013/07/AASRBulletin29_30.pdf
Despite the unanimous decision at the AASR Business Meeting at Obafemi Awolowo University on 11.01.2010,
that in the next five years top priority must be given to the publication of volumes drawn from past AASR
conference (cf. AASR Bulletin 33: 5), no volume of selected, peer reviewed papers presented at this conference has
so far been published.

32 Cf. AASR Bulletin 33 (November 2010): 3-4 at:
http://www.a-asr.org/wp-content/uploads/2013/07/AASRBulletin33.3.pdf

3 For the Call for papers, cf AASR Bulletin 38 (May 2013), 8-10 at:
http://www.a-asr.org/wp-content/uploads/2014/04/AASR-Bulletin.38.pdf. For the minutes of the AASR Business
Meeting at Cape Town, and reports of the conference, cf. AASR Bulletin 41 (November 2014): 5-7, 23-29 at:
http://www.a-asr.org/wp-content/uploads/2014/12/AASR-Bulletin-41.pdf

** In addition to these ‘biennial’ conferences in Africa, AASR has met every five years at the World Congresses of
the International Association for the History of Religions since 1995 (Mexico City; 2000, Durban, South Africa;
2005, Tokyo, Japan; 2010, Toronto, Canada; 2015, Erfurt, Germany; 2020, Dunedin, New Zealand), and has an-
nually organized panels at the AAR/SBL congresses in November in the USA since 2006 (cf. AASR Bulletin 25
(November 2006): 9-13 (at: http://www.a-asr.org/wp-content/uploads/2013/07/AASRBulletin25.pdf)
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However, the field of problems to be addressed in this conference comprised not only this
newly manifest diversity of sexual orientations - ‘hetero’ and LGTB -, but also those of gender,
HIV/AIDS, and religion. Gender, with its subsets of masculinities and femininities, refers to the
distinct sets of rules, prescribed in distinct ways by each culture, that govern the relationships
between males and females. Due to the rapid and fundamental changes in the relative positions
of males and females in societies in the past few decades worldwide, these gender rules have be-
come much more fluid, brittle, complex, variable and uncertain, and at times more violent, espe-
cially in African societies that have also been deeply affected in the past three decades. by the
HIV/AIDS epidemic.

The other main focus of the discussion during this conference was, naturally, the role the
religions of Africa and its Diaspora played in these three sets of interlocking problems: sexual
diversity, gender-based violence and HIV/AIDS. The lofty goal of this AASR conference was to
‘to dispassionately deliberate, explore and provide informed contributions to the debate in this
era of rapid social change’.*

The structure of the conference

The conference consisted of a keynote address, three plenaries, some sixty papers, 3% and an out-
ing. The sizeable (138 pp.) Program and Book of Abstracts of the conference scheduled 111 ab-
stracts of papers that were to be presented by 116 applicants for participation: 59 from Nigeria,
15 from Ghana, 10 from South Africa, 10 from the USA, 6 from The Netherlands, 5 from Zim-
babwe, 4 from Kenya, 3 from UK, 3 from Germany, 2 from Canada, 2 from Norway, 2 from
Brazil, and 1 each from France, Senegal, Lesotho, Korea and Botswana.’’ The interest in the
topic of this conference was therefore great. However, by far not everyone scheduled to present
her or his views on the role of religions in the battle for sexual diversity in Africa and its Diaspo-
ra actually managed to make it to the conference. All in all, the conference drew some 80 partici-
pants, some 60 of which presented papers.*®

The keynote address

The subject matter of the conference having three foci: ‘religion’, ‘sexuality’, and ‘identity’,
Professor Emeritus John Samuel Pobee, 78, felt free to explore the first and the third item in his
keynote address “Human Families Together Searching for Renewed Identity: An African Theolo-
gical Contribution’ and leave sexuality virtually untouched.”® Though aware that AASR is a se-
cular association for the academic study of the religions of Africa and its Diaspora, and 'not an
assembly of theologians at prayer’, Pobee, pioneer of African Theology, craved indulgence to
present an explicitly theological reflection on how a ecumenical hermeneutics for banning strife
and violence from modern religiously pluralist human societies might be developed by heeding
the ‘heteronomous call of the other’ of Emmanuel Levinas (1906-1995).

33 Cf. the Call for Papers for this conference in AASR Bulletin 41 (November 2014): 15 at:
http://www.a-asr.org/wp-content/uploads/2014/12/AASR-Bulletin-41.pdf

% 1 regret that the list of those who actually participated in the conference is not yet available. I have therefore not
been able to restrict this report to the presenters who actually took part on the conference.

?7'8 proposed papers were to be presented by two or three participants.

¥ E-mail message from the Conference Organizer Dr. Rose Mary Amenga-Etego, dd. 17 November 2016. Note that
four participants presented more than one paper

9 Cf. Program and Book of Abstracts, pp. 21-22.
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Pobee only briefly touched on sexuality, asserting that “gender is in the order of creation’,
and ° fundamentally about companionship and complementarity’. As both male or female bear
the Imago Dei, neither is inferior or superior. Both are therefore entitled to the same dignity,
honour and respect as a human right. As the ‘sexuality of preference’ was ‘influenced by contex-
tual, especially cultural norms’, and is “a person’s private matter’, and as its discussion was
‘fraught with much politics and emotive language’, Pobee merely remarked about it that he felt

‘uncomfortable when a private agenda is flaunted publicly in a political manner’. 40

The three plenary sessions

Of the three plenary sessions, two were delivered by invited speakers. They were Prof. Emeritus
Kofi Asare Opoku and the ethno-archaeologist Prof. Kodzo B. Gavua, Dean of the School of
Arts of the University of Ghana.

Gavua delivered his address on Thursday 28/07, the outing day devoted to a visit by bus to
the two most famous stone castles of Ghana, Sao Jorge da Mina, in Elmina, Portuguese head-
quarters from 1481 to 1637, when it was captured by the Dutch and served as Dutch head-
quarters on the Gold Coast for trade, especially in gold dust and slaves, till 1872; and Cape Coast
Castle which served as British headquarters for the same trade from 1664 till 1881.

Gavua's address was on the part religion played in identity development in South Eastern
Ghana during the slave trade era. He found that those adopting Western European identities (by
converting to Christianity) were deemed inferior to those who elected to maintain indigenous
cultural and religious identities. As my wife and I could not take part in the outing, I can only go
by the summary of Gavua’s lecture. That seems to indicate that, like Pobee, he did deal with
religion and identity construction, but not with religion's role in the battle of sexual diversity.*'

View of Elmina Castle from the ocean

0T am grateful to Prof. Pobee for sending me the full text of his address.
*I Cf. Program and Book of Abstracts, pp. 23-24

22



AASR Bulletin 45 (November 2016)
WWW.a-asr.org

Ly,
A =<3

View of the seaside courtyard of Cape Coast Castle

A

Conference Organizer Dr. Rose Mary Amenga-Etego
in the front seat of the bus with other participants
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Neither did Professor Emeritus Kofi Asare Opoku (85, and still admirably vigorous and aca-
demically active) touch on religion and sexual diversity nor on religion and identity construction
in his plenary address ‘The Handle of the Axe: Theology and the African World View’ on Friday
29 July. It repeated his oft stated view that the immigrant religions, Islam and Christianity, had
unfairly demonized their co-religions, the African indigenous religions, by denouncing them as
Satanic and depreciating them as ‘a theological wasteland’. African Christian theologians, he as-
serted, have ignored the ‘valid understanding of the world and wise insights into the meaning and
significance of life’ of African indigenous religions, and thereby have failed ‘to make a distinc-
tive contribution to theological scholarship in general’.42

The business to be transacted in this conference began therefore to be seriously addressed, as
far as the keynote and plenary sessions is concerned, only in the third plenary session, on Wed-
nesday 28 July, in the panel on ‘Methodological and Theoretical Issues’ in the study of sexual
diversity in Africa and its Diaspora, organized by Adriaan van Klinken. It consisted of four paper
presentations. The first was an introductory survey of feminist, postcolonial and queer perspec-
tives in the study of religion and sexual diversity in African contexts by Adriaan van Klinken.
The second paper was read by Nina Hoel on the need for an embodied and relational approach in
the ethnographic study of lived religion that critically and self-reflexively problematizes the in-
sider/outsider dichotomy and notions of detachment and non-involvement, takes the body of the
researcher seriously as an ‘enfleshed lens’, and highlights relational aspects in the study of lived
religion (and sexuality). The third contribution was the paper by Damaris Parsitau on the dress of
women in the Ministry of Repentance and Holiness (MRH) church in Kenya. That church re-
gards the body of women as sinful and teaches them to cover it up completely so as not to tempt
men to sexual sin. The fourth contribution to this panel was again by Adriaan van Klinken. He
discussed the theoretical and methodological challenges of a new research project he was devel-
oping on the relation between religion and queer politics in Africa. It aims to examine how
LGTB individuals, activists and communities in Kenya relate to religion.*’ This panel was defin-
itively one of the high points of this conference.

Two more panels

In addition to the methodological panel organised by Adriaan van Klinken, two more panels
convened during this conference. One, with four papers, was organized by Kim Kbibbe on
“Transnational Religion and Sexual Life-styling: Global Sexuality and its Local Intersections in
Africa and its Diaspora’. One paper was Brenda Bartelink’s on how views of sexuality had
changed in The Netherlands since the ‘sexual revolution of the 1960s and by the emergence of
secularity as the dominant ideology of Dutch society. She outlined how these secular, ‘liberal’
views have deeply determined Dutch development policy in respect of notions of sexuality and
health, and Dutch views how they were to be implemented in development - ‘aid’- projects
abroad.* The second paper was by Kim Knibbe. It outlined a research programme at the Univer-
sity of Groningen, The Netherlands. It will critically examine how the Dutch tend to impose their
secular, ‘liberal’, ‘modern’ views of sexuality on the views and values of immigrants from Africa
living in The Netherlands. In Dutch perception, they espouse outmoded religious and traditional
views of sexuality and health that are in need of an ‘update’. The aim of this research programme

> Cf. Program and Book of Abstracts, p. 23
# Cf. Program and Book of Abstracts, p. 24-27
* Cf. Program and Book of Abstracts, p. 28
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is ‘to break with this European singularizing view of sexuality’ and to approach liberal/secular
and traditional/religious views of sexuality as ‘the meeting of different cultural trajectories
emerging from both sub-Saharan Africa and Europe’.45 The third paper in this panel was by
Francesca Mininel, from France, on how akpema, the rite of passage of girls into womanhood in
Ewe-speaking parts of South Togo, is used now in the struggle against HIV/AIDS by intertwin-
ing it with Christian notions of purity and with the notions of individual responsibility and choice
as promoted by HIV prevention campaigns.46 The fourth paper was by Modi Ndiogou Faye, from
Senegal, on her research into the strategies of young girls in Senegal who need to comply on the
one hand with the normative, public view of sex imposed by dominant Sufi Islam as wild lechery
and therefore a taboo that is covered up in silence, and their own ‘need to live fully [their] sexu-

ality’ and to have their bodies ‘completely free from censorship’.47

The other panel was a double-sized one, of eight papers. It was convened by Benson Ohihon
Igboin, of Adekunle Ajasin University, Nigeria, to critically discuss “Homosexuality, Religions,
African Culture and Western Influence’. They all noted, and strongly agreed, that homosexuality
was sinful, for Christians because it is condemned in the Bible, and for all Nigerians because it is
contrary, they asserted, to the sexual ethics ruling ‘traditional societies’. They all regarded the
political and media pressure, internal and external, that gay people be permitted to marry and that

* Cf. Program and Book of Abstracts, p. 29
% Cf. Program and Book of Abstracts, p. 20
7 Cf. Program and Book of Abstracts, p. 31
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LGTB sexual identities be protected by law as a “human rights’, as an unlawful and inadmissible
infringement of the sovereignty of modern African nations by the West. They rejected this intru-
sion as neo-colonialism by means of the politics of aid. As Segun Adebileje, of the Redeemed
Christian Bible College, said: “Western powers colluded to force the hands of the weaker nations
around the world, to accept a western interpretation of sexual orientation and identity’. He added:
‘Even in the face of [this] tyranny’, African nations have remained resolute in their ‘defiant de-
nunciation’ and ‘complete rejection’ of Western homosexual ideology.48

—

The same session discussing a paper

There were two partially dissenting voices in this panel, however. One was Babatunde Ade-
dibu, Manager of the Central Office of the Redeemed Christian Church of God, at Cambridge,
UK.* Though he agreed that there was a need to critically examine ‘the imperialistic tendencies
of the West that have branded Pentecostal positions on human sexuality as uncivilised and
fundamentalist’, he also said that likewise the ‘reactionary rhetoric’ of some leaders of Pente-
costal churches from Africa in the Diaspora, who have resisted the redefinition of human sexual-
ity’ should come in for critique.™

The other was Patrick Nwosu (University of Ilorin). Though he asserted that homosexual acts
cannot be approved, he also pleaded that homosexuals be accepted. In his view, the teaching on

* Cf. Program and Book of Abstracts, pp. 31-38
* He is also a Senior Lecturer at Christ the Redeemer College, London, and Visiting Lecturer at the University of
Roehampton, London. Cf. http://www.cccw.cam.ac.uk/pages/centre/cccw-research-associates/revd-babetunde-

adedibu.php
%0 Cf. Program and Book of Abstracts, pp. 33-34
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homosexuality needs to be balanced with the belief that God is merciful and loving. Nwosu even
added that ‘in a pluralistic society homosexuals may make the human community richer’.”!

The battlefield

The two panels convened by Adriaan van Klinken and Kim Knibbe, each of four papers, and the
double-sized panel of eight papers convened by Benson Igboin, represent well the two frontlines
of the battlefield of sexual diversity, in Africa and its Diaspora as well as worldwide. Each of
these two camps has distinct marks.

That of Adriaan and Kim is descriptive, analytical, reflexive, self-critical, and dialogical in as
far as it contextualizes its own approaches as time- and place-bound and culturally conditioned
academic positions, as well as those of the opposite camp. But it is also pro-active and activist by
using, and departing from, feminist, postcolonial, queer, and other engaged perspectives and
modern(ist) theories with a young pedigree in humanistic scholarship. These focus on the plight
of the “victims’ of ‘oppressive’ social structures and aim to uncover them as oppressive and un-
just in order that their ‘oppressive injustices’ be alleviated and in the end be removed. A distinct
partisanship, and it’s inevitable limitations in terms of even-handed, hardnosed, cold, distanced
scholarship, seems inherent in these approaches. The need for them and for their partisanship,
however, seems also beyond dispute once they have exposed the oppression suffered.

In the Igboin camp a much more vocal, ideological and inflexible partisanship seems to rule.
It is inspired by the ‘incontrovertible’ view and ‘indisputable fact’ that homosexuality is morally
impermissible, on Biblical grounds and because it is not permitted by the ethics of African
‘traditional societies’ as postulated by this camp.’® No sexual identity other than the hetero-sexu-
al one, and no marriage other than that between a male and a female, must therefore be given le-
gal status and protection. As heteronormativity is the one-and-only perennial rule for every hu-
man society in this camp, its adherents often do not to shy away from the homophobic violence
which this inviolable rule engender when its monopoly is contested, as is the case in many parts
of Africa at present.

The 95 individual papers
As I cannot review in this report all the other 95 individual papers, whether proposed only or
actually delivered at the conference, I present only a rapid survey of them through an attempt to
place them either in the Van Klinken/Knibbe camp, or in that of Igboin, or as distinct from both,
either by matter or approach.

I briefly mention those unrelated to either camp first. Four papers were clearly not related to
the issue of the conference. One was on Wimbum violent land disputes. Another was on Franz

St Program and Book of Abstracts, p. 38

Ztis a romanticised, unified, and immobilizing notion and an ‘invention of tradition’ for pursuing an interest
and/or for founding and legitimizing a (newly invented) identity. This a-historical, generalizing view of African
cultures, societies, and their ethics ignores the huge diversity and dynamics that have always marked indigenous
societies everywhere in Africa (and throughout the globe) in every age, pre-colonial, colonial and postcolonial.
These societies, and especially those that were preliterate, easily and usually greedily adopted, and adapted,
external cultural inputs. The so called ‘traditional’ societies of Africa were never static, nor archaic, nor uniform,
nor homogenous, but dynamic, different, historical and always modernizing. For an example of a history of
sexuality in an African indigenous society in the past that presents data on ‘traditional’ sexual ethics that modify,
and perhaps contradict, the views of the Igboin camp, cf. the paper on Yoruba erotic songs, riddles and proverbs
by Ibrahim Esan Olaosun (OAU, Ile-Ife) (Program and Book of Abstracts, pp. 98-99).
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Fanon and Black Consciousness. A third was on Mafi-Ewe environmental ethics. And a fourth
contended that there was a need to save Yoruba indigenous religion from extinction.”

Four other papers were primarily on the xenophobic violence that immigrants into South
Africa from other parts of Africa have experienced in the past decade. Their authors are all four
either staff or students of the School of Religion, Philosophy & Classics of the University of
KwaZulu/Natal at Pieterrmaritzburg, but hailed, like those suffering this xenophobia, from other
parts of Africa (Rwanda, Zambia, Zimbabwe, and Ghana). Two proposed that contextual Bible
study and feminist postcolonial theory be used as instruments for providing security for these im-
migrants. A third appealed to the virtue of Christian hospitality. And the fourth added that gay
immigrants suffered a ‘triple oppression’ through being subjected to both xenophobic and homo-
phobic marginalisation.”*

In addition to these eight (proposed) papers, nine were explicitly on gender and/or sexuality,
but could not be unambiguously included in either the Van Klinken/Knibbe camp or that of
Igboin. Four were on gender: one outlined the place of female priests in contemporary Akan
religion.” Another discussed the role of women in Christian missions and in AICs.”® A third that
of African female prophets in Christian communities in Korea.”” And a fourth that of female
healers in the Afro-Brazilian Quilombo de Coqueiroa in Bahia, Brazil.™®

Of the other five, one investigated the link between the sexual harassment of girls in secon-
dary school and poor academic performance.59 A second paper found that there are significant
differences between the perception of male and female teachers of [the need for teaching] Sex
Education in secondary schools in Nigerial.60 A third discussed the role of religion in the sex
trade.®’ A fourth presented a socio-psychological content analysis of the ‘exploitation’ of female
body parts in the Fashion Court column of the Nigerian Sunday Sun newspalper.62 And the fifth
compared ‘traditional’ and Muslim marriage in Yorubaland.®®

This left me with 78 individual papers to be assigned to either the Van Klinken/Knibbe camp,
or to that of Benson Igboin.

The van Klinken/Knibbe camp

Through an analysis of titles and summaries and through chairing two sessions and attending
others, 56 papers, i.e. by far the greater number, may be unambiguously assigned to the Van
Klinken/Knibbe camp, be it with a question mark for four papers. They discussed, or proposed to

discuss, gender notions (48, 61—62);64 their ritual renegotiation (83-84); (structural) gender (in)e-
quality (56, 65, 66, 68-69, 72-73, 91-92, 96-97, 102-103, 114, 115, 124, 131-132); ingrained no-

3 Cf. Program and Book of Abstracts, pp. 106-107; 110-111; 112-113; 125

> Cf. Program and Book of Abstracts, pp. 40-41; 52-53; 84-85; 62-63. I have assigned the fourth paper also to the
Van Klinken/Knibbe camp, because it adds homophobia to xenophobia

% Cf. Program and Book of Abstracts, pp. 48-49

%6 Cf. Program and Book of Abstracts, pp. 70-71

7 Cf. Program and Book of Abstracts, pp. 103-105

>% Cf. Program and Book of Abstracts, pp. 108-109

> Cf. Program and Book of Abstracts, pp. 58-59

% Cf. Program and Book of Abstracts, pp. 77-78

%! Cf. Program and Book of Abstracts, pp. 59-60

62 Cf. Program and Book of Abstracts, p. 75. But I wonder whether I ought to add this paper to the Igboin camp, for
it qualifies the ‘exploitation of female body parts’ by the Sunday Sun as “visual terrorism and social violence’.

63 Cf. Program and Book of Abstracts, pp. 72-73

% The numbers between brackets refer to pages in the Program and Book of Abstracts.
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tions of female inferiority by which household tasks are assigned to young girls “as a matter of
course’ (87-88); gender discrimination in the workplace (61-62); female ritual agency hidden in
‘patriarchal’ [i.e. patrilineal] Kasena society (107-108); gender-based violence (39-40, 56) and
biblical texts (109-110, 111-112), and HIV/AIDS (42-43, 48, 80-81, 93-95); and sugar daddies
(122-123); hegemonic harmful masculinities (42-43) and the need to contest them and transform
them into non-violent masculinities (99, 100-101); sexual identity/identities (118); non-norma-
tive sexualities (43-44); sexual liberation (74-75, 116-117); redeemed sexuality (82-83); in-
clusive biblical understanding of sexuality (88, 96-97); perverse colonial and racist notions of
black sexuality, and of Hagar’s (85-87, 126); the views of MHR and ZZC churches on gender-
based violence as ‘the work of the devil’ (81-82,105-106); the view of the Kenyan MRH Church
that females must cover up completely, because their sinful bodies provoke lustful males to
sexual sins (30, 100); cultural, Christian, Rastafarian and Anglican/Evangelical homophobia (62-
63,120-121, 129-130); Yoruba erotic songs, riddles and proverbs (98-99); the paradigm shift in
gender, sexuality and marriage styles (117-118); same sex relationships (46-47); their dramatic
performance in ritual of deliverance from ‘spirits of gayism’ in Pentecostal churches (43-44);; -
same sex marriage; reproductive rights and reproductive technologies (69-70, 128); brutal
murders of LGTBs in SA (71-72); violence against LGTBs during the 2010-2011 Ivorian crisis
(123-124); black queer masculine off-centre Diaspora women attempt to dissolve black hetero-
normativity (121-122, 127).

Four more papers may perhaps be assigned to the Van Klinken/Knibbe camp, or to that of
Igboin. One is by Boakye Owusu Ansah (Doctoral Research Assistant at Texas State University).
He graphically describes “Africa’ and its religions as homophobic, yet says ‘there is a need to
separate religious and cultural morality from sexual orientation’.*> The second is by Adeola
Kehinde Adedayo (Abuja University) who proposes to investigate whether membership of the
LGTB community ‘constitutes sinfulness or holiness’ in order to ‘remove misconception of
LGTBs’, but fails to infer that Christian gays may indeed be ‘sanctified’.®® The third is by Silin-
diwe Zvingowanisei (University of Zimbabwe). She contends that gender-based violence is sure-
ly not perpetrated by men on women only, for ‘cases of women perpetrating sexual violence on
men are rampant and increase at an alarming rate’, causing men to suffer in silence and at times
to commit suicide.”” The fourth was by Donatus Pius Ukpong (University of Uyo). He proposes
as an antidote to homophobia that a non-judgemental theology of love be developed that is
rooted in the perennial acceptance of maleness and femaleness as determined in creation.®®

The Van Klinken/Knibbe camp consisted therefore of at least 56, and at most 60, individual
papers in addition to the 8 convened in the Van Klinken and Knibbe panels; i.e. 64 to 68 papers
in total. The presenters of these papers came from all over Africa (Nigeria: 19, South Africa: 5;
Zimbabwe: 4; Ghana: 4; Kenya: 3; Lesotho: 2; Senegal: 1) and from all over the globe (USA: 7,
Canada: 3; The Netherlands: 3; Germany: 3; New Zealand: 3; Brazil: 2; Norway: 2; South Ko-
rea: 1; France: 1).

% Cf. Program and Book of Abstracts, pp. 50-51

% Cf. Program and Book of Abstracts, pp. 54-55

67 Cf. Program and Book of Abstracts, pp. 78-79. I should, perhaps, have included this paper in the Igboin camp.
68 Cf. Program and Book of Abstracts, pp. 136-137
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The Igboin camp

This is in striking contrast to the Benson Igboin camp, the core of which was constituted by the 8
panellists convened by Igboin in the panel on ‘Homosexuality, Religions, African Culture and
Western Influence’.® T assign 15 individual papers unambiguously to it, and another 5 with a
question mark. That camp was therefore at most 2870 presenters strong. They all hail from Nige-
ria but for one, perhaps two, from Zimbabwe, and another very doubtful one from USA/Ghana.”!

The themes addressed in the 15 papers may briefly be summarized as follows. The LGTB
human rights debate in Africa is an infringement of the sovereignty of African nations,’” a secu-
larist Western invasion,”” and imposes a theological mandate from outside Africa.” As a result
Yoruba/African society, which attaches great value to virginity, is now in a moral havoc through
pre- and extramarital sex and adolescent illicit sexual life, and also because girls manipulate
male sexual weaknesses, as did Tamara trapping Judah (Gen. 38: 12-23).”” Which havoc Pente-
costal churches curb by severely disciplining lust and adultery and all illicit sexuality in accord-
ance with 1Cor.5: 1-13.7 In ‘this sex-perverted era, borrowed from the West’, there is therefore
a dire need that African morals be respected again;’’ that Christians submit to the teachings of
scripture on the sinfulness of homosexuality and same-sex marriage; ® that the lewd lyrics of
Saint Janet parodying gospel juju be censored;”’ and for Africa to abhor homosexuality and same
sex marriage as a biblical and cultural taboo.*® I have assigned these 14 papers to the Igboin
camp also because they are prescriptive. They enjoin that any sexuality other than that of married
male/female couples be banned as immoral and unlawful.

Six other papers lack this prescriptive drive but should perhaps still be assigned to the Igboin
camp because they agree with it in substantion, or at least descriptively. Boakye Owusu Ansah,
e.g., states that LGTB is not acceptable in Africa because it is ‘not aligned with the cultural and
moral values of the African society’.®! Jacob Kehinde Ayantayo pleads that the moral dimension
of sexual/religious identity be stressed in order that the current moral decadence be overcome.™
Mercy Agha Onu stresses that Edda (Igbo) traditional religion needs to be studied because it
contains the Edda norms for sexual conduct.*® Victor T. Odewale suggests that clergy sexual
scandals should attract even more coverage by the media than they already do, ‘not for entertain-
ment, but to educate people about the side effects’ and ‘to apply strict legislation against the of-

% Cf. Program and Book of Abstracts, pp. 31-38; and above, 26-28

70 Perhaps 30 if two papers discussed above (cf. footnotes 62 and 67) are added to the Igboin camp.

7! Cf. above footnote 65

7> Cf. Program and Book of Abstracts, pp. 44-45

3 Cf. Program and Book of Abstracts, pp. 49-50

™ Cf. Program and Book of Abstracts, pp. 136-137

5 Cf. Program and Book of Abstracts, pp. 53-54, 60-61, 134-135

e Program and Book of Abstracts, p. 67, 134-135

77 Cf. Program and Book of Abstracts, pp. 79-80, 90-91

78 Cf. Program and Book of Abstracts, pp. 95-96, 119-120

7 Cf. Program and Book of Abstracts, pp. 76-77; cf. also Adebayo Mosobalaye 2015, “The Erotic as Rhetoric of
Subversion in Saint Janet's Juju Music’, paper read the Seminar 'Africa Talks" at the Department of African
Studies and Anthropology on Wednesday 18 November 2015
(cf. http://www.birmingham.ac.uk/Documents/college-artslaw/dasa/2015/africatalks-autumn-2015.pdf)

% Cf. Program and Book of Abstracts, pp. 97-98, 137-138

8! Cf. Program and Book of Abstracts, pp. 50-51

82 Cf. Program and Book of Abstracts, pp. 78-79

% Cf. Program and Book of Abstracts, p. 92
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fenders, regardless of their statuses’.** Michael Tokunbo Bankole describes the battle between
revisionists and traditionalists in the Anglican communion, with conservative bishops from the
global south unequivocally condemning same sex relationships as sinful and satanic.® Lastly,
David Ajewole Adewale, Oyemi Jumoke Jekayinfa, Olajide Emmanuel Bello & Aminat Ozohu
Aburime present an exegetical study Leviticus 18: 22, 20: 13. As that passage prohibits homo-
sexuality and designates it as a capital offence, the claim of modern gay activists that homosexu-
ality is as legitimate a lifestyle as is heterosexuality presents, they say, a formidable challenge to
Christian ethics.*

A polite, peaceful conference

Curiously, though my analysis so far shows that the two camps of presenters at this conference
could hardly be expected to ‘dispassionately deliberate’ religion and modern sexual diversity in
Africa and its Diaspora, the conference itself, at least in my experience as a non-presenting parti-
cipant, was quite peaceful and a polite academic gathering. In the two sessions of three papers
each I was privileged to chair,®’ only one paper was reproached in the Q&A for shifting the
blame for sexual assault too easily from male teachers committing it to girl students suffering it.
In none of the other sessions I attended, or at the coffees/ teas and meals, did I myself meet with
the vocal presence of the Igboin camp. Nor did I learn about clashes between the two camps in
them in Q&A. Perhaps only a few of the odd 28 Igboin camp presenters actually made it to con-
ference. Those that did make it to the conference delivered their papers in concurrent sessions I
could not attend. I may also have heard no ‘battle reports’, because my wife and I were lodged
during the conference at Prof. Pobee’s at quite a distance from the UG campus; and because we
could not take part in the day long social interaction of the outing. My informal contact with
colleagues was therefore much more minimal than at earlier AASR conferences.

Bridging the chasm?

Even so, if no battle, or only a few minor skirmishes, were fought between the van Klinken/-
Knibbe camp, numerically dominant at the conference, and the much smaller but vocal Igboin
camp, the chasm between the two is deep in Africa and its Diaspora at present. Precisely because
the battle is on also in academia, I wonder whether an approach can be devised and developed
that produces a reflective pause, and perhaps even conciliation between the two camps.

I suggest we may try to reach such a ‘truce’ by an analysis of the historical setting of this
battle, be it a very brief one to forestall that I get drawn into a fascinating, but completely new
and complex field of research. I know from experience that I will easily get absorbed and drown-
ed in it, and thereby delay the publication of this report and AASR Bulletin 45 even longer. So, |
can only present a hint of what such a contextualizing approach is about and how it might be
developed.

I felt, even before the conference, and especially after it, that a crucial aspect of the problem
of sexual diversity has not been addressed at this conference. It is an analysis of the impact of
recent demographic dynamics, humankind’s population explosion in the 20" and 21% centuries,

% Cf. Program and Book of Abstracts, p. 129

% Cf. Program and Book of Abstracts, pp. 132-133

% Cf. Program and Book of Abstracts, pp. 133-134

71 remember vividly chairing the papers ‘Dying to be Queer’ by Zethu Matebeni, and by Damaris Parsitau on the
perception of sex and the female body by the MRH church, each graphically portraying lived experiences of
gender-based violence, even deadly violence in Matebeni's paper.
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on gender relations and sexual diversity. That explosion is synchronic with revolutionary
changes in them, and has, I suggest, causal connections with them. These changes began to take
off in Europe in the 1960s at the time of the so called ‘sexual revolution’, ‘flower power’, the
pill, and (effective) family planning. They clearly have taken off now in Africa also.

A cardinal effect of the population explosion of the 20™ century worldwide®®, which is now
in full swing in Africa,* is that it has made us aware that sexuality’s first and foremost purpose,
procreation through female fertility, is no longer only its blessing, lifeline and pride, but also a
huge problem for humankind,” economically, environmentally, educationally, in terms of the
job market, and of the need for migration to get rid of a demographic surplus, etc, especially for
Africa in the decades ahead.”’ The gradually sinking in awareness of the increasingly problemat-
ic nature of procreation, and of the restriction of sexuality and sex to procreation only, triggered
significant demographic, social, cultural, economic, political, ethical and other changes, but in
particular in gender relations and in the diversity of sexual identities gradually becoming public.

First, very briefly, in gender relations. “The pill’, the condom, and other means of family
planning allowed married couples from the 1960s on to choose when to ‘take’ children and to
decide how many children to have, usually just two. °* That caused the average female fertility
rate (the number of live births per female) not only to drop dramatically, but also made it ac-
ceptable, and soon even respectable, for a single woman, and more rarely for a married couple, to
decide not take children, but devote their time and talent to a job or academic career. These
changes in fertility ethics therefore also had a huge impact on greater gender equality. Women

% Cf the plenary address I delivered at the AASR Conference at OAU, Ile-Ife, Nigeria, 17-21 January 2010, ‘Demo-
graphy as an Apocalypse?’, in which I set out the demographic history of homo sapiens from 70.000 BP till now,
humankind reaching the 1 billion mark in 1804; the 2 billion mark in 1927; the 3 billion mark in 1959; the 4 bil-
lion mark in 1974; the 5 billion mark in 1987; and the 6 billion mark in 1999. Mark the increase in speed: it took
mankind 125 years to reach the 2 billion mark; but only 32 years to arrive at 3 billion; only 15 years to reach 4
billion; and only 13 years to pass the 5 billion mark. Then the speed began to level of a bit, for it was after 14
years that it reached the 6 billion mark. But it was again after only 13 years, in January 2012, that the 7 billion
mark was passed. Cf. http://plaatinfo.nl/begrippen/bevolking.htm . Even so, the annual growth rate is declining
slowly. It stood in 1970 at 2.08 % per year and stands now, in 2017, at 1.11 % per year. Cf. e.g.
http://www.worldometers.info/world-population/#pastfuture

The population density of the huge African continent (North Africa included) was quite low till 1950, as was the
growth of its population. It stood at 107 million in 1800, at 111 million in 1850, at 133 million in 1900, and at 221
million in 1950. By that time better medical care became available. As a result mortality figures began to drop,
and the fertility rate to increase. As a result, Africa's population had grown to 872 million in 2000, to 922 million
in 2005, and to 1,2 billion in 2016. It is expected to have grown to 1.76 billion in 2050. Cf.
https://nl.wikipedia.org/wiki/Wereldbevolking ;

http://worldpopulationreview.com/continents/africa-population/

As I said at OAU: ‘Currently, humanity’s major problem seems to be humankind itself because of our immense
breeding success in the past and present century’.

Cf. http://www.ageing.ox.ac.uk/blog/Is-fertility-stalling-in-sub-saharan-africa: * in sub-Saharan Africa women are
still bearing over five children on average. This rises to over six or even seven in countries such as Chad, Mali and
Niger. This rapid population growth and high fertility threaten the well-being of individuals and communities
across sub-Saharan Africa’.

In less than a decade, families shrunk from having any number of children between five and fifteen to two, at most
three, in The Netherlands. By the 1970s, the standard nuclear family consisted of husband and wife and two
children, in stark contrast to Dutch families before 1960, which grew large due to improved sanitation, better
food, housing and healthcare conditions. In the absence of easy and effective means of fertility control, women
used to be pregnant as long as they were fertile and restricted to the home for giving birth, nursing and rearing
their numerous children. As a result, they became so used to being housewives only, that activity or a job outside
the household was not only hardly possible, but also came to regarded as unbecoming and “unnatural’.
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were no longer lifelong housewives only but became active and valuable participants in all fields
of outdoors society, often outperforming males,”” gradually breaking through the ‘glass ceiling’
into male bulwarks, and slowly but steadily achieving top positions too in academia, civil
service, politics, corporations, etc.

I should add that this development towards greater gender equality is not merely pure pro-
gress. Like any other major change in socio-structural relations, it also has unwelcome effects, in
this case, a stiff increase in the divorce rate. In The Netherlands, one in three marriages is break-
ing up now. On the other hand, the high divorce rates common e.g. in Akan pre-colonial matri-
lineal societies, signal that women had a much stronger position in them than women have in pa-
trilineal societies in Africa then and now. Which much stronger position they now gradually
have acquired, and increasingly continue to acquire in societies in the West. But modern Western
high divorce rates also caused households types to vary. In addition to the fewer but still large
numbers of ‘classical’ lifelong monogamous family of a male/female couple with, or without
children, there are now the households of divorced single mothers with children, of couples who
remarried with each partner bringing children from an earlier marriage and adding perhaps an-
other of their own union, and an increasing number of singles, who divorced and did not re-
marry, or who had remained celibate throughout, being absorbed in a profession or an academic
career, as well as same sex households, gay as well as lesbian, the latter often with their biologi-
cally own children, the former at times with adopted children.

Therefore, secondly and equally brief, what changes did and does modern demography effect
in sexual ethics all over the globe, and now also in Africa? When the population explosion ex-
posed the problematic nature of fertility and procreation, it made more room in sexual ethics for
sexuality’s other purposes, e.g. male/female companionship complementing each other, in a
(heterosexual) marriage with or without children, and for the pleasure of sex for its own sake.”*
In addition, it permitted the till then well hidden and thoroughly tabooed human sexual di-
versity”” to cautiously emerge into the open - ‘from the closet’ -, to gradually become more
tolerated, and very recently to become even legally permitted and protected, as a ‘human right’,
in a few but increasing number of nations.

Resistance against this emancipation from heteronormativity is, however, quite fierce virtu-
ally everywhere, either from small pockets in societies in which sexual diversity has been gene-
rally accepted and legally permitted as a human right, or from large sections of societies in which
there is as yet little leeway for tolerance of sexuality other than the hetero one of hegemonic
masculinity. In the latter resistance is more fierce, when it is felt that heteronormativity’s ethical
monopoly is under serious threat. When it engenders gender and homophobic violence, it may

take ‘dying to be queer’ 0

% As girl students nowadays do in secondary schools and universities in The Netherlands.

% Sexual pleasure for its own sake has, of course, always been an integral and essential part and purpose also of mo-
nogamous hetero marriages, not only after the woman had entered menarche and could no longer bear children,
but also during her fertile years of childbearing.

% In addition to LGTBs (lesbians, gays, transgenders, and bi-sexuals), there are also ‘a-sexuals’, males and females
who never engage in sex with another male or female partner (though some of them engage in ‘auto-eroticism’).
They may comprise 1% of the world’s population. Cf. https://en.wikipedia.org/wiki/Asexuality . Note also that
0,1 to 0,2% (i.e. one or two in a thousand) children are born as neither fully male nor female but as ‘intersexual’,
formerly called hermaphrodite. Intersex is again not a uniform biological condition but consists of several
subtypes. Cf. https://en.wikipedia.org/wiki/Intersex

% Cf. Zethu Matebeni’s paper, Progam and Book of Abstracts, pp. 71-72
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Even so, the global movement towards greater gender equality and tolerance of sexual diver-
sity seems a largely autonomous process, precisely because it is a side effect of humanity’s con-
tinuing population explosion. It seems that engaged feminist and LGTB activism can contribute
little to speed it up, and hegemonic masculinity to retard it, let alone stop it. It also seems that
either way, religion plays only a very minor part it, despite this conference and all the papers that
were read in it. As Danoye Oguntula Laguda writes: ‘religious beliefs do not regulate sexual en-
gagements of Nigerian youths but rather it is the social environment that determines it’.%” This
analysis may therefore constitute a middle ground between the two camps, and perhaps serve as
a bridge across the gap between them.

In conclusion

Despite this sobering, perhaps too minimalistic final statement, I trust that my report shows that
this was a magnificent , well organized AASR conference in a great setting in which we all felt
most welcome. The Conference Organizer, Dr. Rose Mary Amenga-Etego, and her Local Organ-
izing Committee, are to applauded for, and congratulated
with this big feat: this conference on the hot issue of
gender inequality and lack of protection of sexual diver-
sity in Sub-Saharan Africa and its Diaspora. Hopefully,
quite a number of the papers presented will be submitted
after careful revision for a strict peer review and be col-
lected in one or more volumes of high academic quality
that move research in these important areas forward.

Epilogue

Lastly, I am most sorry it took me so long to complete
this review, thereby delaying the publication of AASR
Bulletin 45 for two and a half months. My sincere apolo-
gies!

Bunnik, 11.02.2017

Your reporter getting ready for a meal

%7 Cf. Program and Book of Abstracts, p. 116
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Corey Williams

AASR AT THE
2016 AAR/SBL CONFERENCE
SAN ANTONIO, TEXAS,
19-22 NOVEMBER 2016

Each year the AASR sponsors multiple panels at the joint American Academy of Religion
(AAR) and Society of Biblical Literature (SBL) conference. This year the conference will be in
San Antonio, TX, USA, from 19-22 November 2016. See below for information regarding
AASR sponsored panels, as well as information on panels sponsored by the African Religions
Group that will also be of interest to AASR members. In addition to the panels, we are also
planning a dinner for Saturday, 19 November, at 19:00. The location is to be determined, but we
will meet immediately following the AASR panel (‘Eschatology and African Religions’), which
ends at 18:30.

Eschatology and African Religions

Esther Acolatse, Duke University, Presiding

Saturday — 4:00 PM-6:30 PM, Grand Hyatt-Lone Star F (2nd Level)

Throughout the world, prophets of doom have been characterized and caricatured by their signs
proclaiming, “The end is nigh!” They are espousing an eschatological vision—they have a sense
that the end of the world as we know it could be just around the corner. Yet many scholars have
noted that eschatology is largely absent from African traditional religion. African religions tend
to focus on the “here and now,” safeguarding the stability of community life. Even in the case of
ancestor veneration, African religionists are not looking backward as much as securing right
relations between the living and the dead to ensure the fertility and security of the community.
Nevertheless, in the past century, most of Africa has come in contact with Islam or Christiani-
ty—both of which are religions with strong eschatological visions. Papers on this panel offer an-
alyses of ways African traditional religions are responding to eschatological concerns; and how
the Christian and Muslim eschatological notions are incorporated to cast new eschatological
visions to meet uniquely African interests.

Papers

= Loreen Maseno, Maseno University, and Kupakwashe Mtata, University of Bayreuth, ‘Eschat-
ological Prophecies: Female Pentecostal-Charismatic Preachers Self-Legitimation in Africa’

= Chammah J Kaunda, University of South Africa, “The Bemba Eschatology and Socio-Relatio-
nal Evolution: Implications for Bemba Christians in Pentecostal Assemblies of God in Zambia’

= Tim Carey, Boston College, ““That All May Have Life, and Have It Abundantly”: Inter-Religi-
ous Perspectives of HIV and AIDS in Eastern Africa within Catholicism and Sunni Islam’
Responding: Elochukwu Eugene Uzukwu, Duquesne University

We will meet for the AASR dinner immediately following the session.
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Debility and Personhood in African Religions

Lovemore Togarasei, University of Botswana, Presiding

Sunday — 3:00 PM-4:30 PM, Grand Hyatt-Bonham B (3rd Level)

Across the continent of Africa, many associate the condition of debility and/or physical “abnor-
mality” with spiritual and moral concerns. Such conditions might result from a religious trans-
gression, as in the case of neglected ancestors, or they might result from spiritual “foul play” in
the case of witchcraft. Some consider physical difference to be a source of power, which has
both positive and negative implications. This panel explores the intersections of personhood, de-
bility/physical abnormality, and religion from various perspectives and from several regions in
Africa examining how African religions define and diagnose debility and physical abnormality,
and how they account for the personhood of disabled people, while paying attention to analysis
of both the positive and negative social implications of debility and physical abnormality.

Papers:

= Danoye Oguntola-Laguda, Lagos State University, ‘Omoluabi: A Critical Analysis of Yoruba
Concept of Person’

= Abimbola Adelakun, University of Texas, ‘Prosperity Gospel and the Exorcism of Debility’
Responding: Nathanael Homewood, Rice University

AASR Business Meeting
Elias Kifon Bongmba, Rice University, and Corey Williams, Leiden University

Co-sponsored session with the African Religions Group: The Good Life and Social Justice in
Africa: Ethical and Religious Responses to Exclusion

Monday — 9:00 AM-11:30 AM, Grand Hyatt-Bonham B (3rd Level)

The papers in this session explore various approaches to the Good, as well as tensions among
them, that currently prevail on the African continent. Against the New Atheists’ assumption that
religion is the root of all evil, the papers pursue ways in which African ethical and religious sys-
tems educate pupils, empower persons, enfranchise citizens, enhance health, expand rights, or
fulfill other goals even as they question simplistic understandings of what is best in life. The
papers engage these questions in a variety of contexts — from indigenous communities in Came-
roon to a Kenyan refugee camp — and from a variety of methodological perspectives. This co-
sponsored session is a response to the theme of the AAR 2016 meetings, ‘Revolutionary Love’,
and to the AAR’s call for plenary sessions over the next three years on the theme of religion and
hatred. (The session will be followed by the business meeting of the African Religions Group.)

Papers

=Ann K Riggs, Loyola University, Chicago. ‘The Good Life in Kakuma Refugee Camp, Kenya’
= David Ngong, Stillman College, ‘Ground Cargo and the Good Life: A Cameroonian Concep-
tion of Material Things’

= Ladislas Nsengiyumva, Boston College, ‘African Theology of Disease: Understanding the
Theological Meaning of Life from Abundant Life to Physical and Mental Afflictions’

African Religions Group Business Meeting
Adriaan van Klinken, University of Leeds

37



AASR Bulletin 45 (November 2016)
WWW.a-asr.org

In addition to the AASR sponsored panels, there are also a number of panels sponsored by the
African Religions Group that will certainly be of interest.

African Religions Group:

= Researching Religion in Africa: Methodological Contributions and Challenges to Religious
Studies

Adriaan van Klinken, University of Leeds, Presiding

Saturday — 9:00 AM-11:30 AM, Grand Hyatt-Bowie C (2nd Level)

= Researching Religion in Africa: Ethnographic, Linguistic, Theological, and Philosophical Ap-
proaches and Reflections

Devaka Premawardhana, Colorado College, Presiding

Sunday — 9:00 AM-11:30 AM, Grand Hyatt-Bowie B (2nd Level)

African Religions Group and Indigenous Religious Traditions Group:

Roundtable on Robert Baum’s West Africa’s Women of God: Alinesitoué and the Diola Pro-
phetic Tradition (Indiana University Press, 2015)

Dianna Bell, Vanderbilt University, Presiding

Monday — 1:00 PM-3:30 PM, Convention Center-212B (2nd Level — West)

African Religions Group and Lesbian-Feminisms and Religion Group:

African Responses to Violence in the Realms of Gender and Sexuality: Action, Ethics, Popular
Art, and Religion

Tuesday — 8:30 AM-10:00 AM, Grand Hyatt-Bonham B (3rd Level)

Annual AAR/SBL Conference
San Antonio, TX, USA
Sunday, 20 November 2016

General Meeting Tentative Agenda

Opening and Welcome
Report from President
Report from General Secretary
Report from Webmasters
AASR e-Journal
Update on the Platvoet Festschrift
Various Issues and Proposals:
o Conference Papers
o Feedback from Ghana 2016
o Co-sponsored session with the Quaker Studies Group
o Steering Committee for AASR panels at annual ASA conference
Pre-planning for Yaoundé conference in 2018
9. Closing

NoukwnNpe

o
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Muhammed Haron
(University of Botswana)
& Barend Prinsloo
(North-West University, South Africa)

BEYOND A REPORT (ON):
THE RISE OF ISLAMIC EXTREMISM

(IN AND BEYOND AFRICA)
NORTH-WEST UNIVERSITY,

POTCHEFSTROOM, SOUTH AFRICA,
10-11 MARCH 2016

Introduction

More than four decades ago John Mbiti (1970) observed that Africa was notoriously religious.
Mbiti based himself on his insights and experiences with the continent’s diverse ethnic and
linguistic communities. Mbiti deliberately expressed this idea at a time when secularism had
deepened and extended its roots into the heart of Western Europe and the Americas. What this
implied was that though the secularization process atfected and changed the urban African’s out-
look towards religion, the rural African reflected a deep religiosity that this process could not
dislodge (see Mach e.a. 2006) and it was an attitude that had also disappeared from that found
among the European/American rural societies. These societies, according to sociological surveys
conducted by scholars such as Bryan Wilson (1966), abandoned and sidestepped religion for a
preferred secular lifestyle (see Pew Research Center surveys 2007;”® International Social Survey
Program — Religion Survey 2008).”

But whilst the secularization process was making its way across the world and invaded the
respective continents of Africa and Asia where communities were accommodating and adapting
to the idea that God should be a person’s private matter and that the public sphere should be
freed from God and religion (Cesari 2015; Crabtree 2011; Bruce 1996), African societies by and
large remained faithful to their (African) religious traditions; this was even towards the end of
the nineteenth century when some theorists such as Nietzsche and Marx ventured boldly to
predict the death of religion as a public player (Berger 1967; 2008). These theorists and their
followers were however rudely shocked when religion returned to the centre of public life by the
end of the 1970s in countries such as Iran and Nicaragua where members of the Muslim and
Christian clergy participated in the downfall of dictators such as the Shah Reza Pahlavi (d.1980)
and the Samosa government’s respectively (see Casanova 1994; Heclo & McClay 2003).

In the aftermath of these developments and from within religiously oriented communities
certain strands of thinking and brands of theologies began to rear their heads; these were of the
fundamentalist type that started to rattle and scuttle traditional thinking through their unaccom-
modating actions; deeds that were as a result of their jaundiced interpretations of their respective

%8 Cf. http://www.pewresearch.org/category/publications/2007/
% Cf. http://zacat.gesis.org/webview/index.jsp?object=http://zacat.gesis.org/obi/fStudy/ZA4950
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sacred texts. And on the back of these groups, there were those who were more radical and more
extremist in their behaviour and approach towards their co-religionists. Consequently, the traditi-
onal, conservative and moderate voices were silenced by these unwelcome radicals/extremists;
groups and organizations that brazenly manipulated their sacred texts in order to achieve their
type of understanding of who should be considered in the fold and who should be regarded out-
side the fold of Islam.

The extremist person who attributes his/her actions to his/her chosen interpretation is some-
one who is far from moderate and mediocre; he/she is someone who was and remains fearlessly
radical and who audaciously too takes on extremist tendencies; characteristics that he/she display
and act out in such a manner that they are totally out of sync and against the very divine law that
he/she subscribes to. Despite being in the minority, these extremists were and continue to be ex-
ceedingly vocal in expressing their particular understanding of their tradition; and as a result of
this posture, it forced the traditional leadership to guardedly respond to them for fear of being
killed or for being branded as hypocrites for not supporting and abetting their so-called ‘right-
eous’ cause. The extremists’ global and continental presence has indeed raised the eye-browse of
the governments, civil society and the private sector to such as extent that this phenomenon has
become concern of the academia, the intelligence academies, security think tanks and a number
of other stakeholders.

During the past two years symposia and conferences such as the Dutch funded ‘Religion and
Radicalization in Africa’ Conference (September 2015), UN Geneva Conference on Preventing
Violent Extremism: The Way Forward (April 2016), the Australian Catholic University’s Collo-
quium on Violence and Religion (July 2016) and Cornell University’s forthcoming ‘Develop-
ment, Extremism, Security, and the State in Africa’ (October 2016) have been and are being held
to explore this topic with the idea of not only comprehending its rise and spread but to more
importantly find out ways and means to combat and neutralize it wherever and whenever it rears
its head. So far it appears that governments and their security apparatus failed to effectively
counter it and more studies are being undertaken to investigate the different dimension.

South Africa’s Northwest University (NWU) hosted a workshop in which it had numerous
keynote speakers who addressed the theme from a variety of angles. The rationale was partly
based upon the understanding that Southern Africa like other regions has porous borders that
have been used by illegal smugglers, human traffickers, refugees, and other elements such as ex-
tremists and terrorists who are seeking safe havens and protection from the security authorities
from whence they came. Many of them travelled thousands of kilometres southwards starting
their journeys from the North, the West and the Horn of Africa.

The purpose of this report is to basically summarize some of the salient ideas of all the pre-
senters at this significant workshop and to en passant briefly mention some of the responses that
came from its interactive audience who hailed from different sectors of South Africa’s society;
some came from think tanks, others from security clusters and another set from the academia.
And it also shows to what extent the theme was dealt with and why the gaps that should have
been considered for such a workshop were noticeably absent. Perhaps it might be useful to begin
this report with a definition and an explanation of what is understood by ‘religious extremism’ in
general and ‘Islamic extremism’ in particular.

Religious Extremism: Its Definition and Explanation
When scanning a number of published texts that address this issue one notes that there are varied
insights and explanations. This confusion may be attributed to the fact that over the past few de-
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cades since religion has come under the microscope theorists associated with prominent Think
Tanks such as the USA based Rand Corporation,'® these have come up with typologies that
labelled religious communities, groups and organizations according to the criteria that they con-
structed. Though one might not agree with their categorization, it has occasionally assisted in
gaining some understanding regarding the reasons why the one group differs from another and
what the arguments are for the theological differences that they espouse.

Notwithstanding this, a quick reflection upon selected definitions that have been proffered so
that one may get a sense of their meaning and implications shows that they display characteris-
tics of an extremist when applied to a person or a group. Since the concept ‘extremism’ is the
first keyword one may refer to Wesley Wildman’s (2011) definition. The latter stated that it is a
concept that reflects a set of “ideological beliefs and behaviours (that are) well beyond the boun-
daries of the ‘normal’ in a political, cultural, religious, or moral context”. Alar Klip (2011) also
latched onto this idea when he addressed it as well. He observed that it was “defined as the oppo-
site of that which functions as the normative truth of society”. And before that, he remarked that
it is the “opposite of what is considered to be ordinary, common and prevalent” (his emphasis).

With these explanations, one may now turn to the term ‘religious extremism’ that has been
cogently captured by Charles Liebman (1983) who made reference to the Jewish tradition. He
stated in his abstract that the term may be defined as “(t)he desire to expand the scope, detail, and
strictness of the religious law; social isolation and the rejection of the surrounding culture”. He
went further and added: “Religious extremism is an impulse or an orientation which, when ob-
jectified in persons and institutions, is invariably moderated”.

Being a kind of impulse or an orientation as mentioned by Liebman, one noted that Johnson
(2007) described an Islamic extremist as someone who belongs to a group of “Individuals (who
are) committed to restructuring political society in accordance with their vision of Islamic law
and willing to use violence to achieve their goals; (and here one finds) three types irredentist,
national and transnational”. The first he defined as a person who “seeks to regain land ruled by
non-Muslims or under occupation.” The second is the one who devoted his/her energies “to com-
bating Muslim governments considered impious or apostate”. And the third is an individual who
casts his/her sights beyond the nation-state’s borders and thus “transcends national boundaries;
also called global terrorists or global jihadists”.

From Johnson’s typology, one may conclude that ‘Islamic extremism’ — a rather problematic
and contentious term - makes reference to the behaviour of a Muslim that deliberately veered
away from the moderate and middle-of-the-road position when it comes to dealing with various
aspects of human life. He/she purposely adopted an ‘Islamic extremist’ posture towards society —
whether the members of that society belong to a predominantly Muslim one or for part of a non-
Muslim society as a religious minority. He/she did and do so in order to impose his/her ideals or
rather his/her brand of interpretation of Islam’s fundamental sacred texts (i.e. the Qur’an — God’s
sacred words that were revealed to Prophet Muhammad and the Hadith that consists of the lat-
ter’s statements and deeds).

What this essentially implied was that Muslim extremists — a term, though an oxymoron, that
is preferred by one of the authors of this report - calculatingly chose to expediently underline
their extremist approach. This they backed up by, on the one hand, publicly stressing their funda-
mentalist insights and, on the other, by opportunely pursuing their radical stance in a highly com-
mitted fashion in order to demonstrate their fanatical religiosity. Put differently, they crave to ar-

10 Cf. http://www.rand.org/

41



AASR Bulletin 45 (November 2016)
WWW.a-asr.org

rogantly display and visibly show that they are more faithful and devoted than their mildly man-
nered conservative co-religionists when it comes to adhering to the mentioned sacred texts. In
fact their blind attachment to these texts is based upon their literal understanding of their con-
tents and as a consequence they also apply this understanding on a day-to-day basis without
questing the rationale for adhering to this way of life whether they reside in a majority Muslim
society (such as Egypt and Indonesia) or whether they live in a Muslim minority community
(such as India and South Africa).

Now alongside their literalist interpretation and application, they like their co-religionists
yearn to strictly — and also blindly — conform to Islam’s legal system - known in Muslim circles
as the shari’a — with the passionate longing that their dutiful deeds would eventually grant them a
home in paradise; a place that God solemnly promised to give them when they die. So in order to
achieve that goal whilst in this temporary abode they zealously advocate a fundamentalist stance
that goes far beyond what the traditional Muslim community wish. For them, the ultimate objec-
tive is to set up and establish an ‘Islamic state’ wherein all their ideals in this life would be met.
Though this might be considered ‘a pipe dream’ by many who oppose their model and ideal, they
firmly believe that it’s a doable project: one that they and everyone else should strive for even if
they not able to witness its formation in their lifetime.

They opine with solid conviction that even if it does not happen during their lifetime, then it
will certainly happen during the lifetime of the generations to come. However, they expressed
the view that in order for them to reach that goal they should undertake exacting jihad even if it
means getting killed (i.e. become a shahid [a martyr]) in the process of doing so. In other words
and in their myopic view, it is a righteous act that would help them to achieve that particular no-
ble aspiration (i.e. the formation of an Islamic state) and, of course, God’s eternal blessings. As
far as they are concerned, they should make continuous efforts to accomplish that goal and even
if that does not happen then the belief is that God will definitely reward them in the Hereafter. So
from this one may gather that eschatological beliefs and understanding play a critical role in their
world-view. It is indeed a theological ingredient that scholars/researchers should factor in when
evaluating their ideas and behaviour.

Scholars who have been studying recent manifestations of Muslim extremism such as Syra/-
Iraq’s Islamic State (IS), Nigeria’s Boko Haram (BH) and Somalia’s Al-Shabaab (AS) proved
that each of these extremist groups have been and continue to be a major security threat not only
in the nation-states where they began their lives but far beyond the borders within which they tra-
ditionally operate. In other word, they showed that their terroristic tentacles have reached out to
states across continents and this places international peace and human security in constant jeop-
ardy. Since this is the case, the organizers of this workshop stated that “The primary aim of the
conference is to investigate the contemporary impact and evolving nature of Islamic extremism,
especially on Africa and South Africa”. But for them to achieve their aims they decidedly created
an opportunity that would lend itself to extensive discussions and debates with international and
national experts who addressed the broad theme of ‘Islamic extremism’. Some of them have re-
vealed these in their studies and highlighted them in their circulated online reports and published
articles.

The Workshop’s Rationale

The main objective of comprehending Islamic extremism as a phenomenon was ‘to investigate
and understand the phenomenon in its complexity’. For the workshop to do so the organizers in-
dicated that as a consequence of Islamic extremism’s rapid rise and impact, its presenters have
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been invited to undertake an analysis by, among others, undertaking ‘an ontological approach’.
This is a procedure that would reflect upon Islamic extremism’s ‘origins, aims, regional spread,
and capacities’.

Along with this approach, the presenters analyzed it from two dimensions; one from a religi-
ous viewpoint, and the other from a political perspective. While some of the presenters investi-
gated ‘its inner-workings and operational approach’, others made an effort to comprehend the ex-
tent to which it is a threat to state security, on the one hand, and to what degree it rattled and un-
dermined international peace, on the other. With this in mind, the organizers identified critical
themes that the workshop set out to explore; these would, in turn, be in the form of facilitated
discussions that would follow each keynote address.

The keynote themes that were identified and addressed were:

* Religious Eschatology and Islamic History Islamic history;
¢ Islamic Extremism in South Africa;

¢ Islamic Extremism around the Globe; and

* The Islamic State.

Its Presenters and Their Topics

The workshop was officially opened by Prof Dr. Rantoa LetSosa NWU’s Vice-Rector Teaching-
Learning (Potchefstroom Campus) before Dr. Barend Prinsloo, the present NWU’s Head of Se-
curity Studies and Management and the main organizer of the workshop, appropriately presented
his Thematic Address in which he provocatively posed the question by asking rhetorically
whether ‘Islamic Extremism: (is) A Misunderstood Term?’. Dr. Prinsloo’s presentation was in-
deed pivotal because it set the tone for the rest of the workshop. He started out by making a per-
tinent point and that is that ‘dealing with Islamic Extremism without considering the meaning
and context of the term itself leads to a narrow understanding of the phenomenon and its implica-
tions’.

Dr. Prinsloo’s opening address thus argued quite correctly that ‘describing Islamic extremism
in (related) terms such as ‘terrorism’ and ‘Islamic radicalisation’ ... require (some) reactive in-
terventions [such as counter-terrorism and military measures] by governments to combat this
form of extremism’. Dr. Prinsloo noted that it was not only governments which were guilty of
misunderstanding and misrepresenting terminology but that it was also misused and abused to
great effect by extremist groups. For example he explained that in June 2014, the leader of Islam-
ic State of Iraq and al-Sham (ISIS), Abu Bakr al-Baghdadi, declared the areas of northern Iraq
and eastern Syria to be a single Islamic state (or “caliphate’), with himself as caliph, or supreme
political and religious leader. Upon declaring the caliphate, ISIS changed its name simply to the
Islamic State (IS), claiming that all other Muslim communities should pay homage to IS as the
one true Islamic State. By using the word “caliph”, Al-Baghdadi claimed authority over all Mus-
lims worldwide. Notably, the proclamation of the IS as a caliphate is perhaps their most pro-
found manner in which it claimed legitimacy and asserted itself as the vanguard of Islam. Dr.
Prinsloo pointed out that for Muslims in general and for IS members in particular, a caliphate is
more than just a political entity; it is a vehicle for (eternal) salvation. By selling an alternative
political, religious and even economic system to young Muslim people, IS then became an attrac-
tive destination for a sizeable number of dysfunctional and dissatisfied young Muslims.

For the workshop, Dr. Prinsloo analyzed this phenomenon’s context with the sole objective
of providing additional insight that would assist in identifying possible solutions that would
tackle and combat religious extremism in general and Islamic Extremism in particular. In Dr.
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Prinsloo’s opinion this may — and quite rightly so — prompt measures to be considered and taken
by governments in order to not only secure sustainable approaches in combating it but to possi-
bly nail it in the bud so that there this phenomenon does not recur nationally, regionally or con-
tinentally.

Dr. Prinsloo’s intellectual engagement with this concept and particularly his rhetorical ques-
tion that was his papers’ title caused the audience to raise more questions. One of them is how do
the Muslim extremists comprehend Islamic eschatology or rather how does this type of theology
drive them to act, at times, extremely badly even though their actions are ethically circumscribed
by Islamic law - a legal system that demands that an individual should always behave morally
and ethically no matter what his/her status is or in what circumstances he/she finds him/herself. It
is indeed this issue that drew the attention of the audience.

Keynote Theme One: Religious Eschatology and Islamic History

The first speaker to address ‘Islamic Eschatology’ as a crucial topic at this workshop was Ohio
State’s, Dr. Timothy R. Furnish.'®" Furnish is a conservative Christian scholar who specializes in
Islamic history and is the author of Sects, Lies and the Caliphate: 10 Years of Observations on
Islam that complements his Ten Years Captivation with the Mahdi’s Camps. Dr. Furnish men-
tioned that when one considers the rationale behind religiopolitical violence in the Muslim world
then one should reflect back on Islam’s eschatological movements that resemble Christian ones.
He is indeed right when he underscored the importance of this topic in relation to the Muslim ex-
tremist mind-set. No researcher can ignore the fact that eschatological subjects are central to
these extremist groups and since this is the case the scholar should study these ideas and link
them to the activities of these movements.

Simplistically put, these movements emerged over time and were bent on establishing an en-
vironment that is to be ruled according to shari’a. At the ‘end of time,” Jesus along with the
Mahdi will appear to battle Dajjal, a representative of Satan, until the final end. Dr. Furnish
argued that ISIS is one such contemporary group that sought and still seeks ways to bring this
eschatological set-up about; and the movement does so through enacting various (deviant) acts;
acts that are not at all sanctioned by Islam’s legal system as such but that have undoubtedly
caused mayhem in the Middle East. Dr Furnish not only made reference to ISIS but also to
Sudan’s Mahdi Muhammad Ahmad bin Abd Allah (1844-1885) who led an earlier African
Muslim movement that, like similar other groups, cleverly ‘hotwire(d) the apocalypse’ scenario
and that used that scenario to warn their co-religionists and others about what awaits them in the
Hereafter if one continued to fight in God’s path against evil and its representations. Dr. Furnish,
being intimately familiar with the house of Islam and its history, drew a variety of examples to
make the connection between their extremist mindsets and their ‘theologies of hate’ as embedded
in their thinking; ideas that are not necessarily shared by the majority of traditionally minded
Muslims.

The second presenter in the first section was NWU’s Dr. Timothy van Aarde who has been
trained in missionary work. He reflected upon The Relationship between State and Religion in
Christianity, Islam and Judaism and Its Influence on Politics. Despite the broad title Dr. van
Aarde concentrated his focus on an examination of the relationship, on the one hand, of Islam
and History, and, on the other, compared its connection with Christianity and Western history.
The reason for this approach was to demonstrate to what degree ISIS was a spin-off of either the

101 Cf. hitp://mahdiwatch.org/id1.html
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process of modernism or that of postmodernity and as a consequence of certain historical out-
comes such as the clashes of worldviews. Though there might be some truth in this, the intercon-
nection between these two religious traditions has over the centuries been complex and proble-
matic; and the reason for this may be attributed to numerous factors that were at play over this
period.

Notwithstanding this, whilst van Aarde addressed an important topic, the coverage was too
broad and it was thus difficult for the presenter to adequately deal with the relationship between
religion (as represented by the three Semitic traditions) and the state. Nonetheless, he discussed a
catalogue of issues such as the close connection between Christianity and Islam in this global
world, political identity, and religious reform, and the authority of Islam before he looked at
Saudi Arabia to highlight the nexus between religion and the state. As a case study Saudi Arabia
is a nation-state where the power lies and continues to reside in the monarchy’s broad Bedouin
hands. Though Dr. van Aarde employed it as a useful example of religion-state relations in the
Muslim heartlands, one cannot consider this as an appropriate model in such a debate, because
the basic argument is premised on the fact that the Saudi state served the sole interest of its mo-
narchical government rather than its people.

In this Muslim state, which cannot claim to be an ‘Islamic state’ (and is not to be confused
with ISIS) in the traditional understanding of the term, its citizens have generally little or no say;
and being a Wahhabite oriented state as compared to other Muslim states in the region, its religi-
ous policies regarding various aspects have come under close scrutiny and the general conclusion
has been that it is a state that has been partly responsible for abetting and supporting extremist
thinking and practices that blatantly disregard divergent theological schools and that destroy,
among others, significant historical heritage sites.

Professor Naas Ferreira, who spoke about Religious radicalism ... Blame it on the father ...
and who is a NWU staff member, was the third speaker for this session. Prof. Ferreira posed a
theologically problematic question when he asked ‘Which of the three monotheistic Abrahamic
religions..., represented the true spiritual legacy of the historic Abraham...? He expressed con-
fidently that ‘all three ... were [and still are] in some way involved in the radicalized religious
turmoil the world has experienced ... in the present.” Prof. Ferreira, whose interest was to de-
mystify the confused reality, placed the blame for this persistent old-age religious conflict at
Abraham’s door. The latter’s mistake/sin came to the fore through the aspirations of his assorted
offspring (i.e. the adherents of the three different traditions). So the key issue at hand, he argued,
was to identify the root cause and determine which of these three traditions represents the actual
spiritual Abrahamic legacy. Well, Prof. Ferreira’s presentation undoubtedly raised questions as
regards its connection with the workshop’s specific focus and with regards to the future of religi-
ous extremism as such. In spite of its objective, the paper could still have fitted in had it redirect-
ed itself with the workshop’s aims in mind.

Keynote Theme Two: Islamic Extremism in South Africa

The theme for the second session shifted the focus to South Africa where this phenomenon rear-
ed its heads in different forms on varied occasions. One of the earliest organizations that display-
ed characteristics of extremism was Qibla Mass Movement. It was an organization that was
spearheaded since its inception by Imam Achmat Cassiem who was also a member of the Pan
Africanist Congress. It was subsequently followed by a related but dissimilar organization,
namely People against Gangsterism and Drugs (PAGAD). Nonetheless, during the current
period, South Africa was accused of having become a possible ‘safe haven’ for members of
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extremists groups based in and beyond the Middle East and as a consequence, the USA Embassy
usually used its channels to sent out alerts to African governments about possible attacks that
would occur. One such example was prior to the month of fasting that started sometime after this
workshop took place. Interestingly, in response to this alert, the South African intelligence agents
countered by publicizing that the alert was a false alarm. They stated that they would have
known if such an activity was to happen. Well since South Africa was considered a vulnerable
state it was an issue that was of concern and that had to be tackled.

The first to address the audience was Al Jama-ah Political Party’s, Mr. Ganief Hendricks.
Hendricks was a Cape Town based politician and a community activist who phrased his question
with intent when he asked: Why isolate Islamic extremism? Mr. Hendricks expectedly followed
this up by frankly stating that he had a major problem with the term’s use. He thus zoomed in on
the concept extremism. He skilfully argued that it was coined in order to describe the behaviour
of those who undertook suicide missions such as (a) the well-known Japanese kamikaze missions
during Pearl Harbour and (b) individuals who brazenly don suicide vests with explosives with
the sole purpose of setting it off in a public space in order to kill as many people as possible. In
these instances, the one who is on this mission is of the belief that he/she is doing for ‘a good
cause.’

He noted that these, in addition to the hijacking of planes, buses and trains and the barbaric
beheadings by ISIS members, further describe the nature of extremism. He added that “requiring
women to wear the nigab (i.e. the veil) and men to have beards are not (reflections of) extrem-
ism.” And he added that “the pieties of Shi’ism, Sunnism, strains of Sunnism like Salafism is not
the Islamic extremism that has earned the wrath of those inclined to oppose Islam.” As far as Mr.
Hendricks was concerned the term was indeed an oxymoron and since this is the case it is a con-
tradiction in terms that does not make any sense at all. Bearing these points in mind, Mr. Hen-
dricks argued that if the conference’s theme referred to the mentioned activities (e.g. suicide
missions, hijackings, and beheadings) then there is no shred of evidence that these have taken or
are taking place on South African soil. He continued by remarking that anyone attempting to go
beyond that and searching for any such behaviour “is farfetched and goes beyond reason.”

He emphasized that when a person attempts to seek out Friday sermons, to capture video lec-
tures, and to identify clandestine madrassas (i.e. Muslim schools) that indirectly call for an indi-
vidual to take up arms and when he/she formally demands that these be severely dealt with, then
that individual is out of place in making such a request. The reason for this view, he averred, is
based upon the fact that everyone who resides in South Africa is constitutionally protected and
guaranteed freedom of association and freedom of speech. Mr. Hendricks strongly opined “that
there is no threat to State Security in South Africa”. And he added, “that Muslims will not
exhibit extreme behaviour because of the religion that they practice.” He claimed that “Muslims
have not exhibited such behaviour in over 300 years and to discuss the rise of such behaviour in
South Africa in 2016 is a blot against Muslims who continue to position themselves as the most
peace loving in the country.”

Whilst one might be tempted to partially agree with Mr. Hendricks’ claim, it is an issue that
should not be taken lightly and it is an act that should be brought to the attention and be investi-
gated by the relevant authorities. The argument is that since all live in a globalized world any
possible activity that displays abnormal or uncanny behaviour needs to be addressed for the
safety of everyone. It is indeed agreed that each person is guaranteed freedom of speech but he/-
she should not take advantage of the legal instruments when the intent is to cause harm or to per-
form acts that are totally against the norm. Though Mr. Hendricks’ submission was somewhat
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understandable, one cannot fully agree with his reading and interpretation of South African Mus-
lim history since there were incidences that reflected violent behaviour by Muslim individuals/-
groups. Be that as it may, he was questioned about some of his controversial remarks during the
question and answers session.

Before moving on to the next speaker’s presentation one should quickly mention that Mr.
Hendricks, like Dr. Ferreira who invoked the name of Christ at the end of his presentation as if it
was a sort of a sermon, boldly declared that “Islam is a perfect religion and when God completed
the perfect religion He named it ‘Islam’.” He went on to assert that “Islam in Arabic means sub-
mission (and/or), peace and the middle way (and [it implies that one should] surrender to God’s
will in peace).” With this, as part of Mr. Hendrick’s submission, he added that God’s will is the
Law that governs existence.

The second speaker in this section was the University of Botswana’s Prof Muhammed Ha-
ron.'”” He focused on South Africa's Muslim Extremism. He like other presenters also raised the
question as to whether this phenomenon is A Myth or a Reality? He first defined and placed
‘Muslim extremism’ within a global context, and thereafter he reflected on the literatures that
have appeared over the past few years and on one that unpacked this phenomenon in some detail.
In the penultimate section, he responded to the question whether ‘the rise of Muslim extremism’
is a reality or just a myth within the South African environment. He appropriated ‘critical theory’
as a conceptual frame within which to understand these developments and outcomes.

Afro-Middle East Centre’s Mr. Na'eem Jeenah'®® was asked to respond to ‘Why does Islamic
extremism flourish, and why it is useful?” Mr. Jeenah, as usual, demonstrated his ability to skil-
fully reply to these questions. Nevertheless, Mr. Jeenah took the controversial stance that during
times such as Apartheid, the taking up of arms was justified by some Muslims. He pointed out
that forms of radical Islamic extremism do exist in present-day South Africa even though they do
not pose a threat to the general society and the state. He, however, underscored the negative
impact of radical ideas within the Muslim community. He agreed with Dr. Prinsloo that it was
the state which determined what extremism was. And it is this dynamic within the Muslim world
which allowed certain factors to flourish and grow into ‘Islamic extremism’. Mr. Jeenah, who
regarded himself as a Muslim radical, continued by reflecting upon the connection between Mus-
lim extremists’ thought and violent acts in order to contextualize Islamic extremism. Mr. Jeenah
listed a few factors that gave rise to it. Among the inventory that he identified were the crisis of
identity, the lack of legitimate rules, reducing the space for religion, fate of Middle East upris-
ings and globalization. Alongside these, he also mentioned structural adjustment and the flow of
global capital since the 1980s, a period during which there was religious suppression and when
nation-states were far from democratic.

Groups/organizations, Mr. Jeenah pointed out, had justifiable grievances against some of
these nation-states and as such, they latched onto ideological systems that pushed and drove their
politico-religious agendas. This was also at the time when the USA and its allies, for example,
turned a blind eye to groups such as Afghanistan’s Taliban that were later found guilty of violent
acts and extremist behaviour. The USA and the Allies expediently disregarded their acts because
they had the USSR as a common enemy and it was of paramount importance to defeat this ene-
my first before giving attention to grievances and any other related issue. What one would like
Jeenah to have focused on was, at least, one case study to have demonstrated its resilience and to

192 Cf, https://ub-bw.academia.edu/MuhammedHaron ; https://haronm.wordpress.com/biodata-qualifications/
103 Cf. https://en.wikipedia.org/wiki/Na%27eem_Jeenah
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have analyzed the reasons for its persistent presence by considering a few religio-theological fac-
tors.

Keynote Theme Three: Islamic Extremism around the globe

Dr. Volodymyr Riabtsev, who is attached to Ukraine’s Ministry of Energy and Coal Industry,
was the first of three speakers that concentrated on a few case studies. For this workshop, Dr.
Riabtsev probed Assessing the Threats of Islamic Extremism in Ukraine. He pointed out that in
the 2000s Ukraine did not perceive Islamic radicalism to be a threat to the national security of
the Ukraine. He explained that a 2010 study which was undertaken by experts, who were
associated with the Design Basis Threat for Nuclear Installations project, concluded that the
possible threat of extremists was absent. In fact, during 2009 the Ministry of Interior devised a
legal instrument to ban extremist organizations. But this instrument could not be finalized
because those, who were involved in constructing it, clashed over their terminologies and their
meanings. So by the end of 2015, the instrument was not yet approved. This coincided with the
time the Ukraine’s Ministry of Defence to also adopt a similar stance. The latter argued that
since ‘radical Islamists’ were not a threat to the nuclear installations or any other soft target, the
need to implement a legal instrument to ban them was not necessary. He further explained that
with the recent annexation of Crimea by Russian forces, many Muslims moved out of Crimea to
Ukraine and also declared ‘war’ against the Russians. Many extremists groups, such as IS are
recruiting individuals from this Muslim community. Ironically, even the though the Muslim
community was apprehensive against Russia, the Ukrainian government also outlawed Muslim
extremism and as a result Muslims now find themselves, as Ukrainians, to be a target of Muslim
extremist groups. Apart from sharing his insights, Dr. Riabtsev’s presentation contained an
invaluable advice for the South African government and that is: if the government decided to
specifically outlaw Muslim extremists, it may find itself becoming a target with some ‘new
enemies’ in sight.

Though Dr. Riabtsev did not express his disappointment at the findings and the position of
the Ministry of Defence, he maintained that the Muslim communities in the Autonomous
Republic of Crimea (located within the Ukraine governmental system) who number more than a
quarter million do have groups within their midst that reflected extremist tendencies; and in Dr.
Riabtsev’s opinion they are the ones along with ISIS, the Turkish Grey Wolves and Tatar
extremists that the state authorities should be wary of. Since Dr. Riabtsev admitted to these out-
comes, the question that one wished to have asked the presenter was: if key Ministries reached
definitive conclusions that the threat is basically non-existent in the Ukraine, why then did he
give his attention to what might be described as a non-issue? One’s guess is that Dr. Riabtsev
seemed to have been quite convinced that it was and remains an issue that needs all the attention
that it deserves during this volatile period in and beyond the Middle East.

Dr. Riabtsev’s speculative study was followed by a similar one that was presented by Mr.
Rene Kanayama — a Japanese national who is also a member of the International Academy of
Social Technologies at Russia’s St. Petersburg.'® Mr. Kanayama critically reflected on the Rise
of Islamic Radicalism in Asia: Its Impact on Japan. Mr. Kanayama acknowledged that Japan,
which has not been immune from its home-grown extremist groups, has a small population of
just over 10,000 Muslims who form part of the low-income migrating workforce. Their numbers
have not grown in any dramatic manner as a result of Japan’s stringent laws regarding assimila-

104 Cf. http://www.acsis.org/NF/index.php?option=com_content&view=article&id=164
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tion and conversion. Over the years Japan has, however, had good bilateral relationship with pre-
dominantly Muslim states. He argued that even though Japan is a polytheistic society, they have
not been unaffected by the Islamic Extremism, mainly through the abduction of their nationals
around the world. He ascribed these actions against Japan as a result of the increased involve-
ment of Japan in international conflict. Through the provision of aid and funding to countries
fighting against Islamic extremists, Japan is perceived as a strong US ally, and also because of
the continued overlap of Japan’s overseas interests and perceived interference with Islamic radi-
calism.

From Mr. Kanayama’s overall presentation it appears that the threat from Muslim extremists
is not imminent. He, moreover, communicated his concerns for what might happen in the years
ahead. Here he had the Tokyo Olympics 2020 in mind. Mr. Kanayama noted that Japan’s foreign
policy had inherent weaknesses that needed to be tackled; if not then this might be used as a con-
venient loop-hole for potential extremists. He, furthermore, stated that Japanese nationals have
not been immune from attacks when on trips to the Muslim heartlands. Whilst one tries to appre-
ciate Mr. Kanayama’s pro-active stance in wanting to prevent possible attacks from potential ex-
tremists who reside in South Asia and Southeast Asia where they (possibly) exist in sizeable
numbers, he has no convincing data to support his arguments and this is rather problematic when
addressing this significant topic.

Dr. Becky Omwenga expressed her feelings regarding Islam and Al-Shabaab of Kenya (by
giving her attention to) The Pitfalls of Muslim Scholars, Clerics, and (Islam’s) Adherents. Dr.
Omwenga underlined that though many of Kenya’s Muslim theologians and scholars reject this
phenomenon she lamented that no concerted effort was done by them collectively to out-right re-
ject and lambast the unacceptable havoc the Al-Shabaab has been wreaking among Kenya’s
communities. She correctly pointed out that many Kenyans (and this applies to other nationalities
too) do not really know that ‘Islam is a way of peace’. In their eyes, Islam as a religious tradition
has been and is associated with extremism and as a result of this skewed understanding naturally
conclude that ‘all Muslim are terrorists’. Dr. Omwenga basically pleaded that Muslims should
take drastic measures to prevent individuals from joining extremist groups such as Al-Shabaab
and more importantly that they should come out en masse to be lead by the Muslim theologians
to openly condemn Al-Shabaab’s deadly dastardly deeds. If not, the journalists will continue to
report questionable facts about Kenya’s Muslims and their association with Al-Shabaab and
other extremist groups.

Although she provided an accurate and factual description of attacks by Al-Shabaab in Ken-
ya, she did not relate them to the reasons for the attacks or how the Kenyan government should
have responded as a result. She argued that Muslims did not understand their faith fully and that
Muslim theologians have a duty to explain to adherents that Islamic extremism is not a correct
interpretation of Islam. On the whole, one cannot find anything to quibble about Dr. Omwenga’s
passionate plea. The problem that one encountered with this presentation was that it did not
provide detailed information to give an idea about what Muslim theologians and scholars have
said, or what is being said, about Muslim extremism. One is certain that Kenya’s Muslim leader-
ship have sent a strong message to their co-religionists who have adopted extremist measures and
particularly to those whose deeds are contrary to the teaching of Islam.
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Keynote Theme Four: The Islamic State

Professor Marco Lombardi,105 who is based at the Universita Cattolica del Sacro Cuore in Italy,
gave one of the most enlightening presentations on this subject. Since Lombardi has been doing
extensive studies on extremist groups such as ISIS, he chose to share his thoughts on Daesh’s
Penetration into Africa: The Lessons Learned during the Past Two Years. Prof. Lombardi’s rich
and insightful discourse revealed that Daesh’s leadership and its support structures have been
quite sophisticated in their use of the various media platforms. Their competent communication
skills and their ability to capably coordinate various activities go a long way to achieve their goal
which is the founding of a ‘State’ within a particular geographical territory.

He set the scene by explaining that the situation in Syria was new in the history of the world -
something he described as “a hybrid war” which essentially constitutes an interconnected mix of
conventional capabilities, terrorism, irregular warfare and criminality among actors. Due to the
fact that this was so unique, the world, he argued, did not have as yet an answer to the problem.
He put forward the idea that terrorist actors have thus far used the same supply lines as criminal
actors, especially in Northern Africa (to Europe) and Western Africa (through Mexico into the
US). He stated that IS was following a three-point strategy (based on communications): (a) the
first objective was to assist the process of State-building; (b) the second was to promote a form
of double-radicalization and this is on two levels (i) to recruit new followers and fighters and (ii)
to promote a violent reaction in 'Western' audience; and (c) the third was to distinguish between
and compare Sunnis and Shiites, by establishing itself as “the first”

In Prof. Lombardi’s opinion terrorism in Africa has so far undermined state institutions and it
impeded economic development. He argued that the continent remained extremely vulnerable to
these extremist elements because it was a phenomenon that was not limited to attacks but that
also included, among others, the use of African territories for training, radicalisation and mobili-
sation of resources through both ‘legitimate’ and criminal channels. He mentioned that fighters
left South Africa to join IS and he claimed that the AU counter-terrorism policy was and is still
not working. All of this tangibly demonstrated Daesh’s ability to organize and manage its affairs
as a highly organized extremist organization. This may partly be attributed to the fact that its ide-
as are embedded in a set political theory and unlike similar groups it pursued a clear strategy to
network with others and advance its specific cause. He listed at least seven groups that are locat-
ed in West, North and East Africa that have allied with it. Among them are Nigeria’s BH and
Mali’s Al-Murabitoun.

Though one is taken in by what Prof. Lombardi had to offer a few questions immediately pop
up: if Daesh’s penetration into the heart of Africa is on the increase what counter-strategies
should be considered to stem this tide? What tangible evidence exists - other than what had been
presented — to prove Daesh’s real presence on the continent? And if Lombardi’s allegations are
well founded then what role does AFRICOM play in dealing with these extremist elements? One
would like to have had an intense discussion with Lombardi on this topic since he presented a
very stimulating power point lecture.

Mr. Andrew Liepman, who is a Senior Policy Analyst at the USA-based Rand Corporation,
authored several significant reports. Among them are Counterterrorism and Counterinsurgency
in Somalia: Assessing the Campaign against Al-Shabaab (2016) and The Costs of the Israeli-Pa-
lestine Conflict (2015). He was concerned with Confronting the Islamic State: (and by assessing
its) Progress to Date and (and jotting down the) Challenges Ahead. Mr. Liepman narrated that

105 Cf. https://unicatt.academia.edu/MarcoLombardi
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the USA coalition has for the past two years (circa 2014-2016) been at war with ISIS and since
this was the case he aimed to basically assess what had been achieved by this coalition and how
should one be able to measure the progress that has been made until now. Liepman underscored
the point that ISIS is “more than just a proto-state”. He declared that “it is a movement that has
seeped into conflicts across the region”. And Mr. Liepman accentuated that since it is a highly
ambitious movement, it desires to destabilize cities and areas through generating irregular attacks
in different parts of the world. And for this “different strategies must be applied to defeat IS...”.

He commented that the US was petrified of Islamic extremism due to a misunderstanding of
the term while certain local political groupings keep on ‘stoking the fire’. IS was, according to
him, further misunderstood as it is neither a terrorist grouping, nor ‘a state’ but instead it is a
movement which is not restricted to a physical territory, with strong militia and an army, and
with cultish undertones. The key issue, he maintained, was to understand the IS for what it is. It
can described by means of three concentric circles: (a) the first circle includes Syria and Iraq; (b)
the second is its ‘provinces’ which include territories held by Al-Shabaab and BH, and (c) the
third is its global penetration especially through social media. It should be military defeated in
the first two concentric spheres. But a different approach should be devised for the last.

He emphasized that IS was essentially Iraqi (its leadership is Iraqi, warriors, and religious
leaders) who bonded following the US invasion of Iraq. He stated that the IS was at present 1/3
and Y4 smaller since the time the bombing started and during this period it is much more difficult
for them to recruit. Their resource base, he mentioned, was also under attack and was adversely
affected. He added that IS was worse off now than ever before. This was since Ramadi was taken
back which was considered a huge victory by the Iraqi. He also opined that if the Iraqis were
able to retake Mosul IS might be placed on its back foot and this may lead to its eventual defeat.

Even though one found Mr. Liepman’s lecture informative being based upon the facts that he
furnished, one is still somewhat skeptical whether ISIS or any related organization is able to hold
the world ransom by spawning attacks across the globe. If the coalition possesses all the state-of-
the-art early warning systems and has intelligence networks that eavesdrop on various fronts
without being detected, how come ISIS and its ilk are able to literally get away with murder?
Does the coalition not have the power to stop the transfer of arms to Daesh/ISIS members and
where do these arms come from? It is rather puzzling, to say the least, that Daesh/ISIS has been
‘permitted’ by the coalition — in spite of the ongoing war in the Muslim heartlands where it is
embedded — to wreak havoc and undermine nation-states in that region.

After Mr. Liepman’s lecture, the focused shifted to Professor Hussein Solomon who is a se-
nior Professor in the Political Studies and Governance Department at South Africa’s University
of Free State.'% Solomon, who is known for having been a caustic critic of Muslim extremism in
South Africa, wrote, among others, Jihad: A South African Perspective (2013) in which he eval-
uated this phenomenon. At this workshop, Prof Solomon turned his attention to the Islamic State
and the Looming Global Conflagration. He examined ISIS’ origins, rise, and future trajectory
and emphasized that ISIS is not just ‘a proto-state’ — as already stated by Mr. Liepman — but that
it is ‘a terrorist group’ and ‘an ideology’, two characteristics that have interestingly not been
mentioned by previous presenters. Solomon highlighted the fact that it continued to be ‘a potent
force’ even though it had suffered substantial losses financially and territorially. Prof. Solomon
further reminded the audience that the IS was deeply linked to the Saudi Wahhabi doctrine of
takfiri. Of importance is that it is extremely difficult for intelligence services to disrupt their

106 Cf. hitp://www.ufs.ac.za/research/unlisted-pages/our-leaders-in-research/prof-hussein-solomon-104
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operations as all the planning and organization is done at the individual level on the ground. IS’
modus operandi across North Africa is quite clear, according to Prof Solomon. They exploited
existing grievances in a particular area (e.g. Tuaregs and Tebu in southern Libya) and they
utilized returning IS fighters serve as a force multiplier for existing local militias who have
pledged allegiance to the group. So in order to ensure command and control from IS’ central
command, it sends one of the senior IS commanders as the leader of the local franchise.

He continued arguing that local groups like BH which is now part of the IS West African
Wilayat also benefit from IS. Abubaker Shekau’s oath of allegiance to Baghdadi occurred after
Feb 2015 when a major military offensive against BH positions took place and they were ejected
from 25 towns. BH is now receiving training in tactics as well as material support from IS. IS
leadership also unified BH by making contact with Ansaru to rejoin BH. There is also the possi-
bility of the West African Wilayat merging with North African Wilayat centred on Libya. This
has serious implications for regional security and negative implications for state-centric security.

He estimated that about 300 South African (Muslims) have been recruited to join IS ranks.
The group seemed to emanate from Johannesburg’s Mayfair and Fordsburg areas due to the pres-
ence of radical Salafi Takfiri groups that operate in those areas. In conclusion, he stated that de-
spite the fall of IS strongholds like Kobane and Ramadi, IS strengthened itself elsewhere in
countries such as Indonesia, regions such as the Caucasus, and on continents such as Africa.

Prof Solomon rightly observed that ISIS has become a competitive power as a consequence
of the questionable interests of Muslim states such as Turkey, Iran, and Saudi Arabia. Each of
them has a stake in the region’s affairs and each has so far played disputed roles with the aim of
serving their respective interests. And though Syria is not a regional player like the ones just
mentioned, its nature has been treacherous and deceitful. Prof Solomon averred that ISIS gained
much of its authority and strength because the international security architecture has not been
geared to take on its global threat.

For the authors of this report, this is a debatable statement. It is based upon the fact that since
the West (i.e. USA and Western Europe) possesses all the required resources and essential equip-
ment to effectively counter and successfully combat these reckless extremist groups - despite
their adroit ability to use the media and weapons as mentioned by Prof Lombardi -, why has the
coalition failed to stop ISIS’ onslaught in that region? And why has it given it a long lease of
life? Does the coalition have another unwritten agenda for the region? And why should these
Middle Eastern communities suffer so much at the hands of such extremist groups — ones that
have flagrantly flouted the very fundamental principles of the religious tradition that they so de-
voutly but hypocritically espouse?

Towards a Round-Up
Before concluding this report, it should be mentioned that the organizers structured the workshop
in such a manner that after each speaker there was a discussion facilitator. The latter’s task was
to critically comment on the presentations and to generate further discussions. The individuals
who acted as facilitators over the two days were: Wits University’s Prof Anthoni Van Nieuw-
kerk, NWU’s Dr. Luni Vermeulen, NWU’s Dr. Barend Prinsloo and NWU’s Prof. Andre Duven-
hage. Each of them made incisive comments and each of them raised a number of hard and prob-
ing questions such as how does one categorize ISIS and how does the Middle East conflict im-
pact upon Africa.

They directly and indirectly also made ample reference to aspects that the presenters did not
cover or did not satisfactorily deal within their presentations. Whilst a few questions and some
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comments were made in this report about issues that the authors of this report could not fully
agree with, a consensus has been reached by all attendees that the presenters generally - except in
one or two instances - addressed the themes and that the responses were on the whole fairly posi-
tive. Perhaps the conference organizers should have identified a former extremist to have provid-
ed an insider’s view regarding the operations and more importantly the thinking processes that
take place in these radical/extremist circles. An insider’s understanding and insights usually shed
a fascinating light into the radical/extremist’s mind. Which is something that is, at times, difficult
to fathom when standing on the outside looking in. One would also have liked to have heard the
government’s voice on this matter since it has to put in place structures that, on the one hand,
help to maintain peace and, on the other, create a safe environment in which its citizens and
others feel secure from any extremist elements.

That aside, after each speaker, the floor was invited to pose further questions and this ended
in a fairly healthy interaction and robust debate. The workshop, one may confidently state, was a
fairly edifying gathering. It was one where vigorous discussions took place between the speakers
and the audience, on the one hand, and among all participants, on the other. One would like to
have experienced a longer period for debates and discussions. At times one was restricted be-
cause of the limited time-frame and this resulted in the debate coming to either an abrupt end or a
participant having an inconclusive idea of the logical flow of an argument that a presenter or a
questioner made. It should, however, be argued that the conference clearly highlighted that aca-
demic institutions need to work hand in hand with practitioners in the field. On the topic of
‘Islamic Extremism’, it was observed that better collaboration in the future is needed between
academics and state institutions.

Since academic workshops and conferences such as this do visualize certain outcomes, it
may be declared that these fora are occasionally guilty of presenting hypothetical ideas, innova-
tive theories and the fresh research’s results. And it may be said that practitioners are usually at-
tracted to these gatherings anticipating fresh viewpoints and additional information that are still
somewhat unknown to them and others in their fields. In other words, many practitioners expect
some sort of analysis and insights that may assist them in thinking and planning as to what may
happen next, or as to what the future may hold. Though some academics do present results of re-
search that has been conducted longitudinally and offer insightful conclusions that are of interest
to the practitioners, the data and information are, at times, not in the form of an analytical pro-
duct that aims to guide decision-making processes that are based on certain future scenarios for
instance. It is expected that this may lead to a certain amount of disappointment among practiti-
oners when listening to academic presentations.

Taking these points into account, it should be stated that the most useful presentations that
practitioners take along with them from these fora are those that show tangible research out-
comes. In the end and in a sense, to close the loop, the state as a key stakeholder will indeed ben-
efit from greater and intense interaction with academics by supporting and funding appropriate
and applicable research themes.

In conclusion, one is of the opinion that the organizers succeeded to achieve the workshop’s
goals. It managed to investigate the impact and nature of Muslim extremism in and beyond
(South) Africa. In fact, the discussions mentioned earlier assisted in this regard. If, however, fu-
ture workshops are planned then it might be a good idea to invite — as already mentioned - a for-
mer religious extremist to share his/her story so that the audience can get an authentic sense of
what causes individuals to adopt and pursue extremist tendencies in open societies where indi-
viduals are permitted to express their ideas freely without being censured or sidelined. Perhaps

53



AASR Bulletin 45 (November 2016)
WWW.a-asr.org

that planned workshop should set aside a special platform within which the attendees can explore
in more detail issues that bug them when it comes to dealing with religious extremist group. And
the workshop should perhaps have a discussion that considers religious extremism across the re-
ligious divide instead of solely focusing on one religious community. After all, this phenomenon
is experienced in all religious traditions and communities nationally, continentally and globally.
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AGCLS AWARDS 2816

The ACLS (American Council of Learned Societies) African Humanities Program (AHP)
awarded 11 dissertation fellowships and 27 postdoctoral fellowships to applicants from Ghana,
Nigeria, South Africa, Tanzania, and Uganda. Selections were made from a pool of 345 appli-
cants in a rigorous peer review process by 74 scholars at African universities. A generous Carne-
gie Corporation of New York grant to ACLS for AHP provided more than $600,000 in one-year
stipends to the selected Fellows. In addition to research and writing, fellowships make possible
residential stays at six institutes for advanced study in sub-Saharan Africa. The residencies offer
time and space for completing projects in a stimulating intellectual atmosphere.

I have selected the awards relevant to the study of the religions of Africa and its Diaspora,
and those to Gender Studies. These 2016 awards demonstrate (1) the multidisciplinarity of the
academic study of the religions of Africa; and (2) that no competitor from Departments of Reli-
gious Studies in Anglophone African universities was successful.

Application materials for the upcoming competition (2016-17) are available on the program’s
page: www.acls.org/programs/ahp/. The program is open to humanities scholars in Ghana, Nige-
ria, South Africa, Tanzania, and Uganda. The deadline for the 2016-17 competition is November
2,2016.

African Humanities Program Dissertation Fellows

Olubunmi Funmi Adegbola, PhD Candidate, English Department, University of Ibadan:
Linguistic Representations of Public Reactions and Points of view in the Discourses of Homosex-
uality in the Nigerian Print Media

[The discourse of homosexuality gained more prominence in the Nigerian print media following
the legalisation of same-sex marriage in the U.S.This study, therefore, explores the linguistic re-
presentations of people's opinions about the discourse of homosexuality in the Nigerian print
media. This is because the language use of an individual reveals the ideologies of the individual.
Studies on homosexuality in the Nigerian context have focused on Nollywood movies and the
topic has been seen from the sociological, philosophical and the religious perspectives, neglect-
ing the linguistic perspective in the Nigerian print media, which is the focus of this study. The
study seeks to identify the prevalent themes/issues in these discourses, explore how homosexual-
ity/homosexuals are linguistically represented in the Nigerian print media, discuss the discursive
strategies that have ideological imprints and explore the attitude of Nigerians about the subject,
using linguistic tools. For the purpose of the study, five popular Nigerian newspapers (Vanguard,
Punch, Guardian, Tribune and the Sun) will be critically examined and subjected to both quanti-
tative and qualitative methods of analysis. Homosexuality issue covered in the Nigerian print
media for a period of three years (2013-2014) will be analyzed and presented in this study. Data
will be purposively selected from Editorials, news reports, open letters and comments based on
homosexuality and same sex marriage which is the focus of this study. Data analysis will be
done using Fairclough's approach to critical discourse analysis and Halliday's Systemic Functio-
nal Linguistics.]
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Ada Agada, Assistant Lecturer, Benue State University: The Problem of God’s Existence in the
Philosophy of Immanuel Kant

[Immanuel Kant comprehensively criticized and rejected the classical ontological, cosmological,
and teleological proofs of God's existence on the grounds of their probabilistic status. He turned
to the moral field for justification of the belief in God. His analysis of the summum bonum, or the
highest good, yielded the notions of virtue and happiness. Since it is logical for virtue to be re-
warded with happiness and since nature itself cannot bring this about, there must exist an omni-
potent Being outside the world who harmonizes virtue with happiness. Kant identified this Being
as God. This work critically examines Kant's dismissal of the classical metaphysical arguments
and rejects the basis of his dismissal. This work asserts that empirical scientific evidence from
Big Bang cosmology lends to these proofs a level of probability and plausibility high enough to
restore their pre-Kantian integrity.

Ashura Jackson, Assistant Lecturer, History Department, Mkwawa University College of
Education, Tanzania: Socio-economic and Political Dynamics on the Development of African In-
dependent Churches in Mbeya Region, 1920s-1985

[This research is a historical analysis of how socio-economic and political dynamics influenced
the development of African Independent Churches in Mbeya Region, Tanzania, 1920s-1985. The
goal is to assess how the changing socio-economic and political dynamics influenced the emer-
gence, development and persistence of African Independent Churches in Mbeya from the 1920s
to 1985. The study relies on evidences drawn from written archives documents and in-depth in-
terviews. From a scrutiny of these data, the study establishes that specific economical, social and
political contexts facilitated the emergence and development of AICs. Therefore, there was a
relationship between, on one hand, the human beings’ socio-economic and political undertakings
and the emergence of AICs. The significance of this study lies in uncovering the material basis
of AICs in Tanzania by documenting the interplay between AICs and socio-economic and politi-
cal changes. The study also highlights the importance of AICs in opening up and expanding the
opportunities for freedom of worship in Tanzania starting from the 1920s.]

Hauwa Sani Mohammed, Assistant Lecturer, Department: Department of English and Literary
Studies, Ahmadu Bello University: A Linguistic Stylistic Analysis of Gender Variations in Select-
ed Television News Reportage

[The project will examine 58 news reports in the three selected television channels of British
Broadcasting Corporation(BBC), Nigerian Television Authority(NTA) and Channels Television
Lagos. Content analysis would be used to determine whether or not there were linguistic gender
differences in the themes and rhemes of the reporters and in the type of stories they reported. A
survey in the form of personal and structured interviews would be conducted to find out the im-
plications of the linguistic gender variations on the target audience. Halliday's (2004) textual an-
alysis of themes and rhemes would serve as both theoretical and analytical model for the study.]

Gideon Yohanna Tambiyi, International School of Prophecy and Biblical Studies: Recovering

Matthean Text of the Holy Family in Africa: A Greek and Coptic Reconstruction in African Bib-
lical Scholarship
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[This research focuses on an unpublished discovered Sahidic Coptic bi-folio 4th century parch-
ment of Matthew 2:11-16 which preserves the early account of Jesus and his parents coming to
Africa. Dated c¢. AD 300-350 and discovered in Egypt, it is owned by a private collector in Cali-
fornia with number P.Aslan.112. It has two leaves of the middle of the quire and contains 11
lines with approximately 10 letters per line. This thesis will embrace transcription, descriptive-
analytical method laid down by Bentley Layton, collation, palacography and historical method
for analysis. New Testament textual scholarship will be enhanced through the analysis of this
Coptic parchment supplemented by 70 and the result will be made available to the academic
world as a means to contribute and restore the original text of Matthew 2:11-16 in the Sahidica
and the Greek New Testament. It will be the first ground-breaking textual research in Sub-Saha-
ran Africa.]

African Humanities Program Postdoctoral Fellowships 2016

Elinaza Mjema, Lecturer, Department of Archaeology and Heritage, University of Dar es Sa-
laam:Archaeological Investigation of Early Swahili Burial Practices at Pangani Bay on the
Northern Tanzania Coast

[The study seeks to examine burial practices and thus infer beliefs and social structure of the
early Swahili communities at Pangani Bay from 8th to 15th centuries AD. Archaeologists work-
ing on the East African coast have often reported the accidental encounter of human remains dur-
ing excavation, however, specific information concerning social identity of the buried individu-
als has not been published yet. In the context of the proposed study an excavation at burial site at
Kimu, situated on the southern bank of Pangani River shall be conducted in order to investigate
the social structure of early Swahili communities. The study will focus on issues such as age,
gender, social status and identity of the buried. It will employ approaches from mortuary archae-
ology during excavation and analysis of archaeological and osteological materials. The study
will be to the benefit of historical understanding and identity of the local community at Pangani.]

Henrietta Mambo Nyamnjoh, Department: African Centre for Cities, University of Cape
Town, South Africa: Religious Transnationalism and the Quest for Physical and Spiritual Heal-
ing: The Case of Cameroonian Migrants in Cape Town

[Drawing on qualitative research amongst Cameroonian migrants living in Cape Town, South
Africa, this study explores the trans-local and (trans)national interconnections migrants are forg-
ing with various religious denominations to seek healing and deliverance in their daily lives and
emotional challenges in the host country of South Africa. It focuses on how (trans)national and
trans-local religious activities find fertile ground for salvationist Pentecostalism among migrants
desperately seeking physical/emotional wellbeing in a challenging host context, and their leaning
towards ‘prosperity gospels’ that combined spiritual and socio-economic success. This study ex-
amines the under-documented (trans)national religious activities of Cameroonian migrants who
are in search of answers to existential problems — illness, sorcery/spiritual attack, challenges of
obtaining legal status, prosperity and joblessness, family feuds and marital issues. It questions to
what extent are Pentecostal churches in Cape Town relevant to migrants’ everyday lives and how
do migrants navigate and negotiate the different religious spheres?]
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= Ngozi Ugo Emeka-Nwobia, Senior Lecturer Department of Linguistics and Literary Studies,
Ebonyi State University: Ideology and Identity Construction in the Discourse of Nigerian Pente-
costal Pastors

[The study is a critical evaluation of how linguistic resources are utilized by Christian Pentecos-
tal preachers to construct individual and collective ideologies and identities, legitimize their ac-
tions, and persuade listeners, through their sermons. The study shall be carried out within the
framework of Norman Fairclough (1995) and van Dijk (2001)’s model of Critical Discourse An-
alysis. This is to enable us establish the relationship between language, ideology, gender institu-
tion and power in a social system. The Systemic Functional Linguistic (SFL) theory shall also be
utilized to contextualize the discourses within a socio-cultural framework thereby reinforcing the
interrelationship between language and the social system. The corpus draws from interviews and
observations of church services of three Pentecostal churches, namely; Living Faith Church,
Mountain on Fire Ministry and Christ Embassy churches. It seeks to demonstrate how religious
groups persuade or coerce others to accept their ideologies.]

= Iwebunor Okwechime, Lecturer I, Department of International Relations, Obofemi Awolowo
University: Spirituality and Youth Militancy in the Niger Delta, Nigeria

[This study examines the role of spirituality in the struggle of Ijaw youth militias against the Ni-
gerian state and the multinational oil companies operating in the region. Essentially, it seeks to
demonstrate why youth militias which proliferated in all parts of pre-amnesty Niger Delta drew
inspiration from the history of resistance to internal and external oppressors through the invoca-
tion of the Ijaw war god, Egbesu. In doing so, it lays bare the contradiction inherent in the pro-
jection by youth militias of Egbesu as a god of discipline, justice and liberation and the barefaced
criminality and lawlessness perpetrated by youth militias across the region in the name of
Egbesu. Among the ethnic minorities of the Delta region, the Ijaw represent a classic example of
oil-producing communities that have had to fall back on the spiritual resources of their people in
the course of their resistance against the Nigerian state and the oil companies. By examining the
role of spirituality in the struggle against perceived oppression, the study highlights the place of
spirituality in youth militancy in the Nigeria’s Niger Delta region]

CALL FOR PAPERS
INSTITUTIONS:

CREATIVITY AND RESILIENCE IN AFRICA
60TH ANNUAL ASA MEETING,
CHICAGO, 16-18 NOVEMBER 2017

The 2017 annual meeting of the African Studies Association marks the 60th anniversary of the
ASA. The association is responsible, in part, for institutionalizing the study of Africa in the
United States, advocating for informed policy, and building dialogue and exchange with Africa-
based scholars and institutions. The 60th anniversary offers a moment for critical reflection on
what and who we are as an institution.

Call for Proposals: http://africanstudies.org/annual-meetings/call-for-proposals

Deadline: March 15, 2017
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TAHR XXII WORLD CONGRESS 2020
DUNEDIN, AOTEAROA, NEW ZEALAND

Afe Adogame

IAHR Secretary General
(On behalf of the IAHR Executive Committee)

Dear Colleagues,

It is with great pleasure, on behalf of the IAHR Executive Committee (EC), to inform you that
the IAHR/EC at its last meeting on June 26-27, 2016 in Helsinki, Finland, unanimously
accepted, with gratitude and great expectations, the bid and proposal by the New Zealand
Association for the Study of Religions (NZASR) to host the JAHR XXII World Congress 2020
in Dunedin, Aotearoa, New Zealand. The IAHR Quinquennial World Congresses constitute
important milestones in the history of the IAHR and the international study of religion. Against
this backdrop, it is always a delight to have a national or regional member association and
societies take up this major responsibility to host the World Congress.

On behalf of the IAHR/EC, we express our thanks to all the institutions, organizations, and
people (e.g. Dunedin City Council, University of Otago, Tourism New Zealand, Enterprise
Dunedin, the other Study of Religions programs in the country, and the Australian Association
for the Study of Religions) for the support, collaboration and cooperation they have already
promised to offer with regard to the planning and execution of the 2020 IAHR World Congress.

The TAHR/EC looks forward, with great optimism, to providing all necessary support and
assistance as the 2020 Congress Local Organizing Committee and the NZASR work towards
issuing the Congress Call, working on the conference program and timeline, budgeting and the
general planning of the 2020 World Congress. You will receive periodic emails, from the coming
months, with information about progress made in this regard. Please also look out for updates
regarding the 2020 World Congress from both the IAHR website and the website of the NZASR
in due course.

Please also look out for other activities of the IAHR and IAHR national and regional member
associations and societies in the IJAHR website. We encourage those who are yet to take the
advantage of advertising their wide-ranging activities, events and programs in the IAHR website
to do so. Please send us information about your current and forthcoming programs that you wish
to share with our global academic community.

Once again, allow me to thank the NZASR for their immense sacrifice and magnanimous offer to
host us in 2020.

Sincerely,
Afe Adogame
IAHR Secretary General
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REY HEW 07

Adriaan van Klinken

Paul Gifford 2015, Christianity, Development and Modernity in Africa. London: Hurst & Com-
pany, 2015. viii + 187 pp. £18.99 (paperback). ISBN 9781849044776.

[T & L ST ]‘ This book offers a comparative account of two forms

= n of Christianity in Africa, Pentecostalism and
Catholicism, and their respective ‘public effects’.
Gifford feels that the diversity between both ‘is
unacknowledged in the usual studies of African
Christianity, ... [while] these differences have signi-
ficant bearing on questions of development and
modernity’ (6).

Chapter 1 — ‘The Issues’ — briefly introduces the
major themes. It also attends to the methodological
approach, which as Gifford points out is built on
‘personal experience’ (7), having researched various
branches of African Christianity for three decades
and building a personal archive over that period.

In the following eight chapters, the comparison of
the two Christianities unfolds. Chapter 2, ‘Enchanted
. Christianity’, argues that Africa is characterized by an
enchanted religious imagination and that Pentecostal-
ism continues the enchanted worldview of traditional
religions: it is concerned with explaining, predicting
¢ and controlling events in the world and in people’s
lives, believed to be caused by spiritual forces. Gif-
ford discusses two examples illustrating this argu-
ment. The first is Mountain of Fire and Miracle
Ministries (MFM), founded by Daniel Olukoya in Lagos in 1989 — a church deeply concerned
with spiritual warfare, using prayer as ‘the principal means of thwarting the evil forced arrayed
against us and reclaiming our true destiny’ (27-28). Chapter 3, ‘Victory’, presents the second
case study: Living Faith Church Worldwide, also known as Winners’ Chapel, founded by David
Oyedepo in Lagos in 1983. This church has a strong emphasis on material prosperity.

Drawing on these two examples, Chapter 4 — ‘Pentecostalism and Modernity’ — presents a
more general account. Gifford identifies six ‘registers of victorious living’, distinguishing the
different ways in which Christianity is linked to success and wealth: 1) Motivation 2) Entre-
preneurship 3) Practical skills 4) the Faith Gospel 5) the ‘anointing’ of the pastor 6) defeating the
spirits blocking one’s advance. Several scholars have highlighted the contribution that Pentecos-
talism makes to development, often explaining this with reference to Weber’s thesis of the
Protestant ethic and the spirit of capitalism. Gifford is much more skeptical and argues that such

197 https://adriaanvanklinken.wordpress.com/blog/
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a positive assessment only takes into account the first three registers, while the latter three have
become much more prominent in African Pentecostal circles. Discussing the socio-economic ef-
fects of Pentecostal beliefs in spiritual warfare and prosperity, he argues that they undermine so-
cial capital, diminish personal agency, and discount scientific rationality. In Gifford’s assessment
this form of Christianity does not advance modernity or contribute to development; it is simply
‘dysfunctional’ (67).

In Chapter 5 (‘Global Catholicism’), Gifford introduces Catholicism as another global form
of Christianity. The chapter briefly outlines developments in Catholicism in the West, such as
disenchantment — the shift away from a spirit-pervaded cosmos — and internal secularization —
with the Catholic Church becoming ‘a super-NGO, the supreme example of global civil society’
(80). Focusing on Africa, Chapter 6 (‘Catholicism and Development) highlights the major contri-
bution of the Catholic Church in many African countries to education and health care. With
funding coming increasingly from secular bodies such as the EU, the UN, USAIDS, Gifford sug-
gests that there is a shifting balance in African Catholic activities from evangelisation to devel-
opment and relief, and he concludes that this form of Christianity ‘brings not so much redemp-
tion as development’ (103). In Chapter 7 — ‘Enchanted Catholicism’ — Gifford acknowledges that
many African Catholics live in an enchanted world and find ways of coping with that within their
religion; however, he says that these expressions of enchanted Catholicism are banned or circum-
scribed by the church hierarchy. Chapter 8 then argues that like the bishops, also African Cathol-
ic theologians ‘entirely ignore the religious imagination’ of Africans, and is characterized by an
‘internal secularisation’ (144).

Drawing all of this to a conclusion, in Chapter 9 Gifford concludes that there are two distinct
religious visions on the continent: one is ‘the enchanted religious imagination of so many Afri-
cans’, catered for by Pentecostalism, and the other is the ‘increasingly internally secularised
Christianity of the Catholic professionals’ (151). He continues by opposing the relevance of the
notion of ‘multiple modernities’ to understand African realities and by arguing that the enchant-
ed imagination of Pentecostalism is incompatible with the functional rationality that he considers
the essence of modernity.

Based on decades of experience, observation and reflection, Gifford’s book offers a general,
but therefore also generalizing, account of two broad forms of Christianity in Africa, and pre-
sents an original assessment of their socio-public effects. However original, this assessment is
not entirely rigorous. Due to the conflation of modernity and modernization, and the essentialist
notion of modernity, the argument lacks the nuance and sophistication found in broader debates
on both Pentecostalism and modernity in Africa. Furthermore, the selected evidence is interpret-
ed within, and used to support, a simple binary scheme of ‘enchantment’ versus ‘development’,
while many Pentecostal churches today are actually involved in development activities such as
education and health care, and many Catholics (both lay people and officials) may attend the
Catholic Church not just to get access to developmental resources but to meet their spiritual
needs as well. Gifford draws attention to an important aspect of contemporary African Christia-
nities, but the relation between enchantment, modernity and development might be more com-
plex and ambiguous than this book does acknowledge.

X
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A BOOK ON NON-RELIGION
CO-EDITED BY JIM COX

Cox, James. L., & Adam Possamai (eds.), 2016, Religion and Non-Religion among Australi-
an Aboriginal Peoples. Abingdon: Routledge, 210 pp., ISBN 9781472443830 (hbk), £95

This volume, in the series Vitality of Indigenous Religions, edited by Graham Harvey, Afeo-
semime Adogame & Ines Talamantez,'® offers a significant contribution to the new field of
non-religion and secularity studies,'” a field that has been developed strongly for secularis-
ing Europe and North America since a decade,''® but hardly yet for other parts of the globe.
Religion and Non-Religion among Australian Aboriginal Peoples is, therefore, a pioneering
study. It draws on Australian 2011 Census statistics to ask whether the indigenous Australian
population, like the wider Australian society, is becoming increasingly secularised or wheth-
er there are other explanations for the surprisingly high percentage of Aboriginal people in
Australia who state that they have “no religion’.

Contributors from a range of disciplines consider three central questions:

¢ How do Aboriginal Australians understand or interpret what Westerners have called ‘religi-
on’?

¢ Do Aboriginal Australians distinguish being ‘religious’ from being ‘non-religious’?

¢ How have modernity and Christianity affected indigenous understandings of ‘religion’?

These questions re-focus Western-dominated concerns with the decline or revival of reli-
gion, by incorporating how Indigenous Australians have responded to modernity, how mod-
ernity has affected indigenous peoples’ religious behaviours and perceptions, and how varia-
tions of response can be found in rural and urban contexts.'"!

As the study of non-religion and secularity is as yet a virgin field in the study of the reli-
gions of Africa and its Diaspora, this volume on the rise of non-religion and secularity a-
mong the indigenous peoples of Australia may inspire students of the religions of Africa and
its Diaspora to scout for similar developments in Africa and its Diaspora.

1% hitps://www.routledge.com/Vitality-of-Indigenous-Religions/book-series/ AINDIREL with volumes on the reli-
gion of Karamojong pastoralists in North-East Uganda by Ben Knighton (2005); Karanga religion in Zimbabwe
by Tabona Shoko (2007); From Primitive to Indigenous: The Academic Study of Indigenous Religions by Jim
Cox (2007); African Traditions in the Study of Religion in Africa; Emerging Trends, Indigenous Spirituality and
the Interface with other World Religions, edited by Ezra Chitando, Afe Adogame & Bolaji Bateye (2012); Afri-
can Traditions in the Study of Religion, Diaspora and Gendered Societies, edited Afe Adogame, Ezra Chitando
& Bolaji Bateye (2013); and Critical Reflections on Indigenous Religions, by Jim Cox (2013).

19 The first ever endowed chair for the study of atheism, humanism and secular ethics will be established at the Uni-
versity of Miami, Florida, USA. Cf. http://www.nytimes.com/2016/05/21/us/university-of-miami-establishes-
chair-for-study-of-atheism.html? r=0

19 Cf. the Non-Religion and Secularity Studies website at https://nsrn.net/; and the peer reviewed journal Secularism

& Non-Religion (E-ISSN: 2053-6712; http://www.secularismandnonreligion.org/issue/archive/ ). You may also
join the Announcement Forum for the Non-religion and Secularity Research Network, at
NSRN-ANNOUNCE @JISCMAIL.AC.UK

i For a review of this volume by Liam Sutherland, cf. https://nsrn.net/2017/02/09/book-review-religion-and-non-

religion-among-australian-aboriginal-peoples-edited-by-james-cox-and-adam-rossamai/

1
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PERSONS

Melissa Browning, AASR Assistant General Secretary and AASR
Webmaster 2010-2015, has been appointed Assistant Professor of
Contextual Ministry at the McAfee School of Theology at Mercer
University, Atlanta, Georgia. For further details, Cf.
http://www.a-asr.org/congratulations-to-melissa-browning/
https://theology.mercer.edu/faculty-staff/melissa-browning.cfm

This Present Darkness: A History of Nigerian
Organised Crime by Stephen Ellis,'"? published
after his death on 29 July 2015, is being discussed
widely in academic circles, e.g. here at the Uni-
versity of Lagos, Nigeria, in a seminar that was at-
tended by his widow, Prof. Dr. Gerrie ter Haar.'"
ASCL (African Studies Centre at Leiden
University) has instituted an annual public lecture
£ in commemoration of Stephen Ellis. The first in
'{}‘X%‘I’?P?}S_Fjg. / " this series has been delivered on 17 November
T 2016 by Prof. Muna Ndulo (Cornell Law School,
Ithaca, USA) on Ethnicity, Diversity, Inclusivity
and Constitution Making in Africa. He identified
key issues that must be addressed in the constitu-
tion making process. Unless African states manage
diversity and build institutions that are inclusive,
promote economic development, stability, and en-
franchisement and consolidate political harmony,
the threat of disintegration will persist and the state
will remain challenged by those who feel marginal-
ized and who desire to manage their own affairs.''*

"2 Cf. AASR Bulletin 44 (May 2016): 14 (at: http://www.a-asr.org/wp-content/uploads/2013/07/AASR-Bulletin-

44 .pdf)

"Cf. also "Nigeria Launch of Stephen Ellis’ last book on the history of Nigerian organised crime", at:

http://www.ascleiden.nl/news/nigeria-launch-stephen-ellis-last-book-history-nigerian-organised-crime

with more pictures about the Stephen Ellis Colloquium at the University of Lagos on Friday 28 October 2016, and

plans for partnership between the universities of Lagos and Leiden.

"4 Cf. http://www.ascleiden.nl/news/stephen-ellis-annual-lecture-prof-muna-ndulo-ethnicity-diversity-inclusivity-
and-constitution
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Cephas Narth Omenyo, Provost of the College of Education of the University of Ghana,
delivered his inaugural address as a full Professor in the Department
for the Study of Religions of the University of Ghana on 9 March
2016 on “Growth, Education and Transformation: Resilience of
African Christianity?”.! 15

One may also note that, Prof. Omenyo was elected Moderator of
the General Assembly of the Presbyterian Church of Ghana for the
next five years on August 24, 2016.''°

Jacob Olupona and Afe Adogame presented a lecture at Leiden
University in a workshop on Religions in Africa, organized by LUCIS (Leiden University Centre
for the Study of Islam and Society), on 15 December 2016. Jacob Olupona (Harvard University)
lectured on ‘Muslim-Christian Relations and Citizenship in Nigeria’. Afe Adogame (Princeton
University) discussed ‘Indigenous Ways of Knowing: Negotiating Authenticity and Knowledges

in Indigenous African Epistemologies’. '

5 For Omenyo’s inaugural address, cf. http://www.ug.edu.gh/news/prof-cephas-narh-omenyo-delivers-inaugural-
lecture-contemporary-african-christianity. For his publications, cf. http://www.ug.edu.gh/religions/staff/cephas-

narh-omenyo
https://solidfmgh.com/professor-rev-cephas-omenyo-elected-new-moderator-p-c-g/

http://www.abidenews.com/prof-cephas-omenyo-new-moderator-presby-church-ghana/
7 For further details, visit

https://www.universiteitleiden.nl/en/events/2016/12/religions-in-africa-jacob-olupona-and-afe-adogame
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RECENT PUBLICATIONS
n118

Aarde, Timothy van, 2016, ‘Black Theology in South Africa: A Theology of Human Dignity and Black
Identity, in HTS Teologiese Studies / Theological Studies 72, 1: 9 pp.; PDF at:
http://www.hts.org.za/index.php/HTS/article/view/3176
[Black theology in South Africa is still relevant 20 years after the apartheid regime ended. It is a the-
ology that gave to Black South Africans human dignity and a black identity. Black theology in South
Africa confronted the imbalances of power and abusive power structures through an affirmation of
human dignity and the uniqueness of the identity of black people. The biblical narrative of the Exodus
is a definitive narrative in American black theology and liberation theology in overcoming oppression
understood as political victimisation. Black theology in South Africa is not primarily about power and
economics but also about the rediscovery of human dignity and black identity and to a lesser extent a-
bout victimisation. A third generation of black theology in South Africa will gain impetus through a
rediscovery of human dignity and identity as its core values instead of a Black American liberation
theology of victimisation or a Marxist liberation theology of the eradication of all power or economic
imbalance.]

Abbas, Lateef Oluwole, & Moshood Olaniyi Busari 2016, ‘Universalising the Concept of Identity with
Islamic Theological Perspective’, in llorin Journal of Religious Studies 6, 1: 59-76; PDF at:
http://unilorin.edu.ng/ejournals/index.php/ijourel/article/view/1876/1186
[This paper discusses the universality of the concept of identity from the perspective of Islam. This
perspective of Islam was deemed necessary as a gap to be filled at ensuring that identity completes its
course of universality as a concept. Therefore, the study subjected identity in its types to a Qur‘anic
critique with a view to identifying those that are in tandem with the tenets of Islam and those that are
at variance with them. The contributions of Islam were critically discussed from four major schools of
identity around the Muslim world. These schools with different formational motives and objectives
were identified as the traditionalist, the reactionary, the non-conformist and the modernist. The paper
argued that the four schools of identity, in spite of their differences, were formed with the aim of
achieving the same goal of the preservation of the sanctity of Islam but using different theological
mechanisms. With the perspective of Islam, identity as a concept was adjudged to have completed its
cycle of universality. Conclusively, it was advanced that the primary basis in the formation of the four
schools of identity is the Qur‘an. As such, the same basis should be used as the yardstick for rejecting
any of the views expressed by these schools or their likes which may come on board to further contri-
bute to the concept of identity from Islamic viewpoints.]

Abdi, Cawo M., 2016, Elusive Jannah: The Somali Diaspora and a Borderless Muslim Identity. Minnea-
polis/London: University of Minnesota Press, 2015, 304 pp., ISBN: 978-0-8166-9739-7, $27.00
(pbk); ISBN: 978-0-8166-9738-0 (hbk), $94.50
[This book describes the very different experiences of Somali migrants in the United Arabic Emirates,
South Africa, and the United States, each an elusive jannah (‘paradise’). Somalis in the UAE, a rela-
tively closed Muslim nation, are a minority within a large South Asian population of labor migrants.
In South Africa, they are part of a highly racialized and segregated postapartheid society. In the Unit-
ed States they find themselves in a welfare state with its own racial, socioeconomic, and political ten-
sions. A comparison of Somali settlements in these three locations clearly reveals the importance of
immigration policies in the migrant experience.]

Adelakun, Adewale J., 2016, “Civil Disobedience and Democratic Sustainability in Nigeria: A Study of
Acts 5: 17-42’, in llorin Journal of Religious Studies 6, 1: 17-30; PDF at:

18 T¢ forestall that this issue gets oversized, N-Z has been transferred to AASR Bulletin 46..
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[Civil disobedience was made famous in the 1950s’ protests against racial discrimination in the Unit-
ed States of America. Arising from this are different views on whether it is right or wrong for good
citizens to disobey civil authorities. From biblical perspective, civil disobedience is neither condemn-
ed nor commended directly but there are cases of individuals and groups of people who refused to
obey civil orders in the Bible. In the recent time, the importance of civil disobedience to sustainability
of democracy in Nigeria has not been given rapt attention by scholars. Hence, this article examines an
act of civil disobedience in Acts 5: 17-42 and its implications for democracy in Nigeria. Using con-
textual hermeneutical approach, it is argued that civil disobedience is more advantageous than disad-
vantageous in democratic societies. It is concluded that while Christians are asked to obey all authori-
ties, the New Testament allows non-violent civil disobedience.]

Adetona, Lateef Mobolaji, & Mubin Olatoye Raji 2016, ‘A Study of the Misuse of Siratu Yasin among
Yoruba Muslims’, in Ilorin Journal of Religious Studies 6. 1: 1-15; PDF at:
http://unilorin.edu.ng/ejournals/index.php/ijourel/article/view/1872/1182
[The Glorious Qur‘an apart from serving the purpose of guidance also serves many other purposes to
the Muslims, two of which are supplication and healing. Evidences of this assertion abound in both
the Qur‘an and the Sunnah. Muslim scholars across the world have explored the Qur‘an with the aim
of proffering solutions to all problems ranging from spiritual, physical and psychological. They have
always believed that the Qur‘anic passages are quite potent and efficacious. One of such passages of
the Qur‘an is Siratu Yasin. This study therefore takes a look at the hidden spiritual p