AFRICAN ASSOCIATION FOR THE STUDY OF RELIGIONS
WWW.a-4Sr.0rg

ISSN 2079-8318

AASR At
BULLETI

No. 35 ,
NOVEMBER 2011 §

A

CELEBRATENG WOMEN 3
REPORT ON VBT TO SA 5
AASE E-JOURNAL é
ALSR-NA MEETENGS 7
THE STUDY OF PRAYER 8
NARRATIVES GF NATICNHOSD q
COMMEMBRATING MAATHAL
OBITUARY ABRAHAM AKRGNG B
RELIGION AND GENDER
COSTHUIZEN MEMORIAL LECTURE %
ASRSA CONGRESS 20T
RESPORNSE TO AASR PROPGSAL 26 5
REFLECTEIONS OGN TORONYO 260 28
INAUGURAL LECTURE SACKEY 39
PERSONS & POSTS 45

MEW AASR MEMBERS 42 ?M“ﬁvml
RECENT PUBLICATIONS 45



2 AASR Bulletin 35 (November 2011)
WWW.a-asr.org

AALSR EXECUTIVE
2010-2015

President: Prof. Elias Bongmba PhD, Associate Professor of African Reli-
gions; Managing Editor CSSR; Dept. of Religious Studies, Rice Universi-
ty, 6100 Main St MS-156, Houston, TX 77005, USA. Phone: +1.713.348-
2759. E-mail: bongmba@rice.edu . Webpages:
http://reli.rice.edu/Content.aspx?id=62
http://www.a-asr.org/index.php?id=318

Vice President: Prof. Ezra Chitando PhD, Associate Professor, Dept of Reli-
gious Studies, Classics & Philosophy, University of Zimbabwe, PO Box
MP 167, Mount Pleasant, Harare, Zimbabwe. Phone: +263 (1) 303.211,
Ext 1248; Fax: +263 (1) 333.407. E-mail: chitsa21 @yahoo.com
Webpage: http://www.a-asr.org/index.php?id=412

Secretary General: Dr. Afe Adogame, School of Divinity, University of
Edinburgh, New College, Mound Place, Edinburgh EH1 2LX, UK. Phone.
+44 (0) 131 650 8928; Mob. +44 (0) 7784 118 732; Fax. +44 (0) 131 650
7952. E-mail: A.Adogame @ed.ac.uk . Webpages:
http://www.ed.ac.uk/schools-departments/divinity/staff-profiles/adogame
http://www.a-asr.org/index.php?id=493

Treasurer: Dr. Abel Ugba, Senior Lecturer, School of Social Sciences, Media
& Cultural Studies, University of East London, Docklands Campus, 4-6
University Way, London E16 2RD, UK. Phone: +35 208 223 73683; Fax:
+353-1-6771300. E-mail: A.Ugba@uel.ac.uk. Webpages:
http://www.uel.ac.uk/hss/staff/abel-ugba/index.htm
http://www.a-asr.org/index.php?id=353

Assistant Secretary General & Webmaster:

Dr. Melissa D. Browning, 3550 Ennfield Lane, Duluth
GA 30096, USA. Phone: +1 404 865-1447;
E-mail: mbrowni@luc.edu . Webpages:

http://www.melissabrowning.com/mb/Home.html
http://www.a-asr.org/index.php?id=296

Continued on inside rear cover, p. 63



AASR BULLETIN 35 (NOVEMBER 2011) 3
WWW.a-asr.org

FROM AR

Elias K. Bongmba
AASR President

CELEBRATING WOMEN

We send this issue of AASR Bulletin as a celebration of Women whose significant
achievements have contributed to a climate of tolerance.

First, we celebrate the life and work of Professor Wangari Muta Matthai, the foun-
der of the Green Belt Movement, dedicated to environmental justice and causes which
improved the lives of women, who died on September 25th, 2011. Wangari won the
Nobel Peace Prize for her work in 2004. Wangari also worked tirelessly on HIV and
AIDS, animals and wild life, climate change, culture, democracy and civil society, de-
velopment, peace and reconciliation, and women’s rights. Wangari said in an interview
that heaven is green. She has published articles, and made speeches calling attention to
the spiritual dimension and the human stewardship for our planet. Wangari served her
country, Kenya, as a legislator in Kenya’ Ninth Parliament during which she served as
Assistant Minister for Environment and Natural Resources. Wangari published four
books, and several scientific papers, and received honorary doctorates from several
universities around the world as well as numerous distinguished awards for her work
and service. In a critique of religious leadership, Wangari stated:

‘A genuine priesthood stands between a community and its God, who chooses that priesthood
for itself so that it can stand between it and its people to interpret the will of their God to them.
A genuine priesthood nurtures the community, identifies with its aspirations and concerns, and
guides it toward their God and their destiny. Such a priesthood cannot be imposed from
above; it cannot exist in the absence of culture’.

While our discipline focuses on the academic study of religion, we agree with her that
religious leadership works best when it is democratic and serves the interests of the
people.

Second, we also celebrate this year Nobel Peace Laureates, two African women, Li-
berian President Ellen Johnson Serlif, Leymah Roberta Gbowee, and Tawakkol Karman
who worked in a ‘non-violent struggle for safety of women and for women’s rights to
full participation in peace-building’ in Yemen.

President Ellen Johnson-Sirleaf is the first woman to be elected President of an Af-
rican country. Johnson-Sirleaf assumed leadership in a country that faced many chal-
lenges following years of misrule and civil war. She studied economics and returned to
Liberia where she served for a short time as finance minister. During her time in exile,
she served different financial institutions around the world and served as Director of the
United Nations Development Program Bureau in Africa. She first returned to Liberia to
run for the senate, but found herself in jail when she criticized the military dictator,
Samuel Doe. In 1997 ran for the presidency but lost to Charles Taylor. She was elected
President in 2005 in a country facing enormous challenges in nearly all sectors of the
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economy as well as administrative challenges. Some people in here administration have
been accused of corruption and Johnson-Sirleaf has been accused of ignoring the report
of the 2009 Truth and Reconciliation Commission, which concluded that Johnson-Sir-
leaf herself should also be banned from public office for at least 30 years. President
Johnson-Sirleaf has worked tirelessly for many years against gender violence at all lev-
els. Her dedication to the fight for social justice in a non-violent manner was the reason
she was named one of the recipients of the Nobel Peace Prize in 2011.

Leymah Roberta Gbowee, a single mother, has been peace activist in Liberia the
women’s peace movement she spearheaded that played a role in bringing to an end the
bloody civil war that killed over 200,000 people. She studied in Ghana and later earned
a Master’s degree from the Eastern Mennonite University in Harrisonburg in Virginia.
Gbowee has served as the commissioner-designate for the Liberia Truth and Reconcili-
ation Commission as well as on several organizations championing the cause of peace
and women’s rights. She began her work as a trauma counselor to ex child soldiers. She
took an important step towards peace by working with an interfaith group of women to
pray for peace and to end the brutal war which killed over 200,000 Liberians. She or-
ganized a meeting 2003 at the City Hall in Monrovia during which she proclaimed:

‘We the women of Liberia will no more allow ourselves to be raped, abused, misused, maim-
ed and killed. ... Our children and grandchildren will not be used as killing machines and sex
slaves’.

As part of this long campaign, she and her group persuaded the former dictator Charles
Taylor to attend the peace talks in Ghana. Gbowee and the women also travelled to the
peace talks and made sure that they prevented the Ghanaian delegation from backing
out of the peace talks. She threatened to strip naked in public. This led the delegation to
remain at the talks and an agreement was reached two weeks later. Her work was made
into a movie titled ‘Pray the Devil Back to Hell’ (http://praythedevilbacktohell.com/) A
deeply religious woman, Gbowee has said in an interview:

“The journey to transforming any society is a very spiritual journey regardless of how you see
it. No one can tell you I have transformed my society by my intellect. They would tell you that
at some point in time I had to sit still and listen, some people would say to my inner self and I
say to a higher power to God or for that matter’.

Finally, for some people Tawakkol Karman may not have been a household name,
but she as a journalist of Yemen decent was a well known human rights activist who
herself was committed to non-violent search for justice and social change for women.
Tawakkol Karman is the cofounder of Women Journalist without Chains. Her work for
social change and justice is well known in Yemen where she is regarded by many a ‘the
iron woman’, and ‘the mother of the revolution’. She is the first woman of Arab decent
to win the Nobel Prize. She has played a leading role in the protests against President
Ali Abdallah Saleh.

As members of the African Association for the Study of Religion, we bid farewell
to Wangari Matthai, and congratulate the gallant fight for justice by President Ellen
Johnson-Sirleaf, Lemya Roberta Gbowee, and Tawakkol Karman.
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Elias Bongmba
AASR President

BRIEF REPORT ON THE CHAIR’S
VISIT TO SOUTH AFRICA

In September, I travelled to South Africa to attend the the Old Testament Society meet-
ing at the University of Western Cape from September 7-9, 2011 and also met with Pro-
fessors J. Smit, President of the Association for the Study of Religions in Southern Af-
rica (ASRSA), and Pratap Kumar, AASR Representative for Southern Africa, in Dur-
ban to start a conversation on collaboration between our association and other academic
associations in south Africa.

The President of the Old Testament Society, Professor Jurie Le Roux, graciously
gave me time to talk about my visit and the search for collaboration with established
academic associations in our field in South Africa. I talked briefly about the history of
our organization and stressed that we are looking for ways to collaborate with the diffe-
rent academic societies involved in the study of religion in Africa. I emphasized that for
several people in religious studies today the research on texts, culture, and language of
the biblical world that includes a large part of Africa is important, as its is for our or-
ganization. We are aware of the need to work out these collaborations carefully because
confessional theological perspectives could be problematic, but as a scholarly organiza-
tion, their work is important to AASR. We are also interested in working with scholars
who do textual work on Islam and other religions in Africa. I repeated the same mes-
sage at a morning session when our colleague, Professor Johanna Stiebert, yielded
about 15 minutes of her plenary address for me to speak to the entire conference.

The meeting in Durban was important because if we are to establish collaborations
with the many scholarly societies in Southern Africa, the leaders of ASRSA will play a
key role in leading and facilitating the discussions. We have since received a proposal
from Denzil Chetty, ASRSA Secretary. The AASR executive will review it, and we
will let you know what we need to do as we move forward with the discussion.
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AASR E-JOURNAL

JOURNAL FOR THE STUDY OF THE
RELIGIONS OF AFRICA & ITS DIASPORA

The AASR e-Journal is a peer-reviewed, open-access journal for the academic study of
the religions of Africa and the African Diaspora. It will serve primarily as an interdisci-
plinary journal in which AASR members, but also non-AASR-members, publish the
outcomes of their original research on the religions of Africa and the African Diaspora.
It will cover the wide range of religious traditions that were founded, were or are found,
and exist and operate in Africa and the African Diaspora; and topics useful to scholars
involved in the academic study of religions in Africa and the Africa Diaspora, and to a
wider readership of academics in the general study of religions.

AASR e-Journal shall be published as electronic issues only, with two (2) issues per
year. The first issue will be published in 2012. Articles will be published in English
only in the first instance, but in future, if the number of Francophone AASR members
would expand significantly, articles will also be published in French. AASR e-Journal
will be incorporated into the AASR website and be posted in its public part in order that
it, as an open access journal, it will be accessible to the widest academic and general
public. AASR e-Journal will be administered on behalf of the AASR by the following
International Advisory Board and an Editorial Management Board:

International Advisory Board

Jacob Olupona (Harvard University, USA)

Philomena Mwaura (Kenyatta University, Nairobi, Kenya)

James Cox (University of Edinburgh, UK)

Oyeronke Olademo (University of Ilorin, Nigeria)

Ulrich Berner (University of Bayreuth, Germany)

Deidre Crumbley (North Carolina State University, USA)
Abdulkader Tayob (University of Cape Town, South Africa)

Gerrie ter Haar (Institute of Social Studies, The Hague, Netherlands)
Elias Bongmba (Rice University, USA)

Editorial Management Board

Editor in Chief: Afe Adogame (The University of Edinburgh, UK;); Deputy Editor: J.
Kwabena Asamoah-Gyadu (Trinity Theological Seminary, Legon, Ghana;)

Reviews Editors: Jan G. Platvoet; Melissa Browning [Loyola College, Chicago, USA]J;
Janice McLean [City Seminary, New York, USA]; Venise Battle [Harvard University/-
University of Pennsylvania, USA];' Lovemore Togaresei [University of Botswana, Ga-
borone]

! Venise N. Battle is a Harvard Divinity School (HDS) master’s of theological studies student,
with a research project entitled: Mami Wata: Arts, Gender and Devotion in a West African Tradi-
tion.
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Lilian Dube
AASR-NA Representative

AASR-NA MEETINGS
SAN FRANCISCO
19-20 NOVEMBER 2011

AASR-North America met twice during the AAR/SBL Annual Meetings at San Fran-
cisco, CA, USA, from 19 to 22nd November 2011.

The first meeting, with AAR (American Academy of Religion) was held on No-
vember 19, 2011, from 1 to 2.30 p.m. It was chaired by Elias Bongmba, AASR Presi-
dent. Two papers were read and discussed. The first was by Rachel Schneider Vlachos
(Rice University). Its title was: ““There is Something in Me”: Narratives of Lesbian and
Transgender Sangomas in Contemporary South Africa’. The second paper, by Pascal
Bokar Thiam (University of San Francisco), dealt with: ‘African Music: How West Af-
rican Standard of Aesthetics in Music and Religion Helped Shape the American Gospel
Revolution from the “Negro Spirituals™. Dr. Bolaji Olukemi Bateye (Obafemi Awo-
lowo University) acted as respondent to these two papers.

The second meeting was held with both SBL and AAR on November 20, from 4 to
5.30 p.m. It was chaired by Prof. Althea Spencer-Miller. Two papers were read and dis-
cussed in it. The first, by Celucien L. Joseph (University of Texas at Dallas), was entitl-
ed ‘Toward a Senghorian Negritude and African Postcolonial Theology’. The second
was by Mutombo Nkulu-N'Sengha (California State University Northridge). He discus-
sed ‘Biblical Foundation for the Recognition of African Traditional Religions: Prolego-
menon for an Interreligious Dialogue’.

This session was followed, at 5.30 p.m., by an AASR-NA Business Meeting for 45
minutes, in which Elias Bongmba set out the new proposals the AASR Executive has
developed in the past few months by.

After that meeting, in keeping with the tradition of breaking bread together, AASR-
NA members attending gathered for a dinner at Savanna Jazz (2937 Mission Street, San
Francisco, CA 94110) from 6.30 to 8.30 p.m., enjoying ‘a fusion of French, Caribbean
and West African dishes’.

AASR Bulletin 36 (May 2012) will have a further report on these two meetings and
the AASR-NA Business Meeting.
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SSRC Research Project
and Grants Program
NEW DIRECTIONS
IN THE STUDY OF PRAYER

New Directions in the Study of Prayer (http://www.ssrc.org/prayer/) is a Social Science
Research Council (SSRC, http://www.ssrc.org/) research project and grants program in
commemoration of the famous text by Marcel Mauss, On Prayer (Oxford & New York:
Berghahn, 2003; translation of Mauss 1909) that was a hundred years old in 2009.

Prayer, a central religious practice among much of the world’s population, has been
a part of every known culture and is manifest in some form in every known religion.
And yet scholarly research on prayer is lacking and often not concentrated in any given
field or discipline. With this in mind, New Directions in the Study of Prayer will sup-
port research that adopts innovative approaches to the study of prayer and will seek to
foster an interdisciplinary network of researchers dedicated to this topic.

The SSRC invites proposals from scholars in all disciplines for studies that will en-
hance knowledge of the social, cultural, psychological, and cognitive dimensions of
prayer, and of its origins, variations, and correlations in human life, as well as from
journalists interested in pursuing projects on these themes. Those researchers or jour-
nalists interested in submitting proposals are encouraged to consult the detailed Re-
quests for Proposals posted on our website at: http://www.ssrc.org/programs/new-
directions-in-the-study-of-prayer/

Supported with funding from the John Templeton Foundation and led by a multi-
disciplinary advisory committee, to be chaired by Columbia University's Courtney Ben-
der, the program will make grants to both researchers and journalists. Grant awards will
range from $50,000 to $200,000 in the case of researchers and up to $50,000 in the case
of journalists. Letters of inquiry for both fields of competition are due by December 1,
2011.

2 Mauss, M., 1909, La Priére, in Marcel Mauss 1968, Oeuvres; 3 volumes, présentation de Victor
Karady. Paris: Alcan, vol. I: 357-477. La Priére was Marcel Mauss’s uncompleted PhD thesis,
which was only privately published in 1909. Copies of it were therefore extremely rare till 1968,
when it became generally available by the publication of the complete works of Mauss by Viktor
Karady. La Priére may be consulted electronically at:
http://books.google.com/books?id=GnXQx8PpgTIC&pg=PA15&Ipg=PA15&dg=marcel+mauss+

on+prayer+summary&source=bl&ots=HMkIz2 1 E-
0&sig=IPangNcij Yksxx22nCRkjWzPgWod&hl=en&ei=9f23To sKs30-

QajIMIEBg&sa=X&oi=book_result&ct=result&resnum=5&sqi=2&ved=0CDkQ6AEwWB A#v=one
page&q&f=false. Cf. also Tim Jenkins 2008, ‘Marcel Mauss’s Essay On Prayer: An Important
Contribution on the Nature of Sociological Understanding’, in Revue du Mauss permanente, 6 no-
vembre 2008; full text at:

http://www.journaldumauss.net/spip.php?article418
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Journal of Southern African Studies

CALL FOR PAPERS

NARRATIVES OF NATIONHOOD:
TRANSFORMATION AND CONTESTATION
IN POST-COLONIAL ZAMBIA

We invite proposals for contributions to a special issue of the Journal of Southern Afri-
can Studies to mark the 50™ anniversary of Zambia as an independent nation-state in
October 2014. The intention is to publish an issue covering a wide range of subjects a-
cross all disciplinary boundaries and to feature contributions from both scholars of and
participants in the post-colonial history and experience of Independent Zambia. Contri-
butors will be expected to present their papers for discussion at one of two workshops
to be held in Lusaka and Sheffield, UK. A selection of these papers will then be revised
for inclusion in the special issue.

Scope of the Special Issue

We hope to produce an issue that includes new insights arising out of both analytical

work by academic scholars and reflective contributions by participant observers of

Zambia’s half century. Papers are invited that address one or more of these areas:

e The role of ‘history’ and historical memory in contemporary Zambia: the emer-
gence of a Zambian historiography; how Zambians see the history of and since In-
dependence; the place of UNZA in the country’s post-colonial history.

e Political change: parties and movements; conflict and violence; government and
unions; the construction of power; constitution-building and law; sovereignty and
regional and international relations; anxieties of modern nationhood

e Political economy and economic development: uneven development; state and mar-
ket; capital and labour; agriculture and mining; emerging trade relations; transport
and infrastructure; Zambia and globalisation

e Society and identity: poverty and inequality; class; gender; race and ethnicity; regi-
onalism and nationhood; generational relations, leadership and mortality; the role of
intellectuals

e Civil and human rights: citizenship and rights; minorities, insiders and outsiders; re-
fugees

e Heritage, music and culture: the emergence of Zambian literature / art / music / the-

atre; preserving the past

Natural resources and environmental challenges

Civil society, media and associational life

Health: HIV/AIDS; policy and implementation; international links and sovereignty

Religion: religion and community; the role of the churches in Zambian society; the

meaning of the ‘Christian nation’; religious minorities
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e Demography, migration and urbanisation: centre and periphery; changing relation-
ships between traditional rulers and the state; problems of urbanisation and urban
planning

The Workshops

Contributors will be invited to present their papers at one of two workshops, the first to
be held in Lusaka during the week of 10-14 September 2012; and the second in Shef-
field in England in late June/early July 2013. Each workshop will be held over two days
with residential provision being made for participants. There may be some limited
funding to help a few participants from the Southern African region with transport
costs. It is intended that each workshop will provide a critical discussion forum to assist
contributors in the further development of their papers.

Timetable

On the basis of the workshop discussions, a selection of papers will be chosen by the
editors for consideration for the special issue, which is scheduled for publication in
September 2014. Papers selected will need to be ready to go to expert referees for con-
sideration by early October 2013. On the basis of the readers’ reports, the final selection
of 10 to 13 papers will be made by the editorial board of JSAS. Once this selection is
made, editorial corrections and revisions will need to be completed no later than the
middle of May 2014 in order to meet the publisher’s deadlines.

Contact details

Individuals interested in contributing to the workshops and the special issue should
contact either Lyn Schumaker (lynschumaker@yahoo.co.uk) or Marja Hinfelaar in
Zambia (e-mail: marja.hinfelaar@gmail.com). Your communication should include a
proposal, which sets out the issues and questions you intend to explore in as much de-
tail as you can. You should also indicate which workshop you would be able to attend.

Deadlines for paper proposals

1™ December 2011 for the Zambian workshop; 1% October 2012 for the UK workshop.

Please specify which workshop you would like to attend. Authors are not, however, re-

quired to attend a workshop in order to submit a paper to be considered for the special

issue. Please, however, send us a proposal even if you are not planning to attend one of

the workshops and submit a complete first draft of the paper in time to be pre-circulated

for one of the workshops.

= Zambian Workshop Date: During the week of 10-14 September 2012; paper deadline
(first full draft, to be pre-circulated): 1st July 2012

= UK Workshop Date: late June/early July 2013; paper deadline (first full draft, to be
pre-circulated): 1st April 2013

A full first draft, received by the deadline, will be required for any authors who would

like to be considered for funding. Funding, however, is extremely limited and only

available for authors from the southern African region.
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Teresia Hinga
Religious Studies
Santa Clara University

COMMEMORATING AND HONOURING
2004 NOBEL LAUREATE,

PROF. WANGARI MUTA MAATHAI
(1940- 2011)

Santa Clara University has planned several events to honour Professor Wangari Maa-

thai, the first African woman awarded the Nobel Peace Prize, in 2004, who died on

September 25, 2011 and was laid to rest on October 8, 2011 in Nairobi, Kenya. An in-

ternationally known women’s rights, environmental, and pro-democracy activist, Prof.

Wangari Muta Maathai was a global citizen whose contributions extended far beyond

her Kenyan homeland. She is recognized particularly for her work in environmental

conservation through planting trees. To honor her contributions and as a living memori-

al to her, a synchronized nationwide tree-planting in her name is underway in Kenya. A

memorial service has also been held on October 14, 2011 in Nairobi.

To remember and honour Professor Wangari Maathai, Santa Clara University, at

Santa Clara, California, USA, has planned the following activities:

= Tuesday, 10/11/2011, 2:15-2:45 PM (Outside Benson Center/Kenna Lawn): Professor
Noel Radley’s ‘Writing Sustainability’ class will plant a tree in Prof. Maathai’s hon-
our and share their reflections on her work;

= Saturday, 10/22/2011, 8:30AM-2PM: Day of Service and Reflection on Faith, Solida-
rity and Sustainability: as part of President Obama’s Interfaith and Community Ser-
vice Campus Challenge, SCU students and faculty will work at Our City Forest in
San José. This will be followed by a lunch and reflection on Prof Maathai’s work.
Contact Aimee Moiso (Campus Ministry), for further details at amoiso @scu.edu.

= Tuesday, 10/25/2011, 6:30-8:45 PM: Locatelli Center: Viewing and panel discussion
of a documentary on Prof Wangari Maathai’s work: ‘Taking Root’. This event is
sponsored by the Women’s Faculty Group, Environmental Studies, Women and Gen-
der Studies, Modern Languages, and Religious Studies. The SCU community is invit-
ed to view Taking Root, a documentary of Professor Maathai’s work, followed by a
panel discussion of insights from her work regarding sustainability, agency of wo-
men, global citizenship and new models for global civic engagement in a fragile but
interconnected world (See also flier to be sent separately).

= Friday, 11/11/2011, 2:30-3:30 PM: Installing Prof. Maathai Portrait at the SCU Ar-
chitects of Peace Exhibit. The Markkula Center for Applied Ethics will be hosting the
unveiling of Michael Callopy’s “Architects of Peace,” photographic portrait of Prof.
Wangari. This will be included in the Architects of Peace exhibit in the Arts and Sci-
ences Building. The event is being developed with Prof. Riley’s RSOC 9 class and its
quarter-long project exploring the theme of solidarity this fall.
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For details of Prof Wangari’s career, achievements and awards see: The Green Belt
Movement website: http://www.greenbeltmovement.org/w.php?id=3; and the SCU
Blog-site featuring a tribute to Prof Maathai: ‘A Mighty Humming Bird Has Fallen’
(http://www.scu.edu/scunews/scutoday/news-views.cfm?c=11023)

AASR-ZAMBIA
MEMBERSHIP DUES

Dr. Marja Hinfelaar, AASR Representative for Zambia, has collected 650.000 (ca. £82)
in annual dues from seven of its AASR-Zambia members for 2011, some of them also
paying arrears for 2010 and 2009. The money will be transferred into the central treasu-
ry soon.

AASR-Zambia is planning to organise a ‘regional’ meeting, for AASR-Southern
Africa, in the near future.
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OBITUARY

Brigid M. Sackey

REV.DR. ABRAHAM AKO AKRONG
*December 29, 1948 1 November 9, 2011

A TRIBUTE FROM AASR-GHANA

Whenever, and in whatever form it comes, death brings along a traumatic, distressing
and unfathomable pain; more so, at a time when the University of Ghana, Legon, was
planning to celebrate its first ever grand Home Coming event. Even though the AASR
members at the University of Ghana knew Reverend Dr. Abraham A. Akrong had not
been well for some time, we were optimistic that he would be able to join us during the
Home Coming and confident he would play his part efficiently. But God knew his plan
for him.

Abraham A. Akrong was educated at the University of Ghana from 1972 to 1975.
After his first degree he continued there and obtained an MA in Religion and Philoso-
phy in 1978. He later proceeded to Lutheran School of Theology at the University of
Chicago, where he was awarded a PhD in theology in 1991. He was employed by the
Institute of African Studies, University of Ghana, in 1996. He was promoted to Senior
Research Fellow in 2001.

For about 15 years, Dr. Akrong and I were the only faculty members doing research
and teaching MA/MPhil/PhD at the African Religions and Philosophy Unit of the Insti-
tute of African Studies (IAS), University of Ghana, Legon. Dr. Akrong attained his
Senior Research Fellowship through hard work,. As a Presbyterian pastor, with a PhD
in theology from the University of Chicago, he did not allow his theological viewpoint
to influence his teaching. Rather, he was a very objective and versatile personality and
would do any assignment even at short notice. Dr Akrong and I taught courses in Afri-
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can Traditional Religions; African Independent Churches (Spiritual, Pentecostal and
Charismatic churches); Gender and Religion; Islam in Africa; and Religion and Con-
flict. We also worked on projects that earned us several chapters in books, including
The King has Gone to the Village, The King Returns, and Care of the Seriously Ill. He
also collaborated and contributed to the recent voluminous book on Chieftaincy in Gha-
na.

By way of extension work, Revo (as we affectionately called him) served on many
University Boards, including the Academic Board, Faculty of Arts Board and many sta-
tutory Boards. Dr. Akrong was a foundation member of AASR-Ghana. He was the first
co-ordinator of the Calvin International Students’ Programme Abroad at the Institute of
African Studies.

As a person, Revo was a jolly good fellow who mixed well with both students and
colleagues. He served with much enthusiastic dedication as Hall Master of Legon Hall
residence for students for four years. One could even say that Revo loved the Hall and
the Hall cherished him! Tennis was another favourite passion of Dr. Akrong. As a pas-
tor, he availed himself to diverse and uncountable people who benefited from his good
counsel and kindness. He was married to Mrs. Emelia Akrong. They had three children.
Reverend Dr Akrong, Revo, many of your students, colleagues and AASR members
mourn along with your family. We shall certainly miss your compelling presence.

Akrong’s list of publications®

1995, ‘Response to Paul Hiebert, “Are We our Brothers’ Keepers?”’, in Currents in Theology and
Mission 22, 5: 338-340

1997, (ed., with Anthony Bonnah Koomson), The 1996 December 7 Presidential and Parlia-
mentary Election in Ghana. No place of publication: no publisher

1998, ‘The Historic Mission of African Independent Churches (AICs)’, in IAS Research Review
NS [Institute of African Studies, University of Ghana] 14, 2: 58- 68

1999, ‘A Comparative Analysis of the Christian and the African Myth of Creation’, in Esi Suther-
land-Addy (ed.) 1999, Perspectives on Mythology. Accra: Goethe Institute, 129-133

1999, ‘Researching Witchcraft’, in Journal of African Christian Thought [ Akrofi-Christaller Insti-
tute of Theology, Mission & Culture, Akropong-Akwapem, Ghana] 2, 2: 44-48

2000, ‘Neo-witchcraft Mentality in Popular Christianity’, in IAS Research Review NS [Institute of
Africatn Studies, University of Ghana] 16: 1-16

2001, ‘Symposium: Towards a Theological Perspective on Culture and Tradition: Toward a Theol-
ogy of Evil Spirits and Witches’, in Journal of African Christian Thought [ Akrofi-Christaller
Institute of Theology, Mission & Culture, Akropong-Akwapem, Ghana] 4, 1 (June 2001): 18-
26

2001, ‘Salvation in African Christianity’, in Legon Journal of Humanities 12 (1999-2001): 1-2

2001, ‘The Convergence of Christianity and Asante Traditional Culture in the Burial of Otumfoor
Opokuware II’, in George Hagan & Irene Odotei (eds.), The King Has Gone to the Village.
Legon: Institute of African Studies Heritage Series IAS), 120-131

3 As listed at Akrong’s IAS webpage:
http://ias.ug.edu.gh/index.php?option=com_content&view=article&id=109&Itemid=54. I am most
grateful to Dr. Rose Mary Amenga-Etego, Prof. J. Kwabena Asamoah-Gyadu, Prof. Brigid Maa
Sackey and Dr. Benhardt Yemo Quarshie for checking this list and supplementing several bibli-
ographic details.
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2003, ‘African Traditional Religion and Development; Clash of Two Worlds of Discourse and
Values’, in Trinity Journal of Church and Theology 13, 1 (July 2003): 36-20

2005, ‘The Reformed Tradition Confronting the Situation of Violence in Africa’, in Dirk van Keu-
len & Martien Brinkman (eds.) 2005, The Reformed Tradition and Violence. Zoetermeer: Mei-
nema, 106-121

2006, ‘Religion and Traditional Leadership’, in Irene Odotei & Albert A. Awedoba (eds.) 2006,
Chieftaincy in Ghana. Accra: Sub-Sahara publishers, 193- 212

2007, ‘Witchcraft in Ghana’, in Gerrie ter Haar (ed.) 2007, Imagining Evil: Witchcraft Beliefs and
Accusations in Contemporary Africa. Trenton (NJ): Africa World Press, 53-66

2007, ‘The Challenges of Theological Education in Ghana’, in Journal of African Christian
Thought 10, 2 (December 2007): 24-30.

2009, ‘Spiritual Healing and Care in an African Indigenous Church’, in Kari Werness, Christine
Oppong & Phyllis Antwi (eds.) 2009, Care of the Seriously Sick and Dying. [Bergen, Nor-
way}: BRIC

2009, ‘Towards a Theology of Evil Spirits and Witches’, in J. Kwabena Asamoah Gyadu (ed.)
2009, Christianity: Mission and Ecumenism in Ghana; Essays in Honour of Robert K. Aboa-
gye-Mensah. Accra: Asempa Publishers/Christian Council of Ghana, 199-209

A E=JOURNAL
RELIGION AND GENDER

Very many new open access e-journals are appearing. The Directory of Open Access
Journals registered sixty-three on Religion alone a year or so ago. It lists eighty-two
now (http://www.doaj.org/doaj?func=subject&cpid=16). The webpage E-Journals in
the AASR website (http://www.a-asr.org/index.php?id=141) links through to thirty-
eight open access journals relevant to scholars of the religions of Africa and its Diaspo-
ra. To this list I have added Religion and Gender, which aims to be ‘the first online
journal for the systematic study of gender and religion in an interdisciplinary
perspective’. See http://www.religionandgender.org/index.php/rg/. It is likely that Reli-
gion and Gender will feature contributions of interest to scholars of religions of Africa
and its Diaspora, as is clear from the publication — in volume 1, issue 1, pp. 104-124 —
of an article by Adriaan van Klinken, ‘Male Headship as Male Agency: An Alternative
Understanding of a “Patriarchal” African Pentecostal Discourse on Masculinity’ (at:
http://www.religionandgender.org/index.php/rg/article/view/19).
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P1PPIN OOSTHUIZEN
MEMORIAL LECTURE
& RESEARCH GROUP

The School of Religion & Theology of the University of KwaZulu/Natal (UKZN) at
Durban, South Africa, has taken two initiatives in commemoration of Prof. G.C. Oost-
huizen (1922-2010), a towering figure in the academic study of religions in South Afri-
ca.* One is the institution of an annual G.C. Oosthuizen Memorial Lecture. The other is
the gathering of a group of scholars in a seminar that will meet regularly to study his
works and to further the academic disciplines and fields of study he pioneered in South
Africa, notably Sociology of Religion(s) and the full range of the religions of South-
(ern) Africa, especially those unstudied in the past, such as New Religious Movements
(NRMs), African Instiuted Religions (AICs), and immigrant religions such as Hinduism
in South Africa.

The Oosthuizen Research Group first presented itself to the UKZN community on
November 18, 2010, when the arrival of the first Indians in KwaZulu/Natal in 1860,
150 years earlier, was celebrated. For a report in the electronic Newsletter UKZN On-
line vol. 5, issue 35, visit http://enewsletter.ukzn.ac.za/Story.aspx?id=158. The group
has thirteen local and two international scholars as its members. The papers read in the
Oosthuizen Seminars will be published both in a local academic journal and in an edit-
ed volume with an international publisher.

The first G.C. Oosthuizen Memorial Lecture was read on 27 August 2011 by Prof.
Pratap Kumar on the theme: ‘“Towards a Sociology of Religion in South Africa: Signifi-
cance of G C Oosthuizen’s Research on African Instituted Churches (AICs) and New
Religious Movements (New Age Movements)’. For a report of the lecture, visit
http://enewsletter.ukzn.ac.za/Story.aspx?id=611. The lecture set out significant parame-
ters for future research focuses in the academic study of religions in South Africa. The
G.C. Oosthuizen Memorial Lecture was also read during the ASRSA congress; see
below. Three more papers by members of Oosthuizen Research Group were read during
the 2011 ASRSA congress, 25-26 August, at UKZN, Durban:
= Suleman E. Dangor (UKZN), ‘G.C. Oosthuizen’s Reflections on the Ecological Cri-
sis’;
= Isabel A. Phiri (UKZN), ‘The Role of the Holy Spirit in the African Instituted
Churches in the Work of G.C. Oosthuizen: A Critical Analysis from an African Theolo-
gical Perspective’;
= Ulrike Schroder (University of Heidelberg, Germany), ‘Early Pillars of Saivism: Con-
figurations of Tamil Religious and Cultural Identity among South African Indians’.

Scholars who know the work of Prof. Oosthuizen well and like to participate in the
Oosthuizen Research Group, may contact its leader, Prof J.A. Smit, Academic Co-or-
dinator: Religion, University of KwaZulu-Natal, at smitj @ukzn.ac.za. Prof. Jannie Smit
is also ASRSA President.

* Cf. AASR Bulletin 32 (May 2010): 16-19 for his obituary and a list of his publications
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CONFERENCE REPORT
RELIGION & EDUCATION

ASRSA CONGRESS
UNIVERSITY OF KWAZULU-NATAL
DURBAN, SOUTH AFRICA
25-26 AUGUST 2011

Its theme

The possibilities and complexities relating to religion and education have been signifi-
cant in academic discourses in higher education and public education as well as in pub-
lic discourses in general for a number of decades. With the introduction of the National
Policy on Religion and Education in 2003 in South Africa, avenues were opened for re-
search into the nature of these various discourses and their relationship to law and gov-
ernance, human rights, citizenship, social justice, the media, the arts (amongst others)
and pedagogies for effective teaching and learning in this domain. Ongoing research
conducted both nationally and internationally on the position of religion in education
indicates that religion continues to be alluring or contesting.

Papers on Religion and Education

Twenty-five papers were presented. Of these, thirteen were on Religion and Education,
the theme of the conference. They were the following, in alphabetical order:

= Ballam, J., Varsity College, ‘F/Ph/ishing in the Flux: The Realisation of Postmodern
Faith within Education’

John Caputo is internationally acknowledged as a contemporary master of continental philosophy
and in particular of the work of Jacques Derrida. There are very few who have managed to grasp
Derridian deconstruction as holistically as he has, as well as provide insight into the late Derrida’s
(religious) and ethical understanding of the post modern religious hermeneutic project. Caputo’s
sympathetic view and critique of Derrida has in many instances salvaged deconstruction from the
scrap heap of intellectual faddism on the one hand and the charge of philosophical obscurantism
on the other. This paper will be examining Caputo’s Derridian exploration of a postmodern Chris-
tianity, particularly his hermeneutics and its implications for traditional metaphysics’ foundational
ethics. The paper explores the following themes: an introduction to the hermeneutics of Caputo’s
Derridian deconstruction; Caputo’s search for the sacred in his eventualisation of Christianity; and
some (risky) implications for realization of religion within education.

= Ferguson, R., Wits School of Education, ‘Teacher Capacity for Religion Education:
What Teachers Have to Say’

This paper presents some of the findings related to an empirical study conducted from mid-2007 to
December 2008 to determine the extent of teacher knowledge of diverse religions and beliefs and
their capacity to mediate learning for diversity in relation to a curriculum in a pluralist democracy.
The research was conducted amongst secondary school teachers of Life Orientation in the light of
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the introduction of the National Policy on Religion and Education in 2003, and the unequivocal
references to Religion education as a study of diverse religions and beliefs in the national curricu-
lum after 1994. Religion in education in the national curriculum post-1994 requires teachers to en-
gage in a professional discourse that is considerably different to Religious Instruction discourses
pre-1994. Yet, teacher (in-service) development programmes have not contributed adequately to
developing content knowledge about diverse religions and beliefs or engaging teachers in a demo-
cratic discourse of inclusivity. The overall study was designed using mixed methods, a cross-secti-
onal survey (quantitative/qualitative) followed by a phase of action research (qualitative). The
findings of the survey only will be presented, the purpose of which was to establish how a cross-
section of teachers had acquired knowledge about diverse religions and beliefs as well as how dis-
posed they are towards including diverse religions and beliefs in their programmes given that ma-
ny of South Africa’s teachers may have completed their initial teacher training qualifications in an
era characterized by segregation and discrimination. The findings raise interesting questions for
how teacher development programmes for religion in education are theorized and designed.

= Jarvis, J., UKZN, ‘Paving the Way to Transformation: Student Teacher’s Religious
Identity and Religion Education’

In South Africa, Religion Education refers specifically to a diversity of religions and beliefs. The
Religion and Education Policy (2003) requires teachers to adopt a multi religious approach to Reli-
gion Education. This presents a challenge to Life Orientation student teachers given the religious
diversity in South African classrooms. This article focuses on final year Life Orientation student
teachers, in the Faculty of Education at a South African university. Once qualified, these student
teachers will be expected to facilitate Religion Education as part of the Life Orientation curricu-
lum. I explore their understanding of religious freedom as a constitutional right and how their reli-
gious identity influences their approach to Religion Education. This qualitative case study, which
drew on the theory of identity negotiation, showed that, to varying degrees, the students struggled
to adopt a multi religious approach to Religion Education. I contend that the initial teacher educa-
tion Life Orientation module needs to create space for student teachers to explore and negotiate
their religious identity. This is necessary for the effective implementation of the Religion and Edu-
cation Policy (2003) which expects teachers to encourage pupils to grow in their own religious be-
liefs while also empathetically respecting the religious beliefs of others in society.

= Kealotswe, O., University of Botswana, ‘Is There Any Need for “One Religious Syl-
labus” for South African Schools?’

This paper questions whether it is necessary that there should be one religious syllabus for the
schools in South Africa. The paper starts by examining the coming of Christianity and Islam to
South Africa and critically examines how these two major religions have influenced the people of
South Africa. It also examines how these two major religions related to the African Traditional Re-
ligions of the people of South Africa. The paper then moves on to independent South Africa and
examines if there is need for one religious syllabus in the new South Africa. The paper concludes
by critically examining the role of religion in a globalized and secularized world to see how this
impacts on the building of religious education syllabi. The paper concludes by giving examples
from Botswana to show how religious education syllabi have developed and their current impact
on Botswana societies and communities.

= Madzokere, N., F. Sibanda, Great Zimbabwe University, ‘Where are the Ancestors?:
Reflections on the Impact of Inter-Denominational Sunday Services at Great Zimbabwe
University’

Zimbabwe is a home to a plethora of religious traditions such as African Traditional Religions, Ju-
daism, Christianity, Islam, Buddhism, Hinduism, Bahai Faith and Rastafari Faith. In postcolonial
Zimbabwe, the government promoted freedom of worship and a multi-faith approach. In general,
the western missionary colonial historiography has enabled Christianity to remain a dominant re-
ligious tradition in all spheres of life. Notably, Christianity claims to have a large following of up
to approximately 80% of the population in Zimbabwe. In principle, a long standing campaign from
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the Christian fraternity to declare Zimbabwe a Christian state in recent years was unsuccessful.
Paradoxically, in practice, the state largely utilises Christianity at state functions in political, so-
cial, economic, legal and religious spectrums. This double-edged scenario greatly influences the
religious experience at institutions of higher learning such as Great Zimbabwe University (GZU).
This paper focuses on the impact of the Inter-denominational Sunday services at GZU, a cosmo-
politan community whose niche is to be the centre of excellence in creative arts, culture and tech-
nology. The study argues that the University has adopted a monolithic approach to issues of faith
on campus to the detriment of adherents of other religious persuasions. Evidently, belonging to a
non-Christian religion attracts stigma at GZU. It is further argued that it is a misconception to re-
gard both students and staff of GZU as solely Christians, something that triggers the question:
‘where are the ancestors?’ By utilising interviews, questionnaires and participant observation to
gather data, the study established that GZU’s Inter-denominational sermons and procedures tend to
pursue a colonial legacy that elevates Christianity but militates against multiculturalism that would
propel its niche. It is our conviction that the University urgently needs to transform its strategy on
spiritual and moral development of students and staff to sustain religious pluralism and social
identity in Zimbabwe.

= Maposa, R.S., Great Zimbabwe University, ‘Religious Pluralism and Human Rights
in Schools: Fresh Reflections on the Multifaith Methodological Approach in Education
(Zimbabwe)

The power and role of religion in society, just like that of education, is as old as humanity itself.
This truism continues to be manifestly intrinsic even in our day. It must be noted that, in general,
the contemporary religious landscape in post-colonial Africa is complex. In the Zimbabwean sce-
nario, in particular, the religious reality is constitutive of mainstream Christianity, ATRs, Hindu-
ism, Judaism and an esoteric resurgence of New Religious Movements (NRMs).The study posits
that, in view of the undercurrents of Human Rights discourses today, education possesses the po-
tentialities of advancing the universal acclamations on the sanctity of human rights and the inviola-
bility of religious freedom and its expressions. It is contended that religious pluralism is one of the
essential marks of an existing or emerging multicultural society. In addition, the study asserts that
a multicultural society is characterised by multiple identities, a fact which evokes human rights is-
sues. Principally, it is observed that the dominance of the Christocentric approach in the current
pedagogy of Religious Education in the Zimbabwean schools makes the efficacy of human rights
to be at stake. It is envisioned that a proper utility of the Multifaith approach in the teaching of Re-
ligious Studies respects the interests and aspirations of learners in a democratic environment. Ac-
cordingly, the aim of the paper is to show how the education system can utilise religious values
through the mode of the curriculum in order to promote human rights and morality as repositories
of good citizenship.

= Masitera, E., E.T. Gwawavanda & P. Muzambi, Great Zimbabwe University, ‘Religi-
ous Education and Globalization: A Critique of Zimbabwe’s Current Religious Studies
Ordinary Level Syllabus’

The research argues that ordinary level religious education syllabus is inadequate and insensitive
to the religious tolerance attitude in the globalised world. Firstly ordinary level religious education
is based on either the synoptic gospels or a combination of Luke and Acts which are only part of
the scriptures of one religion namely Christianity. Secondly, the syllabus is designed for a multi-
faith society as reflected in schools yet other religions like ATR, Islam, Buddhism, and atheists are
excluded from the syllabus. Thirdly the virtue of religious tolerance remains elusive to the syllabus
because there is no comparative analysis from other religions to give an appreciation of interfaith
dialogue. Fourthly the syllabus does not give flexibility and open-mindedness that is needed in the
globalised world because the method used requires the pupils to be descriptive rather than analyti-
cal. As such the research will attempt to critique the syllabus and give recommendations on how to
improve the syllabus.
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= Nkomazana, F., University of Botswana, ‘The Importance of African Traditional Re-
ligion in the Teaching of Multifaith Religious Education Curriculum in Botswana’s
School’

The paper examines the teaching of the multi-faith Religious Education curriculum in Botswana
schools in Botswana. Before the missionary period Batswana children were only exposed to the
African Traditional Religion, which was an important component of the cultural practices and tra-
ditions of the people. During the missionary period African Traditional Religion was not only mar-
ginalized but completely abandoned because it was seen as heathenic and thus discouraging people
to convert to Christianity. The missionaries worked extremely hard to destroy it and ensure that it
did not influence people’s lives. They therefore introduced Bible Knowledge, Biblical Studies and
some basic aspects of the history of Christianity in their school curriculum. This type of educatio-
nal programme continued until after independence (1966) and was replaced in the 1980s by the
Religious and Moral Education, which was like its predecessor, a Christian based programme, but
emphasizing the importance of positive values as opposed to religious beliefs and practices. The
teaching of the Religious and Moral Education was replaced by a Multi-faith Religious Education
programme in the early 1990s. This programme once again brought the teaching of African Tradi-
tional Religion into the centre of the curriculum. This programme also greatly contributed to the
development of children’s values and moral standards. The subject has influenced young people to
be tolerant to people holding divergent religious, political and social views. The paper also offers
excellent background material for understanding not only how religion influenced the past, but
also how it continues to contribute to society today.

= Parker, G., NWU, ‘What does Religion Mean to South Africans?: A Cross-Cultural
Sample’

South Africa has a heterogeneous demographic and is often called The Rainbow Nation. It has a
population of 48.7 million people of diverse origins, cultures and languages. As a result of this the
religious demographic of South Africa is very diverse as can be seen below. According to the 2001
census: Christians 79.8%; Muslim 1.5%; Hindu 1.2%; Jewish 0.2%; African Traditional Religion
0.3%; No religion 15%; undetermined 1.4% and other beliefs 0.6%. This paper consists of an em-
pirical study of the religious philosophies of a cross section of South Africans. It takes place as
personal interviews and questioners with people from the areas of Johannesburg and Parys (a town
situated one hour from Johannesburg). The sample comprises people from different age groups,
languages, religions and cultures in order to get a profile of the South African population. These
are the questions that were asked: What is your religion? How important is that religion in every-
day life? What type of religious education did you receive? Was it at school, in the home or the
community? What parental influence was there on your religious beliefs? What do you know
about other religions and how do you perceive them? The question of whether religion, religious
thinking and institutions are diminishing is significant in contemporary society. The aim of this
study is to get some idea of the religious nature of South Africans. It also looks at the type of reli-
gious education South Africans receive and how important parental influence is for South Afri-
cans. In the light of recent events of Xenophobia it aims to see how South Africans perceive peo-
ple of other religions and cultures.

= Prozesky, M., UKZN, ‘What Ethics Studies Can Learn from Religion Studies about
Subject Matter, Methods and Models’

The academic study of ethics/morality can learn a good deal from the academic study of religions,
once that had become multi-disciplinary and no longer dominated by theologians and philoso-
phers. Three lessons are particularly valuable. First there is the crucial issue of determining the
subject matter of the study of ethics. Just as Religion Studies has done everybody an immense ser-
vice by declaring its subject matter to the whole phenomenon of religion and not just the dimen-
sion of belief, so the study of ethics must be moved away from moral philosophy and moral theol-
ogy to the whole phenomenon of behaviour, widely understood, based on judgements of right and
wrong, good and bad. From this follow important consequences for the methods appropriate to
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such a phenomenon. Here too Religion Studies is a valuable precursor because of its multi-disci-
plinary character. What this means for Ethics Studies will be developed in the paper. The third les-
son concerns ways of modelling the subject. Here Ninian Smart’s multi-dimensional modelling of
religion is applied and adapted to ethics. The paper ends by briefly linking its theme to the ques-
tion of religion and education.

= Sibanda, F., Great University of Zimbabwe, ‘Counting the Cost?: Reflections on the
Waning Popularity of Religious Studies among Students of Great Zimbabwe Universi-
ty’

The commercialisation of services and career paths is a worldwide phenomenon. In general, the
postcolonial capitalist legacy in Africa continues to influence the pattern of living and one’s occu-
pation. The value of a discipline tends to be considered on the basis of its immediate economic and
social benefits. Evidently, there is a great dichotomy of superiority and inferiority complex that ex-
ists between students pursuing studies in disciplines under the faculties of arts, commerce, educa-
tion, social sciences and natural sciences in Institutions of Higher Learning (IHL) in Zimbabwe.
This study explores the perceptions of Great Zimbabwe University (GZU) students in the Bachelor
of Arts programme towards religious studies. The paper seeks to grapple with the question of how
University students rate the relevance of pursuing a career in religious studies in contemporary
times. The study argues that a funnel pattern has evolved in students registered for religious stu-
dies whose numbers continue to dwindle at higher levels of the programme. The research estab-
lished that the popularity of religious studies is waning at GZU since a significant proportion of
students tend to ‘count the cost’ of specialising in a subject regarded as ‘inferior’ as compared to
others considered more ‘prestigious’. Of late, the number of students who opt to do a research pro-
ject in religious studies has plummeted drastically. The research triangulated the phenomenologi-
cal approach, documentary analysis of records and in-depth interviews to gather data. The paper
concludes by asserting that the vitality of religious studies is realised beyond the monetary benefits
through overt and covert ways in the quest for moral development, peace, national healing, recon-
ciliation, socio-cultural identity and the reconstruction of a battered economy, education and health
in Zimbabwe.

= Simmonds, S., NWU, ‘Gender Equity: Girls from Multicultural Contexts: Perceptions
and Experiences’

Doing qualitative research with children can create many challenges with regards to the quality of
data that emanates. Many other social, economic and political factors also surface but of interest to
this paper is the urgency for researchers to (re)think how (methodologically) they approach and
conduct research with school children. Religion and education research that I have previously done
has illustrated the struggles children have with expressing themselves in writing as spelling and
other language issues come to the fore overpowering the research incentives themselves. Another
area of concern is the inability for children to understand what the researcher is asking and as a re-
sult responses are abstract. When designing and conducting the pilot study for my PhD research
project I explored different approaches to doing research in an attempt to grapple with how to gen-
erate descriptive, rich data from children participants. In this paper I will present the methodologi-
cal process of my pilot study as well as share the main findings of the research. The pilot study in-
volved a group of 3 multicultural 13-15 year old girls and asked these girls about their experiences
and perceptions of gender equity in their cultures. The data generated presents some answers to the
methodological concerns I have with doing research with children but also raises important ques-
tions about the place of culture and religion in the lives of children of the now generation. Chal-
lenges for religion education are highlighted.

= Smit, J.A., UKZN, ‘The Study of Religion at the University of KwaZulu-Natal (Dur-
ban, South Africa)’

Approved by the South African Qualifications Authority (SAQA) in 1999, the School of Religion
and Theology at the University of KwaZulu-Natal, Durban, has three relatively new academic pro-
grammes in Religion, viz. an undergraduate program in Religion (and Culture), and two postgrad-
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uate programmes in Religion and Social Transformation and Religion Education respectively. First
offered in 2000 these programmes were developed to conceptualize the study of Religion within a
decidedly post-apartheid paradigm. In this presentation, I first briefly reflect on some of the histor-
ically-determined rationales that impacted on the designing of these programmes. This is followed
by a focus on the nature of especially the undergraduate programme in Religion (and Culture). The
final section deals with the postgraduate programmes in Religion and Social Transformation and
Religion Education respectively.
= Tayob, A, Wolfram Weisse & L. Nadvi, ‘Panel Session and Book Launch: Abdulka-
der Tayob, Inga Niehaus & Wolfram Weisse (eds.) 2011, Muslim Schools and Educa-
tion in South Africa and Europe (Miinster: Waxmann) (= Religionen im Dialog, 5)
This book consists of an Introduction and eleven essays on a subject that has preoccupied educa-
tors, politicians and observers for a long time: what is the role and meaning of Islamic education in
modern democratic societies? Taking a comparative approach, the essays discuss important
aspects of Islamic education in a number of countries in Europe and South Africa. Beyond the par-
ticular application of Islam, the book makes a valuable contribution to the broader discussion and
debate on religion and religious education in schools. The panel will be opened by Prof. J.A. Smit
(UKZN) who will share his insights on the book, followed by contributions by Lubna Nadvi,
Wolfram and Abdulkader Tayob. As authors of articles in the book, the latter will focus on impor-
tant themes that they have raised in the book. Questions and comments will be welcomed from the
floor.

These thirteen papers will be published, after peer review, in a special issue of Al-
ternation: Interdisciplinary Journal for the Study of the Arts and Humanities in South-
ern Africa 17, 3 (2012)

Papers on the life and work of Oosthuizen

In addition papers were read on other themes. Four were on the life and work of G.C.
(Pippin) Oosthuizen:

= Dangor, S.E., UKZN, ‘G.C. Oosthuizen’s Reflections on the Ecological Crisis’

This paper deals with Oosthuizen's reflections on the global ecological crisis. It lists the major
ecological concerns he identified, describes his critique of the "progress syndrome" and examines
his proposal of forging a new relationship between the industrial nations and the Third World —
particularly Africa. It also interrogates his approach to nature and his emphasis on what he terms
‘moral ecology’. Finally, it focuses on what Oosthuizen considered to be the responsibility of reli-
gion towards environmental conservation.

= Kumar, P., UKZN, ‘Towards a Sociology of Religion in South Africa: Significance
of G.C. Oosthuizen’s Work on AICs and New Age Movements (New Religious Move-
ments)’

Sociology of religion in South Africa in particular has been a neglected field within the Social Sci-
ences. There are a number of reasons why this is the case, prominent of them being the assumption
that the future of religion is uncertain in the context of an emerging secular society. However, a
few scholars pursued their work often outside the mainstream of the social sciences to work on the
sociological significance of religion. Among them was G.C. Oosthuizen who through his work on
the AICs and ATR inadvertently laid the foundation for the sociology of religion in the Southern
African region. This paper is intended to explore some of his work and its significance for the re-
establishment of the study of religion within the Social Sciences.

= Phiri, I.A., UKZN, ‘The Role of the Holy Spirit in the African Instituted Churches in
the Work of G.C. Oosthuizen: A Critical Analysis from an African Theological Per-
spective’
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This article is an investigation of how G.C. Oosthuizen has dealt with the doctrine of the Holy Spi-
rit in the African Instituted Churches. The article is divided into three sections. In the first section,
it argues that although Oosthuizen analysed the prominent role of the Holy Spirit in the AICs, he
completely ignored how this concept has created opportunities for gender justice in ministry within
the AICs. The second section argues for the significance of raising gender questions when study-
ing the AICs from African Women Theological perspective, which is a strand of African Theolo-
gy. In the third section, it will be argued that using an African Women’s theological perspective,
there is a correlation between AICs that give prominence to the doctrine of the Holy Spirit and the
prominence of gender justice in the ministry of women and men in most of the AICs studied by
Oosthuizen. In conclusion, it will be argued that the theoretical framework that a scholar is using
when studying the AICs can sideline or be sensitive to power dynamics between men and women
in the AICs, which is a very important element in the study of African Christianity.

= Schroder, U., University of Heidelberg, ‘Early Pillars of Saivism: Configurations of
Tamil Religious and Cultural Identity among South African Indians’

The formation of a joint Hindu identity among South African Indians in the twentieth century was
heavily influenced by Hindu reformist groups such as the Arya Samaj and the political impact of
Colonialism and Apartheid. Yet, cultural and religious fractions along the line of language and
religious practice did not cease to exist but remain vital in the Indian community until today. The
debates surrounding the proper conduction of the 150th-anniversary celebrations of the arrival of
Indian indentured labourers in South Africa in the year 2010 have highlighted these differences
and the dilemmas of articulating a common “Indian” identity in South Africa once again. Among
the Indian community, Indians of a Tamil, respectively of a South Indian origin even strive more
vigorously to maintain their linguistic and religious preference due to the felt dominance of North
Indian cultural paradigms. In my paper, I will analyse questions of cultural and religious identity
among the Tamil community by looking at Saivite revivalist movements which emerged in Durban
in the twentieth century. The revival led to the formation of a broad network of organizations in
South Africa, with Durban being the centre. The groups focus on practicing Saivism and Saiva
Sithantha philosophy but also strongly advocate a distinct Tamil cultural identity which is closely
connected to the renewal of Tamil cultural and religious expression in South India during the
twentieth century. Thus, the Saivite movement in South Africa has not only led to the emergence
of new “diasporic” forms of Saivite religion but also mirrors the close but hybrid connection of
local and global forms of religious and cultural identity. (The paper was presented against the
background of G.C. Oosthuizen’s scholarship on the religions in the Durban region.)

The other seven papers

The other seven papers were on a variety of subjects:

= Clasquin, M., UNISA, ‘Exploring New Avenues in Academic Publishing (Power-
Point Presentation)’

This presentation takes a look at the changing landscape of publishing in general, and then pre-
sents some new options for disseminating scientific knowledge that have recently become avail-
able.

= Clasquin, M. UNISA, ‘On the Death of the Charismatic Founder: Re-Viewing some
Buddhist Sources’

The death of the historical Buddha produced the first known instance of extreme routinization, in
which the charisma of the founder is transmuted into a system of teachings that are themselves in-
vested with authority, quite separate from the charisma of any individual within that tradition. This
article examines two texts from theMajjhima Nikaya, the Samagamasutta and the Gopakamogalla-
nasutta that describe events shortly before and just after the Buddha’s demise. These texts, when
read together, show us just how the Buddha prepared the way for the extreme routinization that
would take place in the community he founded, and how the early Buddhist monks reacted to this



24 AASR Bulletin 35 (November 2011)
WWW.a-asr.org

form of routinization. This is followed by a brief consideration of how Buddhism ended up revert-
ing to more conventional patterns of routinization as it expanded and developed.

= Jhazbhay, L., UNISA, ““A World without Violent Jihad”: Reflections on the De-Radi-
calization Theory; The Case of Somaliland’

= Masondo, S., UCT, “Try this, It Worked for my Forefathers!”: The Re-Invention of
ATR in the Post-Apartheid South Africa’

The post-Apartheid political dispensation provided space for the exploration and appreciation of
African heritage. Freedom of religion is enshrined in the constitution and the bill of rights. A num-
ber of events related to ATR have been brought to the public attention through the media. The rea-
son some of them caught the attention of the media is that they were controversial, like, botched
circumcisions, ukweshwama, ritual slaughter of animals, virginity testing, polygamy, muthi mur-
ders, witch-finding and burning, etc. In this paper I argue that the re-emergence of African tradi-
tions is not just about showing outsiders that Africans have a religious heritage but a critical look
inside the tradition to extract resources to deal with contemporary political, educational, economic,
and social challenges. They intend to address moral degeneration, public health, ecological chal-
lenges, nation-building and reconciliation. As these events take place issues of gender equity and
the status of women come into sharp focus. The paper will look closely at the reinvention of Nom-
khubulwane, virginity testing, ukweshwama as well as the cultural and religious innovators. Ken-
dall noticed that the festival of Nomkhubulwane as celebrated from 1995 was different from what
it was during the pre-colonial and colonial periods. The difference was (a) the involvement of
izangoma, (b) the inclusion of virginity testing as part of the ritual, and (c) wrestling control of the
ritual from the local level to a national one.

= Naidoo, T., UKZN, ‘Yoga and the Enquiring Mind’

The Bhagavad Gita refers to itself as a Yoga Shastra — a scriptural text that has yoga as its philos-
ophical basis. Most systems of Indian thought offer practical ways of reaching the Ultimate. Al-
though much of Indian Philosophy begins with thought perspectives the fundamental bases of all
yoga schools aim to transcend them however compelling they may be. The three approaches listed
in the Bhagavad Gita are Bhakti Yoga, Karma Yoga and Jnana Yoga. The term yoga translates as
“union” and refers to the unity between the individual soul and the Universal Soul. Bhakti Yoga is
the yoga of love and devotion. Its contention is that any approach to religious truth is only
permissible if it is based in love. Karma Yoga is the yoga of selfless action. This paper focuses on
Jnana Yoga, the yoga of knowledge. It is based on enquiry that results in the intelligence that
realises what the ultimate goal of life is.

= Sitoto, T., UKZN, ‘Beyond the Narrative of “Conversion”: Preliminary Notes on Af-
ricanity, Black Consciousness and Islam in S.A.’

= Wandera, J.M., UCT, Center for Contemporary Islam, ‘The Islamic Public Sermon as
Dawa‘h: Continuities and Change’

This paper discusses the phenomenon of public preaching by Muslims in Mumias, Western Kenya.
The paper examines the practice commonly known as mihadhara (This Swahili term means a
public discourse, talk, meeting etc.) within the framework of the concept of da ‘wah (call) in Islam.
The paper seeks to answer one main question: in what ways does the public sermon exemplify the
notion of da‘wah in the dynamic history of Islam? Using empirical data gathered in the field be-
tween 2009 and 2011, the paper argues that the public sermon must be situated within the modern
understanding and practice of da ‘wa. These practices while drawing from earlier Islamic practices
are a modern public representation of Islam in a context of marginality. The sermons are a signifi-
cant indicator of one model of the encounter between different religious traditions.
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ASRSA elections

ASRSA Executive 2009-2011: President: D. Chidester (UCT); Vice-President: J.A.
Smit (UKZN); Secretary: D. Chetty (UNISA); Treasurer: H.C. Steyn (UNISA);
ASRSA Liaison: O. Kealotswe (Botswana); RE Representative: C. Roux (NWU).

ASRSA Executive 2011-2013: President: J.A. Smit (UKZN); Vice-President: O. Kea-
lotswe (Uni. Botswana); Secretary: D. Chetty (UNISA); Treasurer: H.C. Steyn
(UNISA); JSR Editor: D. Chidester (UCT)

ASRSA 2012 conference
ASRSA will gather for its 2012 conference on the Pietermaritzburg campus of the Uni-
versity of KwaZulu/Natal as part of the Joint Associations Congress which will be held
from 18 to 22 June 2012

ASRSA-AASR relations

The new ASRSA Executive and the AASR Representative for Southern Africa, Prof.
Pratap Kumar, propose that a dual (ASRSA-AASR) membership option be introduced
for ASRSA members in order to strengthen ties between ASRSA and AASR. They en-
courage ASRSA members to take on this dual membership. Dual membership implies
that for a membership fee of R250 they will gain membership in the Association for the
Study of Religion in Southern Africa (ASRSA) and the African Association for the Stu-
dy of Religion (AASR). This dual membership will entitle them to a copy of the
Journal for the Study of Religion (JSR) and the AASR Bulletin and access to the Mem-
bers-Only part of the AASR website. Alternatively, ASRSA members may opt ASRSA
Membership Only at R100 for Student Membership, and at R150 for full membership.
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Tim Jensen’
IAHR General Secretary

PRELIMINARY RESPONSE
TO THE PROPOSAL FOR RESTRUCTURING
THE IAHR EXECUTIVE COMMITTEE
SUBMITTED BY THE AASR

First of all, the JAHR Executive Committee wants to express its sincere appreciation
and thanks to the AASR, not least the signatories, Jan G. Platvoet and Gerrie ter Haar,
for the interest and engagement thus shown in the IAHR and its continuous well-being
and development. Furthermore, the document and proposal submitted is a most wel-
come contribution to the historiography of the IAHR, especially the history of the com-
position of the IAHR Executive Committee as it is related to the general history and
globalization of the IAHR since 1950.

The IAHR Executive Committee has not tried to include or incorporate the AASR
proposal for a major restructuring of the Executive into its own proposals for amend-
ments to the Constitution and By-Laws of the IAHR which are due to be voted on by
the International Committee and the General Assembly in Toronto. These proposals
were already in the making when the proposal from the AASR was received. This deci-
sion does not indicate that the Executive Committee finds the proposal uninteresting.
On the contrary. It certainly deserves to be seriously and thoroughly studied and discus-
sed, by both the Executive Committee and the International Committee.

The proposal, as we see it, aims at such a thorough restructuring of the IAHR Exe-
cutive Committee and will if accepted as it is or in modified form have so many conse-
quences that the IAHR Executive Committee finds it impracticable to conduct the need-
ed discussion by e-mail. We think consideration of the proposal requires an actual
meeting of the Executive Committee, not just email communication.

Thus, the current (outgoing) Executive Committee when meeting in Toronto must
and will discuss the proposal thoroughly, not least in order for the outgoing Executive
Committeee to be able to put before the International Committee its more considered
and detailed opinion on the proposal. At the moment, however, we have decided to pro-
pose and recommend changes/amendments to the Constitution, including Article 4c
(and all rules related thereto) on the composition and election of the Executive Commit-
tee that do not attempt to include the considerably more far-reaching proposals of the
AASR.

To clarify the timetable for amendments to the Constitution, the proposal from the
AASR for changes to the IAHR Constitution Article 4c, just like the proposal from the
Executive Committee regarding the same Article 4c, if recommended by the Executive

* Tim Jensen is Associate Professor at the Institute for Philosophy, Pedagogics and the Study of
Religions at the University of Southern Denmark, Odense, Denmark; see
http://www.sdu.dk/staff/tjensen.aspx
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and International Committees and later adopted by the General Assembly in Toronto,
could not be given effect until the invitation for nominations to the next Executive
Committee starting in 2015. The election of Executive Committee officers for the peri-
od 2010-2015 needs must run its course in accordance with the current Constitution and
Rules approved by the General Assembly in Tokyo, 2005. The nominees for election
2010 and for the Executive Committee 2010-2015 have all been nominated and have all
accepted nomination in accordance with the current Constitution and delegation of
duties for the officers and members-at-large of the Executive Committee.

For this same reason, the suggestion by the AASR (p.9) that an alternative to a
change of the current Constitution Article 4c might be ‘that the changes proposed are
adopted for a trial period of five years, are reviewed in 2015, and if found to be helpful
are given a constitutional basis in 2015’, likewise cannot be effectuated in the form pro-
posed. There is no provision within the Constitution for setting aside for up to five
years a major clause or clauses within the same Constitution. Indeed, it would under-
mine the very idea of a Constitution to introduce such a provision. The Constitution and
the Rules for Nomination Procedure for the Executive Committeee of the IAHR may of
course be changed by decision of the General Assembly (and the Executive Committee
proposes several changes), but changes in regard to the composition, nomination and
election of the Executive Committee cannot, as said above, be given effect until the
next nominations process in 2015. The membership of the Executive Committee is de-
termined by a Constitutional nomination process already agreed by the General Assem-
bly, and the nominees for election 2010 and for the Executive Committee 2010-2015
have, cf. above, all been nominated and all accepted nomination in accordance with the
current Constitution and delegation of duties.

Fleny
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Jan G. Platvoet

REFLECTIONS ON
TORONTO 2010, I

The 20™ quinquennial IAHR Congress met at the University of Toronto, Canada, from
15" to 21 August 2010. It was a milestone in the history of the academic study of reli-
gions worldwide, and a great event for me personally.

Criticism, however, is also due. I will report and reflect on this congress in two in-
stalments, as a participant in the congress, and as AASR delegate, together with Afe
Adogame, to the meeting of the IAHR International Committee (IC) on Wednesday 18
August 2010. In that meeting, the AASR proposal to restructure the IAHR Executive
into four functional triads (Platvoet & ter Haar 2010) was extensively discussed and re-
jected. AASR had proposed that reform to promote the active involvement of all elected
TIAHR officers in the government of IAHR, and thereby enhance the integration of
TIAHR affiliates worldwide, and redress, to some degree at least, the grave centre-peri-
phery imbalance that presently obtains in the [AHR.

IAHR has globalized greatly since the late 1980s in the sense that it expanded
worldwide, as we have duly indicated in our analysis (Platvoet & ter Haar 2010: 15-20).
But, by not actively involving all its elected Officers, the IAHR Executive has so far
forestalled that its ‘outlying’ new affiliates obtain a real share in the government of the
TIAHR. Thereby it not only precludes their full integration into the IAHR, but also frus-
trates its own globalisation. Our aim is, therefore, to decrease somewhat IAHR’s Euro-
centrism and to further its globalisation.

IAHR congresses 1900-2010

Toronto 2010 was the second time an IAHR Congress was held in Canada. IAHR met
for the first time in Canada in 1980 when it convened at the University of Manitoba in
Winnipeg for its 14™ congress. That congress was organised by Peter Slater and Donald
Wiebe. The 2010 congress at Toronto was organised by Wiebe. He did a perfect job.

Toronto 2010 was the third time IJAHR convened in North America. IAHR had met
already in Claremont, California, for its 11™ congress in 1965 (Schneider & van Proos-
dij 1968). At that time IAHR had just begun to go global cautiously. In 1965, IAHR
consisted of national affiliates only — eleven in Europe: Austria, Belgium, England,
Finland, France, Germany, Italy, Hungary, The Netherlands, Norway, and Sweden; and
five outside Europe: Israel, Japan, USA, South Korea and India (Bleeker 1968: 5).

Till 1965, IAHR congresses had therefore been held in Europe only, except for the
quite special 9" IAHR congress in Tokyo in 1958. Historians of religions had met there
already nine times. Therefore, although IAHR was founded in Amsterdam, The Nether-
lands, in 1950, IAHR congresses officially include also the six ‘ancestral conferences’
(Pye 1995: 7) of scholars of the History of Religions in European universities between
1900 and 1950. Before their meeting at Amsterdam, they had convened at Paris,
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France, in 1900; at Basel, Switzerland, in 1904; at Oxford, UK, in 1908; at Leiden, The
Netherlands, in 1912; at Lund, Sweden, in 1929; and at Brussels, Belgium, in 1939.°
After its foundation at Amsterdam in 1950 at the 7™ History of Religions/IAHR con-
gress, IAHR met again at Rome, Italy, in 1955; at Marburg, Germany, in 1960; in
Stockholm, Sweden, in 1970; in Lancaster, UK, in 1975; and in Rome, Italy, in 1990.
Lastlt, the 21% TAHR Congress will be held again in Europe: in Ehrfurt, Germany, in
2015, August 23-29.% That will bring the number of IAHR congresses held in Europe,
from 1900 to 2015 to thirteen out of twenty-one.

So far IAHR convened eight times outside Europe. It met three times in North
America: in Claremont in 1965; in Winnipeg in 1980, and in Toronto in 2010; twice in
Asia: in Tokyo, Japan, in 1958 and 2005; and once in Australia: in Sydney in 1985; in
Latin America: in Mexico City in 1995; and in Africa: in Durban, South Africa, in
2000. These congresses demonstrate that IAHR has expanded worldwide. Since 1980, it
became a global organisation.

Even so, despite its worldwide spread since 1965, and especially since 1980, IAHR
is still very much a solidly Eurocentric organisation. To demonstrate that three remarks
are in order.

Europe’s central position

The first is that Europe — more narrowly Protestant Northwest Europe — is clearly not
only the place of origin of the academic study of religions, but has so far also remained
its heartland. That is reflected in the fact that (NW) European scholars of religions have
held all the crucial positions in the IAHR Executive from 1950 till now.” And they will
most likely continue to stay in power for some time to come for a number of comple-
mentary reasons and subtle mechanisms that need to be uncovered.

One reason is that at present twenty-three European national associations for the
academic study of religions are affiliated to the IAHR and thereby constitute close to
half of the forty-eight IAHR affiliates worldwide. A brief review of their history is in
order.

Scholarship in religions in Europe, as organised in the IAHR in 1950, was for the
greater part an offshoot of Protestant liberal theology as taught in faculties of (Protes-
tant) theology in state universities in North and North-west Europe in the late 19" and
early 20™ centuries. For a small part it consisted of scholars of (ancient) religions post-
ed in faculties of arts in universities in France, Italy and Belgium. Those in France
taught mostly at the Collége de France and the Ecole pratique des hautes etudes in
Paris since 1880. They founded La Société Ernest Renan pour I’Histoire des Religions
in 1919, which joined IAHR in 1950 at its foundation at Amsterdam. Those in Italy
were pupils of Raffaele Pettazoni (1883-1959), in 1924 the first professor of History of

® Till 1950, ‘the organisation [of historians of religions in Europe] was a rather loose one. The
members of each congress used to nominate an organising committee, which was charged to pre-
pare the next one. In 1950 a permanent organisation was shaped, which was at once affiliated to
Unesco’ (Bleeker 1968: 5).

" Cf. http://www.iahr.dk/past.html.

8 Cf. http://www.iahr.dk/newsletter/201 1/congress.html

? Cf. http://www.iahr.dk/holders.html
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Religions at the University of Rome (Sapienza). They founded the Societa italiana di
storia delle religioni in 1951. Pettazoni was IAHR Vice-President from 1950 to 1955,
and IAHR President to his death in 1959. The Société belgo-luxembourgeoise d'His-
toire des Religions was the Belgium affiliate from 1950. It disaffiliated in 2010 by
declaring its IAHR membership lapsed (Jensen 210: § 4.5).

After Vaticanum II, the academic study of religions began to develop cautiously in
universities in Europe’s RC countries. But in as far as it did develop, it remained mostly
under the aegis of a liberal RC theologia religionum. At the same time, IAHR affiliated
academic scholarship of religions in North and North West Protestant Europe rapidly
secularised and cut its umbilical cord with liberal theology. It took therefore three
decades, and integration into the EU, before IAHR was joined by affiliates from RC
countries. In 1995 the Spanish Association for the Sciences of Religions, founded in
1993, was admitted; in 2000, the Austrian Association for the Science of Religions,
founded in 1996, was affiliated; in 2005 the Greek Society for the Study of Culture and
Religion, founded in 2003, joined; and in 2010, the Portuguese Association for the
Study of Religions, founded in 2008, was affiliated. An Irish Association for the Study
of Religions has been founded in 2011 and has applied for IAHR affiliation in 2015.

Meanwhile developments in affiliation to the IAHR had occurred in Central and
Eastern Europe. The Polish Society for the Study of Religions, ‘the only association of
this type in socialist countries’ till 1990, had already been affiliated to the IAHR in
1970. It organised the important IAHR conference at Warsaw in 1979 on the methodol-
ogy of an ‘objective, non-confessional study of religions’ (Tyloch 1984: 10). After the
fall of the Iron Curtain in 1989, the reunion of Germany in 1990, and the collapse of the
Soviet Union in 1991, several other societies were founded and affiliated to the TAHR.
The revitalised Hungarian Association for the Academic Study of Religions reconnect-
ed to the IAHR in 1990; the Czech Association for the Study of Religions, founded also
in 1990, was admitted in 1990; the Slovak Association for the Study of Religions,
founded in 1992, was affiliated to the IAHR in 2000; the Ukrainian Association of Re-
searchers of Religions, founded in 1993, was admitted to the IAHR in 2000; the Esto-
nian Society for the Study of Religions, founded in 2006, was admitted in 2010; as was
the Latvian Society for the Study of Religions, founded in 2009.

Another reason for European supremacy in IAHR is EASR: the European Associa-
tion for the Study of Religions. It is an IAHR ‘regional’ affiliate of a special kind — as
are all its regional affiliates, as I will show below. EASR was founded in Cracow, Po-
land, in May 2000 by thirteen European national IAHR affiliates. It was affiliated to
IAHR in Durban in August 2000. Having been founded by IAHR national affiliates in
Europe, ‘group membership’ is the normal mode of EASR membership,' as it is with
TIAHR. All members of these thirteen founding affiliates, and of the ten other associa-
tions that have joined EASR since 2000,'" are therefore automatically EASR members,
on condition that those who joined after 2000 are themselves IAHR affiliates or have

1 Article 4 of EASR constitution also provides for individual membership

(http://easr.org/home/constitution.html?PHPSESSID=590b847e14afa792906aed3a5685¢a64). But
‘where membership of the appropriate affiliated national association is possible, individual mem-

bership will not be appropriate’ (http://easr.org/membership.html).
11
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applied for IAHR affiliation.'”The Turkish Association for History of Religions also
joined EASR in 2004."* All TAHR members are therefore also EASR members by
group membership. EASR therefore has twenty-four affiliates now.'* EASR and its 24
affiliates therefore constitute over half of the current forty-eight IAHR national, regio-
nal and global affiliates.'® They are the strongest ‘power block’ in the IAHR.

It is even stronger when we take into account that IAHR is currently constituted by
forty-five ‘member societies’, and four ‘affiliated associations’,'® terminology — ap-
proved at Toronto despite my protests — indicating two different modes of affiliation to
the IAHR. ‘Constituent member societies’ are the forty national and the five regional
IAHR affiliates.