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EDITORIAL
Allow us to start by apologizing for the late publication of this issue. A
number of reasons, the most important of which is our weak financial
standing, contributed to the late publication of this issue. Apart from
Europe and North America, our representatives in other regions are not
sending in their annual contributions to the central fund of the association. This is a matter that requires the serious attention of not only the
Executive, but the general membership of the association.
But although this issue is late, you will find the contents very useful.
Most important is the first item, the Call for papers for the Fourth
AASR Conference in Africa. It is to be held in Ile-Ife, Nigeria, from
16th to 20th January 2010. Its theme is highly appropriate: Religion, Environment and Sustainable Growth. This conference announcement is
followed by Jan’s progress report on what has been happening with our
web site. You will also find new developments from JSTOR and learn
about new postings and circumstances of some members of the association under Persons and Posts. Although some have already completed
their academic visits, we believe this is still news to many of us. Read
about the ASC African Thesis Award for 2007 and enjoy the book reviews by Muhammed Haron, Jan Platvoet, Joel E. Tishken, Fred T.
Smith and Robert Launay. We also welcome new members of the
AASR whose details are published in this issue. Lastly, find a list of recent publications on the religions of Africa.
This issue has more pages than usual partly because there is much to
pass across to members after a break of over a year. Our appreciation
once again goes to Jan Platvoet, who in addition to his responsibility as
the Webmaster, has continued to take keen interest in the AASR
Bulletin, particularly this issue.
If AASR finances allow, the editors will follow up this issue quickly
with the next AASR Bulletin.
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CONFERENCE
ANNOUNCEMENT
4th AASR Conference in Africa

RELIGION, ENVIRONMENT AND
SUSTAINABLE DEVELOPMENT
OBAFEMI AWOLOWO UNIVERSITY
ILE-IFE, NIGERIA
TH
16 - 20TH JANUARY 2010

Call for Papers
Theme
The global challenge on environmental crisis in the twenty-first century has
engaged the attention of every nation of the world. The crisis continues to
impact on all the dimensions of human society including the economy, politics,
religion and health. The desire for sustainable development takes the centerstage in national and international debates. More than any other period in
human history, governments, both in developed and developing countries
begin to respond to these challenges by establishing agencies to find solutions
to environmental crisis and a great number of disciplines and academic
societies in institutions of higher learning across the globe are equally
challenged to engage in researches that focus on environment and sustainable
development for the advancement of their peoples and communities.
The proposed AASR regional conference is a necessary response to and
recognition of the crucial role religion can and should play in environmental
regulation and sustainable development, it is also a timely appraisal of the
impact of African triple religious heritage, i.e. Indigenous Religions, Islam and
Christianity on the management of environmental resources. The conference
intends to provide a forum for critical reflections from diverse disciplinary and
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methodological horizons of scholars on the study of the interface of religions
and the environment in its broadest sense in Africa.
Papers that engage any of the following and related issues are invited for
presentation at this conference:
• Indigenous religion and environment
• Islam, Christianity and ecology
• Sacred texts, environment and sustainability
• Environment and sustainable development in theological discourse
• Environmental ethics and sustainability
• Sacred space and sustainable development
• Gender, ecofeminism and sustainability
• Religion, politics and sustainable development
• Religion, environment and economic sustainability
• New religious movements and space contestation
• Methods and approaches in the study of ecology and sustainable
development
• Healing, medicine and environmental issues
• Language and poetry in environmental discourse
• Religion, culture and tourism
Abstracts
Abstracts of proposed paper should not exceed two hundred and fifty (250)
words. Each abstract should reflect the title of the paper and author's contact
details (institutional affiliation, email address and phone number). We also
welcome short research notes that speak to any of the subthemes. All
submissions are to be made electronically. Abstracts are to be received by Dec.
4, 2009. Full papers should be submitted by January 7, 2010.
Dues and fees
National AASR annual membership dues: $30 or N4,650
Conference registration fee: $50 or N7,750
Nigerian members will pay their membership dues to Dr. Oyeronke Olademo,
University of Ilorin, Nigeria. Account Number: Skye Bank, UNILORIN
Branch, No. 1740006037-01. This should be done by December 20, 2009.
Further information
Prospective participants should direct all correspondence and queries to: Dr.
Oyeronke Olademo at wuraolaanike@yahoo.com

ggeeeegg
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AASR Webmaster

www.a-asr.org
PROGRESS REPORT, III
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Six important developments have taken place with respect to the AASR website
(www.a-asr.org). Three of these are positive: it is growing fast; an Assistant Webmaster
has been found to provide help in moderating it; and the AASR website has been
transferred from my son’s private server to a commercial server at very moderate cost
to the AASR. Three are negative: its e-mail facility for the AASR Executive and for
AASR conferences has been closed down, as has the AASR Members-Only Forums
facility. And the Site Statistics page is currently ‘down’. 2 As an electronic archive, the
AASR website is still embryonical. I touch on all these points in this report. I conclude
it with a vote of thanks.
Expansion to date
To date (30.06.2009), 841 documents have been posted on the AASR website, some for
only a few weeks or months but over half of them (480) permanently. The former group
consists mostly of documents with a deadline in a few weeks or months such as calls
for papers, adverts of vacancies, and scholarships and research grants on offer. The latter category has expanded greatly for a number of reasons.
One is that 213 AASR members have now been registered online. 3 As each registration requires a separate document, as do their ‘regions’ and ‘nations’, the website has
grown by this online register by some 220 documents. The register is in the MembersOnly area of the AASR website. All those, and only those, who are registered online,
have been granted access to that restricted part of the AASR website. They have all
been informed in an e-mail message how to log in to it by a User Name and Password.
Valid, i.e. working, e-mail addresses are crucial in this operation, as in all AASR
electronic communication. Therefore, only those AASR members, whose working email address I possess, are now registered online. 4 The 34 members who are not yet
1
See AASR Bulletin 25 (May 2006): 13-16, and AASR Bulletin 26 (November 2006): 18-20, for
my first and second report.
2
I also thought that the Search and Find facility (http://www.a-asr.org/index.php?id=4) of the
AASR website was still completely embryonical, as I had never yet used it nor taken time to find
out what procedures a WebMaster should follow to develop it. To my surprise, however, I just
found that is not embryonical at all but operational. When I enter ‘Dovlo’, I am given 5 hits; and
when I enter ‘Platvoet’, it even returns 12 hits.
3
At: http://www.a-asr.org/index.php?id=252
4
They are 29 members in East Africa (Kenya: 27; Uganda: 1; Tanzania: 1); 34 in Southern Africa
(South Africa: 13; Zimbabwe: 8; Zambia: 7; Botswana: 5; Namibia: 1); 63 in West Africa (Nigeria: 42; Ghana: 22); 42 in Europe (UK: 15; The Netherlands: 12; Germany: 9; Sweden: 3; Denmark: 1; Norway: 1; Belgium: 1); 33 in North America (all in USA); and 3 in other parts of the
world (Israel: 1; Japan: 1; Morocco: 1).
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registered online 5 are mostly members who joined the AASR before 2000 when AASR
registration did not yet require them to list their e-mail addresses. In 2005, AASR had
55 of these ‘lost sheep’ (without a (working) e-mail address). 6 As a ‘good shepherd’, I
regularly searched for them and brought 21 back into the fold, thereby reducing the
number of ‘lost sheep’ to 34. I fear, however, that I will not succeed in tracing the email addresses of the odd-thirty remaining. But I expect that this group will dwindle by
itself in the next few years. For as soon as annual dues are collected systematically in
all AASR regions, these members will either pay their membership fee and thereby get
in closer touch with the AASR, hopefully by e-mail. In which case, they will be
registered online also. If, however, they do not pay their annual membership dues for
two years, they will be removed from the AASR Register of Members according to the
rule instituted in 2005 that members who fail to pay their annual dues for two years are
to be deleted from the AASR Register of Members, to be removed from the AASR
Bulletin distribution lists, and will have their access permissions to the Members-Only
area of the AASR website. 7 Other reasons for the expansion of the number of
documents are to be found in the nature of the two parts that currently constitute the
AASR website.
One is the public part. 8 It contains documents on the AASR: the numbers of its
members, meetings and media; 9 its aims, 10 constitution, 11 and current executive; 12 its
membership form 13 and membership dues; 14 and its history 15 and publications. 16
Another document in it contains the list of the thirty-odd AASR members who have a
personal webpage. Apart from detailing their mail and e-mail addresses, their phoneand fax numbers, it provides the URL (internet link) to their personal or institutional
webpage(s). 17 Again another is ‘Persons & Posts’. It contains links to a number of other
pages with information on the career or lives of AASR members, such as promotions to
professorship, or retirement, or obituaries. 18 Again another lists links to pages with
News Items, such as book and journal launches, endowed lectures, theses awards, new
centers and societies for the study of religions, etc. 19 An important folder is
5
They are 11 in East Africa (Kenya: 8; Uganda: 3); 10 in Southern Africa (South Africa: 4; Zimbabwe: 2; Zambia: 2; Namibia: 1; Mozambique: 1); 8 in West Africa (Nigeria: 7; Ghana: 1); and 4
in North America (I have their e-mail addresses, but they do not respond).
6
AASR Bulletin 24 (November 2005): 6-8
7
See AASR Bulletin 23 (May 2005) 16-17
8
http://www.a-asr.org/index.php?id=33 . Its opening page is the Welcome to the AASR page.
9
http://www.a-asr.org/index.php?id=1
10
http://www.a-asr.org/index.php?id=16
11
http://www.a-asr.org/index.php?id=17
12
http://www.a-asr.org/index.php?id=25
13
http://www.a-asr.org/index.php?id=21
14
http://www.a-asr.org/index.php?id=202
15
http://www.a-asr.org/index.php?id=20
16
http://www.a-asr.org/index.php?id=14
17
http://www.a-asr.org/index.php?id=142. The AASR website can also provide AASR members
who do not have a personal webpage with one, as you may see from mine: http://www.aasr.org/index.php?id=162. Members who would like to have their personal webpage installed on
the AASR website may contact me.
18
http://www.a-asr.org/index.php?id=189
19
http://www.a-asr.org/index.php?id=8
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Weblinks. 20 It provides links to growing number of other internet sites that are of interest to AASR members as scholars of (African) religions. Lastly there is a folder on the
IAH with pages on the IAHR congress in Toronto in 2010; pages to IAHR Newsletters;
and links to the internet sites of the IAHR itself and its those 20 IAHR affiliates that
have a website. 21
The other main section is the Members-Only area. 22 In addition to the online AASR
Register of Members, discussed above, it has a page with links to AASR Bulletins 21 to
27/28 and to AASR Newsletters 13 to 19, i.e. to all AASR Newsletters and Bulletins of
which I have a digital copy. 23 All future AASR Bulletins will be added to this list as
soon as the printed ones have been mailed to the members. AASR Newsletters 1 to 12
will be scanned, digitalized and added to this list in due time. Until recently, AASR
Bulletins/Newsletters were posted on the website as a collection of HTML documents,
often as many as thirty for one AASR Bulletin. They are now posted on it, however, as
one PDF (portable document format) for an entire bulletin or newsletter.
Another important collection of links to documents in the Members-Only area is
listed on the page Calls for Papers & Participation in Conferences and Projects. 24 It lists
conferences, in which AASR members may present papers, or just participate, book
projects to which they may contribute chapters, and research projects in which they
may participate.
Then there is the page Requests. It lists appeals for help, for reviews, or for nominations. 25 Another page is Research Projects & Workgroups, 26 which invites members to
participate in e.g. research on ‘Nollywood’, the Nigerian video industry, or on Religion
and the Public Moral Debate. The page Vacancies lists links to job offers in Religious
Studies and adjacent disciplines and professions. 27 The page Scholarships, Fellowship,
Research Grants and Theses Awards 28 lists invitations to apply for them to those young
scholars who qualify for them. The page E-Publications contains a list of links to a
growing number of publications that have either been stored in the AASR website or
that may be accessed electronically in other websites. 29 It should become a center piece
of the website in the years ahead. Lastly, there is the page Forums. I will discuss that
separately below.
As this brief inventory of the current state of the AASR website shows, it is
growing fast. However, it is by far not yet full-grown. Its CMS (content management
system) can handle many more documents than the odd-500 that it contains now. The
website’s content needs to be expanded in particular into two directions: with webpages
with links to internet sites of interest to scholars of (African) religions that make accessible to AASR members the abundant wealth of data on religions and the study of
religions on the internet; and with an electronic archive: publications, electronic and in
20

http://www.a-asr.org/index.php?id=18
http://www.a-asr.org/index.php?id=139
22
http://www.a-asr.org/index.php?id=171 . It is the Welcome to the AASR Member page.
23
http://www.a-asr.org/index.php?id=238
24
http://www.a-asr.org/index.php?id=188
25
http://www.a-asr.org/index.php?id=190
26
http://www.a-asr.org/index.php?id=231
27
http://www.a-asr.org/index.php?id=191
28
http://www.a-asr.org/index.php?id=199
29
http://www.a-asr.org/index.php?id=53
21
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.pdf from journals and books, stocked by the CMS of the AASR website in its Members-Only area, and accessible there to AASR members only.
Assistant Webmaster
The management of this quickly expanding site could therefore hardly be done any
longer by one Webmaster alone. It is, therefore, most gratifying to report that an Assistant Webmaster has been found, and has been appointed, and is currently being trained. He is Victor Ifeanyi Ezigbo, a former PhD student in Contextual Theology at the
School of Divinity at Edinburgh University who is now a Lecturer at Bethel University
in St. Paul, Minnesota, USA. He is currently mastering the basic skills of a Manager of
the MODx Content Management, the ‘open source’ software on which the AASR website is run.
AASR-Members-Only Forums
The third major element of the AASR internet site: the Forums 30 has briefly been
operational, mid-April to 1st July 2008. It has been closed down, perhaps for the time
being only, perhaps permanently, for two reasons. One is that AASR members did not
seem to have a use for it, for no member attempted to make use of them. The other was
a technical reason. When the website was transferred to current commercial host,
certain technical problems occurred that made it difficult to get the Forums operational
again. As no interest had been shown in them by AASR members, it was decided to
leave them non-operational for the time being, and perhaps for good.
AASR e-mail system
In my first progress report, 31 I announced that an AASR e-mail system had been
attached to the AASR website for communication between the members of the AASR
Executive, and between AASR members and AASR officers, about AASR matters,
such AASR membership dues, and AASR events such as AASR conferences. They
would enable AASR officers to keep e-mail traffic about the AASR and about AASR
events separate from communications pertaining to their other academic and personal
affairs.
These e-mail accounts were of two kinds: (1) fourteen ….@a-asr.org e-mail accounts attached to offices in the AASR Executive; and (2) one for the organization of
the Third AASR Conference in Africa held in Gaborone in July 2007. The latter served
its purpose well, as did, and do, five of those attached to an AASR office: WebMaster@a-asr.org, Co-Editor@a-asr.org, InternetOfficer@a-asr.org; GenSecr@a-asr.org,
and RepresNA@a-asr.org. The other nine never became operational, mainly for two
reasons. One is that, though a detailed manual was provided to members of the AASR
Executive on how to install an …@a-asr.org account on their computers, it seems that
such a task was perceived by most as too daunting and too difficult for them to execute.
Or they had no access to ICT-personel who were able and willing to do it for them. The
other reason was that most members of the AASR Executive preferred to receive
communications about the AASR on their institutional or private e-mail accounts and
shift them after reception.
30
31

Visit http://www.a-asr.org/Forum/index.php
AASR Bulletin 25 (May 2006): 13-16
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As most officers of the AASR Executive seem to prefer to do without a separate
AASR e-mail system, it has been decided to discontinue it. AASR members have been
notified by an e-mail message about the date at which the four accounts that were still
operational – those of the AASR General Secretary, of the AASR Representative for
North America, of the AASR WebMaster, and of the AASR Internet Officer – have
ceased to function.
Personal web pages
A personal web page is a very helpful additional instrument for divulging academic
information about oneself. Most websites of universities in Europe, North America and
South Africa all offer this facility to their members of staff, as you may see on the Web
pages of AASR members page. 32 Forty-eight AASR members have a personal web page, virtually all in the website of their university in Europe, Israel, North America
and Japan. Some two hundred AASR members, in particular in Africa, do not have one.
Neither had I, having retired from Leiden University in 2000. I have, however, installed
my personal web page on the AASR website. 33 AASR members may likewise have
their personal web page installed on the AASR website. Those who wish to have one
may contact me.
Electronic archive
The AASR website has great potentiality for being developed into an expansive electronic archive, in particular of publications by AASR members, of e-publications, and
by linking to other publications in the field of the academic study of religions on the
internet that are of interest to students of the religions of Africa. It may, therefore, be
developed into an instrument that makes a great amount of recent literature accessible
to scholars in African universities which is not accessible to them on paper because of
the astronomical amounts that must be paid in nations with so called ‘weak currencies’
for books and journals published in ‘the West’. The AASR website contains numerous
bibliographic references to recent literature. If an electronic version of its full text is
available, it may be attached to it as a .pdf without any problem in terms of the amount
of data that can be stored in the CMS (content management system) of the website, and
in terms of the copy right of publishers, because the electronic text will be made available to AASR members only, and in electronic form only.
Site statistics
The Site Statistics page 34 has failed to function for some unknown reason since July
2007. It detailed the total number of visitors to the website, as well as the number of
page impressions, from 2005 to date, as well as those of the current month. This page is
not of great importance to the AASR, for the AASR website is meant primarily for the
AASR community itself. Even so, I hope that its function will be restored again.

32

http://www.a-asr.org/index.php?id=142
http://www.a-asr.org/index.php?id=162
34
http://www.a-asr.org/index.php?id=3
33
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Transfer of the website to another server
It was understood from the outset that the website, after a period of development, would
have to be transferred from the server of my son Radboud to either a commercial
server, or to the server of a university. Certain technical server troubles in October/November 2007 made it imperative that this transfer was effected as soon as possible. As
hosting on a commercial server seemed beyond the financial means of the AASR, an email was sent in November 2007 to a number of AASR senior members requesting that
they explore whether, and if so, at what terms, their university might be willing to host
the AASR website on its server (and assure the technical maintenance of the website).
Two universities volunteered to host the AASR website for free: Radboud Univerity at
Nijmegen, The Netherlands; and the University of Cape Town (UCT), South Africa. I
am most grateful to Prof. Frans Wijsen and Prof. Abdulkader Tayob to have negotiated
this generous offer of their universities. As UCT digital facilities easily match those of
universities in Europe and AASR should ‘africanise’ whenever and wherever it can, I
decided, after consultation with Prof. Wijsen, to accept the offer of UCT.
However, when Prof. Tayob initiated processes at UCT that were meant to result in
the transfer of AASR website to the UTC servers, it became apparent that the ICT
department was not able, or not willing, to accommodate the AASR website as it had
been developed by the use of open source software by my son Radboud and Martijn
Elzinga. Transfer to UCT would mean rebuilding the AASR website with UCT software. Meanwhile, however, a way had been found by Martijn Elzinga to host the
AASR website commercially at costs that are quite affordable for the AASR. It has
therefore decided to discontinue the transfer of the AASR website to the servers of
UCT or any other university and to have it hosted on this particular commercial server.
Vote of thanks
The AASR website, and its Forum facility, were constructed in July 2005 by two ICT
professionals, Martijn Elzinga and Radboud Platvoet, at a greatly reduced fee for the
AASR. An …@a-asr.org system of e-mail accounts for the AASR executive and for
special AASR needs, such as AASR conferences, publication projects, research
projects, etc., was added to it for free by Radboud. The website and the …@a-asr.org email system were hosted on a server owned by Radboud for the past three years for
free, and was maintained by Martijn and Radboud, also for free. The ….@a-asr.org email system has been discontinued, as has its Forums facility. The website is hosted
commercially, but at little cost to the AASR. Martijn and Radboud will continue to take
care of its technical maintenance. AASR owes them a great vote of thanks for this
splendid modern communication tool, for all the time and hard work they have put into
it, and for ensuring that the website remains at the service of the AASR in the years
ahead in a way that is both efficient and affordable.

vnvn
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JSTOR’S
AFRICAN ACCESS INITIATIVE
http://www.jstor.org/about/africa/index.html
http://www.a-asr.org/index.php?id=568
As part of JSTOR’s mission to create an archive of scholarly literature and extend access to the archive as broadly as possible, we [JSTOR] are proud to announce that
JSTOR has adopted a plan to waive participation fees for any academic or not-for-profit
institution on the continent of Africa. This plan affects new participants, as well as institutions that currently participate in JSTOR.
Program highlights
= Access will be for the entire JSTOR archive, including all content added to the archive during the period of participation. Information about each collection may be
found at Currently Available Collections and Journals.
= Access to JSTOR is provided via the Internet, using IP addresses that are authorized
at the institution to have that access. An institution must have stable IP addresses in order to participate in this program. JSTOR will not be offering password-based access to
African Access participants.
= All participants are required to fill out the JSTOR Network Verification Form prior to
becoming participants so they are aware of any difficulties they may have in accessing
the archive.
= Current JSTOR participants will receive a pro-rated refund for any fees paid to
JSTOR in 2006, with participation fees waived from that point forward. Annual Access
Fees paid in 2006 will be refunded on a prorated basis from July 1, and Archive Capital
Fees paid in 2006 will be refunded fully. Fees paid to JSTOR prior to 2006 will not be
refunded.
= JSTOR will be waiving the standard access fees (the Archive Capital Fee and the Annual Access Fee) to the archive to any institution from a country on the continent of Africa.
= Participation fees will be waived for a minimum of three years, and will remain waived for as long as economic conditions in the institutions and within the country dictate,
at which point JSTOR will evaluate whether conditions or circumstances have changed
significantly enough to warrant a change in policy.
Participation information
For the list of Eligible Countries, visit:
http://www.jstor.org/about/africa/eligible_countries.html
To initiate participation, visit:
http://www.jstor.org/about/africa/participation.html
For more information about JSTOR's African Access Initiative, please contact:
participation@jstor.org
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PERSONS & POSTS
Dr. Cephas Narth Omenyo, University of Ghana, spent the first year of his 2-year
sabbatical leave at Princeton Theological Seminary as John A. Mackay Professor of
World Christianity from September 2007 to May 2008. As occupant of the Chair of
World Christianity, he ttaught graduate courses in African Christianity; Gospel & Culture: The African Experience; African Pentecostalism; and African Initiatives in Christianity, including Ph.D. seminars. He may be contacted at Princeton Theological Seminary, Dept. of History & Ecumenics, 34 Carriage House, 64 Mercer Street, Princeton,
NJ 08540, USA. Phone: 609.497.7976; Fax: 609.279.1952; E-mail:
cephas.omenyo@ptsem.edu
Dr. Tabona Shoko, currently Chair of the Department of Religious Studies, Classics &
Philosophy of the University of Zimbabwe, where he teaches African Traditional Religions and Phenomenology of Religions, was awarded a Swedish Institute African Guest
Scholarship from 1st September 2007 to 31st May 2008, which he spent at Soderton
University College, Sweden. His revised Dphil dissertation was published in August
2007 as Karanga Indigenous Religion in Zimbabwe: Health and Well-Being (Aldershot:
Ashgate Publishers, 157pp. ISBN: 0754658813, $99.95/£50.00). In that book, Shoko
contends that religion and healing are intricately intertwined in African religions. It
sheds light on important methodological issues relevant to research in the study of
African religions. Analysing the traditional Karanga views of the causes of illness and
disease, mechanisms of diagnosis at their disposal and the methods they use to restore
health, Shoko discusses the views of a specific African Independent Church of the
Apostolic tradition. The book testifies that the centrality of health and well-being is not
only confined to traditional religion but reflects its adaptive potential in new religious
systems manifest in the phenomenon of Independent Churches. Rather than
succumbing to the folly of static generalizations, Shoko offers important insights into a
particular society upon which theories can be reassessed, adding new dimensions to
modern features of the religious scene in Africa
Dr. Abdulkader I. Tayob was appointed to the chair ‘Islam, African Publics and Religious Values’ in the Department of Religious Studies of the University of Cape Town,
South Africa, in September 2007.
Dr. David O. Ògúngbilé (PhD [Ife], MTS [Harvard], M.A. [Ife]), Senior Lecturer in
Comparative Religion and African Studies, Department of Religious Studies, Obafemi
Awolowo University, Ile-Ife, Nigeria, spent his sabbatical at the Harvard University
W.E.B. Du Bois Institute for African and African Research where he was appointed a
Sheila Biddle Ford Foundation Fellow in the academic year 2007-2008. He was there
from September 1, 2007 until June 30, 2008. His contact address during the period was
Harvard University W. E. B. Du Bois Institute for African and African American Research, 104 Mount Auburn Street, 3R • Cambridge, Massachusetts 02138-3879; E-mail:
dogungb@fas.harvard.edu, dogungbile1@yahoo.com; While in Harvard, David worked
on a manuscript titled Divine Manifestation and Human Creativity: Cultural Herme-
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neutics of Myth, Ritual and Identity among the Yoruba People (being a revision of his
doctoral dissertation).
Dr. Martha T. Frederiks was appointed bijzonder hoogleraar (Professor Extraordinary) of Missiology at Utrecht University by the PKN-church (Protestant Church in The
Netherlands) on behalf of its Mission Foundation on 1st July 2007. The chair is in the
Teaching and Research Unit on Intercultural Theology & Science of Religions in the
Dept. of Theology of Utrecht University. Dr. Frederiks obtained her PhD in Theology
cum laude on the thesis We Have Toiled All Night: Christianity in The Gambia, 14562000 (Zoetermeer: Boekencentrum, 2003) at Utrecht University in 2003. She gathered
the data for this thesis between 1993 and 1999 when she served as consultant for
Christian-Muslim relations in West Africa for PROMURA in The Gambia, and also
with The Gambia Christian Council and the Methodist Church of The Gambia. Dr. Frederiks is a minister of the PKN-church and the President of its Mission Board. She is
currently also the Director of IIMO (Centre for Intercultural Theology, Interreligious
Dialogue, Missiology & Ecumenics) in the Department of Theology in the Faculty of
Humanities of Utrecht University. She delivered her inaugural address, Christendom:
een interculturele leerschool (‘Christianity as an intercultural learning experience’), on
Tuesday 12 February 2008.
As Professor of Missiology, Dr. Frederiks succeeds Prof.dr. Jan Jongeneel, who
held this chair from its institution in 1986 till his retirement in 2003. Jongeneel played
an important role in the ‘archaeology’ of the AASR. By proposing and directing a project of co-operation between the University of Zimbabwe (UZ) and Utrecht University
in research on the teaching of RE (religious education) in secondary schools in Zimbabwe between 1985 and 1992, he initiated developments that contributed in significant
ways to the foundation of the AASR. Jan Platvoet and Gerrie ter Haar were members of
the project team on the Utrecht side. Platvoet taught courses on the study of African Indigenous Religions in the UZ Department of Religious Studies, Classics & Philosophy
for six weeks each year from 1985 to 1989. Gerrie ter Haar organised the concluding
conference at UZ in 1991 on the teaching of African Traditional Religions in RE, and
edited its proceedings. Platvoet’s courses were continued after 1989 by Jim Cox. Cox
and Platvoet served, on behalf of the IAHR, as the local and international organizers of
the IAHR Regional Conference, 14-18 September 1992, at UZ, at which the AASR was
founded.
Rev.Dr. Roswith Gerloff, retired Senior Research Fellow at the School of Theology &
Religious Studies at the University of Leeds, has returned to her native Germany. Her
mail address is: Seepromenade 8, BD 14476 Groß Glienicke, Germany; her e-mail address is: roswithgerloff@gmx.de
Dr.Dr. Frieder Ludwig, Associate Professor of Mission and World Christianity, and
Director Global Mission Institute, at Luther Seminary, 2481 Como Avenue, St. Paul
MN 55108, USA, since 2003, has been appointed Seminarleiter at the Missionsseminar
Hermannsburg, Missionsstr. 3, D-29320 Hermannsburg, Germany. He will take up that
post in mid-June 2008. His phone number will be: (+49) 5052 69457; his faxnumber:
(+49) 5052 69222; his e-mail address: f.ludwig@missionsseminar.de
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Dr. Anne Kubai joined Uppsala University Faculty of Theology as docent (Associate
Professor) in African Christianity and Inter-religious Relations in July 2008. Dr. Kubai
served as the vice Chairperson of Project for Christian Muslim Relations in Africa
(Procumura, P O Box 66099, Nairobi, Kenya) till 2007. She left Kenyatta University,
Nairobi, Kenya in 2001 for Rwanda to work as an expatriate for the Ministry of Education at the Kigali Institute of Education as Head of its Religious Studies Department,
besides other duties. There she carried out extensive research on the Rwanda genocide,
particularly on the role of the RC church in the genocide; and on its role and challenges in the post-genocide healing and reconciliation process. She is still pursuing her
interest in Rwanda and currently writing a book on the prisoners, based on the interviews with hundreds of prisoners that she conducted in the Rwandan prisons. However, she left Rwanda in August 2004 for Sweden to work as the Research Director for
the Life & Peace Institute in Uppsala. While in Uppsala, she also taught as an external
lecturer at Uppsala University. In July 2008, she joined the Uppsala University Faculty
of Theology, doing research on African immigrant churches in Sweden, for which she
is funded by Riksbanken (the Swedish Central Bank) for three years. Her contact details
are: Prof. Anne Kubai, Teologiska Institutionen, Missionsvetenskap, Box 511, 751 20
Uppsala, Sweden. E-mail: anne.kubai@teol.uu.se

++++++
I N

M E M O R I A M

In the past one year, two great African scholars of religion have, in the African
idiom, gone to be with the ancestors. In the missives below, AASR pays
tributes to the scholarship and leadership of these men.

Andrew F. Walls 35

KWAME BEDIAKO AND
CHRISTIAN SCHOLARSHIP IN AFRICA 36
35

Andrew F. Walls is founding director of the Centre for the Study of Christianity in the NonWestern World and Senior Research Professor at the Akrofi-Christaller Institute of Theology,
Mission, and Culture, Akropong, Ghana. A contributing editor, he is Honorary Professor,
University of Edinburgh, and Professor of the History of Mission, Liverpool Hope University,
Liverpool, UK E-mail: a.f.walls@ed.ac.uk
2 Reprinted from International Bulletin of Missionary Research (October 1st, 2008), at
http://www.articlearchives.com/humanities-social-science/religion/2174966-1.html. AASR
Internet version:
http://www.a-asr.org/PDF/Walls.obituay.Bediako.pdf
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Manasseh Kwame Dakwa Bediako, late rector of the
Akrofi-Christaller Institute for Theology, Mission, and
Culture, in Akropong, Ghana, was born on July 7,
1945. He died, following a serious illness, on June 10,
2008. Over many years he pointed others to Africa's
proper place in contemporary worldwide Christian
discourse. He charted new directions for African
Christian theology. He labored so that generations of
scholars, confident equally of their Christian and their
African identity, might be formed in Africa, and to
that end he created a new type of institution where
devotion to scholarship and understanding of the
cultures of Africa would be pursued in a setting of Christian worship,
discipleship, and mission.
These were huge undertakings, and he was called from them at the height
of his powers, when still full of visions and plans for their implementation, the
institution that was meant to model and facilitate all those visions still in its
youth. It would be premature, therefore, to pronounce upon his legacy so soon
after he has gone from us. All who knew him or his work are still achingly
conscious of the gaps caused by his departure, the business unfinished, the
books half written, the plants that have budded and blossomed but are yet to
bear their intended fruit. His achievements, great as they are, point to a future
not yet realized. He was both a visionary and a skilful entrepreneur, but he was
also an inspirer and encourager of others, holding out a vision for the whole
church in Africa and beyond, sending out a call to those who would heed it to
dedicate themselves to scholarship as a costly form of Christian service. His
life, his vision, and his objectives can be set out, but we do not yet know how
far others will take up what he has laid down. It is as though we are present at
the reading of a will; decades must pass before it will be manifest how others,
in Africa and elsewhere, made use of what Kwame Bediako bequeathed to
them.
Early Life
Kwame – he always used his traditional Akan ‘birth-day’ name, indicating
his birth on a Saturday – was the son of a police inspector and the grandson of
a Presbyterian catechist and evangelist. Though his parents came from the
central region of what was then the British colony of the Gold Coast, he grew
up in the capital, Accra, at the Police Training Depot. His first schooling was
thus not in his beloved mother tongue, Twi, but in the Accra language, Ga, in
which he was also fluent. An outstanding pupil, he was able to gain secondary
education at Mfantsipim School, Cape Coast, founded in the nineteenth
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century by the British Methodist mission. Missionary emphasis on education
and an exceptionally enlightened period of educational policy under an
exceptionally enlightened governor had given the Gold Coast some of the best
schools in colonial Africa, and Mfantsipim was one of the best of these.
Kwame received an excellent education of the English type. The period of his
secondary education coincided with the transformation of the Gold Coast into
Ghana, the first of the new African nations, led by Kwame Nkrumah, with his
emphatic rejection of Western rule in Africa and high sense of Africa’s past
glories and future destiny. Kwame Bediako left Mfantsipim as its head prefect
and in 1965 entered the University of Ghana, set up after World War II with
the aim of being an Oxbridge in Africa. There he developed as an eloquent
orator and debater, a person who could make a mark in politics; he also
attained the academic excellence in French that won him a scholarship for
graduate studies in France and the promise of an academic career. By this time
he was a confirmed atheist under French existentialist influence, apparently
deaf to the pleas of Christian classmates.
In France he gained Master’s and doctoral degrees at the University of
Bordeaux, not surprisingly choosing African francophone literature as his area
of research. During his time in France he underwent a radical Christian
conversion – so radical that at one stage he thought of abandoning his studies
in favor of active evangelism. Happily, he was persuaded otherwise; the time
was coming when he would recognize scholarship as itself a missionary
vocation.
His new life brought him new associates – above all, a fellow student of
French, from England, who joined him in a mission to migrant Arab children.
In 1973, Kwame and Gillian Mary were married, forming a wonderfully happy
partnership that was rich both intellectually and spiritually. The following year
came the Lausanne Conference on World Evangelization, enlarging Kwame’s
world vision and deepening his acquaintance with other Christians from the
non-Western world – or as he liked to call it, the Two-Thirds World. His
studies now moved from literature to theology, and their base from France to
London, where he took first-class honors in his theological degree. Then it was
back to Ghana, to teach for two years at the Christian Service College (the
name of the institution precisely describing its purpose) in Kumasi. Here the
family links were rebuilt with the Presbyterian Church, where his grandfather
had given signal service, and he was accepted for ordination in that church.
Vocation to Theology
Kwame’s evangelical convictions and credentials were manifest, but he
was wrestling with issues that were not at the front of most evangelical minds,
or on the agenda of most evangelical institutions at that time. Could Africans
become fully Christian only by embracing the mind-set of Western Christians
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and rejecting all the things that made them distinctively African? Ordinary
African Christians daily faced acute theological issues that were never
addressed in the sort of theology that apparently served Western Christians
well enough. It was not that the theology was necessarily wrong; it simply
could not deal with issues that went to the heart of relationships with family,
kin, or society, nor deal with some of the most troubling anxieties of those who
saw the world in terms different from those of the Western world. Africans
were responding to the Gospel, and in unprecedented numbers, but the
received theology did not fit the world as they saw the world. Great areas of
life were thus often left untouched by Christ, often leaving sincere Christians
with deep uncertainties. Much evangelical thinking was not engaging with the
issues of culture, or was doing so simplistically or superficially.
It was such concerns that brought the Bediakos back to academic study,
and Kwame to a second doctorate in the Department of Religious Studies at
the University of Aberdeen, Scotland. At the same time Gillian took first-class
honors in the master of arts in Religious Studies; she later went on to complete
an Aberdeen Ph.D. in the area of primal religions.
Kwame’s studies pursued two lines of investigation. One lay among the
then quite small body of African academic theologians. Why did the starting
point of their thinking so often lie in the pre-Christian religion of their peoples,
so rarely in the sort of topic thought interesting or important by Western
theologians? Why did the efforts of pioneers such as Bolaji Idowu and John
Mbiti cause equal disturbance in the evangelical stables in which they were
nourished and among African intellectuals such as Okot p’Bitek, who had
rejected Christianity?
Kwame pursued such questions in parallel with another question: how had
the early church faced such issues? How had theologians in the Greco-Roman
world dealt with questions that arose from Hellenistic culture, how viewed
their pre-Christian intellectual, literary, and religious heritage, and their
cultural ancestors? How far was it possible to be both Greek and Christian?
His doctoral thesis, approved in 1983 and described by the external examiner
as the best thesis he had ever read, 37 explored how second-century theologians
faced the issues posed for Christians by the Greco-Roman past, and how
twentieth-century African theologians dealt with the African past. The
similarity of the issues was striking; consciousness of identity was at the heart
of both processes. The second-century question was the possibility of being
both Christian and Greek; the twentieth-century question was the possibility of
being both Christian and African. We are made by our past; it is our past that
creates our identity and shows us who we are. We cannot abandon or suppress
37
The thesis was later published as Theology and Identity: The Impact of Culture upon Christian
Thought in the Second Century and in Modern Africa (Oxford: Regnum Books, 1992).
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our past or substitute something else instead, nor can our past be left as it is,
untouched by Christ. Our past, like our present, has to be converted,
turned\toward Christ. The second-century quest was the conversion, not the
suppression or replacement, of Hellenistic culture, and in that case conversion
had led to cultural renewal. Today’s quest is the conversion of African culture,
and perhaps thereby its renewal. And second-century theologians discovered
that God had been active in that past; with the same conviction African
Christians could recognize that God always goes before his missionaries. Over
the years that followed, Bediako was to develop these ideas in his teaching and
writing. The activity of the Divine Word, the signs that God had not left
himself without witness in the African past, the multitudes of Africans coming
to Christ in the here and now, all pointed to a special place for Africa in
Christian history; but this special place lay within, and not separate from, the
history of the church as a whole. All Christians share the same ancestors, and
those ancestors belong to every tribe, kindred, and nation.
The Department of Religious Studies at Aberdeen at that time contained
the embryo of the Centre for the Study of Christianity in the Non-Western
World, better known in its later manifestation at the University of Edinburgh.
In a lively mix of graduate students from many parts of the world, Africa was
particularly well represented. For the most part their research topics fell into
two categories that in many cases overlapped. Many were working in the area
of the primal religions of traditional, usually preliterate, societies; others were
engaged with the history, life, and thought of Christians in some part of Africa,
Asia, or the Pacific. Increasingly, Kwame Bediako was drawn to the study of
the primal religions and their relation to Christianity. These religions were
primal in the sense of being anterior to the so-called world religions.
Throughout Christian history they have proved the most fertile soil for the
Christian message, so that they form the background, the substructure as one
might say, of the faith of a high percentage of the world’s Christians and
influence their worldview. And the Bible, the Old Testament in particular,
shows us a good deal about primal worldviews in action, instantly
recognizable in Africa and many other parts of the world. Thus they are primal
in a second sense, of being basic, elemental, reflecting fundamental elements
of human response to the divine. Studies of writers of the conversion period in
Europe, Bediako discovered – Gregory of Tours, for instance, or Bede, or
Boniface – reveal how Western Christianity emerged in the interaction
between the biblical tradition and the primal worldviews of the peoples of
northern and western Europe. Western Christian history was also a story about
the conversion of the past.
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Networking and Pastorate
Kwame was meanwhile engaging in an activity that marked much of his
life: building networks sustained by caring friendship. He established a link for
mutual support and stimulus between African Christian researchers in Britain.
It was the germ of the Africa Theological Fellowship, now linking scholars
across the African continent. Contact continued with like-minded people in the
Lausanne movement, such as Vinay Samuel from India and Tito Paredes from
Peru, embodied eventually in the International Fellowship of Evangelical
Mission Theologians (INFEMIT), an international body in which leadership
came from the Two-Thirds World and which gave rise to the Oxford Centre
for Mission Studies.
Following the completion of his second doctorate, Kwame taught for a
year as a temporary lecturer during a vacancy in the Aberdeen department. It
was the first of a series of engagements that made him for some time part of
the Centre for the Study of Christianity in the Non-Western World. That center
moved from Aberdeen soon after Kwame finished his temporary lectureship,
finding a new home in the Faculty of Divinity of the University of Edinburgh,
and for many years Kwame was a visiting lecturer there. But his immediate
call was to Ghana and to the pastorate of the Ridge Church in Accra. In
colonial times Ridge Church had been the church of the expatriate officials; by
this time it had a burgeoning and very diverse congregation, where Anglicans,
Methodists, and Presbyterians in rotation provided the resident pastor. The
three years (1984-87) that Kwame spent there were formative for him in what
they revealed of the concerns, aspirations, and anxieties of African Christians,
and in later years he was never less of a pastor for being a scholar and
academic. Indeed, even before he left Aberdeen he had a clear vision of what
his ongoing work was to be, and pastoral concerns were at its heart.
The Akrofi-Christaller Centre
With such formidable academic credentials as Bediako now had, a teaching
post in the West could well have beckoned; in later years there were many
such invitations, all firmly declined. In Ghana he could readily have returned
to the university world; equally, he could have become a key figure in training
for the ministry. But he had heard a call to theological scholarship of a sort that
neither universities nor seminaries were yet able to mount. The assumptions
underlying their programs frequently depended on Western intellectual
models. But vast numbers of African Christians were continually facing
situations that demanded theological decisions for which Western intellectual
models provided no help. Fresh informed biblical and theological thinking,
along with sensitive understanding of society, was needed to help in situations
where the identity and obligations of Christians intersected with their identity
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and obligations as members of a family or a community or a state. In such
cases textbook theology rarely provided answers.
Church tradition where Christianity had been received from Western
sources in a period of Western dominance too often led either to blanket
rejection of all things evidently African or to a division of life into parallel
streams of ‘Christian’ and ‘African’ activities that never met. The end product
could be a sort of religious schizophrenia, a fractured identity. The key
theological issues of the day, as in the early Christian centuries, demanded
integral identity, being simultaneously thoroughly African and thoroughly
Christian, confidently Christian, assured that the Divine Word was taking
African flesh and pitching his tent there. Theological reflection of this sort
would require a new type of institution. Bediako had begun to visualize such
an institution before he left Aberdeen. When he left Ridge Church in 1987, he
found, with the full approval of his church and the support of friends in and
beyond Ghana, an opportunity to put the vision into practice. The outcome was
the Akrofi-Christaller Centre for Mission Research and Applied Theology,
later called the Akrofi-Christaller Institute of Theology, Mission, and Culture.
Its establishment and development lay at the heart of Bediako’s work for the
rest of his life.
Any consideration of the life of Kwame Bediako must take account of the
institute and the principles on which it was based. Crucial to its purpose was
the commitment to Christian scholarship in Africa. Bediako believed that
Africa was now, as a result of its experience as a major theater of Christian
mission, a major theological laboratory, with theological work to do that would
not and could not be done elsewhere. Furthermore, the shift in the center of
gravity of Christianity from the global West to the global South that was such
a feature of the twentieth century made the quality of African theological
activity a matter of universal, not just continental, Christian concern. Africa
needed scholars, and needed them not only for its own sake but also for the
sake of the world church.
The Centre (as it was first named) came into being as a research
institution. It was not long before it became a center of postgraduate study.
Initially this was by means of an arrangement with the University of Natal
(now the University of KwaZulu Natal) in South Africa. Under this
arrangement students for the master of theology in African Christianity degree
spent their first semester in South Africa and the second in Ghana, with
Kwame and Gillian Bediako teaching in both places. Later, on the initiative of
the Ghana government, the Akrofi-Christaller Institute became an independent
postgraduate institution within the Ghana university system. It has seen a
steady stream of success at the master’s level, but the master of theology
program was from the first designed to prepare those with conventional
theological training for specialist study and research in the fields of theology,
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mission, and culture in Africa, and the institute now has a small but significant
group of doctorates to its credit. The aim of the center, however, was never
merely to produce Ph.D.s (there are many recipients of such who do nothing
for scholarship) but to produce mature, disciplined, dedicated scholars who
recognize the pursuit of learning as a calling from God and follow it
sacrificially. The institute set itself against shortcuts and soft options. Courses
of study were often longer and more demanding than those at other
institutions.
The institute also recognized that the duties of scholarship go beyond the
boundaries of the academic world and certainly extend to informing the life
and work of the whole church. The program for the institute in any year has
typically included activities for ministers, catechists, Bible translators, and
Scripture-use specialists. There have been workshops on Gospel and culture
for Christian workers from all over the country, consultations on the local
history of such major issues as slavery, and regular meetings of those engaged
in writing Bible commentaries in the languages of Ghana.
The institute’s aim was to promote scholarship rooted in Christian
mission. The word ‘mission’ occurs in both the old and the new forms of its
title. It marks the deliberate rejection of Western attempts at detached or
uncommitted scholarship; Bediako saw the Christian scholar as holding
responsibility in the church, and the church as needing the measured scholarly
quest for truth, the scholarly activities of investigation and testing. At the same
time, Bediako advocated – and practiced – public engagement of theology with
other disciplines. He was elected a fellow of the Ghana Academy of Arts and
Sciences 6 and was active in its affairs; he lectured for the academy on the
religious significance of one of the pioneers of Ghana’s independence, J. B.
Danquah.
The institute was intended to function as a Christian community; not only
teachers and students but also office and domestic and catering and garden
staff attended, participated in, and led daily worship. In many institutions
scholarship had become an individual, even a competitive, activity, with career
enhancement the driving motive. Tapping into an earlier tradition of Western
learning, Bediako looked to the worshiping community, living in a situation of
mission, as the proper matrix of scholarship.
The focus of the scholarship of the institute was on Africa – its religious,
cultural, social, and linguistic realities, and the history, life, and thought of its
Christians. The preparatory courses in the master’s degree program explored
the principles underlying the interaction of Gospel and culture, the worldviews
of primal societies, theology in Africa, the Bible in Africa, and Christian
history in Africa from the early centuries and in different parts of the
continent. The institute’s students have come from all over Africa, with a
sprinkling from Western countries. The small resident faculty is supported by
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scholars from other parts of Africa. But the focus on Africa was always against
a wider background. A course on World Christian history took account of two
millennia and six continents, and that on primal worldviews considered the
primal worldviews of the peoples of Europe and their early interaction with the
Gospel. Bediako was essentially a world Christian. In particular, he was an
advocate of what he called South-South dialogue. Bilateral arrangements
between Africa and a Western partner were relatively easy to arrange, but
potentially mutually beneficial links between Africa and Asian or Latin
American partners were much harder to sustain. One of his last major
undertakings, still in progress, was a collaborative study of primal religions as
the substructure of Christianity, involving scholars from different parts of
Africa, Asia, the Americas, and the Pacific.
The location chosen for the institute was itself significant. Akropong is a
relatively small town, but it is the capital of the Akan state of Akuapem, where
traditional patterns of rulership and the attendant rituals remain intact and there
is great pride in a long and colorful history. The building that is the institute’s
nucleus retains many features of its nineteenth-century Basel Mission origin
and of its long association with the training of teachers and ministers of an
earlier time. Within a short walk are the palace, scene of traditional activities
such as the great Odwira festival of national purification, the vast old church,
and the place of assembly, where the first missionary was received by the king
of that day. The church, compounds in the town, and the institute’s own
building carry names well known in the records of Akan church history. The
whole town bears the marks of continuous interaction between the Christian
Gospel and Akan society from the 1830s to the Internet age. It is a reminder of
how richly stored Africa is with the materials for religious research. The
linking of the names of Johann Gottlieb Christaller and Clement Anderson
Akrofi in the institute’s title is also significant – the one a German missionary
translator who devoted himself to the Akan language and traditional lore, the
other a Ghanaian reviser of the Twi Bible and author of a grammar of that
language. The vernacular principle in Christianity, the significance of
theological expression in the mother tongue, and the capacity of African
languages to illuminate biblical concepts were themes that Bediako regularly
visited.
The Legacy
Kwame Bediako was the outstanding African theologian of his generation.
A distinguished academic himself, he knew that academics were not the only
theologians, and he drew attention to the informal or, as he would say, implicit
theology to be found among people of little formal education. He delighted in

22

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

the vernacular songs of Madam Afua Kuma, 38 traditional midwife and
Pentecostal poet, who sang the praises of Christ in the exalted language of
praise songs to traditional rulers. He called them ‘a liberating force for African
academic theology and for the academic theologian’. 39 He did perhaps more
than anyone else to persuade mainstream Western theologians and mainstream
Western theological institutions that African theology was not an exotic
minority specialization but an essential component in a developing global
Christian discourse.
His all too few writings will continue their influence, as will his institute’s
Journal of African Christian Thought, to which he so often contributed. There
are other books that he never completed, rich material lying in those
electrifying lecture courses and biblical expositions. But much of his finest
work has been written in the lives and thinking of his students, colleagues, and
friends, in the concept of the institution he founded, and in the networks he
helped to establish, enhance, and maintain. It is a rich legacy, much of it
prudently invested for future use.

ributreributr
Jacob K. Olupona
Harvard University, Cambridge, MA, USA

OGBU UKE KALU
(June 2, 1942 – January 7, 2009)

Biography
Ogbu Uke Kalu was born in Ohafia, Abia State,
Nigeria, in 1942, to the late Elder Kalu Uke
Onwuchekwa and Mrs Margaret Uzumma Uchendu
Kalu. He received his primary education at the
Ohafia Central School, later studying at Hope
Waddell Training Institute, Calabar (1955-1961).
Ogbu started his higher degrees at the University of
Toronto, Canada. He obtained B.A. Hons., History;
38

An English version of some of the songs is available in Afua Kuma, Jesus of the Deep Forest:
Prayers and Praises of Afua Kuma, trans. Jon Kirby (Accra: Asempa Press, 1981).
39
Kwame Bediako, Christianity in Africa: The Renewal of a Non-Western Religion (Edinburgh:
Edinburgh Univ. Press; Maryknoll, N.Y.: Orbis Books, 1995), p. 59.
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M.A. summa cum laude, McMaster University, Hamilton, Ontario; and Ph.D.
History, University of Toronto (1968-1970). He studied at the Institute of
Historical Research at the University of London and graduated with a Master
of Divinity (M.Div.) from Princeton Theological Seminary, New Jersey. He
was awarded Doctor of Divinity (DD) honoris causa (1997) by the
Presbyterian College, McGill University in Montreal, Quebec, Canada. After
completing his study abroad, he returned to Nigeria in 1974 as a lecturer in the
Department of Religious Studies, University of Nigeria, Nsukka, and became a
professor of church history in 1978. Until 2001, he served in different
capacities at Nsukka including dean of the Faculty of the Social Sciences and
Director of the General Studies Division, University of Nigeria, Nsukka.
In 2001, Dr. Ogbu joined the services of McCormick Theological
Seminary as the first Henry Winters Luce Professor of World Christianity and
Mission. This Chair was created through a grant from The Henry Luce
Foundation, Inc., in honor of Dr. Henry Winters Luce, a Presbyterian
missionary in China in the early 1900s.
Over the years, Ogbu served as visiting professor at several institutions.
These include Harvard Divinity School and Center for the Study of World
Religions; Bayreuth University, Germany; University of Toronto, McGill
University, University of Edinburgh, University of Pretoria, and Presbyterian
Theological Seminary in Seoul, McCormick’s partner seminary in Korea.
Professor Ogbu Kalu was a prolific writer. His publications covered a
wide range of subjects in the humanities and social sciences. He published
more than 15 books and over 150 articles in journals and edited volumes. His
books include African Pentecostalism: An Introduction (2008), Clio in a
Sacred Garb: Christian Presence and African Responses, 1900-2000 (2008),
African Christianity: An African Story (2005), Interpreting Contemporary
Christianity: Global Processes and Local Identities (2008, with Alaine Low),
African Christianity (2007), Power, Poverty and Prayer: The Challenges of
Poverty and Pluralism in African Christianity, 1960-1996 (2000), Shaping
Beloved Community: Multicultural Theological Education (2006, with David
V. Esterline), The Embattled Gods: Christianization of Igboland, 1841-1991
(1996), History of Christianity in West Africa (1981),The History of
Christianity in West Africa: The Nigerian Story (1980), African Church
Historiography: An Ecumenical Perspective (1988), Divided People of God:
Church Union Movement in Nigeria 1875-1966 (1978), and Readings in
African Humanities: African Cultural Development. Some of Kalu’s
publications have been republished widely.
Professor Kalu’s life was full of service to God and humanity. He chaired
several ecumenical organizations focusing on the development of the Church
in Africa. He served on the editorial board of several academic bodies
including the Caribbean and African Journal of Theology, and he served on the
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advisory boards of several church-related institutions and organizations in the
Nigerian Church and Society in Ibadan. Kalu served as an examiner with the
West African Examination Council, and as an external examiner to various
universities in Nigeria and worldwide.
Ogbu was a man of deep Christian faith and conviction. He was an
ordained elder in the Presbyterian Church in Nigeria where he held several
offices. He played an active role in the world church. For many years,
Professor Kalu provided leadership in theological education in Africa. His
work in theological education was especially important to him and the
community he so faithfully served. Ogbu acted as Secretary-General of
WAATI, the West African Association of Theological Institutions (WAATI)
and as the founding chair of the Conference of African Theological Institutions
(CATI). Until his death, he was Director of the Christianity in Africa Project.
He held several leadership positions in the Church. He was on the membership
committee of the General Assembly Board of Faith and Order. In Chicago, he
was an active member of The People’s Church, a Progressive Community
Center where he passionately enjoyed teaching adult education classes.
Ogbu Uke Kalu is survived by his wife, Dr. Wilhelmina Josephine Kalu
(nee-Dowuona-Hammond), and their four children: Engineer Edward Uke
Kalu, Dr. Stella Uzumma Egwim (nee-Kalu)(Pediatrician), Dr. Jayne
Eberechukwu Codjoe (Dentist), and Ms. Patience Orie Kalu
(Psychologist/MBA). Professor Kalu is also survived by his siblings, Mr. Kalu
Uke Kalu, Mrs. Nnezi Anyaegbu, Mr. Obiwe Uke Kalu, Mrs. Onyemma Kalu,
Mrs. Ngozi Onwuka, Mr. Okoro Uke Kalu, and by two step brothers, Mr. Awa
Kalu and Mr. Onyeani Kalu. May Professor Ogbu Kalu’s soul rest in perfect
peace.

Professor Ogbu Uke Kalu:
Teacher, Mentor, and Friend40
I am deeply saddened to write this tribute for my teacher, mentor, and friend,
Professor Ogbu Kalu. I first met him and his family in 1974 when he joined
the faculty of the Department of Religious Studies, at the University of
Nigeria, Nsukka, where I was an undergraduate student majoring in Religion.
40

Jacob K. Olupona (NNOM), Professor of African Religious Traditions, African and African
American Studies in the Faculty of Arts and Sciences; Professor of African Religious Studies,
Faculty of Divinity; Chair, Committee on African Studies,
Harvard University, Cambridge, MA, USA
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A year earlier, some of my classmates, through the University course change
process, attempted to change from Religious Studies to what they considered
to be more lucrative subjects. But the no-nonsense chair of the Department
then, Professor Canon Edmund Ilogu, blocked the process. At the time Kalu
joined the department, student morale was low. It was a period of despair for
young men and women who thought religion had no social or professional
benefits to offer. Then a young erudite Ogbu entered the academic lives of the
Nsukka students. Ogbu took charge of the curriculum and revamped it into an
interdisciplinary study of religion from a confessional, ideologically driven
seminary type training. He turned around a department that became the envy of
other programs in and outside of Nsukka.
My early encounter with Ogbu was more than simply academic because
Ogbu and his wife, Wilhelmina opened their doors to many of their students,
especially students who came from other parts of the country to study at
Nsukka. This was just a few years after the devastating Nigeria-Biafra Civil
War. It was as if they knew that the young “foreigners” from across the Niger
River needed love and compassion on a campus far away from home.
A teacher of teachers, Ogbu manifested very many great qualities. He
organized his ideas and presented them clearly in class. He cared about his
students and what they learned. He was always willing to “go the extra mile”
to ensure that they understood the subject matter. Ogbu was compassionate yet
firm with his students. I don’t think that it is ironic that he gave his last public
lecture at Harvard in my African religion class on December 4, 2008. He and I
had developed a strong friendship over the years since I had been his student at
Nsukka. At that December lecture, he discussed his recent book on African
Pentecostalism. My students, who held him in awe, felt very much at ease in
his presence, and I saw in that brief encounter signs of a sudden affection for a
teacher and guest lecturer they barely met one hour ago. Ogbu as usual was at
his best with the students. He laughed and joked with them about some of the
stories he had recounted so eloquently in his book.
Ogbu was a talented academic whose scholarship and outstanding
contributions to the study of religion in Nigeria and Africa are incalculable.
His legacy will be remembered for generations to come for his uncommon
vision and leadership in the pursuit of scholarship in Africa. As a leading
Church historian, Ogbu understood African Christianity through and through,
and his many publications numbering over fourteen books were truly original
pieces of work. He excelled in writing lucid and witty prose, and in deriving
methodological and theoretical models from indigenous hermeneutics.
In the last phase of his academic life, Pentecostalism came to occupy the
center of his scholarship and research, and it is undoubtedly as an interpreter of
African Christianity's unique contribution to world Pentecostalism that Ogbu
made his most distinct contribution to the study of global Christianity.
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Paradoxically, the work is also implicitly an autobiographical recount of his
new radical conversion--spiritually and intellectually. Ogbu wrote not just as a
detached scholar, exercising phenomenological empathy, but also as a
committed born-again Christian representing a community of believers whom
he claimed as his own.
Professor Kalu was not a conventional professor. His success as a mentor,
however, should not be measured simply by his ability to make scholars out of
the students who were privileged by his training. We must also celebrate his
particular talent for recognizing the potential of his students, whose energies
he was able to nurture in the direction of noteworthy, academic achievement.
For more than twenty years in Nigeria, Ogbu led the department to the
frontiers of the field of religious studies. Through his interaction with other
African universities as external examiner, conference convener, and keynote
speaker, he produced numerous graduates and postgraduate students who
claimed him as mentor. Many of these students are now professors, lecturers,
and teachers in their own right in Nigeria, Europe, and the United States.
For a consummate teacher such as Ogbu, I could speak pages until
tomorrow. His breadth of knowledge and his ability to elicit from his students
more than they believed themselves capable of doing will remain part of his
legacy. His commitment to excellence made him set a very high standard of
scholarship for himself, which he extended to the numerous students who
studied under him. As a model of excellence in the Nigerian academy, his
leadership and commitment on behalf of very many younger scholars across
Africa and in Asia, Europe, and America were clearly evident in the number of
academic projects he participated in and pioneered.
Very few people I know could match Ogbu’s personal attributes as a
human being. Professor Kalu’s generosity and kindness knew no bounds. His
love of good life and high culture, his elegance, finesse and neatness made him
a full-fledged academic modernist, qualities his students and colleagues so
much admired. He was very collegial and had a good sense of humor and quite
a delight to be with. Through our many conversations over the past thirty-five
years, I came to admire his brilliant intuition and uncommon perspective on
many profound and topical issues that dominated our conversations.
In the last few years of my interaction with him, I would often call by
phone to exchange pleasantries, “Hello sir, how are you doing?” He would
respond in our local Nigerian pidgin English, “I dey kampe, I am fine; I dey
kampe like President Obasanjo,” referring to the former Nigerian President's
famous exchange with the Nigerian Press Corps! I truly believe that in his new
abode among the saints triumphant, Professor
Ogbu Kalu is now smiling, returning their pleasantries with, “I dey kampe like
the Risen Christ!”
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Now the laborer’s task is over; Now the battle day is past;
Now upon the farther shore, Lands the voyager at last.
Father, in Thy gracious keeping, Leave we now Our Teacher, Friend,
and Mentor.

+++
Andrew F. Walls41
The Late Professor Ogbu Kalu
Blessed is the man who does not walk in the counsel of the wicked ... or
sit in the seat of mockers. But his delight is in the law of the LORD ....
He is like a tree planted by streams of water which yields its fruit in
season and whose leaf does not wither ...
Ogbu Kalu was like the Psalmist’s fruitful tree: upright, solid, productive,
full of sustenance for others. The source of these qualities also recalls the
Psalmist’s words; this was a man who deliberately turned his back on selfseeking and cynicism in order to follow the teaching of the One whom he
knew as the Lord.
The fruit was abundant. For one thing, he was Africa’s premier Church
historian. In this area he was both a groundbreaker and a masterbuilder,
combining great range with depth of insight. He had begun with years of
research into British history; when he turned to Africa he produced both
valued works of synthesis and indispensable works of exploration, detailed
studies of Nigeria and magisterial continent-wide surveys. He was a skilled
and sympathetic interpreter of the religious reality of Africa; his seminal works
on the process of Christian conversion in Igboland and, most recently, on
Pentecostalism in Africa open up whole fields for investigation and
comparison. African Church history has long been a marginal subject in the
Western academic world; the present place of Africa at the heart of the World
Church has brought it into the academic mainstream, a topic of importance for
all who care about the Christianity in the twenty-first century. If the topic of
African Christian history is now better serviced, better resourced, better
interpreted, better understood than previously, an immense amount of the
credit for this belongs to Ogbu Kalu.
He was not content to carry out his work as a detached scholar. For
decades he was an inspirer and facilitator for the work of others, and a leader
41

Honorary Professor University of Edinburgh; Professor of the History of Mission, Liverpool
Hope University; Head of the Department of Religion, University of Nigeria, Nsukka, 1962-1965

28

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

and driving force in team activity. More than twenty years have passed since
the Nairobi workshop on African Christian history supported by the World
Council of Churches as part of a project towards an ecumenical Church
history. Ogbu led the workshop and edited the collection of papers on African
Christian historiography that emerged from it. Latterly, in collaboration with
the South African scholar Professor J W Hofmeyr, he organised the writing by
a group of scholars from all over Africa a major work with the significant title
African Christianity: an African story.
No one has done more to ensure that the history of African Christianity
would be written, studied and pondered by Africans. And, though an internationally recognised scholar, his position as a servant of Africa, and of Nigeria in
particular, has never been in doubt. In the last few years he has been based in
the United States, and one outcome has been the almost staggering flow of
significant writing that he published. But for over a quarter of a century before
that he taught at the University of Nigeria, Nsukka, also serving as Dean and in
other administrative capacities, through some of his country’s bleakest years.
The difficulties of maintaining the scholarly life in such a situation are overwhelming, and they defeated many; but Ogbu demonstrated how high standards could be maintained, and taught and researched and wrote and published
and kept the scholarly flame burning in the Department. The tree continued to
bear fruit in season, even when the streams ran dry.
For behind the productive scholar and the stimulating teacher and the
lively lecturer, underlying and informing all this activity, lay the
straightforward, warm-hearted Christian that we remember now with affection
and gratitude. We thank God for all that Ogbu Kalu did, but still more for
what he was. So we commend to the Father’s loving care and comfort those
who knew him best and loved him best, and whose loss is therefore greatest,
his dear wife Dr Wilhelmina Kalu and their children. For the rest, let us pray
the Lord of the harvest to send new labourers, inspired by the work and
example of Professor Ogbu Kalu, into the field in which he laboured so
mightily.

Professor Andrew F. Walls (right) with Ogbu Kalu and Kwame Bediako at Akropong,
Ghana on May 17, 2007.
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ASC AFRICA THESES
AWARD 2007
The African Studies Centre (ASC), Leiden, The Netherlands, and CODESRIA, Dakar,
Senegal, award each year a prize for the best MA thesis to a student in an African or
Dutch university who has completed her or his final year with distinction. For the 2007
competition, a record number of 50 theses were submitted, among them several from
universities in Africa.The award consists of Euro 1000, the publication of the thesis by
ASC, and an article by the prizewinner in CODESRIA Bulletin. For further information
on the award and its conditions, see AASR Bulletin 24 (November 2005): 44-46.
The three finalists for 2007 were:
= Janneke van Gog: Coming Back from the Bush: Gender, Youth and Reintegration in
Northern Sierra Leone. This MA-thesis focuses on the post-war (re-)negotiation of social identities by women, who had been forced to live with a rebel movement (mainly
the RUF), and their re-integration in their original communities. Van Gog concludes
that some of the important factors in the reintegration strategies include the personal
history of each individual woman, the nature of her relationship with her family and her
home village, and the woman’s perception of how a good daughter or good woman
should behave under such extraordinary circumstances.
= Anika May: Teaching Peace - Transforming Conflict?: Exploring Participants’ Perceptions of the Impact of Informal Peace Education Training in Uganda. This thesis is
an academic analysis of a peace education programme in Uganda. May has made a
practical contribution to the improvement of the programme during her fieldwork and
has adapted the originally American programme to the concrete local circumstances in
Uganda. The thesis comes up with concrete recommendations for future improvements
of the programme, with regards to target groups, the approaches to be used and the
contents of the programme.
= Friederike Mieth: Defying the Decline of Pastoralism: Pokot Perceptions of Violence,
Disarmament and Peacemaking in the Kenya/Uganda Border Region. The apparent
decline of East African pastoralism has been studied by many scholars and researchers
from several disciplines, but there is little information available about how the pastoralists themselves view these developments. This thesis attempts to present the local views
and explanations. The fieldwork has been conducted among the Pokot pastoralists in a
small village on the Kenya/Uganda border.
The winner of the 2007 competition is Ms Janneke van Gog (Centre for Conflict Studies, Utrecht University). She has given a presentation on Wednesday 31 October
during the Afrika Studieavond in Amsterdam.
For further information on the ASC theses awards, you may visit: www.ascleiden.nl/GetPage.aspx?datastore=1&url=/events/event1190377421
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REVIEWS
Muhammad Haron
University of Botswana

ISLAMIC CIVILIZATION
IN EASTERN AFRICA
Abdu B. Kasozi & Sadik Unay (eds.) 2006, Proceedings of the International
Symposium on Islamic Civilization in Eastern Africa. Istanbul: IRCICA,
XIV + 332 pp., ISBN 92-9063-161-9.
The Research Centre for Islamic History, Art and Culture (IRCICA), which is
an affiliate of the Organization of Islamic Conference, has been organizing
symposiums on Islamic civilizations on various continents over the past few
years. This time round its organizers under the directorship of Halit Eren, who
wrote the preface for this publication, went into partnership with the Islamic
University of Uganda to organize an Islamic Symposium on ‘Islamic
Civilization in Eastern Africa;’ the symposium was held in Uganda’s capital,
Kampala, between the 15th and the 17th of December 2003.
The symposium attracted numerous participants who delivered papers on
an array of themes. For this publication Kasozi and Unay had to make certain
editorial decisions as to what had to be left out and which papers could be
included. This is indeed no easy task since many aspects have to be considered
before accepting the paper for publication. Be that as it may, the editors were
able to select some interesting papers for this particular publication. In all there
were twenty-one contributions; even though there were slight overlaps in two
or three cases, most of them addressed different topics and issues. In Kazosi’s
editorial foreword he highlighted four themes that were covered in the
publication; they were (a) Islam’s dissemination and diffusion in Eastern
Africa, (b) the network of prominent scholars in the region, (c) the impact of
Islamic civilization gave rise to innovative developments such as the Swahili
cultural and language system, (d) the role the missionaries played in
preventing the spread of Islam, and (e) the negative and positive exertions of
globalization in the development and progress of the Muslim communities in
East Africa.
At the outset it should be stated that it will not be possible to discuss each
and every contribution at length; this being the case, the reviewer will confine
himself to selected texts but will note others in passing. Papers covered issues
in East Africa in general, whilst others reflected upon specific states such as
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Ethiopia, Somalia, Uganda and Kenya. The first notable contribution comes
from the scholarly pen of Professor Ali Mazrui. He appropriately titled his
paper ‘Africa and Islamic Civilization: the East African Experience’ (3-16)
and discussed the three different phases in modern history of the Swahili coast.
He creatively called the first phase Afro-Oriental, the second Afro-Occidental
and the final Afro-Global. As usual he offered significant observations but also
repeated some of the points that appeared in some of his earlier works such as
Africa’s Triple Heritage. The professor’s opening chapter was followed by a
broad overview of the ‘Penetration of Islam in East Africa’ (17-38) by Dr. Ahmed Binsumeit Badawy Jamaliyl. He basically divided his paper into two sections: the first discussed the penetration of Islam from the
Abyssinian/Ethiopian part of Africa down towards the East African coast; and
the second noted the cultural impact that East Africans witnessed and experienced.
And since Ethiopia’s position has been crucial as a launch pad for the
spread of Islam down towards the East African coast, it was important to
reflect upon ‘The state and Islam in Ethiopia (circa 850-1995)’ (39-60). This
task was ably dealt with by Hussein Ahmed who is a well-known specialist on
the subject. The problem with papers that try to cover too many facts is that
they do not capture all the relevant data and are forced to skip some notable
events because of constraints of time and space. In this case, it would have
been better for the scholar to have either concentrated on the earlier connections, or to have focused on later/contemporary developments. The same
criticism applies to J.E.G. Sutton who wrote about ‘The Swahili: Twelve Centuries of Islam’ (61-88). Nonetheless, both chapters offered a fair overview of
their respective topics.
In the fifth chapter Ibrahim Sogayroun informs us about ‘The influence of
Sudanese Muslims in Uganda from the north of the Great Lakes’ (89-98) and
in the sixth Muhammad Amra reflects upon ‘Islam in Southern Africa: A
Historical Perspective’ (99-118). The latter paper provided a broad outline of
Muslims in most of the southern African region; unfortunately, the paper’s
coverage is too wide and as a result only provided brief glimpses into the lives
of Muslims in countries such as Mozambique and Zimbabwe. The former
paper demonstrated to what extent Sudanese troops were agents of Islamization in Uganda in particular and the Great Lakes region in general.
Three chapters that appear in this publication discussed the role of the
Ottomans in the African continent. The first was prepared by Suleyman
Kiziltoprak. He addressed the issue of the ‘Ottoman Policies against European
Colonial Powers in Northeast Africa’ (119-132). It would have been
instructive if the author had given some attention as to whether these policies
filtered down towards the Eastern part of the African coast. The second paper
was titled ‘Relations between the Ottoman Empire and the Zanzibar Sultanate
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(circa 1880-1907)’ (149-159). This paper was based upon Hatice Ugur’s MA
thesis, which has since been published. This chapter gave a very interesting
descriptive account of the relationship between the Ottoman Sultan and the
Zanzibar Sultanate at the turn of the 19th century. The third discussed the
‘Ottoman Efforts to Protect Somalia from European Powers’ (161-169); Tariq
Mohamed Nour, who also extracted the material from his MA thesis, recorded
the Ottoman policies in [?] the South [of what?] and also described its position
vis-à-vis Somalia before outlining the European threat over Somalia.
Two other papers that caught this reviewer’s attention was the one titled
‘Sheikh Hasan b. Ameir ash-Shirazi (1880-1979): His Contributions to Islamic
Education in East Africa’ (189-202); and another titled ‘Kadhi’s Intellectual
Legacy on the East African Coast: The Contributions of Al-Amin bin Ali AlMazrui, Muhammad Al-Mazrui and Abdulla Saleh Farsy’ (203-218). The
former was written by Issa Ziddy and the latter by Abdulkadir Hashim. What
fascinates this reviewer is the nature of the contribution of these significant
theological figures along the Swahili coast. The respective authors demonstrated the output and impact of these notable scholars not only in the region
but beyond it.
The final two chapters dealt with the concept of globalization. Both
chapters had more or less the same titles. The one was titled ‘Globalization and
Islam in East Africa’ (303-316) and it was presented by A. K. Sengendo; and
the other was titled ‘Globalization and Islamic Civilization in Eastern Africa’
(317-328) and jointly written by Fastima Adamu and Atiku Yahaya. The last
paper investigated the dimensions of globalization and pointed out the global
cultural challenge for East African Muslims. Sengendo defined the concept of
globalization and also gave an Islamic conceptualization of the term. He thus
conversed about cultural conflict in the light of this process; and he briefly
commented and elaborated upon the East African region as having been the
locus of global forces.
On the whole, this publication contains some interesting and wellstructured papers. But, as stated earlier, some tried to cover too much and thus
veered away from the purpose of their papers. When scanning each chapter,
then it is obvious that the editors were not meticulous in their editing. This
may be observed when browsing through the reference/bibliographical lists of
each of the papers. Take the list of references in Mazrui’s paper, for example,
it will be noted that the date does not appear in one entry and in another the
name or initial of the author does not feature. In some chapters one observed
grammatical and spelling errors; for example, one need only peruse the following pages: 53, 135, 192, 204, 225, 231, 234, 235, and 240. Apart from these,
there were also other mistakes. But these should not sidetrack the readers from
the significance of the work. The publication will be of interest to scholars and
students in the social sciences and humanities.
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Jan G. Platvoet
AASR WebMaster

BREAKING THE CHAINS
OF SILENCE AND SHAME
Stephanie Nolen 2007, 28 Stories of AIDS in Africa. New York: Walker &
Comp., 2 maps, glossary, ‘How you can help’, bibliography, index, 375
pp., ISBN 13: 978-0-8027-1598-2, US$25,95 (hbk); Ontario: Vintage
Canada, 416 pp., ISBN 13: 978-0-676-97823-0, US$15.95 (pbk).
This moving book tells the real life stories of 28 men and women in Africa
who live, or lived, with HIV or AIDS, 42 one for each of the 28 millions
Africans that according to UNAIDS were infected with the human
immunodeficiency virus (HIV) in 2006. 43 In addition, it has an introduction (117) and an epilogue (347-352). In the latter, Nolen relates briefly how the 28
she had interviewed since 1997 were doing in 2006 at the time the book went
into production: four had died, three she could not reach; of the remaining 21,
only one was in poor health. The others were in good health, thanks to the
ARVs (antiretroviral drugs), and most were active in movements that try to
break the chains of silence and shame that keep Sub-Saharan Africa in the grip
of this pandemic which had already killed 22 million Africans by 2006.
Infection rates had begun to decline by then, in part due to ARV-treatment, in
part because death had already wiped out those most likely to spread the virus.
Death rates, however, had not yet declined, because only one in four of those
in need of treatment were as yet on ARVs (350). And she argues that it is
unlikely that the G8 goal of universal access to ARVs by 2010 (253) will be
reached, for one reason because of corruption and inefficiency, for another
because only half of the funds needed to fight HIV/AIDS effectively is
available (350-352). 44
In her introduction, ‘Why 28’, she explains how long it took her to become
truly aware what a savage silent killer HIV/AIDS is in Africa. It sunk into her
only in 2002 when, in a village in Malawi, ‘I had a sense of a community
42
All but two of her cases are from East and Southern Africa, reflecting the much higher incidence
of HIV/AIDS in those parts than in West Africa. Five of her histories are from Zambia; four from
South Africa; three from Uganda; two each from Swaziland, Ethiopia, Kenya, Zimbabwe, Mozambique and Nigeria; and one each from Burundi, DR-Congo, Botswana and Lesotho.
43
Nolen 2007: 15. She finds this figure ‘conservative’. She suspects that the number of infected is
higher, and will be still higher when accurate survey methods finally reach into rural areas (16).
44
In 2005, the UN Global Fund to Fight AIDS, Tuberculosis and Malaria was short more than $8
billion (327-328).
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quietly evaporating around me’ (2) and then wandered, a few days later,
through an overcrowded hospital in Lilongwe ‘in a state of growing horror’
searching for ‘the lone doctor who had agreed to speak to me about the
country’s HIV epidemic’:
There were people everywhere: three to a bed, lying head-to-foot-to-head; under the
beds, lying on grass mats in the stairwells and in the verandas off the wards. They
were bone thin and covered with lesions and abcesses. As I stepped gingerly among
them, they shifted their heads slightly to look up at me through eyes grown huge in
sunken faces. I could not find the doctor; I did find a nurse–perhaps the only nurse–
who was stout and slovenly and clearly drunk, her hairpiece of copper curls askew.
Looking around the ward, I couldn’t blame her: it was barely 8 a.m., but I felt in
desperate need of a stiff drink myself’ (2). 45

This awaress of the slow, almost incalculable devastation HIV/AIDS was
wreaking in Africa made her persuade the editors of the Toronto The Globe
and Mail newspaper, for which she was stationed in Africa as reporter, that she
must uncover the stories of the thousands of villages on the verge of
disappearing. Whereas in North America, people with HIV were kept in good
health for decades with ARVs, in Africa people could only sit and watch its
inexorable progess to death, almost entirely unremarked by the world at large.
Covered up by the silence of shame, it was wiping out the sexually active
generation, leaving a host of orphans in the care of the elderly (67-71, 186195, 223) or to fend for themselves (3-4, 31-40), if they did not die early,
having contracted HIV at birth and/or through breastfeeding (190-192, 231). 46
Nolen explains what kind of ‘retrovirus’ HIV is. It invades the lymphocytes
that normally fight infections and turns them into factories that churn out tens
thousands of new HIV viruses. In ten days’ time, a drop of blood of an infected
person contains 100 million HIV viruses. By that time, they have spread to the
brain and other major organs. Then a long battle between the body responding
with new killer T cells 47 and the HIV virus begins which the virus inevitably
wins after a few years. A brilliant strategy, says Nolen, because by that time
the person infected has spread the virus to plenty of other people. 48 In addition,
45
Cf also 155-159, 162, 164-165, 245, 247-248 on the 400% overtaxed hospitals critically short of
doctors, nurses, pharmacists and other staff in Malawi and other parts of Africa due to HIV/AIDS
and emigration.
46
700,000 babies contract HIV/AIDS in Africa each year, and only 300 in all rich nations combined. HIV-transmission at birth is easily prevented (190). HIV/AIDS treatment of babies and
young children is, however, much more difficult and underdeveloped than that of adults (190-192).
47
The so-called ‘sero-conversion’: flulike symptoms signalling that the body begins to produce antibodies to HIV. They pass by after a couple of days and then it can be years before any other
symptoms become noticeable (338, 357).
48
HIV-1[M-]C, the strain most common in Southern Africa, typically progresses slowly from infection to illness. During Mandela’s presidency, 1994-1999, HIV-infection rates in South Africa
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HIV is able to resist the toughest barrage of drugs by burrowing itself in the
lymph nodes and to pop out and begin to reproduce again years later (4-5, 200,
310-312).
The other asset of HIV is cultural in kind: HIV is transmitted through
blood, sexual fluids, and breast milk in the moments of intimacy of sex, birthgiving, breast-feeding, and drug injection, licit and illicit. Their discussion is
heavily tabooed, especially in imbalances of power, as between male and female, and in the margins of society, among prostitutes, drug addicts, gay and
migrants. So is also the discussion of HIV-transmission (328-329): ‘an illness
no one likes to name’ (333), that ‘preys on our moments of weakness, and on
our least maneageable emotions of shame, fear and denial’ (274). It is this
silence from shame that has provided HIV with very potent silent carriers
(‘vectors’) for ultrarapid diffusion in African societies until now (5-6). 49
By the time HIV was discovered and identified in the gay communities in
the West in the mid-1980s, it had already been devastating rural areas in
Uganda, Zambia and Zaire for over a decade as the ‘slim’ disease of young
adults that responded to no treatment (cf. also 198). In 1983, HIV was first
attested in Kigali and Kinshasha, in heterosexuals, not in gay. In 1986, in the
first national survey in Africa, a staggering 17.8% of the urban population of
Rwanda proved HIV-positive (6-7). By examining frozen blood samples stored
in hospitals, it was shown soon that HIV/AIDS had spread in Central Africa
from as early as 1959. Genetic investigations have established recently that
HIV is a modification of SIV, Simian Immunodeficiency Virus, in
chimpanzees and mangabeys. It ‘jumped’ to humans in South-East Cameroon
some seventy years ago, and ‘travelled’ to Kinshasa where it spread through
the use of unsterilised needles in mass vaccination campaigns in the next two
decades. From there it radiated to other parts of Africa in the 1960s, and
through Haiti to the gay communities in the Western world (6, 8). By 1990,
one in five adults in Uganda was infected. By 2005, at least twenty million
Africans had died from HIV/AIDS, and in parts of Southern Africa, infection
rates in adults had risen to over 30% in 2006 (8-11). 50
rose from 8% of adults to nearly 25%, but the first large wave of deaths did not begin until about
1999 (320, 321). Cf. also 196-210 on Pontianu Kaleebu, researcher at the Uganda Virus Research
Institute, and the hunt for a vaccine against HIV. On the various strains, esp. HIV-1M that causes
the vast majority of infections globally and its nine sub-classes, HIV-1M-A to HIV-1M-I, cf. 201.
Infections in Europe and North America are virually all HIV-1M-B; in East Africa HIV-1M-A and
HIV-1M-B, and HIV-1M-C in Southern Africa. Most research focussed on HIV-1M-B until recently when it swung to HIV-1M-C, the biggest killer (201-202, 206, 209, 283-284).
49
Key vectors are labour migration, especially of miners (119, 122-123); long distance haulage of
truckers (41-51); the armies (143, 148-151); men ‘going around’, more especially the wealthy and
educated men ‘who ought to know better’ (159-161, 326); and bar girls (280-281).
50
‘Swaziland now has the highest adult HIV prevalence in the world: 33.4%’ (UNAIDS 2006,
AIDS Epidemic Update: December 2006, p. 13, at: http://data.unaids.org/pub/EpiReport/2006/04-
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Nolen indicates poverty as a key factor in the spread of HIV/AIDS in
Africa: ‘millions of Africa […] might easily have been protected if they had
had access to education about it, or to the means of defending themselves’; and
the Sub-Saharan states were too weak and destitute to take effective measures
against it (11). That was a legacy of colonialism, Cold War global politics and
IMF structural adjustment: ‘more than a century of foreign meddling had
reduced much of the continent to a corrupt, conflict-torn, impoverished mess’
(12, 246-255). Rich donor nations refused to put adequate funding into it for
combating AIDS. When in 1999 the UN requested $6.6 billion, donor nations
gave $560 million (also 254). Another factor is ineffective, cleptocratic (250251), repressive (288-304) African leadership that resorts to stigmatizing and
ostracising people with HIV/AIDS rather than coming to their rescue. A third
are cultural and social practices: eschewing condoms while having multiple
concurrent sexual partners 51 (12-13). 52
Nolen does note a change for the better since 2000: ARVs are now
dispensed to 1 million patients; African AIDS activists forced the
pharmaceutical industry to allow the production of cheap generic drugs; 53 the
HIV/AIDS pandemic became a political and media issue and has begun to
attract serious funding through the rock star Bono, Bill Clinton (cf. also 206,
327), Bill and Melinda Gates (cf. also 206-207, 285) and Stephen Lewis, UN’s
Special Envoy for AIDS in Africa from 2002 to 2007, and Bush announcing
his five-year, $15 billion President’s Emergency Plan for AIDS Relief
(PREPFAR) in 2003. Even so, it is hard for people unaffected by Africa’s
Sub_Saharan_Africa_2006_EpiUpdate_eng.pdf. And in KwaZuluNatal, ‘adult infection rate is
about 40%’ (285). But Nolen cautiously notes the ‘extreme weakness’ of data collection with respect to HIV/AIDS infection in Africa and the numbers of deaths it has caused (15-17). Figures are
unreliable because national governments tend to push them down for fear of scaring off tourists
and foreign investors (231), while international agencies may inflate them to attract attention and
funding’. On HIV/AIDS in Swaziland, cf. also the stories of Siphiwe Hlophe (19-30, esp. 27-29)
and Mfanipela Thlabatse (136-139, 348).
51
Nolen is careful to stress that ‘years of research have made it clear that Africans do not, in the
course of their lives, have a greater number of sexual partners than North Americans or Europeans.
But where people in the West follow patterns of serial monogamy, moving from one partner to the
next in relationships of varying lengths with limited overlap, many sub-Saharan Africans have the
same number of partners in what are called concurrent sexual networks, where some or all the
partners overlap. Because of the way HIV works, those networks greatly increase the odds of infection’ (161, 334).
52
Key factors, other than the three named by Nolen, are silence from shame and for fear of stigmatisation and ostracisation (23-24, 65, 162, 320); and ignorance through misguided notions about
HIV/AIDS as a disease that would strike promiscuous whites only, or gay, or prostitutes, i.e. ‘sinners’ (23, 143). A new misguided notion since ARVs began to be distributed, is that you need not
worry about contracting HIV: ‘they can “fix it” with a pill’ (334).
53
Cf. 167-185 on Zackie Achmat (‘gay, atheist, full-time rabble-rouser and one-time sex worker’)
and the Treatment Action Campaign (TAC), 1998-2006, Mbeki’s role in it (173-176, 217-219,
323, 344), and the support Mandela gave him (178, 324-325, 327) and Winston Zulu (211-224,
224).
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plight to be aware of the epic drama – medical, demographic, economic, social, cultural – HIV/AIDS has caused and is causing in African communities and
in the lives of Africans.
The 28 biographies gathered in her book are meant to bring that drama
home, and to explain how the disease works, spreads and kills, and is tied to
conflict, famine and the collapse of states. But also how treatment works, when
people can get the drugs, and how those who cannot get them, fight to stay
alive with virtually no help and no support (14-15). This her 28 real life stories
do extremely well. They show, on the one hand, how many HIV/AIDS patients
were betrayed by their lovers, families, neighbours and government, and lost
much more than only their health. On the other hand she shows how some
people cared for their sick families and neighbours, fought the drug companies
and their governments, sheltered orphans (66-71, 239, 245) and overcame fear
and shame (17).
Let me summarise one: that of an Anglican priest in Uganda, Gideon
Byamugisha (257-268), who, as early as 1992, was the first clergyman to declare publicly that he was HIV-positive. He dedicated his life to breaking the
stigma, shame, denial, discrimination, in-action and mis-action with respect to
HIV and AIDS. 54 His story is briefly as follows. In April 1991, a few months
after their first baby daughter Patience had been born, Gideon, then a lecturer
at a theological college and in charge of a parish fifteen miles outside
Kampala, and his wife Kellen were poised for departure to Britain for graduate
studies, when Kellen had suddenly to be rushed into hospital with severe chest
pains. She died a week later. Devastated by her sudden death, Gideon
abondonned his studies abroad to care for Patience.
In late 1991, however, his sister Eunice, who as a nurse had attended to
Kellen in hospital, came to tell him what she had kept as a closely guarded
secret since Kellen’s death, to wit that Kellen had been tested for HIV/AIDS
during her final week and had been found positive. Gideon went to hospital at
once for a test on himself and was found positive also. His daughter, however,
was not found infected. Though he was well aware that he stood to lose his job
and his parish if people knew he had tested HIV-positive, Gideon decided that
he could not and should not lead a ‘double’ life. He did not feel guilty about
his status, which he attributed to lack of information rather than to a moral
fault on his, Kellen’s or someone else’s part. 55 He immediately informed his
54

Quoted from http://www.engagehivaids.com/cm/news/54. Cf. also:
http://www.biblenetworknews.com/africa/112802_uganda.html
,
http://www.pressureworks.org/focus/hiv/players/gideon.html
http://www.abc.net.au/rn/religionreport/stories/2006/1697057.htm
http://sw.wikipedia.org/wiki/Gideon_Byamugisha
55
Neither Kellen nor Gideon had taken the test before their marriage. Gideon had, however, had
blood transfusions in 1988 when he suffered a serious cycling accident. The blood was donated by
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family, his in-laws, 56 the staff and students of his college, and the wider church
community about his condition. He rejected the request of the staff that he inform no one else. Though many people were uneasy about his public confession, he eventually did not loose his job and parish, not even when he
remarried in 1995 to Pamela, who had lost her husband to AIDS and like him
was HIV-positive (267). Rather, as the only openly HIV-positive priest in
Africa for a decade, he became a speaker much in demand, e.g. during the panAfrican AIDS conference held in Uganda in 1995 (260, 263).
In 1996, Gideon fell ill himself. His CD4 count dropped to below 100. 57
Unless he was put on ARVs, he had fewer than six months to live, doctors told
him. ARVs, however, were not available in Uganda. Gideon was saved,
however, by the Anglican bishop of Kampala. He launched a crusade to keep
him alive in 1997 and found two ‘Good Samaritans’, one in Singapore and one
in the US. They sent Gideon the ARVs he needed. He recovered fully. Gideon
and Pamela even decided to have children when drugs to forestall HIV-transmission from mother to child became available in Uganda. In 2000, their
daughter Love was born, and 2002 another daughter, Gift. Like Patience, they
were HIV-negative.
In 2002, his break-through came. By then he served on the [Anglican]
Church of Uganda’s AIDS programme, travelled abroad often as the
representative of the Ugandan organisation People Living with HIV/AIDS
(PLHA), the AIDS NGOs’ Network in East Africa, the International Alliance

a person who later died of HIV/AIDS. He also had had many injections for malaria at a time when
sterilisation was not practices rigidly (260,
http://www.anglican.ca/news/news.php?newsItem=2002-11-29_xx.news). Cf. the similar case of
Noé Sebisaba and his wife Agrippine (82-98). When Noé volunteered to donate blood in 1995 in
the refugee camp in Tanzania to which they fled in 1993 to escape from the Tutsi-Hutu troubles in
Burundi, a routine test showed that he was HIV-positive. When Agrippine eventually took the test
too, she proved HIV-positive also. They agreed they could not throw stones (90), for they had not
taken the test before getting married; and Agrippine had been raped by a soldier before they fled
from Burundi (86). Agrippine refused to have their status made public. As a result, when their baby daughter Lina died from AIDS in early 2003, and a few months later Agrippine herself also,
people began to accuse a childless neighbour of having caused their deaths by witchcraft. To forestall that his in-laws killed her, Noé disclosed the true cause of their deaths and his own condition.
The pastor at once publicly condemned him as a sinner, his friends deserted him, and his brother
took his children away from his house. And when the news of Noé’s confession reached the local
Tanzanians, they began to harass the refugee Burundians for spreading HIV/AIDS among them.
From Noé’s confession, however, a ‘Stop SIDA [the French acronym for HIV/AIDS]’ movement
started among the refugees in 2003 for spreading knowledge about HIV, and for caring for AIDS
victims and orphans (92-98). Thokozani Mthiyane (329-345), who was careful never to have unprotected sex, contracted HIV when he was stabbed during a burglary of the house of a neighbour
(336-340).
56
See http://www.anglican.ca/news/news.php?newsItem=2002-11-29_xx.news
57
The number of T-helper lymphocytes with CD4 cell surface marker should average between 500
and 1500 per cubic centimetre blood; cf. also 354.
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for Religious Responses Against AIDS, and as the FBO 58 Specialist for Africa
in ‘Hope Initiative’ AIDS programme of World Vision, a Canadian Christian
relief organisation. 59 In December 2002, he was invited to the White House by
the US President Bill Clinton for a meeting on faith-based responses to the
pandemic (264).
More importantly, however, Gideon secured funds in 2002 to bring fortytwo of the many clergymen, who had privately disclosed to him during his
travels in Africa that they too were HIV-positive, together in Harare in a
retreat in order that they might feel safe to speak freely about their condition.
At this meeting, ‘it took them only one day to decide that they wanted to
organize into a continent-wide network – to support and care for each other,
and to influence the policies of their churches’. As a result, the African
Network of Religious Leaders Living with, or Affected by, HIV/AIDS (ANERELA+) was founded. 60 It was officially launched in October 2004, with
Gideon as its first President and with Jape Heath, 61 an Anglican priest in
Johannesburg, South Africa, as its General Secretary, during the 11th International Conference of the Global Network of People Living with
HIV/AIDS (GNP+) held in Kampala, Uganda. It had a membership of 1,372
on 1st January 2006 in Africa 62 that included not only Christian but also a few
Muslim and Hindu, and several Bahai religious leaders. 63 The concept of
ANERELA+ was in addition introduced to religious leaders outside Africa
during the International AIDS Conference in Toronto-Canada in 2006, by the
speech that Gideon delivered before the United Nations in June 2006, 64 and by
his publications. 65 To accommodate religious leaders living with HIV/AIDS
outside Africa, ANERELA+ was transformed in 2006 into INERELA+, the
58

Faith Based Organisation
Cf. http://www.worldvision.ca/About-Us/Pages/AboutUs.aspx
60
At http://www.anerela.org/INERELA+%20-%20International%20expansion.htm it is, however,
reported that ANERELA+ was founded during a working retreat at Mukono in Uganda in November 2002.
61
Cf. http://www.pressureworks.org/focus/hiv/players/japeheath.html
62
In Uganda, Kenya, Malawi, Tanzania, Zambia, South Africa, Mozambique, Namibia, Nigeria,
the Democratic Republic of Congo, Rwanda, Lesotho and Zimbabwe, and most recently in Botswana. There ‘a stigma eradication for Botswana religious leaders was held from the 9th to the 13th
July 2007 at Desert Sands Motel in Palapye’ that was attended by 23 religious leaders from various Christian churches, the Baha’i faith and traditional healers. They elected a committee, chaired
by Bishop John Phillip, to organise BONERELA+, the Botswana Network of Religious Leaders
Living with, or Affected by, HIV/AIDS. Cf. http://www.anerela.org/Botswana.htm .
63
http://www.anerela.org/Report_2005.doc, p. 7
64
For the text of the speech, cf. http://www.engagehivaids.com/cm/news/54
65
Gideon Byamugisha & Lucy I. Steinitz 2002, Journeys of Faith: Church-based Responses to
HIV and AIDS in Three Southern African Countries. Oxford: Strategies for Hope Trust, 116 pp.,
ISBN-10: 0954306007 (pbk); Gideon Byamugisha & Glen Williams (eds.), 2005, Positive Voices:
Religious Leaders Living with, or Personally Affected by, HIV and AIDS. Oxford: Strategies for
Hope Trust, 39 pp., ISBN-10: 095490513X (pbk).
59
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International Network of Religious Leaders Living with, or Affected by,
HIV/AIDS. Its membership in Africa stood at 2,700 in 2007. 66
Gideon’s honesty, perseverance, patience and achievements show how
much HIV-positive religious leaders can contribute towards breaking the
chains of silence and shame if their communities and institutions do not
automatically stigmatize them as sinners and ostracize them by their
moralizing theologies of damnation but attempt instead to understand the
complexities and scale of HIV/AIDS pandemic, spread knowledge about it,
and support the infected and affected. Gideon was lucky to serve in a church,
college and parish that did not silence or oust him, even though they were
troubled by his ‘confession’, but stood by him and even rescued him from
impending death. He was heartened by certain signs of change such as the
public apology for having shunned people with HIV/AIDS, issued by Kenya’s
Anglican Church in March 2006; the Catholic church mitigating its rigid anticondom position a bit, also in 2006, in respect of married couples in which one
partner is HIV-positive; and individual priests and nuns in Zambia and South
Africa defying the ban of the Vatican on the distribution of condoms.
Moralisation, stigmatisation, testing before marriage, insistence on abstinence
as the only pillar of prevention and recourse to the numerous kinds of spiritual
healing rather than medical, educational and political ones, however, continue
to constitute predominantly the approaches of religious institutions in Africa.
The chains of silence and shame keep most of them in bondage as yet.
That is also mostly true for other institutions, especially families and
workplaces, as the stories told by Nolen make abundantly clear. 67 Silence from
shame is, with ignorance, probably the major reason why HIV/AIDS has been
so devastatingly successful in Africa. Departments of Religious Studies in
Africa may use Nolen’s book therefore with great profit in their teaching for
confronting themselves and their students with the grassroots realities of
HIV/AIDS in contemporary Africa and for shouldering their part in the huge
task of breaking the chains of silence and shame, as did Nelson Mandela
publicly in 2002 (178) and 2005 (313, 322-330); as had done his wife, Graça
Machel, before him, in 1999 (319), Joshua Nkomo in 1996, and Kenneth
Kaunda and Uganda’s president, Museveni, as early as the mid-1980s (319320). So did and do the HIV/AIDS-infected heroes of Nolen’s book. Its
‘impact could shape public opinion as never before’, says Stephen Lewis, UN

66

http://www.anerela.org/INERELA+%20-%20International%20expansion.htm
Like Prisca Mhlolo, in Mabvuku, Harare, who was severely maltreated by her sister and brothers
in 1997 at the burial of her son for revealing that she was HIV-positive, that her youngest daughter
and her husband had died of AIDS in 1995, and that her son had killed himself for fear of dying
from AIDS after he had been raped by a teacher at his secondary school (52-65). By 2004, all her
brothers and sisters had died of AIDS (64). Gugu Dlamini was beaten to death by a mob near Durban, South Africa, in 1998 for revealing on a radio programme that she was HIV-positive (171).
67
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Special Envoy for HIV/AIDS in Africa. It will certainly shape that of students
of religions, if they read it.

***********
Robert Launay
Dept. of Anthropology, Northwestern University
Evanston, IL, USA
REVIEW 68
Fourchard, Laurent, André Mary & René Otayek (eds.) 2005, Entreprises religieuses transnationales en Afrique de l’Ouest. Ibadan: Institut Francaise de
Recherche en Afrique (IFRA); Paris: Karthala, 538 pp.
Africa has never been a passive receptacle for religious ideas formulated
abroad, in Europe or the Middle East, but in recent decades it has emerged all
the more clearly as a vibrant source of religious creativity. Indeed, as some of
the contributions to this volume point out, afrocentric cults in the United States
may come as pilgrims to a shrine in Ghana (Duchesne and Guedj), while
Nigerian churches formulate projects for the re-christianization, not only of
Africa but even of Europe and North America.
This is an excellent collection of carefully researched and documented case
studies which explore some of the dimensions of this creativity. They are the
result of a project formulated by the Institut Français de Recherche en Afrique
(IFRA) in Ibadan, and so it is no surprise that half of the case studies are in
some manner concerned with Nigeria, though they also reflect the
demographic, political, and economic dominance of Nigeria within the region
as a whole. There is a similar predominance of studies of Pentecostalism, a
testimony to the spectacularly rapid expansion of this particular form of Christianity in the past two decades.
The book’s title qualifies these new religious enterprises as ‘transnational’
– a term which, like so many others in the social sciences, has tended to lose
any precise referent as it gains currency. The kinds of ‘transnational’ networks
described in the various contributions are of very different, in some cases
incommensurable, orders. In some cases, they involve migrants who retain
their religious affiliations as they cross international borders: Senegalese
68

Quoted from: Cahiers d'études africaines, 185, 2007, at
http://etudesafricaines.revues.org/document6850.html
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Mourides in Niger, in transit towards Europe (Bava) or Mossi adherents to the
Assembly of God in Ghana (Laurent). In other instances, they are characterized by the creation of religious NGOs, not only by evangelicals (Strandsbjerg)
but even by practitioners of vodun (Tall) with the intention of establishing
formal institutional linkages (and obtaining capital, symbolic and otherwise)
abroad. Pentecostal churches in particular are actively involved in attempts to
establish branches in other African countries, if not even further abroad
(Fancello, Mary, Ojo, Noret, Adeboye, Moyet), or to disseminate their
message through the mass media – books, films, television (Ukah, Moyet).
Paradoxically, the cumulative impression one gathers from the case studies
as a whole is that the success of these new churches or organizations to
transcend national boundaries has met with moderate success at best. New
reform-minded Muslim organizations in Senegal (Gomez-Perez), Côted’Ivoire, Togo, and Benin (Miran) have actually been far more anchored to
their respective national homes than their predecessors, the Sufi brotherhoods.
The success of some northern Nigerian organizations in Niger (Loimeier,
Hassane) is the exception which proves the rule, both given the dependence of
Niger on its looming neighbor to the south and the fact that, along the frontier,
both countries share a close cultural Hausaphone bond. While it is beyond the
scope of a collection such as this to theorize the differences between muslim
and christian (especially Pentecostal) religious ‘enterprises’, one theme which
emerges clearly from the Christian cases is the distinctly entrepreneurial style
which characterizes them, a function of a saturated religious market where
churches are competing against one another for a share of the market.
Religious competition takes a substantially different form in Islam, in terms of
leadership over the community as a whole. Language barriers to transnational
enterprises emerge as another theme of numerous studies, specifically those
which discuss the attempts of Nigerian and Ghanaian churches to establish
roots among their Francophone neighbors. Indeed, a theme that consistently
emerges in chapter after chapter is the extent to which transnational followers
or international (why ‘transnational’?) networks of connections serve to bolster
the position of churches, leaders, and institutions in their home countries, that
global means are more often than not subservient to local ends. Perhaps the
most flagrant instance is the relationship between Afrocentric American
devotees and the Ghanaian proprietors of the Akonedi shrine near Accra, the
very strength of whose connection arguably rests on mutually convenient
misunderstandings and appropriations.
Although the contributions overall are of a consistently high quality, the
collection as a whole tends to focus on leaders and on organizations rather than
on followers or potential converts. Admittedly, the founders of Pentecostal
churches, and often their successors, are of necessity both literally and
figuratively charismatic, and may well exercise a different kind of fascination
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over academics as they do over their flock. Yet their very biographies reveal
trajectories whereby they experimented with and ultimately rejected a variety
of religious affiliations, a pattern which no doubt characterizes followers as
well as leaders. In the spiritual market, there must be buyers as well as sellers,
and it is precisely in the interaction between leaders and the mass of believers
that the key to the rapidly changing religious landscape of West Africa is to be
found, and not least of all the reasons behind the failures as well as the
successes of the attempts of religious enterprises to transcend barriers of
language, ethnicity, and nation.

***********
Joel E. Tishken
History Department, Columbus State University
Columbus, Georgia, USA
REVIEW 69
Elizabeth Isichei 2004, The Religious Traditions of Africa: A History. Westport: Praeger, 2004, xii + 409 pp, maps, notes, bibliography, index, ISBN
0-3250-7114-4 (cloth), $74.95
A number of academic disciplines, history chief among them, prioritize
analysis over synthesis. Thankfully Elizabeth Isichei pays that tradition no
heed in creating another grand work on Africa’s religious past. Those familiar
with the author’s prior work of synthesis on the religions of Africa, A History
of Christianity in Africa: From Antiquity to the Present (1995), will quickly
notice the similar style of this text. Once again the text is an easily readable
and engaging narrative, peppered with examples and anecdotes, and clearly
organized into frequent subheadings. At times, this reviewer questioned the
meta-organization of the text regarding African indigenous religions, an issue I
will address in greater detail below. In fairness, the author does acknowledge
that her text is but one possible response to the difficulty of writing on a
subject as immense as Africa's religious history.
69

H-NET BOOK REVIEW published by H-SAfrica@h-net.msu.edu (January 2008) at:
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Isichei organizes the work into four major parts that discuss religions to
600 CE: Islam, Christianity, and African traditional religions. The author
acknowledges the importance of Gnosticism, Manichaeanism, Hinduism, and
Judaism (and, one might add, Phoenician religion, Roman religion, Greek
religion, and Baha'ism) for particular epochs and regions of Africa, but says
the impact of such religions has not been sufficiently widespread or longlasting for inclusion in a text of this nature. I think we can surely agree with
the logic behind such a decision, as the impact of these religions has been quite
small when compared to that of Islam, Christianity, and traditional religions.
The first part addresses religion to 600 CE. The section title is a bit of a
misnomer and contains just two chapters. The first of these chapters is a strong
theoretical one on the study of ‘traditional’ religions. I would recommend this
chapter to anyone interested in the production of knowledge or the study of
religion as it nicely summarizes the nature of indigenous religions as well as
extant issues regarding academia’s priorities concerning religion. The
treatment is very fair indeed and challenges both Eurocentric and nationalist
interpretations of Africa’s religious past.
Isichei contends, in the last portion of this chapter, that there is a longstanding tradition of using a single culture, or case study, to represent
continental trends. I would not challenge the use of such a strategy and am
perfectly comfortable with its careful application. What I would take exception
with is Isichei's choice of cases to illustrate the nature of traditional religions
on a continental scale - ancient Egyptian religion. I do not wish to challenge
the African credentials of ancient Egypt and would rather not enter a debate on
the nature of the ancient Egyptians. However, I would contend that the themes
illustrated by ancient Egyptian religion are anomalous beyond the ancient Nile
valley. Ancient Egyptian religion seems a very poor choice to exemplify the
nature of African indigenous religions. Moreover, three-and-a-half pages are
hardly enough coverage to serve such a critical function. One does not gain a
very good understanding of the nature of traditional religions by either the
selection of the case or the amount of coverage.
The second chapter of part 1 concerns the early church in northern Africa.
The chapter is a strong one, introducing the various churches and movements
in ancient North Africa and the Nile valley, yet seems curiously positioned, as
it is separated from the later Christian material. But perhaps more importantly,
given the brevity of coverage on African traditional religions that precedes it,
those readers unfamiliar with Africa’s religious past might easily come away
with the impression that most Africans prior to 600 CE were Christian.
Isichei proceeds to discuss Islam in part 2. The seven chapters in this part
are organized both chronologically and geographically (much like the way A
History of Christianity in Africa is organized). North Africa receives most of
the focus, which seems a perfectly appropriate decision. Any topic so grand
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must be selective. The chapters on Islam follow the premise that because Islam
traditionally combined religion and politics, a discussion of Islam must largely
follow a political history. This strategy is successful, for the most part, and
covers the sort of topics (various Islamic empires, an assortment of significant
leaders, numerous Sufi orders, Islam and colonialism, and Islam and the
modern state) that I imagine anyone would expect to read about in a history of
African Islam. The material is very readable and follows Isichei's great
narrative style with her usual fascinating examples that likely took years to
gather.
Yet I do believe there are three ways in which Isichei's material on Islam
may be fairly critiqued. Firstly, the author's coverage of East Africa strikes me
as much too slender. East African Islam is discussed in just three pages. I
would agree with the author that Islam was largely a coastal, and thereby
small, religion for most of East African history. However, given its significant
growth in the nineteenth century, modern East African Islam seems worthy of
its own chapter, just as Muslim West Africa and Muslim North Africa from the
nineteenth century onwards receive separate chapters.
Secondly, there are moments in Isichei's narrative where additional
material on theological/ ideological history seems warranted. This is perhaps
no more apparent than in the material on the Islamic empires of the western
Sudan. Though Timbuktu is mentioned as a trading center, the site of a great
mosque, and an independent province of a Moroccan empire, there is no
discussion at all of Timbuktu as one of the world's most important centers of
Islamic learning (madrasah). Nor is there a single mention of Chinguetti, to
many still the ‘seventh holiest city of Islam’. Isichei stresses that Muslims of
the western Sudan felt they were distant from the Muslim holy lands. This was
no doubt true for some Muslims, especially when journeying across the Sahara
on the hajj. The distance, however, does not appear to have impeded the
western Sudan from becoming a region celebrated for its centers of Islamic
knowledge. In the medieval centuries few other parts of the Islamic world
could rival places like Jenne, Timbuktu, or Chinguetti in their intellectual
vibrancy. As a West African proverb states, ‘Salt comes from the north, gold
from the south, but the word of God and the treasures of wisdom come from
Timbuktu’. More discussion of kalam and the intellectual contributions made
by Africa’s Muslims seems warranted.
Thirdly, and perhaps most significantly, the author’s use of jihad seems to
be borrowed from Western politicians, not from Islamic history. Isichei writes,
‘They turned to holy war, jihad, to create new states where the practice of
Islam and social justice might flourish’ (p. 61). The concept of jihad means to
strive or to struggle and is not entirely synonymous with ‘holy war’. Such
striving or struggling can be manifested in numerous ways and can be as
simple as striving to pray more often and more fervently, speaking out against
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injustice, or even writing about Islam. Jihad by the sword is simply one
possibility within jihad, and even then Muslims have intensely debated the exact circumstances that permit that sort of jihad. 70 Space does not permit a full
exploration of a concept as complicated as jihad, nor am I suggesting that
Isichei should have spent a chapter doing so. However, to use the phrase ‘holy
war’ as though it were entirely interchangeable with the concept of jihad is
irresponsible scholarship, in my opinion.
The third section of the book concerns Christianity. Unlike the previous
section on Islam, the material on Christianity is organized chronologically and
thematically, with geography serving a more minor organizing role within each
chapter. This material covers five major epochs of African Christian history:
African Christianity prior to the nineteenth century, when Christianity was
restricted to the Nile valley, Ethiopia, Kongo, and Warri; the nature of
missionization in the long nineteenth century; African responses and the
creation of Ethiopian churches; the advent of Zionist churches; and lastly NeoPentecostalism. Given that Isichei has already written a survey book on African Christianity, one might expect this section to be a strong one. And one
would be correct in making that assumption. The material is more theoretically
and historiographically insightful than the sections on Islam.
This is perhaps most clear in the material on the relationship(s) between
missions and colonialism. Isichei argues against the standard nationalist
interpretation that all missionaries were compliant agents of colonialism.
Rather, Isichei contends that while missionaries found colonialism preferable
to rule by white settlers or traditional leaders, they were just as often obstacles
to colonial rule.
Isichei also makes such contentions in A History of Christianity in Africa.
The theoretical insights offered in the Christianity portion are also ones that we
can find in her prior survey work. Some of the material can also be found in
both books, but I find this entirely forgivable. After all, can one address the
subject of African Christianity without discussing Simon Kimbangu or
Mangena Maake Mokone? I suppose one could, but poorly. Any of us would
address such topics when writing on African Christianity. Despite overlap, this
reviewer did not find the material to be redundant compared to Isichei’s earlier
work. Many examples are different in this text. But most importantly the material is organized differently, providing it with a surprising freshness. I find it
difficult to critique the material on Christianity as I find it to be quite well
done. Do be prepared for a growing number of Nigerian examples in this
material, especially regarding peoples of the Niger delta, but it does not form
the majority.
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The fourth and final section of this work is entitled ‘The Changing Face of
“Traditional” Religion’. 71 This section is not about traditional religions as such
but concerns neotraditional manifestations of indigenous religions. Isichei
justifies this decision by explaining that ‘the ways in which “traditional”
religions are practiced and understood have been modified by encounters with
other religious traditions’ (p. 228). There is little question this is true.
However, even with that being the case, this reviewer was disappointed that
the author did not make much attempt at an educated reconstruction. As I
remarked above, the few pages on ancient Egyptian religion provided an
unsatisfying template, or model. The model is further weakened by the fact
that is it never readdressed in this section. It seems an exemplifying model
would only make sense if carried from the earlier portion of the book across
this later material as well. Thus, if one approaches this text expecting to gain
an understanding of the nature of precolonial indigenous religions, one will
complete the text unsatisfied.
However, if one approaches this section hoping for a theoretically
sophisticated discussion of the impact that missionization, colonialism, and the
spread of Western culture (and only in a few examples, Islam) have had upon
indigenous religions, then one can finish feeling quite sated. The author
examines themes such as divinities, ancestors, secret societies, rituals, and
witchcraft, demonstrating the various manifestations that have resulted from
modernity's impact on such religions. The true brilliance of this material, in
this reviewer’s opinion, is its re-examination of such ambiguous terms as ‘tradition’ and ‘modernity’, ‘progress’ and ‘stasis’. 72 In some cases, such as Mami
Wata, neo-Yoruba religions, Mwari, and Bori, the religious manifestations
have not merely survived, but increased in significance, and in some cases
have become international. Isichei revisits a handful of ethnic groups in this
material, across themes, particularly the Yoruba and Igbo, thus enabling the
reader to gain a fuller sense of how a single neotraditional religion might exist
today.
I believe this text would be of value to specialist and nonspecialist alike.
The text possesses enough theoretical insights to satisfy the specialist,
particularly the first chapter and the fourth section. Additionally, the array of
examples could help to thematically illuminate the work of any scholar of
African religions. For the nonspecialist, the material on Muslims in Africa and
on Christianity in Africa would provide a valuable introduction replete with
examples. However, the text does not provide a survey of precolonial
71
I am uncertain why Isichei chose to use the singular "traditional religion" in the titles, as though
there is such a thing as a single indigenous religion. The author uses the term in its scholarly acceptable plural form in the text itself.
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indigenous religions. For that subject, Benjamin Ray’s African Religions: Symbol, Ritual, and Community (1976) remains the best text.

***********
Fred T. Smith
School of Art, Kent State University
Kent, Ohio, USA
REVIEW 73
Jean-Marie Allman & John Parker 2005, Tongnaab: The History of a West
African God. Bloomington: Indiana University Press, XI + 300 pp.
Illustrations, maps, bibliography, index. ISBN 978-0-253-34665-0 (cloth).
Tongnaab: The History of a West African God reinforces the importance of
recognizing the fluidity of ethnic boundaries and a variety of crosscultural
influences when investigating culture regardless of how structured a society
might be. Yet the historical and cultural relationship of the Talensi to other
Western Sudanic societies should have been explored more extensively. A
considerable literature does exist on the nature of ethnicity in the Western
Sudan; for example, within art history this issue has been expounded upon in
the work of René Bravmann, Barbara Frank, Christopher Roy, and Patrick McNaughton. Clearly, the main focus of this book is on the interrelationship
between the Talensi and the Akan peoples to the south.
In chapter 1, Allman and Parker lay out the cultural and historical
landscape by examining the rise of states to the north and south of the Talensi,
noting particularly the effect of the slave trade and the eighteenth-century
Asante penetration into the middle Volta basin. As a result of these
developments, the societies of northeastern Ghana felt the impact of both
raiders and refugees, which for the Talensi resulted in a cultural split between
the indigenous Tale and the Namoo. Although the Namoo, who are of Mamprussi origin, assumed a degree of political control, the Tale continue to
coordinate the great festivals and manage the earth and ancestral shrines,
including the Tongnaab. A regional pilgrimage network centered on the Tong
hills, home of the Tongnaab, was in existence by the nineteenth century and
had expanded into the Asante area by the early colonial period.
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The next chapter covers the early colonial period up to the arrival of R. S.
Rattray, a government anthropologist, in 1928. Rattray's Tribes of the Ashanti
Hinterland (1932) remains a valuable resource for studying the Talensi and
neighboring peoples of northeastern Ghana. The primary issues of this chapter
are the impact of the colonial administration, the ongoing conflicts between
local populations and the British, and the attempt by the colonial government
to end ritual activity in the Tong hills.
Chapter 3 concentrates on witchcraft and anti-witchcraft movements in
Ghana from the 1870s to the 1920s. It is during this time period that Tongnaab
began to gain significance among the Akan in the south. The authors suggest
that the rise of witchcraft concerns was a response to colonial conquest and
rule. Allman and Parker discuss the phenomenon of witchcraft in Africa and
the early anthropological scholarship associated with it, including the work of
David Tait, Jack Goody and E.E. Evans-Pritchard. The authors also utilize the
approaches of more recent scholars such as Rosalind Shaw and David Baum.
Specific examples in the Akan region are scrutinized along with the question
of why deities from the northern areas are seen as especially effective against
witchcraft. As the authors state, ‘The ambiguity of ethnic “otherness” ...
intersected with a further ambivalence, that of the historical battle against
witchcraft’ (p. 141).
The rise of Nana Tongo, the southern manifestation of Tongnaab, is the
focus of chapter 4. From the 1930s to the 1950s, the movement of people to
the south for jobs and to the north for religious reasons changed the dynamic
of ethnicity in Ghana. The origins and amplification of this development and
its impact on the rise of nationalism are major concerns of this chapter. Finally,
the modification of northern religious practices to fit the ritual landscape of the
south is appropriately documented but the process of authentication was not
adequately discussed.
In chapter 5, Allman and Parker return to northeastern Ghana to evaluate
the implementation of indirect rule from the late 1920s to the close of World
War II as well as the role of Meyer Fortes in researching and documenting the
Talensi. The relationship between Fortes and the colonial administration as
presented here is fascinating. In this regard, the authors report that ‘Fortes
would become intimately involved with the reformulation of colonial rule in
Taleland’ (p. 191). They are also critical of his ‘strictly synchronic analysis’
(p. 216). However, Fortes did not entirely ignore history but was primarily
focused on the issues of kinship and social structure as were many British anthropologists. In fact, many of the historical development cited by Allman and
Parker occurred after the field research of Fortes in the mid1930s. The final
chapter brings Tongnaab into the twenty-first century as both a pilgrimage and
tourist destination. The current social, political, economic and religious
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situation of the Upper East Region of Ghana is seen as the reflection of a long
historical process in which Tongnaab has continued to function.
Jean Allman and John Parker, who are both historians, are to be
commended for their exceptionally innovative study of this small but relatively
well-documented ethnic group in the Upper East Region of Ghana. As
historians, the importance of diachronic approach is stressed but at times, the
authors are overly critical of scholars who employ more synchronic
methodologies. However, their excellent investigation is not only factually
dense but does raise significant questions about current and past
methodologies. Both old and new illustrations as well as maps contribute to the
usefulness of the book.
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lems of Malian research both in its relation to higher education and in what it represents for
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argued that the issue of the warfare blessing is a lived consequence of the conflict, but, nevertheless, cannot be used as an explanatory model for the cause of the conflict.]
Fourchard, Laurent, André Mary & René Otayek (eds.) 2005, Entreprises religieuses transnationales en Afrique de l’Ouest. Ibadan: IFRA; Paris: Karthala, 538 p.
Frederick-McGlathery, Marla, 2006, ‘“But, It’s Bible”: African American Women and Television
Preachers’, in Griffiths & Savage: 266-291.
Frederiks, Martha T., 2004, ‘Beads, Wrappers and Calabashes: The Inculturation of Celibate Life
in Sub-Saharan Africa’, in K. Bediako (ed.) 2004, A New Day Dawning: African Christians
Living the Gospel. Zoetermeer: Boekencentrum, 116-127.
Frederiks, Martha T., 2005, ‘Kenosis as a Model for Interreligious Dialogue’, in Missiology 33, 2:
211-222.
Frederiks, Martha T., 2005, ‘Hermeneutics from an Inter-religious Perspective?’, in Exchange 34,
2: 102-110.
Frederiks, Martha T., 2007, ‘The Africa Bible Commentary’, in Ghana Bulletin of Theology NS 2:
135-149.
Galadima, John Danladi, 2006, ‘A Survey of Christians’ Attitude to Televangelism in Jos, Nigeria’, in Yahya e.a. 2006: 287-295.
Gbadesin, E.O., & Gbenga Fasiku 2006, ‘A Theoretical Framework of the Meaning of Religious
Expressions’, in Religions (Journal of the Nigerian Association for the Study of Religions) 17
(December 2006): 1-12.
Gbenda, Joseph S., 2006, ‘“Marketing” God in Nigeria: A Critique of Nigerian Independent
Churches’, in Yahya e.a. 2006: 117-124.
Gearhart, Rebecca, 2005, ‘Ngoma Memories: How Ritual Music and Dance Shaped the Northern
Kenya Coast’, in African Studies Review 48, 3: 21-47
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stages of the life cycle. Through a rich array of historical accounts by visitors to the coast,
whose texts complement oral histories of coastal residents, the importance of ngoma in the
Swahili-ization of the East African coast becomes apparent. A comprehensive understanding
of the part ngoma organizations have played in the recreation and re-creation of Swahili socie-

70

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

ty is possible only when one factors in the contributions made by residents of the northernmost portion of the ‘Swahili coast’.]
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dreams on earth. This common interest threaded through the many differences between European precision astronomy, popular colonial cosmology, San skill with using stars for navigation, Khoikhoi moon mythology, and Nguni tracking of the heavens in order to set harvest
times. The article recounts some of the most interesting stories told about the celestial objects
in South Africa’s mid-colonial period (1780-1860). Every narrative about the heavens contained a kind of desire. No matter what form the narrative took, each culture’s celestial stories
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AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

73

tional system, because it stressed individual personhood and afterlife. Burial sites became
standardized and were extended to virtually everyone. Christianity created a ‘proliferation’ od
ancestors for whome delayed mortuary rites are owed.]
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stable and perpetual interior state of religious practitioners to the practice of cyclically regenerating a condition of internalized ‘believing’.
Knighton, Ben, 2005, The Vitality of Karamojong Religion: Dying Tradition or Living Faith? Aldershot [UK]: Ashgate, xv + 366 pp., ISBN 0754603830 (hbk), £55.00.
Kock, Omar de, & Mawlana Muhammad Dockrat 2007, ‘War on Terror: War on Africa’s Development’, in Oladosu 2007: 42-60.
Kock, Wynand J. de, 2000, ‘Pentecostal Power for a Pentecostal Task: Empowerment Through
Engagement in South African Context’, in Journal of Pentecostal Theology 8, no. 16: 102-116
Kogelmann, Franz, 2002, ‘Sidi Fredj: A Case Study of a Religious Endowment in Morocco under
the French Protectorate’, in Weiss 2002.
Kollman, Paul V., 2003, ‘Theologie als Stütze menschlichen Gedeihens: Befreiungstheologie als
gute Theologie’, in Clemens Sedmak (ed.) 2003, Was ist gute Theologie? Innsbruck-Wien:
Tyrolia (= Salzburger Theologische Studien, 21): ???-???.
Kollman, Paul V., 2005, The Evangelization of Slaves and Catholic Origins in East Africa. Maryknoll (New York): Orbis Books, XXVIII + 356 pp., photographs, bibliography, index, $25.00
(pbk)
Kombo, James Henry Owino, 2007, The Doctrine of God in African Christian Thought: The Holy
Trinity, Theological Hermeneutics and the African Intellectual Culture. Leiden, etc.: Brill, XIV
+ 298 pp., ISBN 978 9004158 04 7 (hbk), Euro 89, US$ 119 (= Studies in Reformed Theology, 14).
Koopman, Nico, 2007, ‘Public Theology in (South) Africa: A Trinitarian Approach’, in International Journal of Public Theology 1, 2: 188-209.
Kpobi, David Nii Anum, 2002, Saga of a Slave: Jacobus Capitein of Holland and Elmina. Legon:
Cootek Limited.
Kubai, Anne, 2007, ‘Post-genocide Rwanda: The Changing Religious Landscape’, in Exchange
36, 2: 198-214.
Kumar, P. Pratap, 2005, Methods and Theories in the Study of Religions: Perspectives from the
Study of Hinduism and Other Indian Religions. New Delhi: Black & White.
Kumar, P. Pratap, 2006, ‘Study of Hinduism: Who Does it and for Whose Sake?’, in Nidān: International Journal for the Study of Hinduism 18 (December 2006): 113-126.
Kumar, Pratap, 2006, ‘Religious Pluralism and Religious Education in South Africa’, in Method &
Theory in the Study of Religion 18, 3: 273-293.
Lambek, Michael, 2005,’Formations of the Secular: Christianity, Islam, Modernity’, in American
Anthropologist 107, 2: 276-277
Langwick, Stacey, 2006, ‘Geographies of Medicine: Interrogating the Boundary between “Traditional” and “Modern” Medicine in Colonial Tanganyika’, in Luedke & West 2006.
Lanre-Abass, Bolatito A., 2007, ‘Terrorism, Women and Africa’s Value System’, in Oladosu
2007: 142-156
Lartey, Emmanuel Y., 2000, ‘Practical Theology as a Theological Form’, in James Woodward &
Stephen Pattison (eds.) 2000, The Blackwell Reader in Pastoral and Practical Theology.
Edinburgh, etc.: Blackwell, 128-133.
Lartey, Emmanuel Y., 2001, ‘Black Memory: Commemorating the Sacred and the Traumatic in
the African Diaspora’, in Kay Almere Read & Isabel L. Wollaston (eds.) 2001, Suffer the Little Children: Urban Violence and Sacred Space. Birmingham: University of Birmingham
Press, ???-???

76

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Lartey, Emmanuel Y., 2003, In Living Colour: An Intercultural Approach to Pastoral Care and
Counselling; 2nd ed. London: Jessica Kingsley Publishers.
Lartey, Emmanuel Y., 2004, ‘Globalization, Internationalization, and Indigenization of Pastoral
Care and Counseling’, in Nancy Ramseyer (ed.) 2004, Pastoral Care and Counseling: Redefining the Paradigms. Nashville: Abingdon Press, ???-???
Launay, Robert, 2006, ‘An Invisible Religion?: Anthropology’s Avoidance of Islam in Africa’, in
David Mills, Mustafa Babiker & Mwenda Ntarangwi (eds.) 2006, African Anthropologies:
History, Critique, and Practice. Dakar: CODESRIA/London: Zed Books, 188-203.
LeBlanc, Marie-Nathalie, 2003, ‘Les trajectoires de conversion et l’identité social chez les jeunes
dans le contexte postcolonial Ouest-africain: Les jeunes musulmans et les jeunes chrétiens en
Côte d’Ivoire’, in Anthropologie et Sociétés 27, 1: 85-110.
Le Roux, Magdel, 2003, The Lemba: A Lost Tribe of Israel in Southern Africa? Pretoria: UNISA.
Levtzion, Nehemia, Michel Abitbol & Amos Nadan 2007, Islam in Africa and the Middle East:
Studies on Conversion and Renewal. Aldershot: Ashgate, 366 pp., ISBN 9780860789888
(hbk), £65.00
[This second volume of studies by the late Nehemia Levtzion pursues the themes covered in
his previous collection, Islam in West Africa; it also maintains a particular interest in the history of Africa while including broader chronological and geographic perspectives. It includes
four new papers, delivered by the author in the years before his death, specially prepared for
publication in this volume. In the first part, there is an emphasis on processes of conversion
and Islamization, but the studies also cover Islamic perceptions of and presence in Africa; the
second focuses on Islamic movements of revival and renewal, Sufism and fundamentalism.]
L’Haridon, Nolwenn & Jean Polet 2005, ‘Les statuettes en terre cuite de la Côté de l’Or témoignent-elles d’uni première christianisation?’, in Journal des africanistes 75, 2: 64-85.
Liberski-Bagnoud, Danouta, 2002, Les Dieux du territoire: penser autrement la généalogie [with
the Kasena, Ghana/Burkina Fasso]. Paris: CNRS editions/Éditions de la Maison des Sciences
de l’Homme, 244 pp..
Loimeier, Roman, 2002, ‘Je veux étudier sans mendier: The Campaign against the Quranic
Schools in Senegal’, in Weiss 2002.
Loimeier, Roman, 2007, ‘Perceptions of Marginalization: Muslims in Contemporary Tanzania’, in
Soares & Otayek 2007: ??-??
Lovejoy, Paul E., 2006, ‘Autobiography and Memory: Gustavus Vassa, alias Olaudah Equiano, the
African’, in Slavery and Abolition 27: 317-347.
Luedke, Tracy J., 2006, ‘Presidents, Bishops, and Mothers: The Construction of Authority in Mozambican Healing’, in Luedke & West 2006.
Luedke, Tracy, & Harry G. West (eds.) 2006, Borders and Healers: Brokering Therapeutic Resources in Southeast Africa. Bloomington: Indiana University Press, 223 pp., ISBN 0 253
21805 5 (pbk), $24.95
Luning, Sabine, 2007, ‘Ritual Territories as Local Heritage?: Discourse on Disruptions in Society
and Nature in Maane, Burkina Faso’, in Africa 77, 1: 86-103
[The article focuses on the creation, development and main features of the ritual territories of
earth priests over time in the Moose chiefdom of Maane. A pessimistic discourse on the present environmental situation connects the degradation of the land to processes of social erosion:
loss of knowledge and morals. Is this degradation considered to be a recent phenomenon, or is
it inherent in the passage of time at whatever moment in the history of Maane?]
MacGaffey, Wyatt, 2004, ‘Earth Shrines and the Politics of Memory in Dagbon’, in Ghana Studies: The Journal of the Ghana Studies Council 7: 11-24.
Madu, Jude Emeka, 2006, ‘The Paradox of “One” and the “Many” in Religion: A Sound Box for
Muslim-Christian Dialogue in Nigeria’, in Yahya e.a. 2006: 332-342.
Mahdi, Hauwa, 2006, Gender and Citizenship: Hausa Women's Political Identity from the Caliphate to the Protectorate. Gothenburg: H. Mahdi, XI + 338 pp., ISBN 91-88614-58-1 (h.), (=
Dissertations from the Department of History, Göteborg University, 46)

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

77

Mahdi, Hauwa, 2007, 'Sharia in Nigeria: A Reflection on the Debates', in M. Cavallin Aijmer, G.
Malmstedt, A. von Scheéle & M. Weikert (eds) 2007, Arbete, Kultur och Politik: en vänbok
till Lennart K. Persson (Gothenburg: Gothenburg University (= Skrifter från Historiska institutionen i Göteborg, 7),
Makinde, Abdul-Fatah’Kola, 2004, ‘Political Leadership Problems in Nigeria: A Panacea from Islamic Perspective’, in Dopamu e.a. 2004: 222-231.
Mantels, Ruben, & Jo Tollenbeek 2007, ‘Highly Educated Mission: The University of Leuven, the
Missionary Congregations and Congo, 1885- 1960, in Exchange 36, 4: 359- 385.
Marks, Shula, 2004, ‘Apartheid and the Jewish Question’, in Journal of Southern African Studies
30, 4: 889-907.
Marouan, Maha, 2007, ‘Candomblé, Christianity and Gnosticism in Toni Morrison’s Paradise’, in
Trost 2007: ??-??.
Martey, Emmanuel, 2006, ‘Christological Foundations of the New Testament and Contemporary
African Christology’, in Ghana Bulletin of Theology NS 1,1 (July 2006): 83-94.
Masquelier, Adeline, 2007, ‘Negotiating Futures: Islam, Youth, and the State in Niger’, in Soares
& Otayek 2007: ??-??
Mate, Rekopantswe, 2002, ‘Wombs as God’s Laboratories: Pentecostal Discourse of Feminity in
Zimbabawe’, in Africa 74, 4: 549-568.
Mathabatha, Sello, 2005, ‘Missionary Schools, Student Uprisings in Lebowa and the Sekhukhuneland Students'’Revolts, 1983-1986’, in African Studies: A Quarterly Journal Devoted to the
Study of African Administration, Cultures and Languages 64, 2: 263-284.
Matory, J. Lorand, 2001, ‘Surpassing “Survivals”: On the Urbanity of “Traditional Religion” in
the Afro-Atlantic World’, in The Black Scholar 30, 3: 36-43.
Matory, J. Lorand, 2003, ‘Gendered Agendas: The Secrets Scholars Keep about Yoruba-Atlantic
Religion’, in Gender and History 15, 3:408-438.
Matory, J. Lorand, 2004, ‘Gendered Agendas: The Secrets Scholars Keep about Yoruba-Atlantic
Religion’, in Sandra Gunning, Tera W. Hunter & Michele Mitchell (eds .) 2004, Dialogues of
Dispersal: Gender, Sexuality and African Diasporas. Malden [MA]/Oxford [UK]: Blackwell,
13-43.
Matory, J. Lorand, 2004, ‘Sexual Secrets: Candomblé, Brazil, and the Multiple Intimacies of the
African Diaspora’, in Andrew Shryock (ed.) 2004, Off Stage/On Display: Intimacy and Ethnography in the Age of Public Culture. Palo Alto [CA]: Stanford University Press, 157-190.
Matory, J. Lorand, 2005, Sex and the Empire That Is No More: Gender and the Politics of Metaphor in Oyo Yoruba Religion; second, revised edition. New York/London: Berghahn Books.
Matory, J. Lorand, 2005, Black Atlantic Religion: Tradition, Transnationalism, and Matriarchy in
the Afro-Brazilian Candomblé. Princeton: Princeton University Press.
Matory, J. Lorand, 2006, ‘Tradition, Transnationalism and Gender in the Afro-Brazilian Candomblé’, in Doris Sommer (ed.) 2006, Cultural Agency in the Americas. Durham [NC]: Duke University Press, 121-145
Matory, J. Lorand, 2007, ‘Free to Be a Slave: Slavery as Metaphor in the Afro-Atlantic Religions’,
in Journal of Religion in Africa 37, 3: 398-425.
McAllister, Elizabeth, 2002, Rara!: Vodou, Power and Performance in Haiti and its Diaspora.
Berkeley: University of California Press.
McAllister, Patrick A., 2005, Xhosa Beer Drinking Rituals: Practice and Performance in the South
African Rural Periphery. Durham (N.C.): Carolina Academic Press, 384 pp, ISBN 0-89089021-8, $45.00 (pbk)
[With the entrenchment of the apartheid regime from the late 1940s onward, the maintenance
of a rural homestead, agricultural practices, and an agrarian lifestyle became one way to resist
the injustices of apartheid and fuller incorporation into the wider society. In this respect, beer
rituals became a crucial mechanism through which to develop and maintain rural social and
economic relations, to inculcate the values that supported these, and to provide a viable
though fragile view of the world that afforded an alternative to the disillusionment and suffering associated with black urban areas. Using an anthropological analysis based on a combina-

78

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

tion of Bourdieu’s practice theory with the anthropology of performance, this book demonstrates the way beer drinking rituals worked towards these aims, the various types of rituals
that developed, and how they sought to instill a rural Xhosa habitus in the face of almost overwhelming odds.]
McCutcheon, Russell T., 2007, ‘Afterword: “Religion” in the Study of the African Diaspora’, in
Trost 2007: ??-??.
Meyer, Birgit, 2001, ‘Money, Power and Morality: Popular Ghanaian Cinema in the Fourth Republic’, in Ghana Studies: The Journal of the Ghana Studies Council 4: 65-84.
Meyer, Birgit, & Paul Nugent 2001, ‘Moral Discourses and Public Spaces in the Fourth Republic’,
in Ghana Studies: The Journal of the Ghana Studies Council 4: 3-5.
Michel, Claudine, 2003, ‘Le pouvoir moral et spirituel des femmes dans le vodou haïtien: la voix
de Mama Lola et de Karen McCarthy Brown’, in Numen 50, 1: 71-107.
Michel, Claudine, & Patrick Bellegarde-Smith (eds.) 2006, Vodoun in Haitian Life and Culture:
Invisible Powers. New York: Palgrave Macmillan, 256 pp., ISBN 1-4039-7162-5, $26.95
(pbk)
Miettinen, Kari, 2005, On the Way to Whiteness: Christianization, Conflict and Change in Colonial Ovamboland, 1910–1965. Helsinki: Suomalaisen Kirjallisuuden Seura, 370 pp., ISBN 951746-694-3 (pbk), Euro 29.
Miles, William F.S., (ed.) 2007, Political Islam in West Africa: State-Society Relations Transformed. Boulder (Colorado): Lynne Riemer, index, 221pp., ISBN 9781588265272 (hbk), £33.99
[Long before the September 11 attacks galvanized Western attention on what has variously
been called political Islam, Islamic fundamentalism, and Islamism, African nations with sizeable Muslim populations had been experiencing significant transformations in the relationship
between religion and state. This collection explores those ongoing transformations in key
countries of the Sahel region. It includes a comprehensive bibliography of Islamism in West
Africa.]
Milingo, Tomaida L.C., 2005, ‘Would Mysticism be Useful to Zambian Lay and Religious Women?’, in The Journal of Humanities 5: 19-34.
[This article examines Christian Western women mystics of the past who were social reformers and visionaries, as well as mysticism in African women, particularly Alice Lenshina of
the independent Lumpa Church in Zambia. With the coming of the missionaries Bemba
women lost their spiritual ownership of the land and territorial cults. The Lumpa Church was
established in opposition to the mission churches and the colonial administration. Examining
the possiblities of mysticism for women in Zambia today, the article concludes that it can be
useful to them.]
Miller, Ivor, 2005, ‘Cuban Abakua Chants: Examining New Linguistic and Historical Evidence for
the African Diaspora’, in African Studies Review 48, 1: 23-58
[The Cuban Abakuá society – derived from the Èfìk Ékpè and Ejagham Úgbè societies of
southeastern Nigeria and southwestern Cameroon – was founded in Havana in the 1830s by
captured leaders of Cross River villages. This paper examines the process by which West African Ékpè members were able to understand contemporary Cuban Abakuá chants, and indicates how these texts may be used as historical documents. This methodology involves first
recording and interpreting Abakuá chants with Cuban elders, and then interpreting these same
chants with the aid of West African Èfìk speakers. The correlation of data in these chants with
those in documents created by Europeans and Africans from the eighteenth to twentieth centuries indicates a vocabulary that includes many geographic and ethnic names and an occasional
historical figure. These examples may lead to a reevaluation of the extent to which African
identity and culture were transmitted during the trans-Atlantic diaspora. Abakuá intellectuals
have used commercial recordings to extol their history and ritual lineages. Evidence indicates
that Cuban Abakuá identity is based on detailed knowledge of ritual lineages stemming from
specific locations in their homelands, and not upon a vague notion of an African ‘national’ or
‘ethnic’ identity. The persistence of the Abakuá society contradicts the official construction of
a Cuban national identity.]

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

79

Miran. Marie, 2006, Islam, histoire et modernité en Côte d'Ivoire. Paris: Karthala,. 546 pp, photographs, maps, charts, acronyms, bibliography, index, Euro 35.00 (pbk)
Mojola, Aloo Osotsi, 2005, ‘Bible Translation in African Christianity’, in AICMAR Bulletin (African Institute of Contemporary Mission and Research, Butere, Kenya) 3: ??-13-??.
Morovich, Barbara, 2007, ‘La conversion dans une Église akurinu; Le choix d’un réseau non exclusif’, in Cahiers d’études africaines no. 185: ??-??
[Conversion in Akurinu churches in Kenya is not a way of escaping a too harsh reality but is
rather about reactivating the identity of the new believers who are facing the often too painful
contemporary challenges. The Akurinu reconstruct the stages that give them access to ‘progressive’ statuses and surround them with new rituals but at the same time integrate them with
the laws of pre-colonial Kikuyu communities. There is a distinction between the conversion of
the leaders and that of other followers: it is God who chooses the leader by His repeated calls.
Thanks to the ‘baptism of God’, examined here in a diachronic approach, the leader becomes a
founder. But Akurinu churches, which were formerly ‘communities of the pure’, have now become much more structured communities, for it is the leaders who baptize the other believers.
The church thus becomes a group of primary affinities and exchanges: even though some Akurinu keep a certain distance from blood ties, the family network is not completely ruled out
and Akurinu affiliation becomes one more network amongst all the possible networks in the
city.]
Moses, Wilson Jeremiah, 2007, ‘Introduction: Alexander Crummell and the Belief in African Superiority’, in Trost 2007: ??-??.
Mouiche, Ibrahim. 2005, ‘Islam, mondialisation et crise identitaire dans le royaume bamoum, Cameroun’, in Africa 75, 3: 378-420.
Muhibbu-Din, M.A., 2004, ‘Leadership in Islam’, in Dopamu e.a. 2004: 205-215.
Mukonyora, Isabel, 2006, ‘Women of the African Diaspora Within: The Masowe Apostles, an African Initiated Church’, in Griffiths & Savage: 59-80
Mukonyora, Isabel, 2006, ‘Marginality and Protest’, in Antono 2006: ??-?.
Mukonyora, Isabel, 2007, Wandering a Gendered Wilderness: Suffering and Healing in an African
Initiated Church. New York: Peter Lang Publishing Group.
Mumuni, Sulemana, 2002, ‘A Survey of Islamic Non-governmental Organisations in Accra’, in
Weiss 2002.
Mwaura, Philomena Njeri, 2006, ‘Integrity of Mission in the Light of the Gospel: Bearing Witness
of the Spirit among Africa’s Gospel Bearers’, in Exchange 35, 2: 169-190.
Ndaya Tshiteku, Julie, 2008, ‘Prendre le bic’: Le Combat Spirituel congolais et les tranformations
socials. Leiden: African Studies Centre (= African Studies Collection, 7; PhD thesis defended
at the Erasmus University, Rotterdam, on 18.01.2001; download the full text in Adobe at:
http://www.ascleiden.nl/Pdf/asc7Ndaya2.pdf ).

[Ce livre s’inscrit dans la très large problématique de la mondialisation culturelle et des
transformations sociales. Il aborde la manière dont les femmes congolaises, aussi bien au
Congo qu'en Europe, tentent de reconstruire leur identité en contournant les différents
obstacles culturels. Cette reconstruction a lieu dans le cadre du mouvement religieux Le
Combat Spirituel. Dans les analyses l’auteure s'inspire de la littérature au sujet du changement religieux pour appréhender la dynamique culturelle mise en place par Le Combat. Le contexte dans lequel ce groupe est né à Kinshasa est illustré à travers l'histoire de
vie de la pionnière et les différents cas des adeptes. Ainsi apparaissent les tensions vécues par plusieurs femmes provenant des contradictions entre les différents systèmes
culturels qui se sont disputé le terrain dans leur corps. Le Combat leur propose une alternative culturelle, exprimée à travers le terme lingala kobonguana: être guéri, être repenti.
‘Prendre le bic’ présente la production d’une sub-culture, à travers la dynamique de sélection des idiomes culturels locaux et mondiaux qui s'accommode mieux a la réalité au
sein de laquelle protagonistes vivent.]

80

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Newell, Sasha, 2005, ‘Migratory Modernity and the Cosmology of Consumption in Côte
d’Ivoire’, in Lillian Trager (ed.) 2005, Migration and Economy: Global and Local Perspectives. Lanham: AltaMira Press, 163-190.
Newell, Sasha, 2006, ‘Estranged Belongings: A Moral Economy of Theft in Abidjan’, in Anthropological Theory 6, 2: 179-203
Newell, Sasha, 2007, ‘Pentecostal Witchcraft: Neoliberal Possession and Demonic Discourse
in Ivoirian Pentecostal Churches’, in Journal of Religion in Africa 37, 4: 461-490.
Nicolini, Beatrice, 2004, Makran, Oman and Zanzibar: Three-terminal Cultural Corridor in the
Western Indian Ocean (1799-1856). Leiden, etc.: Brill, XXVIII + 180 pp., ISBN 978 9004137
80 6 (hbk), Euro 86, US$ 117 (= Islam in Africa, 3).
Nthamburi, Zablon, 2002, ‘Biblical Hermeneutics in the African Instituted Churches’, in AICMAR
Bulletin (African Institute of Contemporary Mission and Research, Butere, Kenya) 1: ??-15??.
Ntloedibe-Kuswani, Gomang Seratwa, 2001, ‘The Religious Life of an African: A God Given
Praeparatio Evangelica?’, in N. J. Njoroge & M. W. Dube (eds.) 2003, Talitha cum! Theologies of African Women. Pietermaritzburg: Cluster Publications, 97-120.
Ntloedibe-Kuswani, Gomang Seratwa 2003, ‘African Religions and 2001 Population Census in
Botswana’, in Anonymi 2003, 2001 Population and Housing Census Dissemination Seminar
Report. Gaborone: Central Statistic Office, 378-391.
Ntloedibe-Kuswani, Gomang Seratwa 2007, ‘Witchcraft as a Challenge to Botswana Ideas of
Community and Relationships’, in Gerrie ter Haar (ed.) 2007, Imagining Evil: Witchcraft Beliefs and Accusations in Contemporary Africa. Trenton (NJ): Africa World Press, 205-228.
Nukunya, G.K., 2007, ‘Foreword’, in O’Brien Wicker & Opoku 2007: IX-XI.
Nwahaghi, Felix N., 2003, ‘Religion and Science: A Reappraisal of Biblical “Science” in the Light
of Galileo’s Scientific Discoveries of the Seventeenth Century’, in Dopamu & Odumuyiwa
2003: 19-28.
Nwigwe, Nwora Sam, 2004, ‘Religious Leadership: A Challenge to the Nigerian Society’, in Dopamu e.a. 2004: 299-308.
Nwigwe, Nwora Sam, 2006, ‘Christian Approach to Poverty’, in Yahya e.a. 2006: 225-234.
Nwoka, A.O., 2006, ‘Jesus’ Cleasing of the Temple and the Commercialization of Religion in Nigeria’, in Yahya e.a. 2006: 400-414.
Nyamnjoh, Francis B., 2001, ‘Delusions of Development and the Enrichment of Witchcraft Discourses in Cameroon’, in Henrietta L. Moore & Todd Sanders (eds.) 2001, Magical Interpretations, Material Realities: Modernity, Witchcraft, and the Occult in Postcolonial Africa. London: Routledge, 28-49.
Nyberg Oskarsson, Gunilla, 2004, Le mouvement pentecôtiste: une communauté alternative au sud
du Burundi, 1935–1960. Uppsala: The Swedish Institute of Missionary Research, 237 p.,
ISBN 91-85424-86 (= Studia Missionalia Svecana, 95).
Nzeako, H.O., 2006, ‘Ethics and Ethical Values for National Development in Nigeria’, in Yahya
e.a. 2006: 433-441.
Oba, A., 2005, ‘Religious Rights and the Corporate World in Nigeria: Products and Personnel Perspectives'’ in East African Journal of Peace & Human Rights 11, 1: 117-129.
Obeta, S. Julius, 2006, ‘Commercialization of Religion in Nigeria: From the Antecedents of the
Old Testament Practices’, in Yahya e.a. 2006: 245-253.
Obilom, J.E.C., 2006, ‘Religion and Conflict Resolution’, in Yahya e.a. 2006: 254-266.
O’Brien Wicker, Kathleen, 2007, ‘Abidjan Mamiwater: Traveller in Search of a Home/Land’, in
O’Brien Wicker & Opoku 2007: 1-23.
O’Brien Wicker, Kathleen, & Kofi Asare Opoku 2007, ‘Preface and Acknowledgements’, in
O’Brien Wicker & Opoku 2007: XII-XVII.
O’Brien Wicker, Kathleen, & Kofi Asare Opoku (eds.) 2007, Tògbi Dawuso Dòfe: Mami Water in
the Ewe Tradition; Interviews with Tògbi Dawuso Dòfe (Abidjan Mamiwater), conducted and
translated by Kwaku Azasu. Legon (Ghana): Sub-Saharan Publishers, 126 pp., 25 colour pho-

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

81

tographs, three maps, four appendices, glossary of Ewe terms, index, bibliography, ISBN 9789988-647-8 (cloth).
Oderinde, Olatundun A., 2004, ‘Reaching out for Power: Nigerian Women and Church Leadership’, in Dopamu e.a. 2004: 109-118.
Odey, Onah Augustine, 2005, ‘The Church as a Family of God in Contemporary Discussion’, in
Odumuyiwa e.a. 2005: 86-100.
Odey, Onah Augustine, 2006, ‘Utilisation of Christianity and Islam for Unity in Nigeria’, in Yahya
e.a. 2006: 92-102.
Odumuyiwa, E. Ade, 2004, ‘An Evaluation of the Role of Religious Leaders and Followership in
Nigeria’, in Dopamu e.a. 2004: 309-317.
Odumuyiwa, E. Ade, 2005, ‘God and Society: A Contemporary Discussion’, in Odumuyiwa e.a.
2005: 186-194.
Odumuyiwa, E. Ade, e.a. (eds.) 2005, God: The Contemporary Discussion. Ago-Iwoye [Ogun
State, Nigeria]: The Nigerian Association for the Study of Religions (NASR), Olabisi Onabanjo University, ca 545 pp., ISBN 978-2331-007-7.
Odumuyiwa, E. Ade, ‘Religion and Social Integration: A Christian Perspective’, in Yahya e.a.
2006: 275-286.
Ogungbile, David O., 2003, ‘Yoruba Cultural Identity: A Phenomenological Approach’, in Dopamu & Odumuyiwa 2003: 179-196.
Ogungbile, David O., 2004, ‘Religious Experience and Women Leadership in Nigerian Islam: Alhaja Sheidat Mujidat Adeoye, Founder and Leader of the Fadillulah Muslim Mission, Osogbo,
Nigeria’, in Journal of Interdisciplinary Gender Studies (University of Newcastle, Australia)
9, 1: 17-40. (An online version is in Jenda: Journal of Culture and African Women Studies at
<http:www.africanresource.com>).
Ogungbile, David O., 2004, ‘Puberty Rites’, in Frank A. Salamone (ed.) 2004, Encyclopedia of
Religious Rites, Rituals, and Festivals. New York, etc.: Routledge: 345-350.
Ogungbile, David O., 2004 (editor with Sola Akinrinade, Modupe Kolawole and Ibiyemi Mojola),
Locating the Local in the Global: Voices on a Globalised Nigeria. Ile-Ife, Nigeria: The Faculty of Arts, Obafemi Awolowo University, x + 291 pp.
Ogungbile, David O. 2004 (with Ope Onabajo), ‘Ooya Osun: Communicating History, Life and
Experience Through Religious Artifacts’, in Sola Akinrinade, M.E.M. Kolawole, I. Mojola &
David O. Ogungbile (eds.), Locating the Local in the Global: Voices on a Globalised Nigeria.
Ile-Ife, Nigeria: The Faculty of Arts, Obafemi Awolowo University, 167-178.
Ogungbile, David O. 2005. ‘God: African Supreme Beings’, in Lindsay Jones (ed.) The Encyclopedia of Religion, Second Edition (New York/San Francisco/London: Macmillan): Volume 5,
3567-3579.
Ogungbile, David O., 2006. ((editor with Sola Akinrinade & Dipo Fashina), The Humanities, Nationalism and Democracy. Ile-Ife, Nigeria: The Faculty of Arts, Obafemi Awolowo University,
vii + 429 pp.
Ogungbile, David O. 2006, ‘Ijesa Culture and the Growth of Christianity in Nigeria since the 20th
Century’, in Orita, 38, 1&2: 85-116.
Ogungbile, David O., 2006. ‘Ìjèsà Cultural Factors and the Growth of Christianity in Nigeria since
the 20th Century’, in Asia Journal of Theology Vol. 20, No. 2: 305-337.
Ogungbile, David O. 2006, ‘Body Decoration’, in Daniel Stout (ed.) 2006, Encyclopedia of Religion, Communication and Media. New York, etc.: Routledge, 39-44.
Ogungbile, David O., 2007, (editor with Sola Akinrinade, Dipo Fashina & J. O. Famakinwa), Rethinking the Humanities in Africa. Ile-Ife, Nigeria: The Faculty of Arts, Obafemi Awolowo
University, viii + 479 pp.
Ogungbile, David O., 2007, ‘Religions: Africa’, in Fedwa Malti-Douglas (ed.) 2007, Encyclopedia
of Sex and Gender. Detroit: Macmillan Reference USA.
Ogunkunle, Caleb, 2001, ‘The Psalter and its Hermeneutics in the African Context’, in African
Journal of Biblical Studies 16, 1 (April 2001): 35-54.

82

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Ogunkunle, Caleb O., 2004, ‘Influence of Religious Leadership in the Society: A Case Study of
Prophet Isaiah’, in Dopama e.a. 2004: 16-25.
Ogunkunle, Caleb O., 2005, ‘The Kingship of God in Isaiah and its Relevance to the Contemporary Church’, in Odumuyiwa e.a. 2005: 42-53.
Ogunkunle, Caleb, 2006, ‘Biblical Injunction on Marriage and Sexual Union in the Context of
Christian Marriage in Nigeria’, in Abogunrin e.a. 2006: 48-60.
Ogunkunle, Caleb, 2006, ‘Commercialization of Religion in Nigeria: The Christian Perspective’,
in Yahya e.a.: 296-305.
Oguntola-Laguda, Danoye, 2004, ‘Religion, Leadership and Struggle for Power in Nigeria: A Case
Study of the 2003 Presidential Elections in Nigeria’, in Dopamu e.a. 2004: 335-347.
Oguntola-Laguda, Danoye, 2005, ‘Using Theistic Arguments to Explain the Reality of God in African Religion’, in Odumuyiwa e.a. 2005: 135-144.
Oguntola-Laguda, Danoye, ‘The Role of Traditional Rulers and Religious Leaders in Conflict
Management in Nigeria’, in Yahya e.a. 2006: 213-224.
Ogunwole, Z.O., 2006, ‘Corruption as a Major Source of Conflict in the Church’, in Yahya e.a.
2006: 322-331.
Ojo, Matthews A. ‘Transnational Religious Networks and Indigenous Pentecostal Missionary
Enterprises in the West African Coastal Region’ in Afe Adogame, Roswith Gerloff, Klaus
Hock, eds. Christianity in African and the African Diaspora: The Appropriation of a
Scattered Heritage London & New York: Continuum, 2008, pp. 167-179.
Ojo, Matthews A. ‘Reverse Mission’ in Encyclopedia of Mission and Missionaries edited by
Jonathan Bonk. London & New York: Routledge, 2007, pp. 380-382.
Ojo, Matthews A. ‘Religion and Sexuality: Individuality, Choice and Sexual Rights in Nigerian
Christianity’ in Eleanor Maticka-Tyndale, Richmond Tiemoko & Paulina MakinwaAdebusoye, eds. Human Sexuality in Africa: Beyond Reproduction Auckland Park, South
Africa, 2007, pp. 131-148.
Ojo, Matthews A. ‘Pentecostal Movements, Islam and the Contest for Public Space in Northern
Nigeria’ Islam and Christian-Muslim Relations, Vol. 18, No 2, 2007, pp. 175-188.
Ojo, Matthews A. The End-Time Army; Charismatic Movements in Modern Nigeria Trenton, NJ:
Africa World Press, 2006.
Ojo, Matthews A. ‘The Nigerian Baptist Convention and the Pentecostal Resurgence, 1970-2000:
Critical Issues for Ecclesiastical Dynamics’ in Ecclesiastes: The Preacher, the Church and the
Contemporary Society edited by Ademola Ishola and Deji Ayegboyin. Ibadan: Nigerian
Baptist Convention, 2006, pp. 327-364.
Ojo, Matthews A. ‘Idolatry’ in Encyclopedia of Religion Communication, and Media edited by
David A. Stout London & New York: Routledge, 2006, pp. 169-172.
Ojo, Matthews A. ‘Prophets’ in Encyclopedia of Religion Communication, and Media edited by
David A Stout. London & New York: Routledge, 2006, pp. 349-352.
Ojo, Matthews A. ‘American Pentecostalism and the Growth of Pentecostal-Charismatic
Movements in Nigeria’ in R. Drew Smith, ed. Freedom’s Distant Shores: American
Protestants and Post Colonial Alliances with Africa Waco, TX: Baylor University Press,
2006, pp. 155-168.
Ojo, Matthews A. ‘Braide, Garrick Sokari’ in Encyclopedia of New Religious Movements edited by
Peter B. Clarke. London & New York: Routledge, 2006, pp. 65 - 66.
Ojo, Matthews A. ‘Church of the Lord (Aladura)’ in Encyclopedia of New Religious Movements
edited by Peter B. Clarke. London & New York: Routledge, 2006, pp. 118 -119.
Ojo, Matthews A. ‘Ositelu, Josiah Olunowo’ in Encyclopedia of New Religious Movements edited by
Peter B. Clarke. London & New York: Routledge, 2006, pp. 433 - 434.
Ojo, Matthews A. ‘Nigerian Pentecostalism and Transnational Religious Networks in West African
Coastal Region’ in Entreprises Religieuses Transationales En Afrique d l’Ouest edited by Laurent
Fourchard, André Mary, and Rene Otayek, Paris: Editions Karthala & Ibadan: IFRA, 2005, pp.
395-415.

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

83

Ojo, Matthews A. ‘Religion, Public Space, and the Press in Contemporary Nigeria’ in Toyin
Falola, ed., Christianity and Social Change in Africa. Durham, NC: Carolina Academic Press,
2005, pp. 233-250.
Ojo, Matthews A. 2005 ‘Religion and Sexuality: Individuality, Choice and Sexual Rights in
Nigeria Christianity’ Internet edition http://www.arsrc.org/downloads/uhsss/ojo.pdf
Ojo, Matthews A. 2004 ‘Pentecostalism, Public Accountability and Governance in Nigeria’
Keynote paper read at a workshop on Pentecostal-Civil Society Dialogue on Public
Accountability
and
Governance.
http://www.boellnigeria.org/documents/Matthew%20Ojo%20%20Pentecostalism,%20Public%20Accountability%20and%20Governance%20in%20Nigeria.
pdf
Okafor, Eddie E., 2005, ‘Francophone Catholic Achievements in Igboland, 1883-1905’, in History
in Africa: A Journal of Method 32: 307-319.
Oke, Sunday, 2005, ‘God and Governance’, in Odumuyiwa e.a. 2005: 286-294.
Okorie, A.M., ‘New Testament Divorce Texts’, in Dopamu e.a. 2004: 46-52.
Okyerefo, Michael Perry Kweku, 2001, The Cultural Crisis of sub-Saharan Africa as Depicted in
the African Writers’ Series: A Sociological Perspective. Frankfurt am Main: Peter Lang Verlag.
Okyerefo, Michael Perry Kweku, 2006, ‘Trust God!: Religious Expression at the University of
Ghana’, in Ghana Social Science Journal 4, 1&2 (June/December). ??-??
Oladimeji, Lateef F., 2004, ‘Nigerian Muslim Leaders and Nation-building: A Case Study of Sultan Sir Sidiq Abubakar III (1903-1988)’, in Dopamu e.a. 2004: 149-159.
Oladimeji, Lateef Folorunsho, 2006, ‘Globalization as a Phenomenon from the Islamic Perspective’, in Muhibu Din (ed.) 2006, Terrorism and Globalization: Arabic and Islamic Studies
Perspectives. [No place of publication]: Shebiotimo Press (= NATAIS Publications): 74-82.
Oladimeji, Lateef Folorunsho, 2007, ‘The Tabligh Movement and the Jehovah Witnesses in Nigeria: A Comparative Analysis of their Propagation Strategies’, in Z.I. Oseni (ed.) 2007, The
Florescence in Arabic and Islamic Studies: Festschrift in Memory of late Prof. W.O.A. Nasiru.
Ibadan: Heinnemann Publishers, 78-88.
Oladosu, Afis Ayinde, 2007, ‘Victims, Witnesses and Perpetrators: The Poetics of Violence in Islamic Jurisprudence’, in Oladosu 2007: 1-20
Oladosu, Afis Ayinde, (ed.) 2007, Islam in Contemporary Africa: On Violence, Terrorism and
Development. Newcastle: Cambridge Scholarship Publishing, 220 pp, ISBN 9781847181572
(hbk), UK: £34.99, US: $69.99
[This book features essays written by scholars, Christians and Muslims, on their experience of
Islam and the Muslims in the continent of Africa and how terrorism and violence have impacted intra-African harmony and cross-cultural understanding in the world today. The authors,
most of whom reflect the cultural diversity of the continent particularly in its Eastern, Western
and Southern-African contexts, have also tried to grapple with the dynamics which attend the
current global war on terror, the Islamic and Christian jurisprudential perspectives to same and
the politics of terror in and outside the continent. Perhaps most importantly the essays in this
book betray, even though in an eclectic manner, a deep interest in the analyses of the phenomenon of terrorism and its over-all effects on Africa. Specifically the book examines the following as they relate to violence, terrorism, Africa's development, and global peace: jurisprudence; anti-terrorism; theology; history; drugs and narcotics; the media; international diplomacy; colonialism; intellectual terrorism; gender and African value system.]
Olajubu, Oyeronke, 2003, ‘Christ, Women and Culture: Model for the Nigerian Society’, in Dopamu & Odumuyiwa 2003: 148-153.
Olajubu, Oyeronke, 2006, ‘Taboos and Superstition as Tools for Social Integration among the
Yoruba of South Western Nigeria’, in Yahya e.a. 2006: 235-244.
Olayiwola, D.O., 2003, ‘Religion and Ecology: The Aladura and Nature in Commensalism’, in
Dopamu & Odumuyiwa 2003: 93-102.

84

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Olurode, Lai, 2007, ‘The Madrassah, Political Violence, and Africa’s Development: Discussion of
Findings from Nigeria’, in Oladosu 2007: 95-113
Omenyo, Cephas N., & Abamfo O. Atiemo 2006, ‘Claiming Religious Space: The Case of NeoProphetism in Ghana’, in Ghana Bulletin of Theology NS 1,1 (July 2006): 55-68.
Omotoye, Rotimi Williams, 2003, ‘Religious and Social Implications of the Emirate System on
Yoruba Culture in Ilorin’, in Dopamu & Odumuyiwa 2003: 171-178.
Omotoye, Rotimi, 2004, ‘Charisma and Leadership Crisis: An Examination of the Christ Apostolic
Church in Nigeria’, in Dopamu e.a. 2004: 37-45.
Omotoye, Rotimi, 2005, ‘The Concept of God and its Understanding by the Christian Missionaries
in Yorubaland’, in Odumuyiwa e.a. 2005: 101-112.
Onwochei, P.I.C., 2006, ‘Commercialisation of Religion: A Case Study of Christian Music’, in
Yahya e.a. 2006: 425-432.
Onyeidu, S.O., 2006, ‘The Cross and the Crescent: Some Points of Contact’, in Yahya e.a. 2006:
315-321.
Onyinah, Opoku, 2001, ‘Matthew Speaks to Ghanaian Healing Situations’, in Journal of Pentecostal Theology 10, 1: 120-143
Opoku, Kofi Asare, 2007, ‘Abidjan Mamiwater as a Priest’, in O’Brien Wicker & Opoku 2007:
25-44.
Osei-Bonso, J., 2005, The Inculturation of Christianity in Africa: Antecedents and Guidelines from
the New Testament and the Early Church. Frankfurt a.M., etc.: Peter Lang.
Oseni, Zakariyau I., 2003, ‘Islam and the Subjugation of Science to its Ethical Norms’, in Dopamu
& Odumuyiwa 2003: 103-114.
Oshun, C.O., 2003, ‘Life after Death: A Re-appraisal’, in Dopamu & Odumuyiwa 2003: 127-146.
Ossom-Batsa, George, 2001, The Institution of the Eucharist in the Gospel of Mark: A Study of the
Function of Mark 14: 22-25 within the Gospel Narrative. Bern, etc.: Peter Lang (= European
University Studies: Theology Series, 727).
Ossom-Batsa, George, 2006, ‘Christological Issues: Stumbling Block or Meeting Point for Muslim-Christian Dialogue’, in Ghana Bulletin of Theology NS 1,1 (July 2006): 95-101.55-68.
Ossom-Batsa, George, 2007, ‘African Interpretation of the Bible in Communicative Perspective’,
in Ghana Bulletin of Theology NS 2: 91-104.
Otayek, René, & Benjamin F. Soares, 2007, ‘Introduction: Islam and Muslim Politics in Africa’, in
Soares & Otayek 2007: 1-24
Owoeye, S. Ayinde., 2003, ‘Christian Music and Yoruba Linguistic Aesthetics in a Religio-cultural Contact’, in Dopamu & Odumuyiwa 2003: 154-170.
Owoeye, S. Ayinde, 2006, ‘Pentecostal Churches and Prosperity in South Western Nigeria’, in Odumuyiwa e.a. 2005: 404-417.
Owoeye, S. Ayinde, 2006, ‘The Advent of the African Churches in Nigeria and the Rise of Nationalism” in ?. Akinrinade e.a. (eds) 2006, Humanities, Nationalism and Democracy. Ile-Ife:
Faculty of Arts, Obafemi Awolowo University, 296-310.
Owoeye, S. Ayinde, 2006, ‘Solution to Poverty: Oyedepo’s Prophetic and Healing Mission in Nigeria’, in Journal of Religion and African Culture 2, 1&2 (December 2006): 58-70
Owoeye, S. Ayinde, 2007, ‘A Comparative Study of the Divine, Orthodox and Traditional Therapies in South-Western Nigeria’, in Asia Journal of Theology 21, 2 (October 2007): 290-303.
Owusu, Robert Yaw, 2005, Kwame Nkrumah’s Liberation Thought: A Paradigm for Religious Advocacy in Contemporary Ghana. Trenton: Africa World Press, ISBN 1-59221-312-X, $29.95
Owusu-Ansah, David, 2002, ‘History of Islamic Education in Ghana: An Overview’, in Ghana
Studies: The Journal of the Ghana Studies Council 5: 61-81.
Oyelade, Toye, 2003, ‘ Yoruba Muslims and Cultural Accommodation’, in Dopamu & Odumuyiwa 2003: 197-209.
Oyeshile, Olatunji A., 2007, ‘Colonialism, Intellectual Terrorism and Nation-States in Africa’, in
Oladosu 2007: 130-141
Page, Ben, 2007, ‘Slow Going: The Mortuary, Modernity and the Hometown Association in BaliNyonga, Cameroon’, in Africa 77, 4: 419-441.

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

85

[The article describes a newmortuary in Cameroon, which has been constructed in a government hospital by the Bali-Nyonga Development and Cultural Association (BANDECA). The
history and character of this hometown association is analysed and the article then argues that
the mortuary has changed the temporality of death celebrations, and that this change is largely
driven by the needs of national and international migrants. It claims that the association and
the traditional authorities are attempting to steer recent changes within a longer historical process of ‘modernizing’ burial. The construction of the mortuary reveals some of the tensions
within the community and the challenges these present to the association’s leadership. In particular it illustrates the potential conflicts of interest between the hometown association and
the national government that result from this form of self-help development project. Finally,
the article shows that, despite the increased mobility of the Bali-Nyonga population, it is becoming more important, not less, to be buried at ‘home’, and that the mortuary and remittances are contributing to this process. Since the mortuary enables burials to take place at
home, BANDECA is unwittingly reinscribing ethnic territoriality and thereby contributing to
a political process of deepening the sense of ethnic belonging in Cameroon.]
Palmié, Stephan, 2005, ‘Santería Grand Slam: Afro-Cuban Religious Studies and the Study of Afro-Cuban Religion’, in New West Indian Guide 79: 73-104.
Palmié, Stephan, 2007, ‘Introduction: Out of Africa?’, in Journal of Religion in Africa 37, 2: 159173.
Palmié, Stephan, 2007, ‘Ecué’s Atlantic: An Essay in Methodology’, in Journal of Religion in Africa 37, 2: 275-315.
Palmié, Stephan, 2007, ‘Introduction: Out of Africa?, 2’, in Journal of Religion in Africa 37, 3:
325-335.
Parfit, Tudor, 2002, ‘Genes, Religion and History: The Creation of a Discourse of Origin among a
Judaising African Tribe’, in Jurimetrics: The Journal of Law, Science, and Technology 42, 2:
209-219.
Parfit, Tudor, 2005, ‘The Construction of Jewish Identities in Africa’, in Tudor Parfitt & E. Trevisan-Semi 2005: 1-42.
Parfit, Tudor, & E. Trevisan-Semi (eds.) 2005, Jews of Ethiopia. London: Routledge.
Parker, John, 2006, ‘Northern Gothic: Witches, Ghosts and Werewolves in the Savanna Hinterland
of the Gold Coast, 1900s-1950s’, in Africa 76, 3: 352-380.
[This article examines witchcraft, shape-shifting and other supernatural beliefs among the Talensi and neighbouring Gur-speaking peoples on the frontier of the Northern Territories Protectorate of the Gold Coast (Ghana) in the first half of the twentieth century. Its starting point
is the succession of religious movements dedicated to the eradication of witchcraft that swept
through the southern forest region of the Gold Coast in the inter-war period. Most of these
movements were animated by exotic deities originating in the savanna zone, a cross-cultural
passage in part propelled by the ambivalence with which the Akan peoples of the forests viewed the so-called Gurunsi of the remote north. While the ‘Gurunsi’ were generally regarded as
primitive barbarians, they were also seen to have an intimate relationship with the spiritual
realm and therefore to be free from the ravages of malevolent witchcraft. This intimacy with
dangerous spiritual forces was most clearly manifested in the widely reported ability of ‘the
grassland people’ to transmogrify into animals. Evidence suggests, however, that far from being free from witchcraft, stateless savanna societies had their own problems with malevolent
occult powers. Moreover, their reputation for shape-shifting was not simply a lurid, fantastic
stereotype of northern brutishness on the part of the Akan. Animal metamorphosis - and especially the ubiquity of were-hyenas - was widely reported in the northern savanna, where it was
imbricated with ‘witchcraft’ and with notions of personhood and collective identities.]
Parkington, John, 2002, The Mantis, the Eland and the Hunter. Cape Town: Creda Communications.
Parle, J., 2003, ‘Witchcraft or Madness?: The Amandiki of Zululand, 1894-1914’, in Journal of
Southern African Studies 29, 1: 105-132.

86

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Pereira, Charmaine, 2005, ‘Domesticating Women?: Gender, Religion and the State in Nigeria under Colonial and Military Rule’, in African Identities 3, 1: 69-94.
Persoon, Joachim, 2005, ‘New Perspectives on Ethiopian and African Christianity: Commonalities
and Contrasts in the Twentieth Century’, in Exchange 34, 4: 306-336.
Peterson, Derek, 2002, ‘Gambling with God: Rethinking Religion in Colonial Central Africa’, in
Derek Peterson & Darren Walhoff (eds.) 2002, The Invention of Religion. New Brunswick:
Rutgers University.
Pfeiffer, James, 2006, ‘Money, Modernity, and Morality: Traditional Healing and the Expansion of
the Holy Spirit in Mozambique’, in Luedke & West 2006.
Pfeiffer, James, Kenneth Gimbel-Sherr & Orvalho Joaquim Augusto 2007, ‘The Holy Spirit in the
Household: Pentecostalism, Gender and Neoliberalism in Mozambique’, in American Anthropologist 109, 4: 688-700
Platvoet, Jan G., 2007, ‘Ethnogenesis as an Arena: Were the Lemba Black Jews?’, in Ghana Bulletin of Theology NS 2: 105-134.
Prah, Mansah, 2004, ‘“In Blessed Memory': (Re)presentations of the Lives of the Departed in
Ghanaian Funeral Programs’," in Ghana Studies: The Journal of the Ghana Studies Council
7: 137-48.
Punt, Jeremy, 2003, ‘Post Colonial Biblical Criticism in South Africa: Some Mind and Road Mapping’, in Neot 37: 59-86.
Quadri, Y.A., 2003, ‘The Yoruba Muslims of Nigeria and the Problem of Cultural Identity’, in Dopamu & Odumuyiwa 2003: 238-249.
Quadri, Y.A., 2006, ‘Commercialization of Religion in Nigeria: An Islamic Assessment of Street
Begging in the Name of Allah’, in Yahya e.a. 2006: 415-424.
Quarshie, Bernhard Y., 2002, ‘Doing Biblical Studies in the African Context: The Challenge of
Mother-tongue Scriptures’, in Journal of African Christian Thought 5, 1: ??-7-??
Quartey, Seth, 2005, ‘Andreas Riis: A Lifetime of Colonial Drama’, in Research Review [Legon,
Ghana] 21, 1: 29-44.
Quinn, Charlotte A., & Frederick Quinn 2003, Pride, Faith and Fear: Islam in Sub-Saharan Africa. New York, etc.: Oxford University Press, index, refs, notes, VI, 175 pp., ISBN
0195063864 (hbk), £19.99
[A wide ranging overview of the manifestations of Islam in sub-Saharan Africa. Countries studied in depth are Nigeria, the Sudan, Kenya, Senegal and South Africa.]
Rabelo, Miriam Cristina M., 2005, ‘Afro-Brazilian Religion, Progressive Catholicism, and Pentecostalism in Northeast Brazil: Notes on Confluence’, in Toyin Falola (ed.) 2005, Christianity
and Social Change in Africa. Durham (NC): Carolina Academic Press, 361-386.
Raheem, B.R., 2004, ‘Toward Inculcating Islamic Political Ideals in Nigerian Democratic Leadership’, in Dopamu e.a. 2004: 243-250.
Raji, N.I., 2004, ‘The Importance of Divine Calls in the Qu’ran to Mankind: Lesson for the Contemporary Nigerian Society’, in Dopamu e.a. 2004: 160-167.
Raji, R.A., 2003, ‘The Science of Idea Expression in the Qu’ran: Its Benefits for the Present Age’,
in Dopamu & Odumuyiwa 2003: 63-74.
Ranger, Terence O., 2007, ‘Scotland Yard in the Bush: Medicine Murders, Child Witches and the
Construction of the Occult; A Literature Review’, in Africa 77, 2: 272-283.
Rasmussen, Susan J., 2005, “These are Dirty Times”: Transformations of Gendered Spaces and Islamic Ritual Protection in Tuareg Herbalists’ and Marabouts’ Albaraka Blessing Powers’, in
Stewart & Strathern 2005: 73-100.
Redding, Sean, 2004, ‘Deaths in the Family: Domestic Violence, Witchcraft Accusations and Political Militancy in Transkei, South Africa, 1904-1965’, in Journal of Southern African Studies
30, 3: 519-533.
Renders, Marleen, 2001, ‘Soefisme, islamisme en politieke verandering in Senegal’, in R. Doom
(ed.) 2001, De structuur van de waanzin. Gent: Academia Press, 108-139.
Renders, Marleen, 2004, ‘Etat, clan, representation et pouvoir en Somalie’, in Les Cahiers d'Afrique 1, 2: ??-??.

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

87

Renders, Marleen, 2004, ‘Women and Gender in Islamist Movements and Discourses: Subsaharan
Africa’, in Suad Joseph (gen. ed.), 2004, Encyclopedia of Women and Islamic Cultures.
Leiden: Brill Publishers, vol. ?: pp. ??-??.
Renders, Marleen, 2005, ‘The Building of a State and the Political Role of Islam in Somaliland’, in
M. Gomez-Perez (ed.) 2005, L'islam politique au sud du Sahara: Identités, discours et enjeux.
Paris, Karthala, ??-??.
Renders, Marlene, 2007, ‘New “Religious Men” in Somaliland’, in ISIM Review no. 20 (Autumn
2007): 24-25.
Renders, Marleen, 2007, ‘Global Concerns, Local Realities: Islam and Islamism in a Somali State
under Construction’, in Soares & Otayek 2007: ??-??
Riccio, Bruno, 2006, ‘“Transmigrants” mais pas “nomads”: transnationalisme mouride en Italie’,
in Cahiers d’études africaines 46, cahier 181: 95-114.
Rich, Jeremy, 2006, ‘Maurice Briault, André Raponda Walker and the Value of Missionary Anthropology in Colonial Gabon’, in Le Fait Missionaire/Social Sciences and Missions no. 19
(2006): 65-89
Richman, Karen E., 2005, Migration and Vodou. Gainesville: University of Florida Press.
Richman, Karen E., 2007, ‘Peasants, Migrants and the Discovery of African Traditions: Ritual and
Social Change in Lowland Haiti’, in Journal of Religion in Africa 37, 2: 371-397.
Román, Reinaldo L., 2007, ‘Governing Man-Gods: Spiritism and the Struggle for Progress in Republican Cuba’, in Journal of Religion in Africa 37, 2: 212-241.
Rouse, Carolyn, 2006, ‘Shopping with Sister Zubayda: African American Sunni Muslim Rituals of
Consumption and Belonging’, in Griffiths & Savage: 245-265.
Sadouni, Samadia, 2007, ‘New Religious Actors in South Africa: The Example of Islamic Humanitarianism’, in Soares & Otayek 2007: ??-??
Salem, Zekeria Ould Ahmed, 2007, ‘Islam in Mauritania between Political Expansion and Globalizaion: Elites, Institutions, Knowledge, and Networks’, in Soares & Otayek 2007: ??-??
Sanusi, Sanusi Lamido, 2007, ‘Politics and Sharia in Northern Nigeria’, in Soares & Otayek 2007:
??-??
Seesemann, Rüdiger, 2002, ‘Sufi leaders and Social Welfare: Two Examples from Contemporary
Sudan’, in Weiss 2002.
Seesemann, Rüdiger, 2007, ‘Kenyan Muslims, the Aftermath of 9/11, and the War on Terror’, in
Soares & Otayek 2007: ??-??
Sègla, Aimé, & Adékin E. Boko 2006, ‘De la cosmologie à la rationalisation de la vie sociale: Ces
mots idààcha qui parlent ou la mémoire d’un type de calendrier yoruba ancien’, in Cahiers
d'études africaines no. 181: ??-??
[The article examines the Idààcha traditional calendar system as an incorporation of Yoruba
cosmology. It shows a process where knowledge and belief cannot be readily distinguished.
The traditional calendar is indeed based on a scale of fixed number values whose definitions
are drawn from the concepts early traditional people have of the universe. Furthermore the
study points out the importance of words and noun-phrases in the process of linguistic encoding. The Idààcha words function like terminological memories of the fixed metrological number values. Thus, the signification of the terms that designate entities such as angle, circle,
center of the circle, midnight, time zone, the number of days in a week, etc., in the Yoruba
dialect Idààcha, mirrors cosmological standards. These words that talk constitute a landscape
of memory shedding light on early Yoruba culture and history. Hence, the article examines
why Idààcha is a significant western periphery of the Yoruba region and why its divinatory calendar would preserve an older spatio-temporal logic, beyond Ifè and Oyo revisionism in Yoruba history. Finally, the article points out that the translation of spatial and geometrical relations into temporal terms and vice-versa may suggest a new indexical approach to the study
of cosmology in relation to the human body in its daily spatial navigation. For the body is in
the brain, as we would say with respect to the human mind.]
Seriki, I.A.A., & M.A. Lawal 2004, ‘Introducing Islamic Leadership Qualities to the Nigerian Political Leaders through the Al-Qu’ran’, in Dopamu e.a. 2004: 176-184.

88

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Shea, P.J., 2005, ‘Mallam Muhammed Bakatsine and the ‘Jihad’ in Eastern Kano’, in History in
Africa: A Journal of Method 32: 371-383.
Shishima, Daniel S., 2005, ‘God and Dignity of Labour: A Socio-Political Perspective’, in Odumuyiwa e.a. 2005: 517-532.
Shishima, Daniel S., 2006, ‘Filling the Vacuum Created by Christianity: Studies in African Christianity’, in Yahya e.a. 2006: 72-83.
Shittu, Huud, & Baiyewu, T.O. 2006, ‘Towards Achieving Peace and Unity in Nigeria: The Case
of Islam and Christianity’, in Yahya e.a. 2006: 306-314.
Shoko, Tabona, 2007, Karanga Indigenous Religion in Zimbabwe: Health and Well-Being. Aldershot
(UK): Ashgate Publishers, 172 pp., ISBN 978 0 7546 5881 8 (hbk), $99.95/£50.00
Shoko, Tabona, 2007, ‘Karanga Religious Perception of Health and Well-being’, in Journal of Study
of Religion 20, 1: 31-41.
Shoko, Tabona, 2007, ‘Karanga Traditional Medicine and Healing’, in African Journal of Traditional
and Complementary Medicine 4, 4: 1-9..
Shoko, Tabona, 2007, ‘Betwixt and Between: the Church and Land Question in Zimbabwe’, in Africa
Theological Journal 30, 1.
Simmons, David, 2006, ‘Of Markets and Medicine: The Changing Significance of Zimbabwean
Muti in the Age of Intensified Globalization’, in Luedke & West 2006.
Simmons, Merinda, 2007, ‘Slain in the Spirit: Sexuality and Afro-Caribbean Religious Expression in Nella Larsen's Quicksand’, in Trost 2007: ??-??.
Simuchimba, Melvin, 2005, ‘Secularisation within a “Christian Nation”?: A Sociological Examination
of the Case of Zambia’, in The Journal of Humanities 5: 1-18.
[In 1991, Zambia was formally declared a Christian nation. The article examines whether Zambia,
despite this declaration has been affected by secularation. Using four characteristics of the secularisation theory – formal religious practices, denominationalism, loss of ecclesiatical prestige, and
encroachhment of secularism in private and public life – the author concludes that, although Christianity remains strong in Zambia, partly because of the declaration, it has not insulated Zambian
society from secularisation.]
Skinner, Rob, 2005, ‘Facing the Challenge of “Young Africa”: Apartheid, South Africa and British Decolonisation’, in South African Historical Journal nr. 54: 54-71.
[The paper focuses on a small number of ‘turbulent’ Anglical priests. By examining their interconnected careers, it oulines the salient points of the debate about apartheid as it developed in the Anglican Church in South Africa, and its links with the wider debate on racial injustice.]
Smit, Johannes A., & P. Pratap Kumar (eds.) 2006, Study of Religion in Southern Africa: Essays in
Honour of G.C. Oosthuizen. Leiden, etc.: Brill, VI + 298 pp., ISBN 978 9004143 84 5, Euro
96, US$ 125 (= Numen Book Series, 109).
Smith, Daniel, 2001, ‘“The Arrow of God”: Pentecostalism, Inequality, and the Supernatural in
South-Eastern Nigeria’, in Africa 71, 4: 587-613.
Smith, Daniel Jordan, 2004, ‘Burials and Belonging in Nigeria: Rural–Urban Relations and Social
Inequality in a Contemporary African Ritual’, in American Anthropologist September 106, 3:
569-579
[In sub-Saharan Africa, rural–urban relationships are primary arenas in which social change is
shaped, expressed, and contested. Like people in many contemporary African societies, rural–
urban migrants of the Igbo ethnic group in Nigeria face powerful expectations to be buried ‘at
home’ in their ancestral villages and to perform elaborate and expensive funeral ceremonies
for their dead relatives. This article argues that Igbo funerals crystallize many of the structural
paradoxes associated with inequality in Nigerian society, particularly as they are manifest in
kin-based patron–client relations between rural communities and their migrant kin. The tensions that coalesce around burials illustrate how rituals are not only socially integrative but also can reflect, reveal, and contribute to discontents regarding transformations in the organization and extent of social inequality.]
Smith, James H., 2005, ‘Buying a Better Witch Doctor: Witch-finding, Neoliberalism and the Development Imagination in the Taita Hills, Kenya’, in American Ethnologist 32, 1: 141-158

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

89

[In this article, I examine the efforts of a Kenyan community to make sense of, and to act on,
structural transformations associated with economic and political liberalization and globalization.]
Smith, Katherine A., 2007, ‘Understanding Diaspora Culture: African Religious Heritage in the
Caribbean’, in Trost 2007: ??-??.
Smythe, Kathleen R., 2006, Fipa Families: Reproduction and Catholic Evangelization in Nkansi,
Ufipa, 1880-1960. Portsmouth (N.H.): Heinemann, XXX + 202 pp., photographs, bibliography,
index, $89.95 (hbk), $29.95 (pbk).
Soares, Benjamin F., 2007, ‘Islam in Mali in the Neoliberal Era’, in Soares & Otayek 2007: ??-??
Soares, Benjamin F., 2007, ‘Rethinking Islam and Muslim Societies in Africa’, in African Affairs
106, 2: 319-326.
Soares, Benjamin F., 2007, ‘Saint and Sufi in Contemporary Mali’, in M. van Bruinessen & J. Howell (eds.) 2007, Sufism and the ‘Modern’ in Islam. London: I.B.Tauris, 76-91.
Soares, Benjamin F., & René Otayek (eds.) 2007, Islam and Muslim Politics in Africa. New York:
Palgrave Macmillan, 288 pp., ISBN 1-4039-7964-2, $24.95 (pbk)
[Political liberalization and economic reform, the weakening of the state, and increased global
interconnections have all had profound effects on Muslim societies and the practice of Islam
in Africa. The contributors to this volume investigate and illuminate the changes they have
brought through detailed case studies of Muslim youth activists, Islamic NGOs, debates about
Islamic law, secularism and minority rights, and Muslims and the political process in both
conflict and post-conflict settings.]
Sookraj, Reshma, 2006, ‘Religious Giving in South Africa: A Hindu Perspective’, in Nidān: International Journal for the Study of Hinduism 18 (December 2006): 67-111.
Soothill, Jane E., 2007, Gender, Social Change and Spiritual Power: Charismatic Christianity in
Ghana. Leiden, etc.: Brill, XII + 268 pp., ISBN 978 9004157 89 7 (hbk), Euro 79, US$ 99 (=
Studies of Religion in Africa, 30).
Soumahoro, Maboula, 2007, ‘The Bible and the Quran among the Rastafari and the Nation of Islam’, in Trost 2007: ??-??.
Spijker, Gerard van ‘t, 2005, ‘The Role of Social Anthropology in the Debate about Funeral Rites’,
in Exchange 34, 3: 248-268.
Stanley, Brian, (ed.) 2004, Missions, Nationalism, and the End of Empire. Grand Rapids (Mich.):
William B. Eerdmans, X + 313 pp., bibliography, index, $45.00 (pbk) (= Studies in the History of Christian Missions).
Stiansen, Endre, 2002, ‘Is There Room for Non-Muslims in the Sudan's Islamic Economy?’, in
Weiss 2002.
Stewart, Dianne, 2005, Three Eyes for the Journey: African Dimensions of the Jamaican Religious
Experience. New York, etc.: Oxford University Press.
Stewart, Pamela J., & Andrew Strathern (eds.), 2005, Contesting Rituals: Islam and Practices of
Identity Making. Durham (N.C.): Carolina Academic Press, 264 pp., ISBN-10: 1-59460-0775, $30 (pbk).
[The essays in this volume take up a number of questions central to Islamic religion and ritual,
focusing on rituals as practices of making identities. Identities are seen as changing in response to historical forces rather than as unchanging and rigid, and the overall vision of Islam
is seen as pluralistic rather than monolithic.]
Stinton, D.B., 2004, Jesus of Africa: Voices of Contemporary African Christology. Maryknoll
(NY): Orbis Books.
Szalay, Miklós, (ed.) 2005, The Moon as Shoe: Drawings of the San. Zürich: Verlag Scheidegger
& Spiess, 312 pp., 275 color plates, 70 halftones, ISBN: 978-3-85881-138-7 (hbk).
[The San have lived for thousands of years in the Kalahari in southern Africa and are the oldest indigenous people of the region. At the end of the nineteenth century, Wilhelm Bleek and
Lucy Lloyd documented the San’s language and culture through the drawings created by six
San men interviewed by Bleek and Lloyd. In addition to these, the volume contains ethnographic contributions by Roger L. Hewitt (‘An Ethnographic Sketch of the /Xam’) and Megan

90

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Biesele (‘A Sketch of !Xun Ethnography’, and an article by Janette Deacon on ‘The Relationships between the San Drawings and Rock Art’, as well as one by Mathias G. Guenther ‘On
/Xam Folklore’, and another by Elian Canetti on ‘Presentiment and Transformation among the
Bushmen’.]
Tablino, Paul, 2004, Christianity Among the Nomads: The Catholic Church in Northern Kenya.
Nairobi: Paulines Publications Africa, 312 pp., illustrated, maps, biographical notes, references, index, 600KS (pbk)
Taiwo, Oladapo Peter, 2005, ‘The Concept of God and the Problem of Evil: Implication for Christians in Nigeria’, in Odumuyiwa e.a. 2005: 370-382.
Taiwo, Stephen O., 2004, ‘Women Leadership in Christianity: The Philosophical Influence of the
Biblical Texts’, in Dopamu e.a. 2004: 125-134.
Tamim, Faraj Abdallah, 2007, ‘The War on Terror, Islamic Threat, Public Policy and the Phenomenon of Exclusion by Integration: the Case of Tanzania’, in Oladosu 2007: 169-184
Tayob, Abdulkader, 2006, ‘Patronen van Afrikaanse islam: tradities, syncretisme en verzet’, in
ZemZem: tijdschrift over het Midden-Oosten, Noord-Afrika en islam 3, 43-49.
Tayob, Abdulkader, 2006, ‘Muslim Responses to Integration Demands in the Netherlands since
9/11’, in Human Architecture: Journal of the Sociology of Self-Knowledge 5, 1: 73-89.
Theilen, Uta, 2005, Gender, Race, Power and Religion: Women in the Methodist Church of Southern Africa in Post-Apartheid Society. Frankfurt, etc.: Peter Lang
Thayer, Anne, 2004, ‘What’s New in the History of Christianity?’, in Religion Compass 1: 1–12;
also at: http://www.a-asr.org/PDF/RECO_Sample2.pdf
Thomas, Mark G., e.a. 2000, ‘Y Chromosomes Travelling South: The Cohen Modal Haplotype
and the Origins of the Lemba, the “Black Jews of Southern Africa”’, in American Journal of
Human Genetics 66, 6: 674-686.
Thompson, T. Jack, 2007, Capturing the Image: African Missionary Photography as Enslavement
and Liberation. New Haven (CT): Yale University Divinity School (= Day Associates Lecture, 29 June 2007); also at: http://www.a-asr.org/index.php?id=53; and at:
http://www.library.yale.edu/div/CapturingtheImage.pdf.
Togarasei, Lovemore, 2006, ‘The “Birth” of a Prophet: Andrew Wutawunashe’s Break from the
Reformed Church in Zimbabwe (Formerly Dutch Reformed Church)’, in Exchange 35, 2:
215-225
[This article discusses the life of Andrew Wutawunashe, the founder of the Family of God, a
highly successful Pentecostal church in Zimbabwe. It investigates particular why he seceded
from the Reformed Church in Zimbabwe, in the Youth Department of which he took an active
part.]
Togarasei, Lovemore, 2006, ‘“Cursed be the Past!”: Tradition and Modernity among Modern Pentecostals’, in BOLESWA: Journal of Theology, Religion and Philosophy 1, 2 (December
2006): 114-132.
Togarasei, Lovemore, 2006, ‘“One Bible, Many Christianities”: The Picture of Christianity in
Zimbabwe Today”, in Zambezia: Journal of Humanities of the University of Zimbabwe 32, 2.
Togarasei, Lovemore, 2007, ‘The conversion of Paul as a Prototype for Conversion in African
Christianity’, in Swedish Missiological Themes 95, 2: 111-122
Togarasei, Lovemore, 2007, ‘The Images of Jesus among Christian Women in Harare’, in Studies
in World Christianity 13, 2: 160-169.
Townsend Gilkes, Cheryl, 2006, ‘Exploring the Religious Connection: Black Women Community
Workers, Religious Agency, and the Force of Faith’, in in Griffiths & Savage: 179- 196.
Trost, Theodore Louis, (ed.) 2007, The African Diaspora and the Study of Religion. New York:
Palgrave Macmillan, 288 pp, ISBN 1-4039-7786-0, $79.95 (hbk)
Ubrurhe, J.O., & E.F. Eghwubare 2005, ‘God and the Family: Urhobo Concept of Family Health’,
in Odumuyiwa e.a. 2005: 477-491.
Udo, Manasseh Essien, 2005, ‘Concepts of God: Philosophical Perspective’, in Odumuyiwa e.a.
2005: 121-134.

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

91

Ugwu, C.O.T., 2006, ‘African Religion in the Enhancement of Unity in Nigeria’, in Yahya e.a.
2006: 275-286.
Umar, Mohammed S., 2005, Islam and Colonialism: Intellectual Responses of Muslims of Northern Nigeria to British Colonial Rule. Leiden, etc.: Brill, XIV + 298 pp., ISBN 978 9004193 46
6 (hbk), Euro 99, US$ 133 (= Islam in Africa, 5).
Umar, Muhammad S., 2006, Islam and Colonialism: Intellectual Responses of Muslims of Northern Nigeria to British Colonial Rule. Leiden: Brill, 2006. XIV + 295 pp., glossary, bibliography, index, $145.00 (hbk)
Umejesi, I.O., 2006, ‘Environmental Pollution, Poverty and Population Issues in the Niger Delta
of Nigeria’, in Religions (Journal of the Nigerian Association for the Study of Religions) 17
(December 2006): 61-78.
Umoh, C., 2004, ‘A Challenge for African Exegetes and Theologians: Matthew’s Interpretation of
the Prophetic Tradition’, in J-B. Matand Bulembat (ed.) 2004, Prophecy and Prophets in the
Bible: Requirements of Prophetism in the Church as the Family of God in Africa. Kinshasa:
Médiaspaul, ???-167-???.
Utamu, G.U., & M.A. Ngbekem 2006, ‘Conflict Resolution: Ameliorating the Spiritual and Nutrional Needs of Crises Victims’, in Yahya e.a. 2006: 84-91.
Uwigwe, Nwora Sam, 2006, ‘The Idea of the Providence of God: The Christian Perspective’, in
Odumuyiwa e.a. 2005: 257-272.
Vandenberghe, An, 2006, ‘Entre mission et science: La recherche ethnologique du père Wilhelm
Schmidt SVD et le Vatican (1900-1939)’, in Le Fait Missionaire/Social Sciences and Missions no. 19 (2006): 15-36
Ven, Johannes van der, Jaco S. Dreyer & Hendrik J.C. Pieterse 2005, Is There a God of Human
Rights?: The Complex Relationship between Human Rights and Religion; A South African
Case. Leiden, etc.: Brill, XX + 644 pp., ISBN 978 9004142 09 1 (pbk), Euro 67, US$ 90 (= International Studies in Religion and Society, 2).
Verstraelen, Frans, 2007, ‘Historiography of an African Church: A Treasure Trove and Do-ItYourself Book; an Elaborate Review’, in Echange 36: 3: 299-321.
Vianello, Alessandra, & Mohamed M. Kassim 2005, Servants of the Sharia: The Civil Register of
the Qadis’ Court of Brava, 1893-1900. Leiden: Brill (= African Sources of African History,
6), ISBN 978 90 04 13122 4 (pbk), vol. 1: xviii + 1170 pp; vol. 2: vii + 1016 pp., Euro 165;
US$ 223
[This source publication provides a comprehensive picture of the administration of Islamic
justice and the social and economic life of Brava, a coastal town in Southern Somalia, during
a transitional period from de facto internal autonomy to Italian colonial rule.]
Vikør, Knut S., 2002, ‘Sufism and Social Welfare in the Sahara’, in Weiss 2002.
Waapela, Nina Perpetua, 2006, ‘Commercialization of Religion: The Case of Christianity in Nigeria’, in Yahya e.a. 2006: 353-363.
Waggoner, Matthew, 2007, ‘Early American Pentecostalism: Race, Religion and the Politics of
Anticipation’, in Trost 2007: ??-??.
Warnier, Jean-Pierre, 2007, The Pot-King: The Body, Material Culture and the Technologies of
Power. Leiden: Brill (= African Social Studies Series, 17), ISBN 978 9004152 17 5 (pbk),
Euro 79, US$ 112
[This book analyses the ‘return of the kings’ in African public space, and the principles of
sacred kingship which lie at the core of a king’s different roles.]
Watson, R,L., 2005, ‘“I Will Gather All Nations and Tongues”: Christian Missions and Racial Integration in the Cape Colony in the Aftermath of the Abolition’, in Kronos: ‘n geleentheidspublikasie van die West-Kaaplandse Instituut vir Historiese Navorsing no. 31: 107-123.
Weir, Jennifer, 2005, ‘Whose “uNkulunkulu”?’, in Africa 72, 2: 203-219
Weiss, Brad, 2002, ‘A Religion of the Rupee: Imagining Markets in Northwest Tanganyika’, in
Africa 72, 3: 391-419.
Weiss, Brad, 2002, ‘Thug Realism: Inhabiting Fantasy in Urban Tanzania’, in Cultural Anthropology 17, 1: 93-128.

92

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Weiss, Brad, (ed.) 2004, Producing African Futures: Ritual and Reproduction in a Neoliberal Age.
Leiden: Brill.
Weiss, Holger, (ed.) 2002, Social Welfare in Muslim Societies. Uppsala: Nordic Africa Institute,
189 pp., ISBN 91-7106-481-8 (pbk), 230 SEK, Euro 25
Weiss, Holger, 2002, ‘Zakat and the Question of Social Welfare: Islamic Economics and its
Implications for Social Welfare’, in Weiss 2002.
Weiss, Holger, 2002, ‘The Concept of Islamic Economy as Articulated in Sokoto: Social Justice
and State Responsibility’, in Weiss 2002.
Weiss, Holger, 2007, ‘The Expansion of Muslim NGOs in Ghana’, in ISIM Review nr. 20 (Autumn
2007): 12-13.
Wendland, Ernest R., 2005, Sewero!: Christian Drama and the Drama of Christianity in Africa.
East Lansing [MI]: Michigan State University Press, 294 pp., ISBN 978-99908-76-26-X
(pbk), $29.95
[This book explores and describes the genesis, historical development and genius of Chinyanja radio plays in Malawi, with reference to African traditional religion. It analyses the key
subjects that feature in the Sewero productions: magic, witchcraft, sorcery, marriage, family
life and sexuality]
West, Harry G., 2003, ‘Tax Receipts, Virgin Mary Medallions and Party Membership Cards: (In)visible Tokens of Power on the Mueda Plateau’, in Harry G. West & Todd Sanders (eds.)
2005, Transparency and Conspiracy: Ethnographies of Suspicion in the New World Order.
Durham: Duke University Press, 92-124.
West, Harry G., 2005, ‘Healing Divides: Therapeutic Border Work in Southeast Africa’, in Luedke
& West 2005: 1-20.
West, Harry G., 2005, ‘Working the Borders to Beneficial Effect: The Not-So-Indigenous Knowledge of Not-So-Traditional Healers in Northern Mozambique’, in Luedke & West 2005: 2142.
West, Harry G., 2007. Ethnographic Sorcery. Chicago, etc.: University of Chicago Press, 128pp..
ISBN 0226893987
White, Bob W., 2005, ‘The Political Undead: Is It Possible to Mourn for Mobutu's Zaire?’, in African Studies Review 48, 2: 65-85
[Following the successful coup d'état of Laurent Kabila's forces in May 1997, the Zairian dictator Mobutu Sese Seko was forced into exile in Morocco, where he died. This article looks at
a lively transnational debate about what should be done with the former president's remains,
and through this debate reflects on attempts by people in the Congo to determine what version
of history should be told and how to understand the impact of Mobutu's political legacy.]
Widlok, Thomas, 2006, ‘From Individual Act to Social Agency in San Trance Rituals’, in Mirjam
de Bruijn, Rijk van Dijk, and Jan-Bart Gewald (eds.) 2006, Strength beyond Structure: Social
and Historical Trajectories of Agency in Africa. Leiden: Brill (= African Dynamics, 6): ??-??
Wilks, Ivor, 2002, ‘“Mallams Do Not Fight With the Heathen”: A Note on Suwarian Attitudes to
Jihad’, in Ghana Studies: The Journal of the Ghana Studies Council 5: 215-230.
Williams, Regennia N., 2007, ‘Robert Nathaniel Dett and African America's Christian Kingdom of
Culture, 1926-1932’, in Trost 2007: ??-??.
Wirtz, Kristina, 2004, ‘Santería in Cuban National Consciousness: A Religious Case of the Doble
[sic!, Double?] Moral’, in Journal of Latin American Anthropology 9: 409-438.
Wirtz, Kristina, 2005, ‘Where Obscurity is a Virtue: The Mystique of Unintelligiblity in Santería
Ritual’, in Language and Communication 25: 351-375.
Wirtz, Kristina, 2007, ‘How Diasporic Religious Communities Remember: Learning to Speak the
“Tongue of the Oricha” in Cuban Santería’, in American Ethnologist 34, 1: 108-126.
Wirtz, Kristina, 2007, ‘Divining the Past: The Linguistic Reconstruction of “African” Roots in Diasporic Ritual Registers and Songs’, in Journal of Religion in Africa 37, 2: 242-274.
Wotogbe-Weneka, Wellington, 2005, ‘God in African Religious Thought-Form of the Ikwere of
North Eastern Niger Delta’, in Odumuyiwa e.a. 2005: 173-185.

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

93

Wotogbe-Weneka, Wellington, 2006, ‘Worship Ethics in an African Religious Shrine of a Possession Cult among the Ikwerre of Upper Niger Delta’, in Yahya e.a. 2006: 343-352.
Yabuku, A.R., 2006, ‘Christian Engagement with Muslims in Ghana: A Study of the Christian
Council of Ghana and the Ghana Catholic Bishops’ Conference’, in Ghana Bulletin of Theology NS 1,1 (July 2006): 102-117.
Yong, Amos, 2006, ‘Justice Deprived, Justice Demanded: Afropentecostalisms and the Task of
World Pentecostal Theology Today’, in Journal of Pentecostal Theology 15, 1: 127-147.
Yahya, Muslih Tayo, 2003, ‘Some Aspects of Medical Science in the Islamic Literary Heritage of
Nigeria’, in Dopamu & Odumuyiwa 2003: 51-62.
Yahya, Muslih Tayo, 2004, ‘Christian-Muslim Relations in Africa South of the Sahara: The Interface between Research and Dialogue; A Muslim View’, in Klaus Hock (ed.) 2004, The Interface between Research and Dialogue: Christian – Muslim Relations in Africa; Adjunct Proceedings of the XVIIIth Quinquennial Congress of the International Association for the History of Religions (5 – 11 August 2000, Durban, South Africa. Munster: LIT Verlag, 1-31.
Yahya, Muslih Tayo, 2006, Kiths and Kin and Distant Relations: Correlation of Arabic Studies
and Other Academic Disciplines (Inaugural Lecture delivered on 21st September, 2006). Jos:
Jos University Press Ltd (= University of Jos Inaugural Lecture Series, 31).
Yahya, Muslih Tayo, e.a. (eds.) 2006, Issues in the Practice of Religion in Nigeria. Jos: Nigerian
Association for the Study of Religions (NASR), Dept. of Religious Studies, University of Jos,
ca. 450 pp., ISBN 978-2331-01-5.
Yahya, Muslih Tayo, 2007, ‘The Semantics of Terror and Spiritual Development in Africa in the
21st Century’, in Oladosu 2007: 185-199.
Yesufu, T.M., 2005, World Inter-religious Crisis: An Islamic Initiative for Peace. Lagos: West African Book Publishers, 264 pp., ISBN 9789781531422 (pbk), £24.95
[Argues that the world is in the grip of what can be loosely characterised as an inter-religious
conflict, in which the crimes of an extremist minority are indiscriminately attributed to all
Muslims worldwide. This study endeavours to correct some of these misapprehensions, with
the aim of promoting mutual understanding and peaceful coexistence between different religious groups. Particular reference is made to the situation of religious conflict in Nigeria.]
Zvobgo, Chengetai J., 2005, ‘Church and State from the Unilateral Declaration of Independence to
the Peace Commission, 1965-1972’, in Journal of Southern African Studies 31, 2: 381-402.

HIV/AIDS &
RELIGIONS IN AFRICA
Adeyi, Olusoji, e.a., (eds.) 2006, AIDS in Nigeria: A Nation on the Threshold. Cambridge: Harvard Center for Population and Development Studies; distributed by Harvard University Press,
VII + 578 pp., figures, photographs, illustrations, $30.00 (pbk)
Adogame, Afe, 2005, ‘A Walk for Africa: Combating the Demon of HIV/AIDs in an African Pentecostal Church – The Case of the Redeemed Christian Church of God’, in Scriptura 89: 396405.
Adogame, Afe, 2007, ‘HIV/AIDS Support and African Pentecostalism: The Case of the Redeemed
Christian Church of God’, in Journal of Health Psychology 12, 3: 475-484.
Aliber, Michael, e.a. 2004, The Impact of HIV/AIDS on Land Rights: Case Studies from Kenya.
Cape Town: HSRC Publishers, 2004
[This study of three Kenyan villages examines the linkages between HIV/AIDS and land
rights.]

94

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Arnfred, Signe, (ed.) 2004, Re-thinking Sexualities in Africa. Uppsala: Nordiska Afrikainstitutet,
276 pp., photographs, references, biographies, SEK 220 (pbk)
Ansell, Nicola, & Lorraine van Blerk 2004, ‘Children’s Migration as a Household/Family Strategy: Coping with AIDS in Lesotho and Malawi’, in Journal of Southern African Studies 30, 3:
673-690.
Barz, Gregory, 2006, Singing for Life: HIV/AIDS and Music in Uganda. New York: Routledge
Bergh, Graziella van den, 2008, ‘From Initiation Rituals to AIDS Education: Entering Adulthood
at the Turn of the Millennium’, in Klepp, Flisher & Kaaya 2008.
Bergh, Graziella van den, 2008, ‘To Risk Or Not To Risk?: Is It a Question?; Sexual Debut, Poverty and Vulnerability in Times of HIV: A Case from Kigoma Region, Tanzania’, in Klepp,
Flisher & Kaaya 2008.
Booth, Karen M., 2004, Local Women, Global Science: Fighting AIDS in Kenya. Bloomington: Indiana University Press, 224 pp., figures, notes, bibliography, index, $39.95 (hbk), $16.95
(pbk)
Byamugisha, Gideon, & Lucy I. Steinitz 2002, Journeys of Faith: Church-based Responses to HIV
and AIDS in Three Southern African Countries. Oxford: Strategies for Hope Trust, 116 pp.,
ISBN-10: 0954306007 (pbk)
[Looks at how churches in Mozambique, Namibia and South Africa challenge public and official denial of HIV and AIDS, confront stigma, discrimination and judgementalism, educate
communities about HIV/AIDS and sexual health, support orphans, campaign for political action, and provide social support, counselling and health care.]
Byamugisha, Gideon, & Glen Williams (eds.), 2005, Positive Voices: Religious Leaders Living
with, or Personally Affected by, HIV and AIDS. Oxford: Strategies for Hope Trust, 39 pp.,
ISBN-10: 095490513X
[brings together the experiences of 14 African religious leaders – 12 Christians and two Muslims – who are either living with HIV or are personally affected by HIV and AIDS]
Chitando, Ezra, & Masiiwa R. Gunda 2007, ‘HIV and AIDS, Stigma and Liberation in the Old
Testament’, in Exchange 36, 2: 184-197.
Dickinson, David, 2004, ‘Corporate South Africa’s Responses to HIV/AIDS: Why So Slow?’, in
Journal of Southern African Studies 30, 3: 627-650.
Edwards, Lucy, 2007, ‘HIV/AIDS in Namibia: Gender, Class and Feminist Theory Revisited’, in
Henning Melber (ed.) 2007, Transitions in Namibia: Which Changes for Whom?. Uppsala:
The Nordic Africa Institute.
Epstein, Elaine, (director) 2002, State of Denial (TV-documentary, 82 minutes, DVD and VHS
formats, distributed by California Newsreel, www.newsreel.org; $195.00 (college, corporation, or government agency); $49.95 (high school, public library, or HBCU).
[depicts the HIV/AIDS crisis that affects millions of South Africans]
Hartwig, K.I., E. Eng e.a. 2005, ‘AIDS and “Shared Sovereignty” in Tanzania from 1987 to 2000’,
in Social Science and Medicine 60: 1613-1624.
Hodes, Rebecca, 2007, ‘HIV/AIDS in South African Documentary Film, c. 1990-2000’, in Journal
of Southern African Studies 33, 1: 153-171.
Hunter, M., 2004, ‘Masculinities, Multiple Sexual Partmers, and AIDS in the Making and Unmaking of Isoka in KwaZulu-Natal’, in Transformation 54: 123-153
Hunter, Susan S., 2003, Who Cares?: AIDS in Africa. Edinburgh: Edinburgh University Press;
New York: Palgrave/MacMillan, ISBN 1403936153
[To the surprise of many, George W. Bush pledged $10 billion to combat AIDS in developing
nations. Noted specialist Susan Hunter tells the untold story of AIDS in Africa, home to 80
percent of the 40 million people in the world currently infected with HIV. She weaves together the history of colonialism in Africa, an insider's take on the reluctance of drug companies to
provide cheap medication and vaccines in poor countries, and personal anecdotes from the 20
years she spent in Africa working on the AIDS crisis. Taken together, these strands make it
unmistakably clear that a history of the exploitation of developing nations by the West is directly responsible for the spread of disease in developing nations and the AIDS pandemic in

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

95

Africa. Hunter looks at what Africans are already doing on the ground level to combat AIDS,
and what the world can and must do to help. Accessibly written and hard-hitting, ‘Black
Death’ brings the staggering statistics to life and paints for the first time a stunning picture of
the most important political issue today.]
Kealotswe, Obed Ndeya Obadiah, 2001, ‘Healing in the African Independent Churches in the Era
of AIDS in Botswana’, in Missionalia 29, 2 (August 2001): 220-231.
Kimaryo, Scholastica Sylvan, e.a. (eds.), 2004, Turning a Crisis into an Opportunity: Strategies
for Scaling up the National Response to the HIV/AIDS Pandemic in Lesotho. New Rochelle
(NY): Third Press Publishers, XXX + 300 pp., figures, tables, appendices, index, $25.00 (pbk).
[adopted by the government of Lesotho as an official working document to guide the country's
national response to the pandemic in October 2003]
Klepp, Knut-Inge, Alan J. Flisher & Sylvia F. Kaaya (eds.) 2008, Promoting Adolescent Sexual
and Reproductive Health in East and Southern Africa. Uppsala: Nordic Africa Institute, 304
pp., ISBN 978-91-7106-599-5, ca. Euro 35
[In Africa, as in many parts of the world, adolescent reproductive health is a controversial issue for policy makers and programme planners. Adolescents are particularly vulnerable to
HIV and AIDS and to a host of other problems such as sexually transmitted infection, unwanted pregnancy, unsafe abortions, sexual abuse, female genital mutilation and unsafe circumcision. Yet many countries don’t have adolescent health policies and much remains to be done
to ensure that adolescents can access appropriate sexual and reproductive health services. Articulating new perspectives and strategies to promote adolescent sexual and reproductive health,
the authors of this volume, comprise a network of researchers working in east and southern
Africa. They make a unique attempt to bring together the social and biomedical sciences and
to disseminate concrete empirical evidence from existing programmes, carefully analysing
what works and what doesn’t at the local level. The chapters are built on the premise that sexual and reproductive health behaviour is multifaceted and that interventions must operate on
several levels – individual, organisational and governmental – and must reach young people in
schools, communities, workplaces, and health-care institutions. Cognisant of recent research
and the ethical difficulties facing researchers, the authors provide practical guidance for practitioners and policymakers wishing to promote adolescent sexual and reproductive health at
the policy and institutional levels and in local communities.]
Leclerc-Madlala, Suzanna, 2003, ‘Transactional Sex and the Pursuit of Modernity’, in Social Dynamics 29, 2: ?-220-?
Leclerc-Madlala, Suzanna, 2005, ‘Popular Responses to HIV/AIDS and Policy’, in Journal of
Southern African Studies 31, 4: 854-856.
Leshabari, Melkizedeck, Sylvia Kaaya & Anna Kessy 2008, ‘Adolescent Sexuality and the AIDS
Epidemic in Tanzania: What has gone wrong?’, in Klepp, Flisher & Kaaya 2008.
Lockhart, Chris, 2008, AIDS Is Our Shadow: Sex and Survival Among the New Women of Urban
Tanzania. Durham (N.C.): Carolina Academic Press, paper, ISBN 0-89089-376-4
[This study contributes to an anthropology of AIDS by focusing on the interrelations between
sex, survival, and the quest for social legitimacy on the streets of one of the most impoverished urban neighborhoods of Tanzania. The author follows the daily lives of a group of divorced, separated, widowed, or unmarried women. Such women have not only received much attention amongst researchers and public health officials as being at high risk for AIDS, but they
are forced to negotiate a high level of social stigma and popular speculation regarding their
HIV status. The author demonstrates how the women construct a shared identity in the midst
of tremendous social and economic pressures and how that identity is intimately tied to their
sexual practices and personal assessments of risk for AIDS. AIDS is Our Shadow compels us
to reexamine our assumptions regarding AIDS in Africa, and highlights how little we know
about the everyday lives and personal struggles of those individuals and groups who are most
vulnerable to the disease.]

96

AASR BULLETIN 29 & 30 (Nov 2008/May 2009)

Mijah, Samson Elias, 2006, ‘The Threat of HIV/AIDS and the Ethics of Sex Education in Nigeria’,
in Yahya e.a. 2006: 49-58.
Mukoma, Wanjiru, & Alan Flisher 2008, ‘A Systematic Review of School-Based AIDS Prevention Programmes in South Africa’, in Klepp, Flisher & Kaaya 2008.
Murchison, Julian M., 2006, ‘From HIV/AIDS to Ukimwi: Narrating Local Accounts of a Cure’,
in Luedke & West 2006.
Nyambedha, Erick Otieno, & Jens. Aagaard-Hansen 2007, ‘Practices of Relatedness and the ReInvention of Duol as a Network of Care for Orphans and Widows in Western Kenya’, in Africa 77, 4: 517-534
[Duol is a term used in reference to traditional Luo life to signify unity and solidarity within a
lineage under the authority of the elders. This authority was most prominent in the pre-colonial period, and continued up to independence. It declined steadily under the impact of modernity during the post-independence period. Consequently, the institution of duol fell into disuse.
The emergence of the HIV/AIDS pandemic has renewed the need for unity and solidarity in
finding community-based solutions. The original principles of duol are now manifested in a
transformed version of duol and similar collaborative community initiatives. This article suggests that efforts to assist communities adversely affected by HIV/AIDS pandemic should
base their interventions in the various community-based collaborative initiatives. Traditional
institutions, it is argued, may be re-invented in times of turmoil as new forms of relatedness
through which human agency is focused to counter serious challenges to rural communities.]
Parkhurst, J.O., 2001, ‘The Crisis of AIDS and the Politics of Response: The Case of Uganda’, in
International Relations 15, 6: 69-87
Patterson, Amy S., 2006, The Politics of AIDS in Africa. Boulder (Colorado): Lynne Rienner Publishers, XII + 226 pp., maps, charts, bibliography, ndex, $52.00 (hbk), $19.95 (pbk)
Phiri, Isabel Apawo, Beverley Haddad & Madiopane Masenya (eds.) 2003, African Women, HIV/AIDS, and Faith Communities. Pietermaritzburg: Cluster Publications.
Phiri, Isabel Apawo, & Sarojini Nadar (eds.) 2006, Africa Women, Religion and Health: In Honour of Mercy Amba Ewudziwa Oduyoye. Maryknoll (NY): Orbis Books.
Reisenberger, Azila Talit, 2003. ‘South African Jewish Women and HIV/AIDS’, in Isabel Apawo
Phiri, Beverley Haddad & Madiopane Masenya (eds.) 2003, African Women, HIV/AIDS, and
Faith Communities. Pietermaritzburg: Cluster Publications, 168-185.
Robins, Steven, 2004, ‘“Long Live Zackie, Long Live”: AIDS Activism, Science and Citizenship
after Apartheid’, in Journal of Southern African Studies 30, 3: 651-672.
Robins, Steven, 2006, ‘From “Rights” to “Ritual”: AIDS Activism in South Africa’, in American
Anthropologist 108, 2: 312-323
Simpson, Anthony, 2005, ‘Sons and Fathers/Boys to Men in the Time of AIDS: Learning Masculinity in Zambia’, in Journal of Southern African Studies 31, 3: 569-586
Stillwagon, E., 2002, ‘HIV/AIDS in Africa: Fertile Terrain’, in Journal of Development Studies
38, 6: 1-22.
Urdang, Stephanie, 2006, ‘The Care Economy: Gender and the Silent AIDS Crisis in Southern Africa’, in Journal of Southern African Studies 32, 1: 165-177
Westaway, Elizabeth, Janet Seeley & Edward Allison 2007, ‘Feckless and Reckless or Forbearing
and Resourceful?: Looking behind the Stereotypes of HIV and AIDS in “Fishing Communities”’, in African Affairs 106, nr. 425 (October 2007); 663-679.
Whiteside, Alan, Alex de Waal & Tsadkan Gebre-Tensae 2006, ‘AIDS, Security and the Military
in Africa: A Sober Appraisal’, in African Affairs 105, nr. 419 (April 2006): 201-218

llllllll

AFRICAN ASSOCIATION FOR THE STUDY OF RELIGIONS
Representative for West Africa:
Prof. Matthews Ojo, Department of Religious Studies, Obafemi Awolowo
University, Ile-Ife, Osun State, Nigeria. Phone: +234 (805) 230 4158,
or +234 (803) 371 6633
E-mail: matthews_ojo@yahoo.com; mojo@oauife.edu.ng
Representative for Europe:
Prof.dr. Frans Wijsen, Faculty of Religious Studies, Radboud University,
Postbus 9111, 6500 HD Nijmegen, The Netherlands
Phone: +31 (24) 361.2489; Fax: +31 (24) 361.1802
E-mail: F.Wijsen@theo.kun.nl
Representative for North America:
Prof. Kathleen O’Brien Wicker, Scripps College, 1030 Columbia Avenue,
Claremont, CA 91711, USA; Home: 882 W. Harrison, Claremont, CA 91711,
USA. Phone: +1 (909) 399-9971 (home); Fax: school, +1 (909) 621-8323
Email: RepresNA@a-asr.org; kwicker@scrippscol.edu
AASR Bulletin Co-Editor:
Prof. Matthews A. Ojo, Department of Religious Studies, Obafemi Awolowo
University, Ile-Ife, Osun State, Nigeria. Phone +234 (805) 230 4158 , or +234
(803 ) 371 6633
E-mail: matthews_ojo@yahoo.com; mojo@oauife.edu.ng
AASR Bulletin Co-Editor:

Dr. Lovemore Togarasei, Dept. of Theology & Religious Studies, University of Botswana, PO Box 0022, Gaborone, Botswana.
Phone: +267.712.22.543; Fax: +267.318.5098
E-mail: ltogarasei@yahoo.com
Publications Officer:
Prof. Jacob K. Olupona, FAS African and Afro-American Study, Barker Center, Harvard University, 12 Quincy St., Cambridge, MA 02138, USA.
Phone: +1 (617) 495 8221; Fax: +1 (617) 384 9404
E-mail jkolupona@hds.harvard.edu
WebMaster:
Dr. Jan G. Platvoet, Gildenring 52, 3981 JG Bunnik, The Netherlands.
Phone: +31 (30) 656.2680
E-mail: WebMaster@a-asr.org; info@a-asr.org; jgplatvoet@hetnet.nl

AFRICAN ASSOCIATION FOR THE STUDY OF RELIGIONS

THE AIMS OF THE AASR
The AASR was founded in 1992 for the purpose of promoting the
academic study of religions in Africa and the study of the religions of
Africa more generally through the international collaboration of all
scholars whose research has a bearing on the subject. In particular, the
AASR aims to stimulate the academic study of religions in Africa in
the following ways:
• By providing a forum for multilateral communications between
scholars of African religions;
• By facilitating the exchange of resources and information;
• By encouraging the development of linkages and research contacts
between scholars and institutions in Africa, as well as between
scholars in Africa and those overseas;
• By developing publishing opportunities particularly for scholars
based in Africa;
• By establishing a travel fund to enable scholars to attend academic
conferences both in Africa and overseas;
• By organising conferences in Africa on topics relevant to scholars
of African religions and panels on the religions of Africa in conferences held outside Africa;
• By establishing a newsletter as the major medium of communication between scholars of African religions around the world;
• By creating a directory of scholars in the field of African religions.

www

