AFRICAN ASSOCIATION FOR THE STUDY OF RELIGIONS

WWW.a-asr.org

AASK
IUMEETQN
N, 37

DECEMBER 2089
SBITUARY 46
PERSONS & POSTS 7-9
FINANCE =17
REPORTS 819
IAHR CONGRESS

ANNOUNCEMENT 9
PUBLICATIONS 26-29
REVIEWS 39-44
NEW AASR MEMBERS  45-51
RECENT

PUBLICATIONS 32-110

u

Fleny



AASR BULLETIN 31 (DECEMBER 2009) 2
WWW.a-asr.org

ALSRE EXECUTIVE
2065-261C

President: Prof. Elom Dovlo, Dept. for the Study of Religions,
University of Ghana, PO Box LG 66, Legon, Ghana. Phone:
+233 (21) 500 140 (office); +233 (21) 512 992 (home); +233
(20) 811 8382 (mobile). E-mail: edovlo@ug.edu.gh

Vice President: Dr. Grace Wamue, Dept. of Religious Studies,
Kenyatta University, PO Box 43844, Nairobi, Kenya. Phone:
+254 (2) 810 901 — 19. E-mail: gwamue2000@yahoo.com

Secretary General: Dr. Afe Adogame, CSCNWW, School of Di-
vinity, The University of Edinburgh, New College, Mound Place,
Edinburgh EH1 2LX, UK. Phone: +44 (131) 650 8928 (office);
+44 (77) 8411 8732 (mobile); Fax: +44 (131) 650 7952.

E-mail: A.Adogame @ed.ac.uk

Treasurer: Prof. James L. Cox, School of Divinity, University of
Edinburgh, New College, Mound Place, Edinburgh, EH1 2LX,
UK. Phone: +44 (138) 341 6737. E-mail: J.Cox@ed.ac.uk

Representative for East Africa: Prof. Adam Chepkwony, Dept.
of Religions, Moi University, PO Box 3900, Eldoret, Kenya.
Phone: +254 (321) 43620. E-mail: adamchepkwony @yahoo.com

Representative for Southern Africa: Dr. Obed Kealotswe, Dept.
of Theology & Religious Studies, University of Botswana, P.Bag
0022, Gaborone, Botswana. E-mail: kealotsw @mopipi.ub.bw

Representative for West Africa: Prof. Matthews Ojo. Dept. of
Religious Studies, Obafemi Awolowo University, Ile-Ife, Osun
State, Nigeria. Phone: +234 (805) 230 4158; +234 (803) 371
6633. E-mail: matthews_ ojo@yahoo.com; mojo@aouife.edu.ng

Continued on rear inside cover



AASR BULLETIN 31 (DECEMBER 2009) 3
WWW.a-asr.org

EDITORIAL

We welcome members to the 4™ International Conference of the African Associaiton
for the Study of Religions holding in the Obafemi Awolowo University, Ile-Ife, Nigeria
from 17 to 21 January 2010. This issue has produced to coincide with the conference.

This issue opens with an orbituary on Professor Kwame Bediako by Cephas Omenyo of
the University of Ghana. You will also find the usual section on Persons and Posts
informing you of appointments taken up by some members of the AASR. Although
some of the appointments have come to an end, it is important for us to be aware of
appointments and opprtunities available for taking by members of the association. The
Persons and Posts section is followed by important information on websites and
literature on sustainable development. A report on workshops on Sharia conducted in
Kenya and Sudan in 2006 and 2007 respectively follows this section. You will also
find recently published literature on Sharia. Another report is on the summer school
held at Bayreuth University in 2008.

This issue also carries a number of book reviews. Most of the reviews are by members
of the association and interestingly the books reviewed are generally those that have
been recently published by members of the AASR. You will also find notices of other
recently published books on the religions of Africa and the African diaspora. As usual
we welcome new members to the AASR family and we provide some personal and
professional details of these new members. And again as usual, the last section of the
issue contains a long list of recently published works on the religions of Africa and the
African diaspora.

Of particular interest in this issue, is a review of the financial past of the AASR written
by Dr. Jan Platvoet, which should be read by all members. It is time to improve on the
finances of the association.

The editors would like to end by encouraging members to send us news of the AASR

activities, events, posts and appointments for publishing in this bulletin. Let us inform
other members of the exciting things happening in our institutions, countries and

QOO0
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OBITUARIES

Cephas N. Omenyo

University of Ghana

IN MEMORY OF
PROFESSOR KWAME BEDIAKO:
A DEEPLY CHRISTIAN SCHOLAR

The passing away of Professor Kwame Bediako is a great loss for
Africa, the Christian churches, and the academy. Indeed a giant
oak tree has fallen. This loss brings to mind the Akan proverb: Nea
onipa pe na owu nso pe, ‘what man likes, death also likes’. We
mourn a truly famous man, whose life and work will be celebrated
and recounted for a long time to come.

Born on 7 July 1945, Kwame Bediako had his basic education
in Ghana. He graduated with a Bachelor of Arts in French at the

A University of Ghana, Legon. He pursed Masters and Doctoral de-
grees in French and African Literature in French at the University of Bordeaux, France,
in the late 1960s. While in France he had a dramatic experience of Christ, by which he
was converted from atheism to a fervent Christian life. He became convinced that an in-
tellectual life without Christ was futile and that he should spend his life as a scholar in
the Christian ministry. He therefore pursued theological studies at the London School
of Theology (then London Bible College) from 1973 to 1976.

He offered to enter the ordained ministry of the Presbyterian Church of Ghana in
1978. He set off at once, with the permission of the church, to Aberdeen, Scotland, to
pursue doctoral studies in Theology with Professor Andrew Walls. Upon graduating in
1983 he taught for a year in the Dept. of Religious Studies, University of Aberdeen.

On his return to Ghana, Kwame served for three years as the Resident Chaplain at
Accra Ridge Church. From this base the Presbyterian Church of Ghana appointed him
as part time founding Director of the Akrofi-Christaller Centre for Mission Research
and Applied Theology (now Akrofi-Christaller Institute of Theology, Mission and Cul-
ture) in 1985. It seeks to promote a Christian scholarship that is rooted in the immediate
context of African religious, cultural, social and linguistic realities and to focus on the
history and life and thought of African Christians. In 1987 the Bediako family moved to
Akropong Akuapem in order to nurture the young Centre full-time. By dint of hard
work and with the co-operation of the Board of Trustees and staff the Centre has been
transformed since then into a full-fledged postgraduate degree-awarding institute with
both national and international recognition.

Kwame wrote and lectured extensively in his field. From 1986 to 1998 he was a
visiting lecturer in African Theology in the University of Edinburgh, Scotland; and
from 1997 he was Honorary Professor in the School of Theology, University of Natal
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(now School of Religion and Theology, University of KwaZulu-Natal), Pietermaritz-
burg, South Africa. In recognition of his scholarly achievement, Kwame was elected
Fellow of the Ghana Academy of Arts and Sciences in 1995. He received a number of
awards in Ghana for his Christian scholarship.

Kwame was a widely traveled man, whose expertise was sought by reputable or-
ganizations and institutions, both locally and internationally, the world over. He
brought his quality work and knowledge to bear on international networks, agencies
and institutions such as the International Fellowship of Evangelical Mission Theolo-
gians (INFEMIT, of which he was Vice Chairman & Chairman), and its daughter insti-
tution, the Oxford Centre for Mission Studies, Oxford, UK; the International Associa-
tion of Mission Studies; the African Theological Initiative (ATI, of which he was
Chairman and Director); the Board of the Nagel Institute for the Study of World Chris-
tianity at Calvin College, Grand Rapids, Michigan, USA; the Anglophone West African
Council of Langham Partnership International; and the National Accreditation Board of
the Ministry of Education, Ghana.

Professor Bediako was a formidable ecumenical Christian scholar with keen inter-
est in developments in African, Asian and Latin American as well as Western Christia-
nity. Indeed he was committed to world Christianity. He was clearly one of the most
outstanding Christian theologians Africa has given to the world. He was well sought-af-
ter by Western institutions. In spite of countless invitations to come and teach in presti-
gious institutions of higher learning in the West it was his resolve to live and do his the-
ology from Africa as the mark of an authentic African theologian. He had a profound
interest in, and passion for theological education in Africa, and for the development of
African Christianity.

Kwame was deeply convinced that the Divine Word was at work in Africa. He
therefore worked strenuously towards a vision: that of empowering African theologians
to be bold enough to turn a new page in their ways of theologizing by taking the inter-
face between African primal religion and African culture and Christianity seriously, and
also to be committed to mother tongue hermeneutics. Pushing ahead the idea of the ‘in-
finite translatability of the Gospel’, he saw that on that basis one could be an advocate
of making African theology truly African and independent of Euro-American theology.
At the same time he has able to have a conversation with Euro-American theologies.
The foremost Ghanaian theologian, the late Professor G.A. Baéta, bore the following
testimony about Kwame:

He applied his considerable expertise as a thinker and a scholar in French literature to his lat-
ter found vocation as Pastor and Theologian in his very thorough analysis of the central prob-
lem of the African Christian, namely his or her cultural identification with biblical theology.
His in-depth studies showed that there was no basis for cultural or philosophical incompatibil-
ity between the traditional values of the African and his Christian beliefs and precepts.'

Professor Bediako’s passing away has deprived Ghana and indeed Africa of a towering
intellect who made a profound impact on several institutions worldwide, both temporal

! Late Professor G.A. Baéta’s assessment of the works of late Professor Bediako for membership
of the Ghana Academy of Arts and Sciences.
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and spiritual. Reflecting on his legacy, his teacher, friend and colleague, Professor An-
drew F. Walls, among other things has the following to say:

He did perhaps more than anyone else to persuade mainstream Western theologians and
mainstream Western theological institutions that African theology was not an exotic minori-
ty specialization but an essential component in a developing global Christian discourse ...
much of his finest work has been written in the lives and thinking of his students, col-
leagues, and friends, in the concept of the institution he founded, and in the networks he
helped to establish, enhance, and maintain. It is a rich legacy much of it prudently invested
for future use.”

He is survived by his wife Professor Mrs. Gillian Mary Bediako, and two sons, Yaw
and Kwabena.

PERSORNS

Dr. Eunice Kamaara (Moi University) is visiting associate professor in anthropology,
religious studies and at the Institute for Research in Social Issues at Indiana University-
/Purdue-Indianapolis University. She will work during the 2008-2009 academic year
with Jeanette Dickerson-Putman (Anthropology) on various initiatives, including the
editing and preparation for publication of papers from the 2007 Indiana University/Moi
University International Symposium on Social Science Perspectives on HIV/AIDS in
East Africa. Dr. Kamaara presented a lecture on ‘Jesus Christ in a Bottle: Parallelism
between Christianity and Traditional Medicine in Africa’ on 13 October 2008, and an-
other on ‘Gender, Youth Sexuality and HIV/AIDS Issues Raised in Youth Initiation
Programs in Kenya’ on 27 October 2008 at Purdue-Indianapolis University.

(see http://irsi.iupui.edu/IRSI-Main.html)

Rev. Dr. Andrew Igenoza, Professor of Biblical Studies and Theology at Obafemi
Awolowo University, Ile-Ife, Nigeria, author of Polygamy and the African Churches: A
Biblical Appraisal of an African Marriage System (Ibadan: AASR Nigerian Publica-
tions Bureau, 2003, 314 pp.), has retired. His current address: 17 Northmoor Road,
Manchester, M12 4NF, UK. His e-mail address is: olugenoza2002 @yahoo.co.uk. For
his further particulars, visit his online AASR registration at http://www.a-asr.org/index-

.php?id=343

)

b

/

“International Bulletin of Missionary Research (October 1%, 2008) at http://www.articlear-
chives.com/humanities-social-science/religion/2174966-1.html
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Simeon Ilesanmi Appointed to an Endowed Wake
Forest University Professorship

™ Professor of Religion, Simeon Ilesanmi, has been appoint-
ed to a Wake Forest Endowed Professorship as the Wash-
ington M. Wingate Professor of Religion. He is a wonder-
ful example of the teacher-scholar model. He brings a
unique background in ethics and law and an international
perspective that has served his students and our academic
community well. The announcement was made by the
Wake Forest University Winston-Salem, NC, USA on 9

September 2009.

Professor Ilesanmi came to Wake Forest in 1993 and has directed the religion
department’s graduate studies since 2006. He is highly regarded for his re-
search in international human rights and the ethics of war. He is the author of
Religious Pluralism and the Nigerian State (Athens: Ohio University Press,
1997) and numerous journal articles and book chapters on religion, ethics, pol-
itics and war in Africa, among other subjects.

A native of Nigeria, he earned his B.A. in Religious Studies from the Universi-
ty of Ife (now Obafemi Awolowo University,) Ile-Ife, in Nigeria, and then re-
ceived a fellowship to Southern Methodist University, where he earned his
Ph.D. in Religious Ethics in 1993. Since joining our faculty, he has earned his
J.D. from the Wake Forest School of Law in 2005. He held a three-year ap-
pointment as the Zachary T. Smith Professor from 2000 to 2003. He was a vis-
iting fellow at Princeton University in 1999-2000 and a visiting scholar in the
War Studies Department at King’s College, University of London, in 1996.

Professor Ilesanmi has served as an advisor to undergraduate students, gradu-
ate students and international students. I am especially grateful to him for his
invaluable assistance in helping start the new African Studies minor and for
helping to lay the groundwork for a new student study-abroad experience in
Nigeria. He is currently leading a group of faculty who have been awarded a
planning grant for a Center of Ethics, Religion and Law.

AASR congratulates Professor Ilesanmi on this honour and wishes the best in
this new post.
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Financial Report 2007-2009
Central Treasury

Account opened 30 November 2006.

Opening balance £161.43 (Carried over from African Christianity Project

Account)

Receipts 2007

North American region

Annual fees

Donations

Registrations for Botswana Conference
Refund University of Botswana
Interest earned

TOTAL

Expenditures 2007

23 April Wire to Botswana

23 April Bank charges

30 May Western Union to Botswana
30 May Bank charges

6 July For Botswana Conference

6 August For Botswana Conference

9 August Wire to D Ogungbile (bursary)
9 August Charges

30 October Wire to M Ojo (AASR Bulletin)
30 August Charges

TOTAL

Balance in account 31 December 2007

Receipts 2008

North American Branch of AASR  £150.98
Interest 1.50
TOTAL £152.48

£677.04
40.00
906.90
1408.73
431.87
3.15
£3467.69

500.00
14.00
700.00
30.00
1285.00
170.20
253.00
20.00
300.00
27.00
£3,299.20

£329.92
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Expenditures 2008 0

Balance in Account 31 December 2008 £482.40

Receipts 2009

North American Branch of AASR 259.70

Interest 1.13

TOTAL 260.83

Expenditures 2009 £370.00
(AASR News Bulletin)

Balance as of 30 June 2009 £373.23

James L Cox

AASR Treasurer

30 June 2009

Accounts Relating to Botswana Conference July 2007

Received as gifts into Central Account for Special Appeal fund

David Westerlund £65.99
Jan Platvoet 29.76
Frieder Ludwig 240.59
Gerrie ter Haar 50.00
James Cox 50.00
TAHR 238.14
Jacob Olupona 232.42
Total £906.90

Bursaries Awarded
Sussy Gumo-Kurgat $500
Susan Mbula Kilonjo $500

Damaris Parsitau $500

Musa Adeniyi $500

Gladys Ogedegbe $500

Lateef Oladimeji euros 300 plus $100
Laguda Danoye euros 300 plus $100
Caleb Ogunkunle euros 400

David Ogungbile $500
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Received in Botswana for conference expenses and bursaries

AASR Europe euros 1000
Teresia Hinga $200 ($100 registration)
AASR Nigeria $80

James L Cox
AASR General Treasurer
31 December 2007

EEEEEEE

Jan G. Platvoet
AASR Webmaster

AASR FINANCES:
ITS PAST ITS FUTURE?

Introduction

It seems opportune, for several reasons, to present a survey of the history of AASR
finances. One reason is a letter Frans Wijsen, AASR Representative for Europe since
July 2007, sent me. During the AASR conference in Gaborone he volunteered to serve
in that office after Gerrie ter Haar had reported that Henk van Rinsum had requested to
be relieved from that office. Frans wrote to me (in Dutch): ‘In Botswana, I was jolted
into the office of AASR Representative for Europe in a chaotic meeting. I have a
feeling that I have not really found my bearings as yet in this office’.

Another reason is a happy new phenomenon: the intense, at times heated spate of
electronic exchanges about AASR finances among members of the AASR Executive
since I raised the question whether the editors of AASR Bulletin might go ahead and
print AASR Bulletin 31, preferably from Gaborone.”> A third reason is that a factual
report of the past will allow us to see where we have come from, how far we have
progressed, and how we should proceed towards an AASR which is financially healthy
and transparent. E.g. whom should we elect to serve as AASR Treasurer and as AASR
Regional or National Representatives in charge of the systematic collection of annual
membership fees? By presenting the facts of the past I hope to temper the passion of the
present debate and build consensus on how we should lay the foundation of an AASR
that is financially strong in at least a basic manner. A fourth reason is the nagging ques-
tion: Will the financial past of the AASR also be its future?

I present the history below in three parts: from 1992 to 2000; from 2000 to 2005;
and from 2005 to now. In my conclusion I return to the nagging question.

* In an e-mail message to the members of the AASR Executive of 5 October 2009
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1992-2000

I responded to Frans Wijsen as follows: ‘The AASR-Europe account was administered
very effectively by Gerrie [ter Haar] from 1993 to 2006. It was the main, and usually
the only operational source of money of, and for, the AASR till 2005. The production
of AASR Bulletins was paid from it,* as well as the development and maintenance of
the AASR website. The remainder was used for other general AASR purposes, such as
supporting AASR members from Africa to attend conferences (e.g. at Nairobi in 1999,
and Legon, Ghana, in 2004) and congresses (e.g. the IAHR congresses at Durban in
2000 and at Tokyo in 2005); and AASR-related publications’.

This does not do full justice to history, for it overlooks that Rosalind Hackett, who
served as Representative for North America from 1993 till 1998,5 did also collect annu-
al dues in that period, as did Abdulkader Tayob as AASR Representative for Southern
Africa from 1993 to 2000 in South (and Southern?) Africa. For in 1995 it is mentioned
in AASR Newsletter 4 (November 1995) that the North American account stood at US$
1719.46, that the European account held approximately US$ 5000 (through a donation
of US$ 3000), and that the South African account contained US$ 180.° In addition,
Rosalind, Gerrie and Simeon Ilesanmi’ regularly appealed to members in the newsletter
to pay their annual dues (US$ 50).° However, no annual financial reports were
published in 1996 and 1997, to the dismay of some AASR members. They raised this
issue at the meeting of the AASR Executive in May 1998 in Hildesheim, Germany.
There it was resolved ‘that a financial report [will] be published in every issue of the
newsletter’.’

2000-2005

In consequence of that decision, the first a bit more detailed financial report was pub-
lished in 2001 in AASR Newsletter 15/16. It reported the income from annual dues
collected: US$ 2336 in the European account, and US$ 1227 in the North American ac-
count — US$ 575 being collected in annual dues from AASR-NA members in 1999-
2000. It also mentioned the items on which money had been spent: US$ 800 was contri-
buted from the European account towards the publication of the proceedings of the
IAHR conference in Harare in September 1992 at which the AASR was founded.'® And
it reported that US$ 300 had been spent from the American account for [mailing out?]
the ‘AASR Newsletter’; another US$ 300 as a subsidy to Florida Press for an AASR

* Not their shipment. They were sent through Utrecht University.

% In 1998, Simeon Ilesanmi took over from her till 2000.

® AASR Newsletter 4 (November 1995): 3

7 Simeon stood in for Rosalind Hackett as AASR Representative for North America from 1998 to
2000.

8 In AASR Newsletter 1 (September 1993): 18; AASR Newsletter 4 (November 1995): 3; AASR
Newsletter 8 (November 1997): 3; AASR Newsletter 11 (June 1999): 3-4; AASR Newsletter 12
(November 1999): 2.

® AASR Newsletter (November 1998) 10: 1.

1 Jan Platvoet, James Cox & Jacob Olupona (eds.) 1996, The Study of Religions in Africa: Past,
Present and Prospects; Proceedings of the Regional Conference of the International Association
for the History of Religions, Harare, Zimbabwe, 1992. Cambridge: Roots and Branches (= Reli-
gions of Africa, 1).
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publication; and US$ 600 as a subsidy for the IAHR Congress in Durban in 2000. The
report also showed that the European account held a balance of US$ 1326.15, and the
North American of US$ 526.82."

The AASR had a Treasurer only from 2000 onwards, when Jim Cox was elected to
the dual office of General Secretary and Treasurer.'? In their meeting at Thurnau Castle,
near Bayreuth, Germany,'® in October 2001, AASR members insisted again on the need
for regular financial reports from all AASR regions, and required that the Treasurer
take care of their coordination and publication." In response, the Treasurer acknow-
ledged in 2002 that ‘central co-ordination is vital for communication to flow smoothly’.
But he also insisted that despite electronic communication the gathering in of informa-
tion from ‘a vast continent’ poses ‘a formidable challenge’ and ‘creates particular chal-
lenges to [the] central financial reporting’. He added:

I have not included a financial report. I have decided to wait until the end of the year to com-
pile statistics from the various regions. I will be asking therefore all regional representatives to
provide me with their financial statements early in January, so that I can make a full financial
statement in the next issue of the AASR Newsletter. Thereafter, a financial report can be ex-
pected to appear in the first issue of the newsletter in each year.'

In 2003, however, the Treasurer had to report that he had received no financial
reports apart from that of the AASR Representative for Europe.'® He expressed the
hope that the financial issue could be discussed ‘face to face’ during the AASR confe-
rence in Ghana in 2004. He expected that as a result by 2005, when the AASR would
meet in Tokyo, ‘a clear system for membership, reporting and financial accountability
should be operating’."”

The financial issue, however, remained unresolved at Legon, Ghana, where the
Treasurer had to report that he ‘had received just one financial report during the past
year, that from Professor ter Haar, the European Representative’.'®

" AASR Newsletter 15/16 (May- November 2000): 11-12. No figures were reported for South
Africa.

12 Teresia Hinga was elected as AASR Representative for North America. Isabel Phiri, elected as
Representative for Southern Africa, soon resigned, which threw co-ordination of that region into
confusion till 2007. See AASR Newsletter 14 (November 2000): 17-18 for all the officers elected to
serve in the period 2000-2005.

'3 For a conference organised by Bayreuth University.

"* AASR Newsletter 15/16 (May/November 2001), 5-12

15 Jim Cox 2001, ‘The AASR Aims & Finances’, AASR Newsletter 15/16 (May/November 2001),
2-4

' AASR Newsletter 19 (May 2003): 4-5. For the European financial statement of 2003, cf. AASR
Newsletter 19 (May 2003): 6. The European account showed a balance of Euro 2345,57.

'7 AASR Newsletter 18 (November 2002), 2-3.

'8 AASR Bulletin 21 (May 2004): 7. He also reported that he had been working on establishing ‘na-
tional representatives’ in Southern African countries to remedy the vacuum created by the resigna-
tion of Isabel Phiri. Jannie Smit (University of KwaZulu/Natal at Durban) had accepted the role of
overall southern African representative, but ‘because countries in the region were organising their
own membership and had committed to raising local funds for meetings and distribution of the
newsletter, it seemed reasonable to contact indiviadual [national] representatives’, to wit Ezra
Chitando for Zimbabwe, Marja Hinfelaar for Zambia, and Seratwa Kuswani for Botswana (AASR
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And in March 2005, in the AASR Business Meeting during the IAHR congress at
Tokyo, the Treasurer reported again, that he ‘had received a [financial] report from the
European Regional Representative, Prof. Gerrie ter Haar, but that he had received no
other reports’.'” The European financial account for 2003 was added. It showed a bal-
ance of € 3.456,70 on 31* December 2003, had spent € 777,75 in 2003 on the produc-
tion of AASR Newsletter 18 and 19, and had gathered in € 1.7060,13 as membership
fees for 2003.%° As was the European financial account for 2004. It reported that €1.740
had been gathered in as annual membership fees in 2004; that € 681 had been spent on
the production of AASR Bulletins 20 and 21; and that the balance amounted to € 4.496
on 31.12.2004.%' Gerrie ter Haar also reported that ‘a number of bursaries for Africans
to attend the IAHR Congress in Tokyo’ had been paid from the European account.”

The Representative for North America, Teresia Hinga, reported that ‘the North
American Region had received funds but had been limited by not having a proper bank
account for the transmission of funds. She indicated that this problem was being ad-
dressed’.” Adam Chepkwony, Representative for East Africa, reported that ‘although
he had hoped to introduce the payment of membership fees, this had not occurred
yet’.** The Representatives for West Africa and Southern Africa did not attend and had
not sent in reports.?

In conclusion, from 1998 to 2005, the European account seems to have been the
sole source of income of the AASR. There was no 40/60% division: all AASR expenses
were paid from that account. I have not found evidence that AASR-NA contributed to
AASR finances. There were only weak attempts to impress upon the AASR regions in
Africa that they too should set a local annual membership fee, to be used for local pur-
poses, such as the distribution of the AASR Newsletter (renamed AASR Bulletin in
2004). However, no membership dues were collected in Africa till 2005, with one ex-
ception: from 2004, the 10 AASR members in Zambia paid an annual fee,?® for a num-
ber of years. There was no ‘central treasury’ in the period 1993-2005. AASR had ap-
pointed a Treasurer in 2000 but he had no bank account and an empty purse.

2005-now

In his report to the AASR General Meeting in Tokyo on 26 March 2005, the Treasurer
announced that the incoming AASR Representative for North America, Prof. Kathleen
O’Brien Wicker, had informed him that she would reform the AASR-NA collection of
membership fees and redress its failure to contribute to the financial needs of the

Bulletin 21 [May 2004]: 6). Jannie Smit thereby factually became the national representative for
South Africa, and was only nominally the Representative for Southern Africa. The Treasurer did,
however, urge the national representatives that they set ‘a local membership fee, which could be
used for occasional national or regional meetings and for the distribution of the newsletter’ (AASR
Bulletin 21 [May 2004]: 7).

' AASR Bulletin 23 (May 2005): 4

% AASR Bulletin 23 (May 2005): 5

2! AASR Bulletin 23 (May 2005): 21

*2 AASR Bulletin 23 (May 2005): 5-6, 16, 28

2 AASR Bulletin 23 (May 2005): 7

2 AASR Bulletin 23 (May 2005): 6

» AASR Bulletin 23 (May 2005): 5

%5 AASR Bulletin 27&28 (May/November 2007): 11.
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AASR.” Prof. Wicker outlined an ambitious program on behalf of AASR-NA.*® Its
first goal was ‘to regularise the status of AASR-NA as a tax-exempt organisaion under
the US Tax Code’, for that would ‘enable the AASR in North America to be more ef-
fective in fund raising’. Its second goal would be a membership drive, not only in the
USA but also in Canada. That would bring in more membership fees, which would ‘al-
low the AASR in North America to contribute more to the general projects sponsored
by the AASR and increase the vitality of its activities and programs’. Thirdly, she in-
tended to ‘regularize and hopefully increase North American contributions to the
AASR at large, in addition to undertaking fundraising for the organization’.?

Tax-exempt status for AASR-NA was a costly affair because a law firm had to be
hired.*® In view of this, and other AASR-NA projects, Kathleen O’Brien Wicker pro-
posed a ‘revenue sharing agreement of 60%/40%’ in the maiden meeting of the incom-
ing AASR Executive at Tokyo. AASR-NA would retain 60% of its income from annual
membership fees for its own projects, and contribute the remaining 40% to ‘AASR at
large’,” i.e. to its ‘central treasury’ for AASR ‘general needs’, such as the financing of
the AASR Bulletin, the AASR website, AASR publications, sponsoring African schol-
ars for conferences and congresses, etc.

In the same maiden meeting in Tokyo, the new AASR Executive resolved to make
‘all individual [...] members, in Africa and beyond, [...] financially responsible to the
Association [...] in compliance with Article 4a of the AASR Constitution’.*? That is, it
decided that all AASR members, also those in Africa, should pay a membership fee
once a year. It fixed the rate for AASR members in Africa at US$ 10. It permitted the
regions in Africa to retain and use them for their own expenses and projects. But it also
required that ‘at the end of every year, regional representatives [should] furnish the
AASR Secretariat with financial reports in order that the AASR Treasurer may publish
an [overall] annual financial report in the AASR Bulletin’.** It encouraged that ‘natio-
nal representatives [take] up complementary roles to that of regional representatives [...
for] the smooth running of regional bodies’.* It also devised sanctions against members
who failed to pay their annual membership dues. It decided that the Members-Only part
of the AASR website would be ‘a forum for sharing privileged information among
dues-paying members only’, and that ‘the AASR Bulletin will no longer be distributed
freely’.

In the next bulletin, the AASR President again stressed ‘the need for us to have a
paid up membership to support the organizational and other expenses of the Associa-

%" AASR Bulletin 23 (May 2005): 4

% See AASR Bulletin 23 (May 2005): 14-15.

* AASR Bulletin 23 (May 2005): 14

0 The project seems to have been abandoned in 2006 (e-mail message from Kathleen O’Brien
Wicker to me, dated 5 May 2006), probably because it proved too expensive.

3! The minutes of the maiden meeting of the incoming AASR Executive (in AASR Bulletin 23
[May 2003]: 16-20) unfortunately do not record that this proposal of revenue sharing was approv-
ed. I learned about it only in September 2006 from an e-mail from Kathleen O’Brien Wicker to the
AASR Executive, sent on 13.09.2006.

32 AASR Bulletin 23 (May 2005): 17.

3 AASR Bulletin 23 (May 2005): 16-17

3 AASR Bulletin 23 (May 2005): 17-18

35 AASR Bulletin 23 (May 2005): 19; repeated in AASR Bulletin 24 (November 2005): 2
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tion’.*® The General Secretary re-iterated that only fee-paying members would have ac-
cess to the Members-Only area of the AASR website, and that there would be no more
free AASR bulletins. From 2006 onwards, October/November would be the deadline
for payment of the membership dues for the upcoming year. If a member had not paid
the membership fee for two consecutive years, his or her status was to be ‘reviewed’.
The Regional and National Representatives were responsible for the collection and ad-
ministration of the annual dues. The 40/60%, agreed upon at Tokyo for AASR-NA, was
now extended to all AASR regions: ‘all incoming dues shall be allocated to the AASR
Treasurer and to each region on the basis of the 40-60% formula’.>” The Gneral Secre-
tary also announced that more National Representatives had been appointed: Kwabena
Asamoah Gyadu for Ghana; for Nigeria: David Ogunbile, Oyeronke Olajubu, and An-
tonia Essien; John Khamalwa for Uganda; Musa Dube for Botswana; S.T. Kgatla for
Soggh Africa; Ibrahim Boutchich for North Africa;38 and Felix Kaputu for Central Afri-
ca.

Despite this firm resolve of the AASR Executive in 2005 to make the AASR a fi-
nancially viable organization — in however modest a manner — by putting in place a sys-
tem of annual dues collection and transparency in their administration throughout the
AASR, so far little progress towards that goal has been made.

From 2006 to now, only one financial report was published.*° It reports that €2.390
had been gathered in as annual membership dues into the AASR European account in
2005, and US$970 into the AASR North American account. From the European ac-
count €2867 had been paid to support the participation in the IAHR congress at Tokyo
of two AASR members from Africa, €851 for the production of AASR Bulletins, and
€762 for the construction of the AASR website. The North American account mention-
ed US$200 as expenditure for mailing out AASR Bulletin.

AASR-NA was the only AASR account from which annual 40% transfers have
been made to the AASR central account since 2005.*' The number of fee-paying mem-
bers of AASR-NA has increased from 17 in 2005 to some 40 now. Apart from 40%
transfers, that money was spent on the organisation of annual AASR-NA meetings in
November of each year in conjunction with the annual AAR, SBL and other major con-
gresses

The administration of the European account went through a protracted transfer, first
from Gerrie ter Haar to Henk van Rinsum in 2005-2007, and then from Gerrie ter Haar
to Frans Wijsen in 2007-2008. This may also have affected the systematic collection of
annual dues from AASR members in Europe in those years. It has now been put in or-
der again by Frans Wijsen.

When the valiant attempts of the General Secretary to raise funds for the Third
AASR Conference in Africa on ‘Health, Healing and the Study of the Religions of Afri-

3¢ Elom Dovlo, ‘From the Chair’, in AASR Bulletin 24 (November 2005): 1

3T Afe Adogame, From the Desk of the Secretary’, in AASR Bulletin 24 (November 2005): 1-3,
here p. 2.

% He resigned from this office in 2007 (AASR Bulletin 27&28: 11).

* AASR Bulletin 24 (November 2005): 2-3.

“0 AASR Bulletin 25 (May 2006): 2

*! Their amounts have not yet been made public, because no financial reports have been published
in AASR Bulletins since the one on 2005 published in AASR Bulletin 25.
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ca’, planned for July 2007 at the University of Botswana, failed in 2006-2007, an aw-
kward situation arose. The central treasury contained as yet only two tiny AASR-NA
40% transfers. The AASR European account was a bit in disarray. And the Local Or-
ganising Committee at the University of Botswana had not been informed of the poor
state the AASR was in financially, and was expecting that the AASR would cover the
costs of the organisation of the conference. The report of the Treasurer on the costs of
this conference, and the IAHR subsidy, has unfortunately not been published yet. It
should have been included in AASR Bulletin 29&30 (November 2008/May 2009); it
will hopefully be published in the forthcoming AASR Bulletin 31 (November 2009).

Only incidental information is available on whether or not AASR regions and na-
tions in Africa have begun to collect annual membership dues after 2005. It was report-
ed during the AASR General Meeting at the University of Botswana in July 2007 that
the membership fees paid by the ten AASR members in Zambia from 2004 to 2007 had
been used to support the participation of one of them in that conference.*’ It was also
reported in the same meeting that five members had paid membership dues in Kenya
‘for the current year’ (2007); that Nigeria had ‘a fee-paying membership of twenty’,
and Botswana of five.*

Because of lack of response to the pleas of the Treasurer that AASR regions and
nations in Africa send him information on whether or not they collect membership fees
systematically, the Treasurer has so far not been able to publish a financial report de-
tailing for all AASR regions and nations how much money each has collected and how
these have been spent. Nor do we know whether or not accounts are kept of the mem-
bers who have faithfully paid the membership dues in the past few years, and those who
have not. Without such accounts the rule instituted by the AASR Executive in Tokyo in
March 2005 — that defaulting AASR members be removed from the AASR Register of
Members — cannot be put into practice. Cutting back the AASR membership to fee-pay-
ing members only, however, seems a conditio sine qua non for a financially healthy
AASR. Likewise, an annual report that accounts for all the membership fees collected,
and for all other income such as IAHR subsidies for AASR conferences, and that also
details precisely the items on which the money held in the central, regional and national
accounts have been spent, is a conditio sine qua non for achieving financial transparen-
cy. Such clarity is necessary to forestall unrealistic expectations on the part of AASR
members in respect of support for attending conferences and congresses, the organisa-
tion of AASR conferences in Africa, and subsidies for AASR publications; and for
showing AASR members that the fees they pay are spent exclusively on the AASR
aims detailed at the rear cover of each AASR Bulletin; and that it is therefore in their
own interest to continue to pay their annual membership fees.

Its past its future?
AASR-Europe currently has 43 members. Their €60 annual membership fee should a-
mount to approximately € 2.500, or US$ 3.678,* per annum.* AASR-North America

*2 AASR Bulletin 27&28 (May/November 2007): 11
* AASR Bulletin 27&28 (May/November 2007): 11
#4 at the conversion rate of 3 November 2009
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has some 40 members. Their US$ 60 annual membership fee should amount to US$
2.400 per annum. The AASR regions and nations in Africa have a total membership of
slightly over 150 at present.*® Their US$ 10 annual membership fee should total to US$
1.500 per annum. So, if all current AASR members would pay their annual membership
fee faithfully, AASR would have a secure annual income of US$ 7.500.

AASR revenue is likely to be much lower, however, in the years ahead. Two situa-
tions may obtain. One is that AASR Representatives in Africa continue the current
praxis of no or unsystematic fee collection without financial accountability for what has
been collected. In that case, AASR in Africa is likely to grow in number of members
but will not only not contribute to the financial vitality of the AASR, but will endanger
the very existence of the AASR. AASR in Africa is likely then to become the parasitic
outgrowth of the AASR that will soon kill this continental and global association of
scholars of the religions of Africa.

The other situation is that AASR Representatives in Africa do institute the syste-
matic collection and annual reporting of membership dues that was decided upon by
AASR Executive in Tokyo in March 2005. In that case, the number of AASR members
in Africa will probably be reduced significantly because a portion of the current mem-
bership will fail to pay the membership fees and be de-registered after two years for
failure to pay them. So, whichever of these two situations will obtain, AASR revenue is
likely to be much lower than US$ 7.500.

AASR will be financially healthy, however, only when its past is not its future. I
appeal therefore to the AASR Nominations Committee 2010-2015 to nominate only
those AASR members as candidates for the posts of Regional or National Representa-
tives who explicitly declare that they will gather in systematically the annual member-
ship dues in their region or nation, or will see to it that they are collected. They should
also express that they will send in to the AASR Treasurer each year in January an annu-
al account of the revenues and expenditures of the previous year in order that the Trea-
surer may publish an overall financial account in the May AASR Bulletin.

AASR needs to weed out parasitism by the systematic collection of annual dues and
thereby achieve a basic financial health. And it needs annual accounts in order to be-
come financially fully transparent. That is the case when all AASR members know pre-
cisely what revenue has been gathered in from dues, subsidies and fund raising, and
what money has been spent on which AASR goal. Only after the AASR finances have
become fully transparent can AASR members exercise their democratic rights, as fee-
paying members, whether through elections or through debate in AASR General Meet-
ings, to contest the particular financial choices that were made by the Treasurer or
others in office, if they feel the money should have been spent for a different AASR
goal.

* 1 am disregarding the reduced fees for the non-salaried for the moment, and the subscriptions to
AASR Bulletin by libraries, publishers, etc. They latter bring in more or less what is ‘lost’ in the
former.

46 Nigeria has currently 51 members; East Africa has 40; Ghana has 23; South Africa has 18;
Zimbabwe has 10; Zambia has 8; Botswana has 5; and Namibia has 2.
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Franz Kogelmann
University of Bayreuth

WORKSHOPS ON
SHARIA IN AFRICA*

Franz Kogelmann, director of project on ‘Sharia Debates and Their Perception by
Christians and Muslims in Selected African Countries’, funded by the Volkswagen
Foundation, recently conducted three workshops in Africa. Two workshops took place
in October 2006 at St. Paul’s United Theological College, Limuru, Kenya, and in Feb-
ruary 2007 at Shendi University, Khartoum, Sudan. They were supported and organised
by the local country-coordinators, John Chesworth, St. Paul’s United Theological Col-
lege Limuru, Kenya, and Osman Mohamed Osman Ali, University of Khartoum, Su-
dan. The project director, backed up by country experts, carries out these workshops on
a regular basis in order to guarantee high standards of research.

Whereas the Kenyan meeting was restricted to the East-African members, its Suda-
nese counterpart comprised all members of the project. In Kenya the junior scholars re-
ported on their research progress since they left Bayreuth at the end of summer term
2006 and problems of different natures were discussed.

In Sudan the first mid-term evaluation of the field research took place. The junior
scholars seized the opportunity to present and to discuss their preliminary findings in
front of all project members.*® National and international senior scholars attended this
workshop to ensure that the self imposed high standards are achieved. Beside the pre-
sentations of the junior scholars another important part of this meeting was to discuss
the development of suitable instruments of quality control and measures to refine the
structure of the project as such. The University of Bayreuth was represented by Ulrich
Berner and Asonzeh Ukah, both members of the Chair of Religious Studies I of Bay-
reuth University, by Kurt Beck, member of the Chair of Anthropology, and the sociolo-
gist Gabriele Cappai.

Bayreuth University and the University of Jos jointly organized a third workshop,
with international participation, in Jos, Nigeria, from 5th to 10th April 2008, in which
ten African junior scholars presented their latest findings and results.

For information on the multidisciplinary Bayreuth research project ‘Sharia Debates
in Africa’, visit http://www.sharia-in-africa.net/

*7 First published in NAB Newsletter of African Studies 6, 1 (Fall 2006/Spring 2007), p. 5 at Bay-
reuth University; see: http://www.old.uni-bayreuth.de/stbs/stb-tk560/index-publikationen.html

* On who these junior scholars are and what projects they pursue, cf. http://www.sharia-in-africa.-
net/pages/past-events/2006-summer-academy-bayreuth.php. They had spent the summer semester
of 2006 in Bayreuth for an intensive coaching in the theory and practice of different methodologies
in social-science research; and that of 2007 for presenting their prelimnary findings (http://www.-
sharia-in-africa.net/pages/past-events/2007-summer-academy-bayreuth.php)
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BAYREUTH UNIVERSITY
SUMMER ACADEMY 2008

RELIGION AND ORDER
IN AFRICA

Bayreuth University welcomed ten African students in July 2008. These African junior
scholars participated for the first time in the four week Summer Academy 2008 on
‘Religion and Order in Africa’. In four weeks’ time, the ten African junior scholars
were introduced to courses in the departments of religious studies, social-anthropology
and sociology. Besides academic training, the participants took part in academic life in
Bayreuth University and participated in excursions to Berlin and Munich.

The German Academic Exchange Service has accepted an application of Franz Ko-
gelmann to fund an annual Summer Academy that focuses on fundamental African is-
sues. The Summer Academies supplement BIGSAS (Bayreuth International School for
African Studies) in an ideal way. On BIGSAS and its international network, cf.
http://www.uni-bayreuth.de/BIGSAS-networking/index.html

Hokoskoskook sk sk

FORTHCOMING CONGRESS

IAHR

XXth QUINQUENNIAL WORLD CONGRESS
August 15 - 21, 2010
Toronto, Canada

The World Congresses constitute the primary public event sponsored by the Inter-
national Association of the History of Religions. It brings together scholars interested
in the academic and scientific study of religions to share the results of their research
and to engage in discussion and debate of the major issues and concerns in the field.
Workshops, panels, and symposia, as well as the presentation of individual papers, will
provide ample opportunity for this kind of engagement of various new developments in
the study of religion in diverse venues around the world.

For more information on registration and participation, please visit the IAHR website
http://www.religion.utoronto.ca/resources/iahr.htm
and/or http://www.iahr.dk/newsletter/congress.html
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Jan G. Platvoet

SUSTAINABLE DEVELOPMENT:
WEBLINKS & LITERATURE

Important weblinks

http://www.religionandnature.com/society/newsletters

http://www.religionandnature.com/society/

http://www.religionandnature.com/bron/

http://www.religionandnature.com/journal/index.htm

http://www.equinoxjournals.com/ojs/index.php/JSRNC (for browsing the issues pub-
lished so far in Journal for the Study of Religion, Nature and Culture]

Taylor, Bron, 2007, 'Exploring Religion, Nature and Culture: Introducing the Journal for the Study
of Religion, Nature and Culture', in JSRNC 1, 1: 5-24

Snodgrass, Jeffrey G., & Kristina Tiedje 2008, 'Indigenous Nature Reverence and Con-
servationism: Seven Ways of Transcending an Unnecessary Dichotomy', in JSRNC 2, 1: 6-29

African Sacred Ecologies: special issue of Journal for the Study of Religion, Nature and Culture 2,
3 (2008) at http://www.equinoxjournals.com/ojs/index.php/JSRNC/issue/view/607

Gutierrez, Luis T., (ed.), 2009, The Sustainable Development Paradox: Part Three, in The E-
Journal of Solidarity, Sustainability and Non-Violence 5, 3 (March 2009), at
http://pelicanweb.org/solisustv05n03page.html

Recent literature

Alappat, Babu J., & Anil Kumar Dikshit 2006, ‘An Environmental Analysis of Existence: The
Past, the Present and the Future’, in Scientific Research and Essays 1, 1 (October 2006): 001-
007. Full text at: http://www.academicjournals.org/SRE/PDF/Pdf2006/Oct/Alappat%20and%-
20Dikshit.pdf
[Man, as a being with the unique capacity to think and reason, has always been curious about
his end as well as the end of the known universe. Perhaps, that is the ultimate thing he can
think about beyond which nothing exists. Not only in the religions, in science also, there are
lots of queries and theories about the END, the total extinction beyond which it is the unima-
ginable ‘nothingness’. It is not at all surprising that, there are almost similar mentions about
the final extinction in various religions that were established and developed in different parts
of the world. Wherever the humans lived, these thoughts persisted with them. He wondered, if
he could know the beginning of life as well as the beginning of the known universe, he would
know at least something about the end. For that matter, the end is the same as the beginning.
What was there before the beginning and what will be there after the end? Philosophy says it
is ‘nothingness’. Science does not have a concrete answer to that as on today. Humans al-
ways looked at the stars and to the universe to get some clue about the beginning and the end.]

Chakeredza, S., A.B. Temu, J.D.K. Saka, D.C. Munthali, K. Muir-Leresche, F.K. Akinnifesi, O.C.
Ajayi & G. Sileshi 2008, ‘Tailoring Tertiary Agricultural Education for Sustainable Develop-
ment in Sub-Saharan Africa: Opportunities and Challenges’, in Scientific Research and Essays
3, 8 (August 2008): 326-332. Full text at: http://www.academicjournals.org/SRE/PDF/pdf-
2008/Aug/Chakeredza%20et%20al%20Pdf.pdf
[Sub-Saharan Africa’s economic growth hinges on the development and promotion of a vi-
brant and sustainable agricultural production base. The prime movers for sustainable agricul-
tural production include: availability of improved technologies, human capital, sustainable
growth of biological and natural resource capital, improvement in performance of supporting
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institutions and favourable economic policy environment. Central to making these compo-
nents operational is the production of suitable graduates, who are (i) technologically compe-
tent and relevant, ii) equipped with the necessary “soft skills” and business skills and (iii) able
to work with local and especially rural communities. In this paper we review the current
weaknesses in the tertiary agricultural education system and propose the necessary changes to
be instituted. It is projected that the number of hungry people in Africa will continue to in-
crease further in the 2020s. To turn the continent around, tertiary agricultural education must
be transformed. Issues of faculty retention, institutional management, curricula content and
education delivery, urgently require review and re-designing. We demonstrate the “best prac-
tices” which if replicated on a wide scale can move the continent in the desired direction.]

Cocks, Michelle Linda, & Anthony Patrick Dold 2008, ‘“The Cultural Use of the Wild Olive Tree
by the amaXhosa People in the Eastern Cape Province of South Africa’, in Journal for the
Study of Religion, Nature and Culture 2, 3: 292-308
[The cultural meanings of harvested plants have for the most part been ignored in academic
research on non-timber forest products (NTFPs) in southern Africa. Historically scientists
have tended to ignore the complex relationships between nature and culture. Given the
country’s unique political and economic past and the current search for sustainable use of na-
tural resources, a focus on the convergence of natural science and cultural diversity is impor-
tant at this time. Empirical data on cultural practices is being collected in order to develop
fresh and relevant insights into the complex relationships between culture and biodiversity.
The purpose of this paper is to demonstrate that the concept of culture needs to be brought into
our understanding of the role of NTFPs. We document the use and value of a specific tree,
Olea europaea L. subsp. africana (Mill.) P.S. Green, called Umnguma in the Xhosa language,
for cultural purposes, by both rural and urban households.]

Conradie, Ernst, & Julia Martin 2006, ‘Gender, Religion and the Environment: A University of the
Western Cape Case Study’, in Ecotheology 11,4: 431-444
[This contribution explores the relationship between gender, religion and the environment in
terms of the perceptions of a group of first-year students registered for a course on Environ-
mental Awareness Techniques and Training at the University of the Western Cape in South
Africa. The empirical investigation indicates that there is a surprisingly high level of environ-
mental awareness amongst this group, possibly reflecting their different living conditions, but
that they were unable to recognize connections between their environmental commitment,
their religious affiliation and gender consciousness.]

Derkse, Wil, 2007, Religion and Sustainable Development: Religious Studies and Theology Ex-
ploring Sustainable Development. Nijmegen: Centre for Sustainable Management of Re-
sources, Radboud University, 87 pp. (= Vakreviews Duurzame Ontwikkeling, 21).

Fomin, Denis E.S., 2008, ‘Royal Residences and Sacred Forests in Western Cameroon: The Inter-
section of Secular and Spiritual Authority’, in Journal for the Study of Religion, Nature and
Culture 2, 3: 391-407
[In this paper I discuss the environmental, cultural, and political significance of the palace for-
ests of the indigenous rulers in the Grassfields region of north-western Cameroon. All true
chiefs in the Grassfields have palaces, and the possession of an impressive palace with a sa-
cred forest adds much to the status and legitimacy of a ruler. The forests, which may be as
large as 200 acres, lie close to the palace buildings and are homes for a variety of social insti-
tutions. They are the shrines where the palace and state gods reside; they are burial sites for
young children from the palace community; they are the sites of sacrifices of appeasement;
and, in several regions, they are the venue for meetings of secret societies. The forests are also
the venue for the royal dances known as lefem, carried out by members of dance groups. The
lefem events involve rituals, dancing, and feasting within the forest, and are occasions where
individuals display their social status. In this paper I explain why the ecological condition of
many of these forests is still good, despite lack of specific support for their conservation from
the central government of Cameroon. There is a wide range of local stakeholders with inter-
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ests in the continued wellbeing of the forests, and the general cultural revival in the region to-
day serves to further strengthen the institutions responsible for the forests’ survival.]

Izidine, Samira A., Stefan J. Siebert, Abraham E. van Wyk & Alphaeus M. Zobolo 2008, ‘Taboo
and Political Authority in Conservation Policy: A Case Study of the Licuati Forest in Maputa-
land, Mozambique’, in Journal for the Study of Religion, Nature and Culture 2, 3: 373-390
[In Mozambique, food shortages caused by years of civil war, an insatiable need for cheap
sources of energy and a burgeoning human population have placed considerable pressure on
the environment through unsustainable harvesting of natural resources. Many threatened for-
ests lie within the development zone of Maputo. The Licudti Forest Reserve [LFR] is one such
area, originally established to ensure sustainable harvesting of valuable timber trees. The LFR
is also of great cultural significance to the Ronga people, as it contains a sacred forest. In re-
cent years, deforestation in and around the LFR has been taking place at 1.1% per annum be-
cause the enforcement of laws to counter illegal extraction has been weak, resulting in
changes in forest structure and a decline in the diversity of large tree species. Urbanisation has
resulted in the breakdown of cultural taboos and threatens not only the loss of plant resources
in the LFR, but also the indigenous knowledge systems of the Ronga. The conservation status
of the sacred area under threat was evaluated by use of a questionnaire, and the needs of the
community determined to highlight important issues. This study revealed that traditional val-
ues and cultural rites of sacred groves could be incorporated into national sustainable develop-
ment plans. This study also recognizes how local elites have particular interests in the conser-
vation of sites that legitimize their status. Preservation of the cultural significance of sacred
forests can therefore not stand apart from local politics, sustainable harvesting and con-
servation management.]

Juhé-Beaulaton, Dominique. 2008, ‘Sacred Forests and the Global Challenge of Biodiversity Con-
servation: The Case of Benin and Togo’, in Journal for the Study of Religion, Nature and Cul-
ture 2, 3: 351-372
[In southern Benin and Togo, sacred forests are often the only remaining patches of forest
vegetation, but are threatened with destruction because of the growing demand for arable land
and the effects of cultural change. In this paper, I outline broad historical and cultural changes
since Europeans first arrived in this area and identify the different stakeholders involved di-
rectly or indirectly in the management of these forests. In recent years, new policies for the
conservation of sacred sites have been drawn up at international meetings, and these have sti-
mulated scientific research into the conservation potential of sacred forests in Benin and Togo.
These, in turn, have influenced the actions of non-government organizations in the area and
led to the establishment of national environmental and cultural policies. On the local level,
these events have contributed to changes in the management of sacred sites and in the cultural
practices of the local political and religious leaders who control them. Problems of succession
and decreasing respect for religious sanctions have reduced the power of the traditional
leaders, with negative impacts on the status of the sacred forests. One solution proposed by the
national forest authorities is to ‘restore’ these forest patches by tree planting. Ecotourism is
also seen as a new way to conserve their biodiversity. Policies such as officially sponsored
tree planting, the clarification of the legal status of the forests, and the expansion of local eco-
nomic opportunities will necessarily strengthen the role of the state in these rural areas, and at
the same time cause traditional leaders to renegotiate both their status and their forest manage-
ment practices. ]

Jury, Mark R,, Nqobile Nyathikazi & Elena Bulfoni 2008, ‘Sustainable Agriculture for a Commu-
nity in a Nature Reserve on the Maputaland Coast of South Africa’, in Scientific Research and
Essays 3,9 (September 2008): 376-382. Full text at: http://www.academicjournals.org/SRE/-
PDF/pdf2008/Sep/Jury%20et%20al%20pdf.pdf
[This paper reports on strategies for sustainable agriculture that improve socio-economic con-
ditions of a community whilst also promoting nature conservation in a World Heritage site.
Local communities can play a key role in developing such strategies, particularly if their im-
mediate needs are met in ways that do not compromise the ecological carrying capacity. It dis-
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cusses agriculture as a sustainable development option for the Mabibi area, on the northeast
coast of South Africa. Results show that composting and mulching can significantly improve
yields and reduce environmental impacts.]

Ngaira, Josephine Khaoma W., 2007, ‘Impact of Climate Change on Agriculture in Africa by
2030’, in Scientific Research and Essays 2,7 (July 2007): 238-243. Full text at: http://www.-
academicjournals.org/SRE/PDF/PDF%202007/Jul/Ngaira.pdf
[Concerns about climate change are global and real. As all communities try to get adapted to
the challenges of their local climate, they are today sensitive to its variations. Third World
countries, particularly Africa are threatened by the predicted effects of climate change because
of their economic dependence on climate for development whose backbone is agriculture.
There is strong evidence from the World Meteorological Organization (WMO), Intergovern-
mental Panel on Climate Change (IPCC) and United Nations Environmental Programme
(UNEP) that the observed increases in greenhouse gases particularly Carbon dioxide (CO,)
may lead to global warming, sea level rise and space-time changes in climatic zones and sea-
sons on the globe. To come up with climate change associated impacts on agriculture in Afri-
ca, the study evaluated climate related researches conducted on snow capped mountains in Af-
rica (Mt Kilimanjaro), fishing in inland lakes (Lake Victoria, Baringo), Agriculture in the
semi-arid lands of East Africa and irrigation projects in Africa (Gezira in Egypt) It was estab-
lished that Africa is already experiencing the devastating impacts of climate change as seen in
frequent floods and droughts and shift in marginal agricultural systems. If the predicted tem-
perature increase of 4.5 degrees centigrade is realized by the year 2030, then agricultural sys-
tems in Africa will be seriously affected particularly the food security section. There will be
reduced land for agriculture because the high agricultural potential areas will become arid,
Coastal areas will be submerged, affecting fishing and human settlement, there will be in-
creased desertification and disappearance of ice and snow on the mountains. The effects of cli-
mate change may include: reduced agricultural land use due to submergence of coastal regions
and increased aridity in the tropical high agricultural potential regions, there will be increased
incidences of farm pests and diseases, over cultivation, food insecurity and poverty especially
in Tropical regions. Africa will face serious challenges in her endeavor to adapt to new me-
chanisms of food production for sustainable development.]

Ntiamoa-Baidu, Yaa, 2008, ‘Indigenous Beliefs and Biodiversity Conservation: The Effectiveness
of Sacred Groves, Taboos and Totems in Ghana for Habitat and Species Conservation’, in
Journal for the Study of Religion, Nature and Culture 2, 3: 309-326
[The paper evaluates the effectiveness of sacred forests, taboos, and totems associated with
various animal species in Ghana for biodiversity conservation. The Nkodurom and Pinkwae
Sacred Groves have been preserved by local communities through beliefs enforced by a range
of restrictions and taboos. In both cases, the groves are the only relatively intact forest in se-
verely degraded landscapes and farmlands. The mollusc Tympanotonus fuscatus, three species
of turtles (Green, Olive Ridley, Leatherback), and the Black heron are exploited by many
coastal communities in Ghana, but in all cases, the species are protected by some communities
through traditional beliefs and taboos. An analysis of the distribution and abundance of these
species along the Ghana coast showed much higher numbers in the areas where the species are
protected by traditional belief systems. The densities of Tympanotonus fuscatus ranged from
172.3 to 326.2 m-2 at the site where they were protected, compared to 46.7 m-2 where they
were exploited, while over 80% of all turtle nest records and 54% of Black Herons sightings
occurred at the sites where the species are traditionally protected. The paper discusses the val-
ue of traditional strategies as a tool for species and habitat conservation and calls for a global
assessment of indigenous conservation systems, and promotion of those systems that have po-
tential to augment biodiversity conservation efforts in Africa.]

Nyamweru, Celia, & Elias Kimaru 2008, ‘The Contribution of Ecotourism to the Conservation of
Natural Sacred Sites: A Case Study from Coastal Kenya’, in Journal for the Study of Religion,
Nature and Culture 2, 3: 327-350
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[The sacred kaya forests of coastal Kenya are sites of biological and cultural significance cur-
rently threatened with degradation and destruction. Conservation efforts over the last fifteen
years have had some positive results but the prospects for survival of these forests in areas of
acute rural poverty and rapid cultural change remain doubtful. Appropriate cultural tourism
and ecotourism projects can generate income for the local communities and thus enhance the
forests” chances of survival. One such project was initiated in 2001 at Kaya Kinondo, a sacred
forest of the Digo sub-group of the Mijikenda people on the south Kenya coast. The context of
this project is outlined, and a discussion of its history is given with particular attention to envi-
ronmental, socio-cultural, and economic issues. Information drawn from the experiences of
the authors and from interviews with local people and visitors is used to evaluate conse-
quences of the project. After seven years of operation, the Kaya Kinondo Ecotourism Project
can be seen as a qualified success, and provides some guidelines for the successful implemen-
tation of ecotourism projects to enhance the conservation of threatened, natural, sacred sites in
other parts of the world.]

Nyamweru, Celia, & Michael Sheridan 2008, ‘Introduction: African Sacred Ecologies’, in Journal
for the Study of Religion, Nature and Culture 2, 3: 285-291
[These six articles present case studies of the complex relationship between culture, religion
and nature across a broad arc of sub-Saharan Africa, including Ghana, Togo, Benin, Came-
roon, Kenya, Mozambique, and South Africa. The authors are scholars who are either native
to, or long-term residents of these countries, and each presents the results of recent fieldwork
on the intersections of belief and conservation. Collectively, they demonstrate that sacredness
does not simply equal conservation. They show instead that social, political, and economic ar-
rangements mediate cosmology and ecology, and it is in these institutional arenas that Afri-
cans negotiate both spiritual values and pragmatic material goals.]

Smith-Cavros, Eileen M., 2007, ‘Modern Black Churchgoers in Miami-Dade County, Florida:
Place, Nature and Memory’, in Journal for the Study Religion, Nature and Culture 1, 3: 351-
370
[Leaving behind rural, land and sea-dependent, and strongly place-based existences, many
Blacks immigrated to Miami, Florida from the rural United States south and from the Baha-
mas during the first half of the twentieth century. This Black diaspora retains contacts, from
sister-church relationships to family ties, to the deep power of memory that connect these Mi-
ami settlers to their ‘homelands’. This research was ethnographically based and took place
among churchgoing Blacks in Miami. Research included participant observation at various
churches in addition to over fifty interviews with congregants framed by three in-depth case
studies. The findings revealed connections to the natural environment among churchgoing
Blacks influenceed by these place-centered memories of their youth. From their love of plants
to knowledge of agriculture, fishing and land-use patterns to the concept of sharing food and
self-sufficiency, their rural and/or island roots had profound impacts on how these subjects
perceived the interaction between people and nature. The interpretations of nature that sprang
from the diasporic experience were manifested in environmental attitudes, concerns and select
activism that demonstrated the potential to positively affect urban and suburban neighbor-
hoods and nature.]

Smith, Kimberly K., 2007, African American Environmental Thought: Foundations. Lawrence:
University Press of Kansas, 257 pp., ISBN 978-0-7006-1516-2 (pbk), $29.95
[African American intellectual thought has long provided a touchstone for national politics
and civil rights, but, as Kimberly Smith reveals, it also has much to say about our relationship
to nature. In this first single-authored book to link African American and environmental stu-
dies, Smith uncovers a rich tradition stretching from the abolition movement through the Har-
lem Renaissance, demonstrating that black Americans have been far from indifferent to envir-
onmental concerns. Beginning with environmental critiques of slave agriculture in the early
nineteenth century and evolving through critical engagements with scientific racism, artistic
primitivism, pragmatism, and twentieth-century urban reform, Smith highlights the continuity
of twentieth-century black politics with earlier efforts by slaves and freedmen to possess the
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land. She examines the works of such canonical figures as Frederick Douglass, Booker T.
Washington, W. E. B. Du Bois, and Alain Locke, all of who wrote forcefully about how slave-
ry and racial oppression affected black Americans' relationship to the environment. Smith's
analysis focuses on the importance of freedom in humans' relationship with nature. According
to black theorists, the denial of freedom can distort one's relationship to the natural world, im-
pairing stewardship and alienating one from the land. Her pathbreaking study offers the first
linkage of the early conservation movement to black history, the first detailed description of
black agrarianism, and the first analysis of scientific racism as an environmental theory. It also
offers a new way to conceptualize black politics by bringing into view its environmental di-
mension, as well as a normative environmental theory grounded in pragmatism and aimed at
identifying the social conditions for environmental virtue.]

Southgate, Christopher, 2001, ‘Peter Murage and the MOOF Project, Nanyuki, Kenya’, in Ecothe-
ology no. 10 (January 2001): ?7?-27?

Witt, Joseph, 2007, review of Kimberly K. Smith 2007, African American Environmental
Thought: Foundations (Lawrence: University Press of Kansas, 2007), in Journal for the Study
of Religion, Nature and Culture 1, 4: 522-523; also at: http://www.equinoxjournals.com/ojs/-
index.php/JSRNC/article/view/4159/2769
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Adamu, Fatima L., 2008, ‘Gender, Hisba and the Enforcement of Morality in Northern Nigeria’, in
Africa 78, 1: 136-150.
[Vigilantism is a term often used to describe any form of policing and ordering that is non-
state, and under analysis ‘vigilantism’ has often emerged as negative, associated with violence
and violation of individual rights. However, a closer examination of the origin, practice, func-
tion and structure of some of the groups often referred to as vigilantes in Nigeria has revealed
that not all of them fit into our understanding of vigilantes as gangs of youths that mete out vi-
olence and jungle justice to their victims. Some of these vigilantes have their roots in the com-
munity and are a preferred form of policing in Nigeria. Many such groups exist across the sha-
ri‘a states of northern Nigeria, drawing their legitimacy from different and sometimes compet-
ing sources: the Yan’banga from the Hausa traditional and communal establishment, the hisba
from the religious establishment, and the Yan’achaba from the political establishment. This
article has two aims. One is to question the over-generalization associated with vigilantism in
Nigeria by analysing one form of vigilantism — hisba — within the context of informal policing
in Zamfara and Kano states. The other is to situate the issue of vigilantes within the northern
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Muslim Personal Law and its applicability in both jurisdictions raises various issues of con-
flict. The article analyzes contentious matters arising from such conflicts and suggests possi-
ble ways to reconcile between the two judicial trends, taking into consideration the contribu-
tions made by modern Muslim scholars such as Rashid Ridha and Imam Muhammad Abu
Zahra. The article further points to the influence of Common Law principles on cases that in-
volve Muslim disputants that has led to conflicts in areas such as presumption of Common
Law marriage which cannot be accommodated in the Shari’ah. The article attempts to argue
that in issues that Muslim scholars are silent or have divergent opinions, reconciliation be-
tween the Shari’ah and Common Law principles can be effected. ]
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Krings, Matthias, 2005, ‘Muslim Martyrs and Pagan Vampires: Popular Video Films and the Pro-
pagation of Religion in Northern Nigeria’, in Postscripts: The Journal of Sacred Texts and
Contemporary Worlds 1, 2/3: 183-205
[The government of Kano State in Muslim northern Nigeria reintroduced shari’a in December
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standards of Islam. Stakeholders of the industry responded by inserting religious issues into
their narratives. They also added a new feature genre: conversion to Islam. It is characterized
by violent Muslim/pagan encounters, usually set in a mythical past, which culminate in the
conversion of the pagans. Afrter outlining northern Nigerian video culture, the article explores
local debates about the religious legitimacy of film and video and their influence upon recent
developments within the video industry.]
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[The article puts forwards the argument that there is a pervasive anxiety among Muslims over
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millenarian, partly political, that seeks to recreate a stronger sense of the ‘core North’ as dar
al-Islam, with notionally ‘closed’ boundaries, just as it was in the pre-colonial Sokoto Cali-
phate. This has led first to the re-establishment, within twelve of Nigeria’s 36 states, of full
shari‘a law and then to the formation of a sometimes large corps of hisba (wrongly called ‘vi-
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Oyeronke Olademo

University of Ilorin

GENDER & ORDINATION
IN THREE NIGERIAN AICS

Crumbley, Deidre Helen, 2008, Spirit, Structure, and Flesh: Gendered Experiences in
African Instituted Churches among the Yoruba of Nigeria. Madison (Wisconsin):
The University of Wisconsin Press, 180 pp., notes, references, index, ISBN 978-0-
299-29910-9 (hbk), US$ 50

This book supplies valuable analysis of gender practices as integral to Aladura Church
rituals in Yoruba land. It is a fresh insight into the complexities attending the role of
culture in diversifying religious practices. According to this book traditional Yoruba
culture is a source of both liberating and constraining features of Aladura gender practi-
ces. A silent strength of this book is the presentation of three different situations with
respect to gender practices in the Christ Apostolic Church, Church of the Lord Aladura
and the Celestial Church of Christ, at once. It comes to fore eventually that in all three
churches women’s bodies are controlled to varying degrees and their activities con-
strained, but in ways that do not preclude women from empowering the respective
churches, spiritually and materially.

The book is divided into three sections, which are preceded by an introduction and
prologue and followed by a conclusion, notes, references and an index. Section one ex-
plores the historical contexts and the place of gender in the institutional narratives of
the three churches that constitute the focus of the work; whereas section two analyses
the exchange between ritual symbol and gender in the worship sessions of the three
Aladura Churches under consideration. Also, section three, evaluates gender and power
within and without church structures in the three churches concerned.

Section one of the book identifies the colonial-missionary era in Nigeria as the con-
text in which these three churches emerged as essentally a religious response to the de-
sire of the people for well-being. The significant roles of women in the founding years
of the Christ Apostolic Church are highlighted. These include the contributions of So-
phie Odulami and Mrs. O.A. Pearce. The Christ Apostolic Church provided education
for women but this was highly gendered. The contributions of women in the foundation
years of the Church of the Lord Aladura are also documented. These include Julie Osi-
telu, a wife of the founder, and Beatrice Talabi of Iperu. Others are Mama Fanny Aina,
Mama Comfort Solanke and Nana Akua Afriyie of Ghana. Worthy of mention is a
‘Women Ministry’ in the Church of the Lord Aladura wherein women are ordained into
ministry beginning from 1959. The accounts of the founding years of the Celestial
Church of Christ present women as recipients of miracles but also as conducts of spirit-
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ual power as prophetesses. The role of women in the founding years of the Celestial
Church of Christ has been rightly described as proactive, especially in the contributions
of Yaman, the first wife of the founder, Samuel Bilehou Joseph Oshoffa. An important
observation by the book in this section is that historical memory of women’s contribu-
tion to the establishment of a church affects its gender practices, symbols and rituals.

Section two of this book submits that worship experience in the three churches differ
for men and women. In addition, to varying degrees, the female body elicits attention in
worship experiences in the three churches. This hinges on the ambivalence of the Ala-
dura concerning menstrual blood and this is rooted in African rituals. Compliance and
obedience to these prohibitive regulations for the female body, keeping women away
from the altar in Aladura Churches, is premised on the claim to divine instruction as its
base. The influence of the Yoruba culture on worship experiences in these churches al-
so comes to fore. These include fasting, prayer, women’s leading roles in rituals, and
the belief in malevolent forces and their influences on humanity. Worthy of mention
here is the correct understanding that menstrual blood among the Yoruba should not be
presented as contamination but as the source of life that should be respected and re-
quires a certain physical distance in awe. I must commend the cultural sensitivity of the
author on the Yoruba understanding of soup as correlating with comfort and as consti-
tuting a level of sacrifice in ‘white fasting’, i.e. the fasting period during which the indi-
vidual avoids any type of dark-coloured food such as oil, pepper or soup (see p. 73).

Section three of the book explicates the negotiation mechanism between gender and
power by women within and outside of the Aladura Churches under investigation. In
the Christ Apostolic Church for instance, women are not ordained but they may preach,
found churches and head evangelical ministries. Examples of CAC women leaders are
Mrs. M.B. Odeleke, Mama Dorcas Siyanbola Olaniyi and Mama J.O. Ogunranti. The
ordination of women in the Church of the Lord Aladura is a divine injunction and as
long as the church exists it shall not cease. Yet until postmenopausal age, ordained
CLA women have limited duties ascribed to them. In the Celestial Church of Christ,
women are excluded from ordination and holy space. Consequently, the bible is utilized
both to sacralize and to prohibit women from holy space and holy office. Thus revela-
tion can be used both for and against women’s ordination depending on whether its hu-
man conduit is predisposed for or against the policy.

The book concludes with the observation that the Aladura experience is now interna-
tional and church leaders perceive this as integral to worldwide evangelism. The impli-
cation of this however is the trans-location of gender practices rooted in Yoruba cultu-
ral milieu into another culture. The book identifies the need for Aladura adherents in
the diaspora to avoid equating menstrual avoidance rituals with female powerlessness. I
am persuaded that this notion is premised on the different axis of understanding of pow-
er in the African perception, i.e. power may not be visible or formal, yet it remains
potent. The author confirms this when she submits that “Women count in the day-to-day
life of these Aladura Churches whether [they are] ordained or not, ...” (see page 137).

This book is a must for anyone interested in church history, feminism, religion, gen-
der studies and/or anthropology.
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Ogbu U. Kalu
McCormick Theological Seminary
Chicago, Illinois, USA

THE ENDTIME ARMY*

Matthews A. Ojo 2006, The End-Time Army: Charismatic Movements in Modern Nige-
ria. Trenton, N.J.: Africa World Press, xxii + 292 pp., photographs, tables, notes,
sources, bibliography, index, $29.95 (pbk) (= Religion in Contemporary Africa se-
ries)

As John Peel observes in the foreword to this work, Matthew Ojo pioneered the study
of charismatic movements and early Pentecostalism when most scholars still focused on
aspects of Atadura/ African Instituted Churches. Inspired by the works of Harold Tur-
ner and John Peel in the 1960s, and responding to the undisguised consternation of
mainline churches at the rapid growth of the indigenous churches, scholars missed the
flowering of charismatic movements among the youth. Deploying an encapsulation
strategy, the former Archbishop of Onitsha, Cardinal Francis Arinze, sought to counter
the Atadura influence by posting one of his priests, Father Ikeobi, to hold charismatic-
like prayers on Tuesdays. Little did he know that there was a powerful Tuesday Group
in the University of Ibadan that was radicalizing the Inter-Varsity Christian Union
which had broken away from the Student Christian Movement. The group promoted the
Baptism of the Spirit which became a cardinal feature of the new movement.

When scholars caught up with the movement, its character — which changed in eve-
ry decade — was responding to the surging American electronic mass media in the
1980s. The late Benson Idahosa and a new class of professionally and highly educated
leadership reshaped the face of Nigerian Pentecostalism. But this period was near what
Francis Fukuyama termed the end of history — the victory of capitalism and liberal de-
mocracy. In the midst of globalization, sociologists dominated the analysis, pushed
historians aside, and deployed various shades of instrumentalist analysis to privilege the
appropriation of the ‘resources of externality’. The religious dimension became mooted
in the welter of rational choice theories and market economy perspectives. Nigerian
Pentecostalism was imaged as an extension of the American electronic church - a cross-
less Christianity that was fascinated with a ‘prosperity gospel’.

Ojo’s work is important as a detailed historical reconstruction of the early begin-
nings, showing that neither the Student Christian Movement nor the Scripture Union
catalyzed the charismatic movement. He recovers the religious discourse to explain
how the radicalized youth first supplanted the SCM and formed the Inter-Varsity Chris-
tian Union and then started a fight within the IVCU to privilege the born-again experi-
ence. He does not ignore how external evangelists came to minister and share their lite-
rature among speaking-in-tongues, spirit-filled believers. Ojo meticulously traces the
development of the movement in both urban and rural contexts; he attends to its doc-

* Reprinted from http://findarticles.com/p/articles/mi_qa4106/is_/ai_n27997174tag=artBody;-
coll (copyright African Studies Association April 2008)
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trines, liturgy, practices, political stance, passion for evangelism, and puritan ethics —
including the socioeconomic backdrop to the rise and development of the movement.

This book concentrates on the charismatic movement in western Nigeria among the
author's own people, the Yoruba, and within the institutions of higher learning located
in that region of Nigeria. Occasionally he mentions the evangelistic excursion of some
of the charismatic youth from eastern Nigeria, but he does not write the story of this re-
vival movement that started in the 1960s. Elaborating on a chapter in my book, The
Embattled Gods: The Christianization of Igboland, 1841-1991 (Africa World Press,
1996), Richard Burgess recovered the story of the revival in a doctoral dissertation
(“The Civil War Revival and Its Pentecostal Progeny: A Religious Movement among
the Igbo People of Eastern Nigeria’, University of Birmingham, 2001); since then a
number of doctoral dissertations have followed from the University of Nigeria-Nsukka
on a variety of themes: on the Idahosa factor; on the role of Pa Ezeigbo (one of five
young men who spoke in tongues in 1934 and invited the Assemblies of God into
Nigeria in 1939); and on the Catholic Renewal Movement. Ojo himself has broadened
his research on the expansion of the early charismatic movement into Muslim northern
Nigeria, its missionary spread throughout Francophone West Africa, and its links with
the Ghanaian charismatic movement.

This book is foundational. It is lucid with good illustrations.
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Christopher Smith

MILD MANNERED MUSINGS

Ogbu Kalu 2008, African Pentecostalism: An Introduction. New York, etc.: Oxford
University Press-USA, 376 pp., ISBN10: 0195339991, $ 24.95

Ogbu Kalu’s grasp of the English language is not perfect, and apparently the editors at
Oxford University Press edit while drunk. I can’t think of any other way to explain the
glaring typos, misspellings, sentence fragments, and other grammatical issues in Kalu’s
latest book, African Pentecostalism: An Introduction. After about the fifth time the
word ‘implode’ was used to mean ‘explode’, I had to restrain myself from writing a
nasty letter to the people at Oxford revoking their English language privileges. Once |
got over that, however, I was able to appreciate the extraordinary amount of research
and thought that Kalu clearly put into this book. It was a monumental effort, and one
that Kalu executed flawlessly from start to finish. While the entire book was interesting,
two things in particular stood out to me. The first was the tension between Kalu’s Afri-
can Pentecostal faith commitments and his effort to maintain a detached perspective

30 http://chriscarrollsmith.blogspot.com/2008/04/african-pentecostalism.html, posted on Monday
April 21, 2008. Christopher Smith holds an MA in Church History from Wheaton College, Illinois,
USA (http://chrisslinkblog.blogspot.com/)
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suitable for academic publishing. The second was his discussion of the tension between
Pentecostal Christianity as a foreign import and Pentecostal Christianity as an indigen-
ous phenomenon.

Kalu’s charismatic faith occasionally intrudes into the book in fairly significant
ways. In arguing for Pentecostal polygenesis, for example, he asserts that ‘the same
Holy Spirit started the process by manifesting itself to believers all over the whole in-
habited earth without deference to any single geographical source’ (14). Similarly, in a
swipe at secularization theory he notes that ‘There appears to be an outpouring of the
Holy Spirit in large measures in these times’ (68). Kalu’s faith leads him, among other
things, to vigorously reject Western researchers’ pluralist assumptions (71, 81) and to
deny the label ‘Christian’ to African Indigenous Churches (AICs) that reject the central-
ity of the Scriptures and/or fail to sufficiently appreciate the Lordship of Christ (77).
Curiously, after insisting that sociology cannot adequately deal with religious expe-
rience and that church history must be confessional, he complains that Pentecostals do
not have a viable theology of dialogue and recommends that they let God be the judge
of who is or is not a Christian (82-3)!

Despite the ostensible strength of his Pentecostal faith, Kalu seems to have a heal-
thy sense of the historically conditioned nature of all Christian experience and of the
viability of deliberately crafting contextually relevant theologies. He also acknowledges
the validity of sociological explanations for Pentecostal growth in conjunction with his
own supernaturalist explanation (cf. 287-9).

Perhaps because he is not interested in the debate over whether missions constitute
cultural imperialism, Kalu avoids polemic and manages to paint a subtle portrait of the
tensions between externality and internality in African Pentecostalism. On the one
hand, Kalu can affirm that Africans have lost their story and adopted another people’s
story (4) and that American influence played a significant formative role in Pentecos-
talism, especially in the 1980’s (18). On the other hand, Kalu sees the African Pente-
costal movement as a ‘quest for power and identity through religion’ (3). The interest-
ing thing about this argument is that it does not hinge upon indigenization. He is unin-
terested in AICs that have adapted Christianity to fit African belief and ritual. Rather,
he seeks to demonstrate that when Pentecostalism arrived in Africa it already had with-
in it powerful resonances with ‘the African map of the universe’. In Kalu’s words, Pen-
tecostals offer ‘new realities’ that, ‘though seemingly from outside, come in to fulfill
aspirations within the tradition and, then, to offer quite significantly the basis of self-
understanding within the tradition” (186). Of course, this does not mean that Kalu en-
tirely neglects indigenization or acquiesces to assertions of the Pentecostal movement’s
utter externality (12, 57). To the contrary, his view is that the interplay between internal
and external forces has produced a new, emergent culture (16). Along these lines he
appeals to the concept of ‘glocalization’, which asserts that local contexts domesticate
external, global resources for their own purposes (189). And finally, he notes that the
flow of influence is reversing: Africa is now exporting its distinctive spirituality all
over the world (271-91).
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Cynthia Hoehler-Fatton

University of Virginia

NEW DIRECTIONS IN
GENDER AND RELIGION?!

Brigid M. Sackey 2006, New Directions in Gender and Religion: The Changing Status
of Women in African Independent Churches. Lanham, Md: Lexington Books, 2006.
viii + 219 pp. Notes. Bibliography. Index. $70.00 (hbk)

Drawing on more than twenty years as an observing participant in African independent
churches (AICs), Brigid Sackey offers readers an original and important examination of
what may very well be a new phase in the history of women in AICs in Ghana. The
1980s and 1990s saw extensive research carried out on AICs; much of this documented
women’s initiative, creativity, and relative assertiveness within AICs. Building upon
that work, Sackey argues that women's leadership has reached a new level in the twen-
ty-first century. Rather than enlisting male deputies, or handing the management of
their churches over to male successors, many of today’s AIC female founders are striv-
ing to ensure that women retain control of their churches. Undergirding Sackey’s analy-
sis is the assertion that ‘the religious or church platform is first and foremost a strong
forum for social change’ (vii). By taking charge of their congregations in a more defini-
tive manner than their predecessors, today’s women prophets, pastors, and ministers are
not so much mirroring larger social trends as setting new precedents. Their example,
Sackey contends, is bound to precipitate similar changes in gender roles in other parts
of society.

As a Ghanaian anthropologist exposed to AICs since she was a child in the late
1950s, Sackey is well positioned to reflect upon developments that have taken place in
African Christianity over the last half century. Her ongoing exposure to, and varied
kinds of involvement with, AICs over many years gives her work a vantage point that
many studies lack. Sackey posits a fundamental continuity between the older AICs
(such as the sunsumasore and the aladura) and today’s large, neo-Pentecostal or charis-
matic mega-churches. For her, these two represent phases along a continuum of Afri-
can Christian women’s agency, such that today’s women leaders build upon models and
initiatives of their forbears. Indeed, Sackey calls for ‘relaxing’ classificatory categories,
as most churches in Ghana — mission churches included — are moving toward ‘a conver-
gence in aspects of worship’ (26).

Chapters 3 to 6, which concentrate on religious experience and healing, are particu-
larly illuminating. Sackey offers vivid glimpses into the lives of a variety of compelling
women ministers and the diverse challenges faced by members of their congregations —

3! Reprinted from:
http://findarticles.com/p/articles/mi_qa4106/is_/ai_n27997172tag=artBody;col 1
(copyright African Studies Association April 2008)
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including HIV/AIDS, infertility, financial difficulties, and spiritual affliction such as
demonic possession. Sackey suggests that the assertiveness that many Ghanaian Chris-
tian women exhibit is rooted in the ‘traditional cultural foundations’ of the matrilineal
Akan — foundations that have become ‘an integral part of new systems of belief, consci-
ously or otherwise’ (179). This important thesis bears fuller elaboration because it
brings into focus the question as to what extent Sackey’s observations about gender in
contemporary Ghanaian AICs hold true in African societies with very different cultural
foundations. It is hoped that other scholars, following Sackey’s lead, might take up this
issue.

The volume would have been enhanced by a map locating the many towns and cit-
ies mentioned in the text, as well as a few photos of the impressive women we meet
within the pages of the study. Nevertheless, Sackey’s book is a fine resource for schol-
ars and students interested in Christianity in Africa, and in gender and religion more
generally.

Armin W. Geertz
Department of the Study of Religion
University of Aarhus, Denmark

INDIGENOUS RELIGIONS:
A REVIEW ESSAY?>?

James L. Cox is Professor of Religious Studies at the University of Edinburgh. He is a
well-known scholar in the field of study of African religions, focusing on African
Christianity, especially in Zimbabwe. He has also pursued research on the religions of
native Arctic peoples in Alaska. He has actively worked closely with indigenous schol-
ars to develop academic networks for conferences, student and staff exchange, and pub-
lications in Africa.

From Primitive to Indigenous,”® which is published in the Vitality of Indigenous Re-
ligions series edited by Graham Harvey, addresses a problem faced by all scholars of
indigenous religions. By what name do we categorize the cultures and religions of indi-
genous peoples? Most university departments of religion have courses on the major
world religions. But courses on Indigenous Religions are squeezed into the category of
‘primal religions’, ‘nature religions’, ‘preliterature religions’, and even, at some univer-
sities, ‘primitive religions’ (not only in the West but also in India and Asian countries).
Research publications and theoretical discussions in the comparative study of religion
also use such terms. These terms are, however, burdened with the ideological baggage

52 This article was originally published as “Indigenous Religions: A Review Essay”: review of
James L. Cox 2007, From Primitive to Indigenous: The Academic Study of Indigenous Religions
(Aldershot: Ashgate Publishing, 194 pp., ISBN 978-07546-5569-5), in Anthropos 104, 2009, 198-
202.

3Cox, James L.: From Primitive to Indigenous. The Academic Study of Indigenous Religions. Al-
dershot: Ashgate Publishing, 2007.
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of ‘primitivism’. Even though we as scholars traffic in such categories all the time, the
crux of the matter with this particular classificatory exercise is that it is quite often the
romping place for colonial stereotypes, racism, and civilizational preening. A recent
volume on primitivism edited by Jacob K. Olupona has addressed this issue from vari-
ous perspectives, and Cox refers to several of the contributions in that volume.”* A
growing number of publications on primitivism in the study of different cultural areas
have also appeared during the past decade.

At the same time, however, there is a justified need to maintain the legitimacy and
necessity of working with a category of non-Western peoples and cultures who do not
subscribe to the major world religions. Why? Because 1) their cultures and religions
have for better or worse played an exceptionally central role in the development of
methodologies and theories in a wide variety of academic disciplines, 2) their cultures
and religions deserve study and comparative reflection in their own right, and 3) they
are constantly under dangerous pressure from dominant societies, industries, and inter-
est groups who do not care about multicultural heritage, and thus the importance of sus-
tained intellectual interest in them.

Against this backdrop, faced as I say by all of us, James Cox wishes to radically re-
think the category in question. The term ‘indigenous religions’, which he subscribes to,
is relatively neutral and is also used by indigenous scholars themselves. But what kinds
of problems need to be resolved and revised? The short answer was formulated by Ja-
cob Olupona in the above-mentioned book: ‘while the “world” religious traditions of
Buddhism, Judaism, Hinduism, Islam, and Christianity are amply studied and represent-
ed in the academy, the study of “indigenous” religions is speciously cut off from religi-
ous studies’ (2004: xiv). Cox uses this observation as a starting point for critically anal-
yzing the history of studying and teaching ‘indigenous religions’ as distinct from ‘world
religions’. He argues that the term ‘indigenous religions’, although acceptable, is still
highly problematic because it attempts to classify widely different religions, cultures,
and worldviews into one category. The case study approach which most scholars use is
one way of dealing with the problem, but there is a continual tension between the cate-
gory and the people being studied. This is of course not unusual. This is the way con-
ceptualization works. It is simultaneously revealing and restricting. What, for instance,
is Christianity? Or Buddhism? Recent theoretical discussions have clearly pointed to
the inadequacy of our conceptions. But what is the alternative? The alternative is a
complete disintegration into disparate disciplines with no common reference at all. That
alternative leads to particularism and ideographic research resulting quite often, as our
research histories have unequivocally shown, in the proliferation of naive and absurd
theories about religion, and a whole series of other topics. Another alternative is the cel-
ebration of religious ideologies and worldviews in dialogical methodology. This alter-
native, however, leads to religious reproduction. It further confuses or obliterates the
difference between studying religion and practicing religion. Furthermore, this ap-
proach is not necessarily true to its sources.

This book (Cox 2007) analyzes the underlying assumptions and development of re-
search on indigenous religions in chapter 1 (9-31) and the essentialist assumptions be-
hind the category ‘world religions’ (chapter 2; 33-52). Then Cox focuses exclusively on

*Beyond Primitivism: Indigenous Religious Traditions and Modernity. London 2004.
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two concepts: ‘indigenous’ (chapter 3; 53-74) and ‘religion’ (chapter 4; 75-93). The re-
sulting clarified concept ‘indigenous religions’ is then tested on two cases: the Yupiit of
Alaska (chapter 5; 95-117) and the Korekore in Zimbabwe (chapter 6; 119-139). Cox
argues that the term survived the tests and moves on (chapter 7; 141-167) to a detailed
discussion of the term in relation to the debate on primitivism between myself, the
Dutch scholar of African religions Jan Platvoet, and the editor of the series in which the
book under review is published, the British scholar Graham Harvey. Harvey has written
on a wide range of topics from Judaism to paganism, Satanism, animism, shamanism,
and indigenous religions. The book ends with a brief ‘Afterword’ (169-171) that
sketches out undergraduate and postgraduate programmes in Indigenous Religions.

After a critical discussion of prior British research, including his home university at
Edinburgh, Cox discusses the intrinsic essentialism associated with the term ‘world reli-
gions’ used by scholars of comparative religion and theology (e.g., Wilfred Cantwell
Smith and Ninian Smart). He then draws on the groundbreaking work of Jonathan Z.
Smith conducted during the 1970s and 1980s on this tendency and then, in a more de-
tailed way, on the work of Tomoko Masuzawa.> The point of this discussion is, using
Masuzawa’s phrase, that the category ‘world religions’ is intended primarily ‘to distin-
guish the West from the rest’ (2005: 2f.).

Cox writes that ‘the re-configuration of “primitive” religions first into “primal” reli-
gions and then into “indigenous” ... suffers from the very same political and essentialist
errors inherent in the world religions paradigm’ (52). Therefore he critically examines
the use of the term in the literature and develops a scientific definition of ‘indigenous’.
After discussing definitions and characterizations presented by Jan Platvoet and Gra-
ham Harvey, Cox introduces his minimum definition of the term that outlines what he
not only regards as the major characteristic of indigenous religions but also as the ‘one
central belief found among indigenous societies everywhere’, namely that ‘indigenous’
‘refers to its being bound to a location; participants in the religion are native to a place.

. The single and overriding belief shared amongst Indigenous Religions derives from
a kinship-based worldview in which attention is directed towards ancestor spirits as the
central figures in religious life and practice’ (69).

One could counter that kinship-based worldviews are also found in other religions
(for instance in China and Japan) and that reducing Indigenous Religions to one central
belief is hazardous. Cox’s minimum definition, however, does not imply that this is the
only common feature of Indigenous Religions. There are a huge variety of other factors,
but these, Cox argues, are shared by virtually all other religions.

Cox moves on with a deconstruction of the ‘world religions’ essentialist definition
of the term ‘religion’. Drawing on some of the contributions in Platvoet and Molen-
dijk’s anthology The Pragmatics of Defining Religion: Contexts, Concepts, and Con-
tests (1999) and on French sociologist Danicle Hervieu-Léger’s Religion as a Chain of
Memory (2000), Cox defines religion as referring ‘to identifiable communities that base
their beliefs and experiences of postulated non-falsifiable realities on a tradition that is
transmitted authoritatively from generation to generation’ (85). This socio-cultural def-
inition avoids theological essentialist definitions. Whether it breaks new ground, as he

>The Invention of World Religions or, How European Universalism Was Preserved in the Lan-
guage of Pluralism. Chicago 2005.
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claims, in how we conceive and study religion is another question. My own work on the
definition of religion comes very close to Cox’s definition. I identified similar proper-
ties because, like Cox, I assume religion to be a cultural and social institution (1999:
445-475).

Cox brings his two theoretical discussions to a well-formulated summary: ‘[W]e
will delineate the study of Indigenous Religions as those identifiable communities
whose traditions relate to the place to which they belong and whose authority is derived
from the chain of memory traceable to ancestors. The beliefs and experiences of these
identifiable communities refer to postulated non-falsifiable alternate realities, which are
connected to the locality to which the people belong and are related integrally to ances-
tral traditions. The study of the religions of indigenous societies, unlike other religions,
is restricted by definition to authoritative traditions about non-falsifiable alternate reali-
ties connected specifically to particular locations and kinship lines, but it also includes
the ways such religions have changed under the forces of colonialism and globalization,
which have forced them to accommodate to competing world views’ (89).

Cox concludes the chapter with a programmatic conclusion: ‘The study of Indigen-
ous Religions on this line of thinking belongs in university departments of religious stu-
dies, as a theoretical problem for the study of religions, as instances of specific, locali-
zed kinship-based religions, as ways in which globalized religions influence and have
been influenced by local religions, and as cases that address and illuminate rationally,
empirically, and specifically pre-formulated research questions’ (92).

These are matters to which I ascribe. The empirical ‘tests’ of his definition in his
two case studies are more descriptions than tests, which illustrate that his definition of
‘indigenous religions’ establishes parameters ‘around the category without positing a
universal content for what fits into the classification’ (117).

By far the most interesting chapter is the final one (chapter 7) in which Cox syste-
matizes the criticisms of implicit primitivist thought in current religious studies raised
by me and Jan Platvoet, and compares these criticisms to the work of Graham Harvey
and Cox’s own work. Briefly, I criticized tendencies in American religious studies (for
instance Mircea Eliade) and in American popular culture (for instance neo-shamanism)
as a new primitivism. I argue that the new primitivism, like the old one, is harmful on
two counts: 1) it provides us with skewed mirror-images of ourselves and not of the
people we claim to describe, and 2) it causes us to meet local indigenes with stereotypi-
cal and romanticized assumptions that real, living indigenes cannot possibly live up to.
Positive primitivism, I argued:

‘... keeps real indigenous peoples out of the picture just as effectively as the scientific racism
of the nineteenth century! The way out of this must surely lie in developing approaches that
are not intrinsically associated with primitivist notions (in the positive sense) of values lost in
some mythical past and/or only found in indigenous or archaic cultures. The answer must also
be found outside the realm of religious doctrine, mainly because most religions, including in-
digenous ones, are implacably primitivistic (about themselves in the positive sense and about
others in the negative sense). I suggest that a way to move beyond primitivism is not along the
path of intuitive empathy, creative hermeneutics, the misunderstood interplay of mutually ab-
solute discourses, or misanthropic ecological ideologies, but rather through a radical revitali-
zation of the Enlightenment project’ (Geertz 2004: 62).
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Similar arguments are found in Aidan Campbell’s book on African primitivism, which
Cox also discusses (Campbell 1997). Jan Platvoet picked up on my arguments and
wrote a vigorous attack in the Bulletin of the African Association for the Study of Re-
ligions (Platvoet 2004), in a review of three of Graham Harvey’s collections: Indigen-
ous Religions: A Companion (2000a), Indigenous Religious Musics (2000b), and
Readings Indigenous Religions (2002). Platvoet argued that Harvey’s work is partisan
and primitivistic. Harvey denied his partisanship in the next issue of the Bulletin (2004)
but argued that my call for critical rationality is not the only methodology appropriate
to academic research. He argues that the Cartesian version of modernity is nothing
more than ‘a Western/European tribal view of and approach to the world” (2004: 38).

I do not think that ‘Cartesian-phobia’ is a sufficient counter-argument against pur-
suing rational, theoretically-informed, empirical research on indigenous cultures and re-
ligions. There are dualisms and dualistic conceptions throughout world history and in
all parts of the world, including many indigenous religions. That science may also have
dualistic assumptions is no devastating criticism (many scientists, by the way, are mo-
nists). Objectivism is also a human universal. People objectivize all the time. By objec-
tivizing the world, we extend our minds into the material world and use various objects
to offload an overburdened working memory and to allow us to objectively view things.
We objectivize concepts, relations, illusions, scenarios, and insights so that we can
share them with other people, and they can share them with others. All what we do is
somehow related to our involvement in social networks that thrive on the objectivation
of common values, ideas, and feelings. A further validation of the term ‘objective’ is to
be objective in various situations. This is not a particularly Western concept either. Peo-
ple all over the world use various methodologies to check and double-check other
people’s claims. Some of these methodologies are clearly objective in a scientific sense,
e.g., asking witnesses for their accounts or checking things out first hand. Other metho-
dologies are not objective in a scientific sense, but are so in a symbolic sense, e.g., divi-
nation systems, visionary pronouncements, and so on.

What we must keep in mind is to be vigilant and reflective towards our methodolo-
gies and to remember that especially scholars pursuing fieldwork must realize that we
are a part of the subject/object under study. A holistic methodology, on the other hand, I
think is an illusion, even for those scholars who celebrate religious and ethnic world-
views. Life is too complex to be holistically reproduced in oral and written discourse.
What scientists (in the humanities and social and natural sciences) attempt to do is to
produce accounts of the world that are as close to the mark as humanly possible through
the use of diverse methodologies and theoretical clarity which allow others to test their
claims.

Cox argues that Platvoet’s criticism of Harvey was too harsh. But he concludes that
Harvey’s work is clearly an animist theology even though it is not primitivistic. The
animist theological approach is one that privileges the insider point of view and is thus
part of the phenomenological tradition in religious studies. And, Cox writes, it is con-
sistent with new trends in religious studies (161). I do not sympathize with such trends,
nor does Cox, who writes: ‘Harvey’s approach, however, does raise the persistent prob-
lem associated with phenomenology that by giving priority to the perspective of believ-
ers, the scholar goes beyond engaging in dialogue for academic purposes and instead
becomes an advocate for the beliefs and practices of religious communities. If this is
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done unreflectively, it becomes evangelism. If it entails analysis and critical reflection,
it is indistinguishable from theology’ (161f.).

Cox concludes that Harvey’s work is fully academic, but that it is undertaken to
promote the animist cause ‘in opposition to what he regards as the distortion of reality
foisted on the world by dualistic thinking, which severs mind from matter and distin-
guishes not only organic from inorganic substances, but sees personhood as resident
only within humans” (162). Harvey is also an animist social activist, much along the
line of theologies of liberation or feminism.

This is an interesting and challenging book. I sympathize with Cox’s approach, and
even though he may not have solved the conceptual and methodological problems in
the study of Indigenous Religions (who can claim to have done so anyway?), he has
nevertheless produced a valuable contribution to our subject by presenting recent dis-
cussions and research on these issues. Even though the decades of anthro-bashing are
over, and many inspiring and collaborative projects are developing between Indigenous
and non-Indigenous scholars, we still need to contend with the stereotypes, romantiza-
tions, and primitivisms of some scholars in the study of religion and in the anthropolo-
gy of religion. I concluded pessimistically in 2004 that I do not think we are capable of
moving beyond primitivism. I hope to be proven wrong.
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SPIRITUAL POWER IN LONDON?

Hermione Harris 2006, Yoruba in Diaspora: An African Church in London. New Y ork:
Palgrave Macmillan, 2006, vii + 294 pp., charts, glossary, notes, bibliography, in-
dex, $69.95 (hbk)

This is a remarkable book for two reasons. First, because it was written fully thirty-five
years after the initial research started, in 1969, to be resumed only in the 1990s. Second,
because the book stands out for its sensitive discussion of an important but often ne-
glected dimension of African religiosity, namely spiritual power. This is discussed
through a case study of the Cherubim and Seraphim Church in London, as founded by
Nigerian immigrants in the 1960s.

The issue of spiritual power runs as a thread through the book. After an introduc-
tory chapter, the study begins with an exposition of the social conditions of young Ni-
gerians who had originally arrived in Britain as students, and who intended to return to
join the elite in their home countries. The realities of life in Europe were as little antici-
pated then, it appears, as they are now. It is against this background that the founding of
the Cherubim and Seraphim Church in London is situated in the following chapter. In
subsequent chapters various aspects of spiritual power in this particular context are ex-
plored, such as divination, revelation, possession, and prayer. Unlike many authors,
Hermione Harris takes Nigerian epistemologies seriously, taking as her point of depar-
ture not existing academic theories, but the personal experiences of individual believ-
ers. Hence she explains the concepts of spiritual power as they exist in the Yoruba lan-
guage and the way these are used in aladura discourse. Harris leaves ample space for
believers to express their own views of both the visible and the invisible worlds and the
supposed relation between the two realms, basing her subtle argument on extensive
quotations from her interviewees, as well as lengthy descriptions of ritual events.

The dynamic character of spiritual power is thus an important characteristic of the
Cherubim and Seraphim Church that is highlighted in Harris’s approach. This dyna-
mism is also shown by the way in which spiritual power has been transformed over
time and distance, in the physical move from Nigeria to Britain. Although an ontologi-
cal continuity between C & S and ‘traditional’ religion among the Yoruba can be dem-
onstrated, Aladura revelation and Ifa divination, for example, are quite different, and
the differences further evolve in the British context. It is the underlying principles that
remain the same, and the binding element: spiritual power. Following some of her res-
pondents, Harris uses the metaphor of electricity — perhaps not very original but certain-
ly helpful — to discuss how spiritual power energizes those who believe in it. Her inves-

% Reprinted from
http://findarticles.com/p/articles/mi_qa4106/is_/ai_n27997175 Mtag=artBody;col1l (copyright
African Studies Association April 2008)
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tigation of spiritual empowerment, as we might call this process of mobilizing power, is
rich and insightful. It should be read by everybody interested in understanding the new
forms of African Christianity.

The concluding chapter has been written in the form of an epilogue, discussing
some of today’s new (mega) churches in London that are also frequented by Nigerians.
Given Harris’s long years of reflecting on the early phase of the Nigerian religious ‘di-
aspora’ (a term applied uncritically), it is not altogether surprising that this concluding
part is not as incisive as the rest of the book. Other scholars may build further on her
solid foundation, and they ought to address some of the recent literature that appears
most relevant to Harris’s work. An important book is Stephen Ellis & Gerrie Ter Haar’s
Worlds of Power (Oxford University Press, 2004), although this is not included in the
bibliography, which contains mostly works before the year 2000 (suggesting that quite
some time passed between submission of the manuscript to the publisher and its actual
publication).

There is every reason to be grateful that Hermione Harris has had the courage to re-
vive her work after so many years. This reviewer hopes that it will inform future schol-
ars of African-initiated churches, in and outside Africa.

Jean La Fontaine
London School of Economics

IMAGINING EVILY

Gerrie ter Haar (ed.) 2007, Imagining Evil: Witchcraft Beliefs and Accusations in Con-
temporary Africa. Trenton N.J.: Africa World Press, vi + 348 pp., tables, figures, notes,
bibliography, index, $29.95 (pbk) (= Religion in Contemporary Africa series).

In the course of her comprehensive introduction, Gerrie ter Haar emphasizes that the
majority of the contributors to the book are Africans. Her assertion that they know more
of witchcraft since they have ‘lived experience’ of it is debatable. These African contri-
butors are also teachers of religious studies and theology, and most of their contribu-
tions clearly reflect this. The most valuable articles in this collection are based not on
experience but on research using the methods of social science.

The bulk of the book consists of descriptions, varying in quality, of witchcraft from
various parts of Africa. It is startling that so few contributors are concerned with the
major changes witchcraft beliefs have undergone, even in the last decades; they write
almost as if present-day beliefs were merely survivals from the past. Stephen Nyoka
Nyaga’s account (Tanzania) stands out for its meticulous field research and its recogni-
tion of the interplay of past and present. He is also the only one to consider another reli-
gion spreading in Africa, Islam, thus shedding some comparative light on the problem.
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Stephen Ellis aims to describe the influence of stories of the European witch hunts
on historians and anthropologists, but his chapter is hampered by his incomplete know-
ledge of social anthropology and its contributions to more recent historical understand-
ing of the witch hunts. The editor’s article, ‘Ghanaian Witchcraft Beliefs: A View from
the Netherlands’, also disappoints, but for a different reason: it focuses on one pastor,
his views and career rather than on Ghanaian beliefs in the diaspora, as the title seems
to promise. Some suggestions for dealing with the problem represented by witchcraft
accusations (it is not beliefs in witchcraft but actions taken against alleged witches that
cause suffering, a distinction that deserves greater emphasis) are mooted. An interesting
and rare instance in which such ideas have actually been tried out, in Zambia, is de-
scribed by Hugo Hinfelaar, a Catholic missionary. While few of these contributions
consider the extremes to which retribution against supposed witches has been taken re-
cently, they are concerned with solving problems, a difference marking this book out
from others in the field.

The most interesting — and controversial — article is the last in the book, in which
Walter van Beek argues that anthropologists have been prevented by their relativist
stance from investigating or understanding an important aspect of the subject of witch-
craft. Intra- and intersociety variability in the consequences to those accused of witch-
craft has been described but not explained. Understanding why violence does or does
not ensue is essential if its modern manifestations are to be halted, but the failure to an-
alyze if, how, and why a suspicion may be transmuted into action and what sort of ac-
tion may result is also an analytical flaw. It prevents not only the development of coun-
teractive measures but also full understanding of the phenomenon. His tilt at relativism
will provoke debate, but his chapter does demonstrate significant gaps in our know-
ledge.

The second part of van Beek’s article is devoted to demonstrating a comparative
method that recalls Mead or Benedict. ‘Six variables’ which ‘seem to form a logical
chain ... of increasing witchcraft violence’ (303) are used to compare seven cultures, in-
cluding historical Europe. This focus on the differences among societies rather than
within them and on what encourages violence rather than what inhibits it is less practi-
cally oriented than it might have been. But van Beek nonetheless suggests a new field
for research and one that might provide some solutions to the problems raised, as well
as analytical insights.

All in all, this is a mixed bag but not without interest for students of witchcraft in
contemporary Africa.
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Abdoulaye, Galilou, 2002, ‘The Graduates of Islamic Universities in Benin: A Modern Elite Seek-
ing Social, Religious and Political Recognition’, in Thomas Bierschenk & Georg Stauth (eds.)
2002, Islam in Africa. Miinster: LIT Verlag, 129-146.

Abiodun, Balogun Oladele, 2005, ‘Medicinal Practice in Western Science and African Traditional
Thought: A Comparative Analysis’, in African Identities 3, 2: 211-225
[This paper compares the traditional African medicinal system with Western medicinal prac-
tice. The goal of both is to heal, protect, and make human life valuable. Hence, they are not
mutually exclusive. The paper argues that the traditional perception of health with its meta-
physical presupposition makes traditional medicine more functional and more germane to hu-
man practical needs than Western medicinal practice, which has pure science has its canon.
However, for an effective health care delivery system in contemporary societies, the two ap-
proaches need to be integrated.]

Abusharaf, Roqaia, 2006, ‘Southern Sudanese: A Community in Exile’, in Manger & Assal 2006.

Accoroni, Dafne, 2006, ‘Healing Practices Among the Senegalese Community in Paris’, in Nico-
lini 2006: ?7?-277?

Adekson, Mary Olufunmilayo, 2003, The Yorubd Traditional Healers of Nigeria. London, etc.:
Routledge, 136 pp., ISBN 0415945801
[This work examines the counseling approaches and techniques used by Yoruba traditional
healers of Nigeria. It also describes the functions performed by Yoruba traditional healers
when they work within the Yoruba cultural milieu. The information, elicited from Yoruba tra-
ditional healers through videotape and interviews, was analyzed by a Nigerian woman from
the Yoruba ethnic group. The results of the volume support the premise that culture plays a
significant role in the kind of healing methods and counseling techniques used by professio-
nals and traditional healers, as well as in the type of professionals chosen by clients for con-
sultation concerning their problems.]

Adogame, Afe, 2005, ‘Politicization of Religion, and Religionization of Politics in Nigeria’, in
Korieh & Nwokeji 2005: 128-139

Adogame, Afe, 2007, ‘African Independent Churches’, in Jonathan Bonk (ed.) 2007, Encyclopedia
of Missions and Missionaries. London: Routledge, 6-11.

Adogame, Afe, 2007, ‘Indigenous Religions’, in Jonathan Bonk (ed.) 2007, Encyclopedia of Mis-
sions and Missionaries. London: Routledge, 191-197.

Adogame, Afe, Roswith Gerloff & Klaus Hock (eds.) 2008, Christianity in Africa and the Africa
Diaspora: The Appropriation of a Scattered Heritage. London/New York: Continuum, 368

pp-

Adogame, Afe, Roswith Gerloff & Klaus Hock 2008, ‘Introduction’, in Adogame, Gerloff & Hock
2008: 1-5.

Adogame, Afe, 2008, “‘Who Do They Think They Are?: Mental Images and the Unfolding of an
African Diaspora in Germany’, in Adogame, Gerloff & Hock 2008: 248-264.
Adogame, Afe, Magnus Echtler & UIf Vierke (eds.) 2008. Unpacking the New: Critical Perspec-
tives on Cultural Syncretization in African and Beyond. Wien & Berlin: Lit Verlag, 373 pp.
Adogame, Afe, Magnus Echtler & Ulf Vierke 2008. ‘Introduction’ in Adogame, Echtler & Vierke
2008: 1-23

Adogame, Afe, & Selome Kuponu 2008. ‘Spiritual Terrorism beyond Borders: African Pentecos-
talism, Cultural Synthesis within Local-Global Space’, in Adogame, Echtler & Vierke 2008:
305-330.
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Adogame, Afe, 2008, ‘Globalization and African New Religious Movements in Europe’, in Ogbu
Kalu & Alaine Low (eds.) 2008, Interpreting Contemporary Christianity: Global Processes
and Local Identities. Grand Rapids (Michigan), etc.: Eerdmans, 296-316.

Adogame, Afe, 2008, ‘Claiming the Continent for Christ: The Civic Role of Christian Church Out-
reach Mission International in Global Contexts’, in Katharina Kunter & Jens Holger Schjor-
ring (eds.) 2008, Changing Relationships between Churches in Europe and Africa: The Inter-
nationalization of Christianity and Politics in the 20™ Century. Wiesbaden: Harrassowitz,
225-240.

Adogame, Afe, 2008, ‘Mapping Globalization with the Lens of Religion: African Migrant Church-
es in Germany’, in Armin Geertz & Margit Warburg (eds.) 2008, New Religions and Globali-
zation: Empirical, Theoretical and Methodological Perspectives. Aarhus: Aarhus University
Press, 189-213.

Adogame, Afe, 2008, ‘Up, Up Jesus! Down, Down Satan!: African Religiosity in the Former Sov-
iet Bloc; The Embassy of the Blessed Kingdom of God for All Nations’, in Exchange: Journal
of Missiological and Ecumenical Research 37, 3: 310-336.

Afroz, Sultana, 2003, ‘Invisible Yet Invincible: The Muslim Ummah in Jamaica’, in Journal of
Muslim Minorities Affairs 23, 1: 211-222

Aguwa, Jude C., 2005, ‘Christianity and Nigerian Indigenous Culture’, in Korieh & Nwokeji
2005: 13-28

Aidi, Hisham D., 2005, ‘Let Us Be Moors: Islam, Race, and “Connected Histories™’, in Souls: A
Critical Journal of Black Politics, Culture, and Society 7, 1: 36-51

Ajibade, George Olusola, 2006, ‘Hearthstones: Religion, Ethics and Medicine in the Healing Pro-
cess in the Traditional Yorubd Society’, in Nicolini 2006.

Akande, L.B., 2005, ‘Decolonizing Saint Paul’s Teaching on Women’s Position in the Church’, in
African Journal od Biblical Theology 22,2: 3-13
[The author argues that the Paulinian phrases that prohibit women from taking any authorita-
tive positions in the church should not be applied universally or globally. In present-day Afri-
ca, women actually play significant roles in the church as prophetesses, founders of churches,
‘bishops’ and even ‘archbishops’.]

Akoko, Robert Mbe, & Timothy Mbuagi Oben 2005/06, ‘Christian Churches and the Democratiza-
tion Conundrum in Cameroon’, in Africa Today 52, 3: 25-48
[Mainline churches have been at the forefront to see democracy take root in Cameroon in the
past two decades. They have increasingly been in conflict with the State. The article inves-
tigates whether the liberation theology espoused by the churches has liberated Cameroonians. ]

Akoko, Robert Mbe, 2007, ‘“Ask and you shall be given”: Pentecostalism and the Economic Cri-

sis in Cameroon. Leiden: African Studies Centre, ISBN 978 90 54 48007 5 (= African Stu-
dies Collection, no. 2)
[Cameroon’s economic crisis has led to widespread unemployment and poverty since the
1980s. Civil society organizations, including the churches, believe that bad governance
is at the heart of the country's economic problems and are calling for the introduction of
democratic institutions. However, a growing number of Pentecostal churches, especially
in Anglophone Cameroon, are also offering an attractive message of salvation to the suf-
fering masses. This study considers how the new gospel of accumulation and prosperity
relates to the material predicaments of Cameroonians. It investigates the proliferation of
Pentecostalism and the continuous defection of members of the mainline churches to the
new Pentecostal groups that are propagating this gospel of prosperity as opposed to the
ascetic doctrine of mainline groups.]

Akoko, Robert, 2007, ““You Must Be Born-Again”: The Pentecostalisation of the Presbyterian
Church in Cameroon’, in Journal of Contemporary African Studies 25, 2: 299-315

Alber, Erdmute, 2001, ‘Hexerei, Selbstjustiz und Rechtspluralismus in Benin’, in Afrika Spectrum
36, 2: 145-168
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Albrecht, Rainer, 2004, A Single Drum Sings No Song: Preaching as a Dialogic Event in a Cul-
ture of Oral Tradition. Arusha (Tanzania): Makumira University College; Neuendettelsau
(Germany): Erlangen Publishing House for Mission and Ecumenics, 345 pp., ISBN 978 3
87214 900 8 (= Makumira Publications, 13)

Alim, H. Samy, 2006, ‘Re-inventing Islam with Unique Modern Tones: Muslim Hip Hop Artists
as Verbal Mujahidin’, in Souls: A Critical Journal of Black Politics, Culture, and Society 8, 4:
45-58
[This article explores the complex relationship between Hip Hop Culture and the Islamic
Faith, which have both been constructed by dominating discourses as ‘threats to American ci-
vilization’. Like the Muslim umma, the Global Hip Hop Nation functions as a worldwide net-
work of ‘believers’ who have created ‘nationhood’ through cultural, ideological, and imagina-
ry means. I view Hip Hop artists as ‘verbal mujahidin’, with their speech activities serving as
alternative media sources narrating the experiences of a ‘nation’.]

Amadiume, Ifi, 2000, Daughters of the Goddess, Daughters of Imperialism: African Women
Struggle for Culture, Power and Democracy. London: Zed Books, XvIII +300 pp.

Amin, Samir, 2004, ‘Modernité et interprétations religieuses’, in Africa Development 29, 1: 7-54.
[The advent of modernity in the West is characterized by three main elements: capitalism, de-
mocracy and secularism. However, in order to understand this phenomenon, one must con-
sider the role played by the so-called three religions of the Book: Christianity, Judaism, and
Islam. Europe achieved modernity by capturing the classic past of the Ancient Greece, which
has led to Renaissance. This strategy allowed Renaissance Europe to make the secularisation
of social life a basis for modernity, and to decide that individuals could make their own histo-
ry, and therefore should have the right to innovate and go beyond traditions. The kind of mo-
dernity brought about by the Renaissance breaks definitively with the fundamental principle
of pre-modern societies, including those of Christian and feudal Europe. However, the 19th
century Arab Islamic Renaissance never went beyond the parameters set by Islam, which
would have otherwise enabled Muslims to break with traditions, and open up to modern con-
cepts of freedom and democracy. Contemporary political Islam was not an authentic creation
of the Muslim people, but was rather invented by the Orientalists in the service of British Im-
perialism in India. Political Islam, which denies the concept of emancipatory modernity, re-
jects the very principle of democracy as well as individual and collective rights. This poses a
challenge to the development of Africa and the Middle East.]

Aminu, Muhammad Lawal, 2006, ‘Reformism as a Theme in Hausa Religio-political Poetry’, in

Journal of African Cultural Studies 18, 2: 235-245.
[This paper is a literary critic’s attempt to complement the historian's, the political scientist’s,
and the Islamist’s accounts of the Islamic reform spirit in the dynamic Muslim community of
Northern Nigeria. Consequently a thematic analysis of the religio-political reform poetry gen-
re is put forth to illustrate the phenomenon.]

Anderson, Allan. 2004, ‘Writing the Pentecostal history of Africa, Asia and Latin America’, in
Journal of Beliefs & Values 25,2: 139-151
[This article examines the writing of Pentecostal history and in particular, the biases and pre-
suppositions associated with it. The problem of sources and the neglect of the important role
of indigenous (‘native’) workers in the historiography of Pentecostalism in Africa, Asia and
Latin America is the main focus. It refutes the idea of an American ‘Jerusalem’ and urges a re-
writing of this history from the perspective of those who 'received' the Pentecostal missiona-
ries from the West.]

An-Na’im, Abdullahi Ahmed, 2002, Islamic Family Law in a Changing World: A Global Re-
source Book. London, Zed Books, 320 p.

Anthony, David Henry III, 2006, Max Yergan: Race Man, Internationalist, Cold Warrior. New
York: New York University Press, 276 + 99 pp., ISBN 0 8147 0704 1 (hbk), $49.00
[Yergan rose through the ranks of the ‘colored’ work department of the YMCA, and was
among the first black YMCA missionaries in South Africa. His exposure to the brutality of co-
lonial white rule in South Africa caused him to veer away from mainstream, liberal civil rights
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organizations, and, by the mid-1930s, into the orbit of the Communist Party. A mere decade
later, Cold War hysteria and intimidation pushed Yergan away from progressive politics and
increasingly toward conservatism. In his later years he even became an apologist for apart-
heid.]

Arnold, Nathalie, 2006, ‘With “Ripe” Eyes You Will See: Occult Conflicts in Pemba’s Days of
Caning, Zanzibar 1964-1968’, in Nicolini 2006.

Asamoah-Gyadu, J. Kwabena, 2005, ‘Half a Century of Touching Lives: Nigerian Charismatic
Personalities and African (Ghanaian) Christianity, 1953-2003’, in Korieh & Nwokeji 2005:
230-245

Assal, Munzoul A.M., 2006, ‘Somalis and Sudanese in Norway: Religion, Ethnicity/clan and Poli-
tics in the Diaspora’, in Manger & Assal 2006.

Aubrée, Marion, 2002, ‘Le “Cercle Dieu et vérité€”, un mouvement panthéiste entre les populations
d’origine africaine de Recife (1929/1968)’, in Aubrée & Dianteill 2002: 81-99; also at: http://-
assr.revues.org/index2482.html; and at: http://www.a-asr.org/PDF/Aubree.2002.pdf
[This article focuses on a self-designated pantheistic movement, which experienced an origi-
nal development among the disadvantaged population of Recife for 40 years. After analysing
the social and religious dynamics which led to the emergence of this movement, and the
various trends which contributed to the formulation of the new doctrine, the author studies the
documents which make it possible to reconstruct the members of the Circle’s doctrine and
practices.]

Aubrée, Marion, & Erwan Dianteill 2002, ‘Miseres et splendeurs de 1’afro-américanisme: une in-
troduction’, in Aubrée & Dianteill 2002: 5-15; also at: http://assr.revues.org/index2472.html;
and at: http://www.a-asr.org/PDF/Aubree.Dianteill.2002.pdf

Aubrée, Marion, & Erwan Dianteill (eds.) 2002: Les religions afro-américaines: genése et dé-
veloppement dans la modernité, special issue of Archives de sciences sociales des religions
no. 117 (March 2002); also at: http://www.a-asr.org/PDF/DIANTEILL.2002.pdf.

Azenabor, Godwin Ehi, 2006, ‘The Idea of Witchcraft and the Challenge of Modern Science’, in
Nicolini 2006.

Babou, Cheikh Anta, 2007, ‘Urbanizing Mystical Islam: Making Murid Space in the Cities’, in In-
ternational Journal of African Historical Studies 40, 2: 197-224

Babou, Cheikh Anta, 2007, Fighting the Greater Jihad: Amadu Bamba and the Founding of Muri-

diyya of Senegal, 1853 — 1913. Athens, OH: Ohio University Press. 294 pp.
[This book explores the forging of Murid identity and pedagogy around the person and initia-
tive of Amadu Bamba as well as the continuing reconstruction of this identity by more recent
followers; reveals how religious power is built at the intersection of genealogy, knowledge,
and spiritual force, and how this power in turn affected colonial policy.]

Baderin, Mashood A., 2007, ‘Islam, Human Rights and Development in Muslim States’, in Reh-
man & Breau 2007: 321-358.

Badstuebner, Jennifer, 2003, “‘Drinking the Hot Blood of Humans”: Witchcraft Confessions in a
South African Pentecostal Church’, , in Anthropology and Humanism 28, 1: 8-23
[Giant cats flying to America and cities under the sea off Cape Town are part of a cascade of
imagery brought forth in the confessions of born-again witches. Now Christian, these ex-
witches confess stories of murder and bloodshed to packed audiences in townships in the East-
ern and Western Cape provinces of South Africa. The confessions reveal occult realms in deep
engagement with the particular experiences of young, poor, black women in South Africa.
These confessions are performances of risky agency in a country in which acts of witchcraft
are severely punished. This article explores the possible motivations of these young, disen-
franchised women who take up witchcraft and Christianity as one way to negotiate conditions
of extreme violence and dislocation in the sprawling urban townships.]

Bang, Anne, 2006, ‘My Generation: Umar b. Ahmad b. Sumayt (1886-1973); Intergenerational
Network Transmission in a Trans-oceanic Hadrami Alawi Family, ca. 1925-1973, in Manger
& Assal 2006.
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Bangstad, Sindre, 2006, ‘Diasporic Consciousness as a Strategic Resource: A Case Study from a
Cape Muslim Community’, in Manger & Assal 2006.

Bangsund, James C., 2007, Understanding the Old Testament: An Introduction and Theological
Overview. Arusha (Tanzania): Makumira University College; Neuendettelsau (Germany): Er-
langen Publishing House for Mission and Ecumenics, 318 pp., ISBN 9987 657 05 2 (Makumi-
ra Textbook Series, 6)

Bangura, Ahmed S., 2000, Islam and the West African Novel: The Politics of Representation.
Boulder: Lynne Rienner, 171 p.

Barnes, Cedric, & Harun Hassan 2007, ‘The Rise and Fall of Mogadishu’s Islamic Courts’, in
Journal of Eastern African Studies 1, 2: 151-160
[This article traces the history of the Islamic courts movement in Mogadishu from its origins
in the mid-1990s to the present. The argument challenges many of the generalized comments
that have been made by other analysts regarding local support for the courts and their role in
Somalia’s ‘reconstruction’. It is shown that multilateral efforts to support Somalia have been
undermined by the strategic concerns of other international actors - notably Ethiopia and the
United States. Security in Somalia’s capital, Mogadishu, has severely deteriorated since the
US-backed Ethiopian intervention in the country. The Islamic Courts, which were ousted, had
strong support in the country but fell victim to the influences of 'extremist elements' within the
country and an Ethiopian power eager for the Courts’ downfall. The local standing of the Is-
lamic Courts was damaged by their defeat, but the subsequent disorder has served to make
their time in control appear as a ‘Golden Age’. Support for the Courts has been fairly consis-
tent for over a decade and is therefore unlikely to melt away.]

Bastos, Cristiana, 2007, ‘Medical Hybridisms and Social Boundaries: Aspects of Portuguese Colo-
nialism in Africa and India in the Nineteenth Century’, in Schumaker, Jeater & Luedke 2007:
767-782
[This article addresses different modes of interaction between medical systems, beliefs and
practices under Portuguese colonialism in Asia and Africa. There were mutual borrowings for
practical healing purposes until at least the 1880s. Towards the end of the nineteenth century,
with the push towards empire building in Africa, Portuguese authorities became less tolerant
regarding indigenous practices and more vigilant regarding the colonial health services. Na-
tive practices were repressed or described as exotic curiosities. Yet, at the turn of the century,
the project of biomedicine as a tool of empire was hardly a success. Africans kept fearing and
fleeing European-style hospitals and colonial medical care. Noting what little impact they had
amongst local populations, some Portuguese colonial physicians argued in the 1920s that a vi-
able strategy to reach the natives should adopt some of their customs, i.e. hybridise for suc-
cess. Their suggestions did not become mainstream but they can be seen as evidence of the
fragility of biomedical power in that context. The other side of that fragility corresponds to the
pervasiveness of other systems of healing, whether underground, unacknowledged or acknow-
ledged by the authorities.]

Beal, Sophia, 2006, ‘Terra Sondmbula: Mythmaking and the Naparama in the Work of Mia Cou-
to’, in Nicolini 2006.

Belmessous, Hacene, 2002, ‘Les avancées de I’islam au sud du Sahara’, in Géopolitique africaine
5: 83-89.

Benjamin, Jesse, 2006 ‘Squatters, Resistance to “Development”, and Magic as a Tool of Subaltern
Power: A Case from Coastal Kenya’, in Nicolini 2006.

Benoist, Joseph-Roger de, 2003, ‘Laicité et laicisme au Sénégal au XXe siecle’, in Delisle &
Spindler 200: 231-249

Berté, Abdoulaye, 2001, ‘L’image du marabout dans le roman négro-africain francophone’, in
Ethiopiques nos. 66/67: 133-166.

Blakely, Sandra, 2006, Myth, Ritual, and Metallurgy in Ancient Greece and Recent Africa. Cam-
bridge, etc.: Cambridge University Press, pp. xiv + 328, ISBN 978-0-521-85500-6 (hbk),
$90.00. [for a review, cf. http://classicaljournal.org/Larson%200n%?20Blakely.pdf.]
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Boadi, Adelaide Maame Akua, 2005, ‘Engaging Patriarchy: Pentecostal Gender Ideology and
Practices in Nigeria’, in Korieh & Nwokeji 2005: 172-186

Brenner, Louis, 2000, ‘Muslim Divination and the History of Religion: Sub-Saharan Africa’, in
Pemberton 2000: 45-59.

Brenner, Louis, 2005, ‘Reading Mudimbe as a historian’, in Journal of African Cultural Studies
17, 1: 67-80
[This paper is less a critique of Prof. Mudimbe’s work than an attempt to reflect on several
themes in his writings in relationship to my own work as a historian of religion in Africa. The
paper is divided into two sections. The first addresses what I consider to be the central proble-
matic in Prof. Mudimbe's work: the exploration of the epistemological context that makes pos-
sible a particular discourse on Africa at a given time and place. The second part speculates on
possible ways forward for an Africanist historian who wishes to engage with the problematic
that Prof. Mudimbe has set.]

Butler, Noah, 2006, ‘The Materialization of Magic: Islamic Talisman in West Africa’, in Nicolini
2006: 7?7-77?

Byron, Gay, 2002, Symbolic Blackness and Ethnic Difference in Early Christian Literature. Lon-
don & New York: Routledge

Byron, Gay, 2007, ‘James’, in Brian K. Blount, Cain Hope Felder, Clarice J. Martin, & Emerson
Powery (eds.) 2007, True to Our Native Land: An African American New Testament Commen-
tary. Minneapolis: Fortress Press, 461-475.

Byron, Gay, 2005, ‘The Challenge of “Blackness” for Rearticulating Global Feminist New Testa-
ment Interpretation’, in Kathleen O’Brien Wicker, Althea Spencer Miller, & Musa W. Dube
(eds.) 2005, Feminist New Testament Studies: Global and Future Perspectives, New York:
Palgrave Macmillan, 84-101.

Byron, Gay, 2009, ‘Ancient Ethiopia and the New Testament: Ethnic (Con)texts and Racialized
(Sub)texts’, in Fernando Segovia, Randall Bailey, & Benny Liew (eds.) 2009, They Were All
Gathered Together in One Place: Toward Minority Biblical Criticism. Atlanta: Society of
Biblical Literature, ??-?? (= Semeia Studies Series)

Byron, Gay, 2009, ‘Ethnicity’, ‘Ideological Criticism’, and ‘Racism’ (Dictionary entries), in Kath-
erine Dobb Sakenfeld et al. (eds.) 2007-2009, New Interpreters Dictionary of the Bible, vols.
2-4. Nashville: Abingdon Press (publication scheduled for 2007-09).

Chapman, Audrey R., & Bernard Spong 2003, Religion & Reconciliation in South Africa: Voices
of Religious Leaders. Philadelphia, etc.: Templeton Foundation Press, 321 pp.

Carmody, Brendan, 2003, ‘Religious Education and Pluralism in Zambia’, in Religious Education
98, 2: 139-154
[Today, Zambia has a comparatively unified, somewhat exceptional, approach to religious
education despite a wide variety of predominantly Christian denominations. This article re-
traces the history of the development of religious education from when it was entirely confes-
sional to the present time when it has become largely educational. In so doing it identifies
some of the difficulties encountered and some of the problems that lie ahead in promoting an
even more religiously pluralistic and educational approach to religious education in a country
that has been declared a Christian nation. ]

Carmody, Brendan, 2006, ‘Zambia: Multi-faith Religious Education?’, in Journal of Beliefs &
Values 27, 3: 291-302
[As countries’ populations become more religiously diverse, a need to review the religious
education syllabus is often perceived. One such country is Zambia, which was not only traditi-
onally religiously diverse but has become even more so with the advent of Christianity, Islam
and Hinduism and other non-African faiths. This article explores the feasibility of adopting a
multi-faith approach to religious education in Zambia in the light of such increasing religious
diversity. Among the issues which this paper raises are: what kind of multi-faith religious edu-
cation, that preserves its integrity, is likely to enhance social harmony in Zambia; and how
might such a religious education be effectively introduced and implemented?]
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of Religious Leaders. Philadelphia, etc.: Templeton Foundation Press, 321 pp.

Chapman, Rachel R., 2004, ‘A Nova Vida: The Commoditization of Reproduction in Central Mo-
zambique’, in Medical Anthropology 23, 3: 229-261
[In Central Mozambique economic austerity and shifts in domestic organization have trans-
formed kinship and gender relations in ways that reinforce reproductive demands on women.
This paper examines the influence of commodification and female economic marginalization
on virginity reviews, seduction fees, bride wealth payments, and childbirth assistance. Con-
structions of reproductive risk as human or spirit-induced threats of witchcraft, sorcery, or
spirit possession resonate in this atmosphere of competition and instability. Rather than disap-
pearing, occult practices may be increasing in response to the new inequalities associated with
‘modernity’. This pressure contributes to women's reproductive vulnerability and informs new
strategies to manage risk during pregnancy.]

Cheza, Maurice, 2003, ‘La marche de 1'espoir, Kinshasa 16 février 1992, in Delisle & Spindler
200: 309-319

Chidester, David, 2003, “Classify and Conquer”: Max Miiller, Indigenous Religious Traditions,
and Imperial Comparative Religion’, in Olupona 2003: 71-88
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Identity in a Changing South Africa. Miinster: Waxmann.

Christelow, Allan, 2002, ‘Islamic Law and Judicial Practice in Nigeria: An Historical Perspective’,
in Journal of Muslim Minority Affairs 22, 1: 185-204

Chukwu, Hannah Ngozi Eby, 2005, ‘African Womanist Self-Fashioning: Zaynab Alkali’s The
Stillborn and Nigeria Muslim North’, in Korieh & Nwokeji 2005: 187-201

Cisternino, Marius, 2004, Passion for Africa: Missionary and Imperial Papers on the Evangelisa-
tion of Uganda and Sudan, 1848-1923. Kampala: Fountain Publications, 1X, 563, CXIX pp.,
ISBN 9970-02-420-5 (hbk).

Clarence-Smith, William, 2005, ‘Islam and the Abolition of the Slave Trade and Slavery in the In-
dian Ocean’, in Gwyn Campbell (ed.) 2005, Abolition and it’s Aftermath in the Indian Ocean,
Africa and Asia. London, etc.: Routledge, 137-149

Clarke, Gerard, & Michael Jennings (eds.), 2008, Development, Civil Society and Faith-based
Organisations: Bridging the Sacred and the Secular. London: Palgrave, 272 pp., ISBN 0-230-
02001-1 (hbk), $74.95
[International aid and development is increasingly channelled through religious groups. This
collection examines the role that these faith-based organizations play in managing internatio-
nal aid, providing services, such as health and education, defending human rights and protect-
ing democracy. Focusing on Asia, Africa and the Middle East, this book argues that greater
engagement with faith communities and organizations is needed, particularly in achieving the
Millennium Development Goals, and questions the traditional securalism that has underpinned
development policy and practice in the North.]

Claudio, Fernanda, 2006, ‘Cloth, Hoes, and Beads: Chikunda Domination, the Warlord Kanyem-
ba, and the Chapoto Chieftaincy in Dande, Zimbabwe’, in Nicolini 2006.

Cohen, Peter F., 2002, ‘Orisha Journeys: The Role of Travel in the Birth of Yoruba-Atlantic Reli-
gions’, in Aubrée & Dianteill 2002: 17-36; also at: http://www.a-asr.org/PDF/Cohen.2002.-
pdf; and at: http://assr.revues.org/index2474.html

Cohen Shabot, Leonardo, & Andreu Martinez d’ Alos-Moner 2006, ‘The Jesuit Mission in Ethiopia

(16™-17™ Centuries): An Analytical Bibliography’, in Aethiopica: International Journal of
Ethiopian Studies 9: 190-212.
[This article discusses the historiography of the Jesuit Mission in Ethiopia, 1556-1632, out-
lines the themes treated and provides a bibliography of 297 titles, divided into six chapters:
general; politics; religion and theology; cartography, culture and gender; art and architecture;
and individual persons.]

Conrad, Bettina, 2006, ““We Are the Warsay of Eritrea in Diaspora”: Contested Identities and So-
cial Divisions in Cyberspace and in Real Life’, in Manger & Assal 2006.
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Cooper, Barbara MacGowan, 2006, Evangelical Christians in the Muslim Sahel. Bloomington: In-

diana University Press, XII + 462 p., ill., maps, ISBN 0253347394 (hbk)
[This book examines the tenuous hold that the Sudan Interior Mission, an evangelical Chris-
tian mission, has taken a in a predominantly Hausa Muslim area on the southern fringe of Ni-
ger. Cooper’s involvement in a violent religious riot provides a useful backdrop for introduc-
ing other themes and concerns such as Bible translation, medical outreach, public preaching,
tensions between English-speaking and French-speaking missionaries, and the Christian mis-
sion’s changing views of Islam. The book was awarded the 2007 Melville J. Herskovits
Award by the African Studies Association (ASA), USA as an outstanding original scholarly
work on Africa.]

Cooper, Jennifer, 2002, “The Invasion of Personal Religious Experiences: London Missionary So-
ciety Missionaries, Imperialism, and the Written Word in Early 19th-century Southern Afri-
ca’, in African Historical Review 34, 1: 49-71

Coplan, David B., 2003, ‘Land from the Ancestors: Popular Religious Pilgrimage along the South

Africa-Lesotho Border’, in Journal of Southern African Studies 29, 4: 87?-820.
[Between 1843 and 1869 the Basotho monarchy lost the better part of its cultivable land to the
white settlers of the Orange Free State. While various political appeals for the return of this
‘Conquered Territory’ by the successor state of Lesotho since 1965 have proved unavailing,
recent years have seen a rapid re-occupation of certain highland caves and their environs by
pilgrims who identify them as ‘sacred to the ancestors’. Pilgrims to the sacred caves practise
every form of African religion from pre-Christian Basotho ritual and medicine to independent
Apostolic to established mission church Christianity. Attempts by the local white landowners
to expel the pilgrims have proved fruitless in South Africa’s ‘new frontier’ districts bordering
Lesotho, as the state is no longer willing to place the sanctity of private property above popu-
lar rights of access to religious and heritage sites. The article applies the conceptual apparatus
of ritual agency and interpretation to the study of this inchoate movement for the re-appropri-
ation of 'ancestral' lands by spiritual strategies. Grounded in the post-apartheid context of raci-
alised contestation over the land, the study points to the emergence of a new set of conflicting
ideological discourses operating parallel to cooperative forms of practical coexistence be-
tween black and white on the Free State-Lesotho border.]

Cornwall, Andrea, ed., 2005, Readings in Gender in Africa. Bloomington: Indiana University
Press, 264 pp., ISBN: 0-253-21740-7 (pbk), $24.94
[The volume not only shows how gender relations have been constructed on the African con-
tinent but reflects the changes in approach and inquiry that have been brought about as schol-
ars consider gender identities and difference in their work. Specific themes covered here in-
clude the contestation and representation of gender, femininity and masculinity, livelihoods
and lifeways, gender and religion, gender and culture, and gender and governance.]

Couzens, Tim, 2003, Murder at Morija: Faith, Mystery, and Tragedy on an African Mission.

Charlottesville [VA]: University of Virginia Press; Johannesburg: Random House, XXII + 474
pp., genealogies, maps, photographs, sources, index, R 250 (hbk)
[“The unsolved murder in 1920 of Edouard Jacottet, a sixty-two-year-old Paris Evangelical
Society missionary, is the bait used by Tim Couzens to get readers to explore the precolonial
and colonial history of Lesotho. Couzens’s most salient theme is the heroic and ultimately
successful struggle of several generations of missionaries to establish their denomination in
Lesotho and then to transform it into the self-sustaining Lesotho Evangelical Church run by
indigenous Basotho clergy and laity. This was the cause to which Jacottet had committed him-
self despite considerable resistance among his fellow missionaries’.]

Crawford, Tanya A., & Maurice Lipsedge 2004, ‘Seeking Help for Psychological Distress: The In-
terface of Zulu Traditional Healing and Western Biomedicine’, in Mental Health, Religion
and Culture 7,2: 131-148
[This study explores how psychological distress is identified and explained among Zulu peo-
ple, examines how traditional healers understand their role and treatment methods and investi-
gates the interaction between traditional and Western approaches to health care. Zulu people
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consult traditional healers namely diviners, faith healers or herbalists, as well as Western doc-
tors to treat mental illness and distress. Whilst Western biomedicine is seen as useful in pro-
viding treatment, diviners and faith healers are particularly valued for their skills in identify-
ing the cause of illness. Patients and their families tend to shop around for a practitioner who
gives advice in keeping with their own beliefs. Psychological distress is usually explained in
terms of sorcery, displeasure from the ancestors or social causes. Traditional healers use treat-
ments aimed at harmonizing the patient with their environment through neutralizing sorcery,
appeasing ancestors or directly manipulating the environment.]

Crumbley, Deidre Helen, 2000, ‘Also Chosen: Jews in the Imagination of a Black Storefort
Church’, in Anthropology and Humanism 25, 1: 6-23

Crumbley, Deidre Helen, 2007, ‘Miraculous Mothers, Empowered Sons and Dutiful Daughters:
Gender, Race, and Power in an African Sanctified Church’, in Anthropology and Humanism
32,1:30-51
[How did a storefront Sanctified church that was founded and formally led by a female change
to one in which female leadership now occurs in ceremonial and ritual arenas, and what does
this suggest about the institutionalization of female power? How might the positioning of the
investigating ethnographer inform both the anthropological process and a humanistic interpre-
tation of religion? These two questions shape this study of gender dynamics during two gene-
rations of an unaffiliated millenarian storefront church of a hundred souls, which began during
World War II and has survived into the 21st century. Drawing on interpretations of doctrine,
migration narratives, and germane cultural and historical contexts, this article explores the in-
terplay of human agency, cultural legacies, and social contingencies in changing gender prac-
tices. As I was raised in this faith community, the study also provides a model for addressing
the complexity of conducting insider/outsider ethnography.]

Crumbley, Deidre Helen, & Gloria Malake Cline-Smythe 2007, ‘Gender and Change in an African
Immigrant Church: An Anthropologist and a Prophetess Reflect’, in Olupona & Gemignani
2007: 151-181

Crumbley, Deidre Helen, 2008, ‘Sanctified Saints — Impure Prophetesses: Gender, Purity and
Power in Two Afro-Christian Spirit-centered Churches’, in Yong & Alexander 2008: 74-94

Crumbley, Deidre Helen, 2008, Spirit, Structure, and Flesh: Gendered Experiences in African
Instituted Churches among the Yoruba of Nigeria. Madison (Wisconsin): The University of
Wisconsin Press, 180 pp., notes, references, index, ISBN 978-0-299-29910-9 (hbk), US$ 50
[Some of the most radical reinterpretations of Christianity are offered by AICs, founded by
Africans skeptical of dogma offered by mainstream churches with roots in European empires.
As these churches spread throughout the African diaspora, they have brought with them dis-
tinct practices relating to gender. Such practices range from the expectation that women avoid
holy objects and sites during menstruation to the maintenance of church structures in which
both men and women may be ordained and assigned the same duties and responsibilities. How
does having a female body affect one’s experience of indigenised Christianity in Africa? Spir-
it, Structure, and Flesh addresses this question by exploring the ways ritual, symbol, and dog-
ma circumscribe, constrain, and liberate women in AICs. Through detailed description of wor-
ship and doctrine, as well as careful analyses of church history and organizational processes,
Deidre Helen Crumbley explores gendered experiences of faith and power in three Nigerian
indigenous AICs, demonstrating the roles of women in the day-to-day life of these churches.]

Daun, Holger, Michiyo K. Okuma-Nystrom & Abdoulaye Sane 2004, ‘Islamic, Secular or Both?:
The Struggle over Education in West Africa’, in Holger Daun & Geoffrey Walford (eds.)
2004, Educational Strategies among Muslims in the Context of Globalization: Some National
Case Studies. Leiden: Brill, 165-185.

Delisle, Philippe, & Marc Spindler (eds.) 2003, Les relations entre Eglises-Etat en situation post-
coloniale: Amérique, Afrique, Asie, Océanie, XIXe - XXe siécles. Paris: Karthala, 419 pp.,
ISBN 2845864167, Euro 28.50

Desplat, Patrick, 2002, ‘Muslime in Athiopien: ie Heiligenverehrung in Harar in Auseinanderset-
zung mit islamischen Reformstromungen’, in Afrika Spectrum 37, 2: 141-157
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Devisch, René, 2005, ‘Cultural Modes of Comprehending and Healing Insanity: The Yaka of DR
Congo’, in Africa Development 30, 3: 98-111
[This paper looks at a particular autochthonous medical knowledge and practice of Yaka heal-
ers in peri-urban Kinshasa and rural southwestern Congo. It first presents a sequential analysis
of the well-known mbwoolu healing cult, directed at types of affliction most of which I would
characterize as deep depression and related insanity. The mbwoolu patient is first led into a
state of fusion with the group, with the aid of rhythmic movement and music culminating in a
trance-possession. Following this, the initiate undergoes a therapeutic seclusion lasting from
one month to some nine months in an initiatory space in which a dozen or so statuettes or fig-
urines are laid on a bed parallel to the patient’s. In a play of mirrors between the figurines and
the patient, the latter’s sensory perceptions and body movements are redirected and rejuvenat-
ed. The figurines thus function as doubles that the patient incorporates or inscribes in his or
her own bodily envelope, which now constitutes a new interface with others. In the course of a
verbal liturgy that unfolds to the rhythm of the initiatory rite, the initiate is gradually enabled
to decode and incorporate traces of the collective imaginary conveyed by these figurines and
liturgy. The statuettes enact a cosmogony in which the patient is intimately involved through-
out. In this, the patient is led into an ontogenetic passage from a fusional and primal state to-
wards a particular and sexualised identity, one with precise contours and situated within a so-
cial hierarchy and a historicity of generations and of roles.]

Diagne, Souleymane Bachir, 2000, ‘Savoirs islamiques et sciences sociales en Afrique de I’Ouest’,
in Saliou Ndiaye (ed.) 2000, Mélanges d’archéologie, d’histoire et de littérature offerts au
Doyen Oumar Kane. Dakar: Presses Universitaires de Dakar.

Diagne, Souleymane Bachir, 2003, ‘Islam in Africa: Examining the Notion of an African Identity
within the Islamic World”, in Kwasi Wiredu (ed.) 2003, A Companion to African Philosophy.
Malden: Blackwell Publishing, 374-383.

Dianteill, Erwan, 2002, ‘Kongo a Cuba: transformations d’une religion africaine’, in Aubrée &

Dianteill 2002: 59-80; also at: http://assr.revues.org/index2480.html; and at: http://www.a-
asr.org/PDF/DIANTEILL.2002.pdf.
[The Bakongo religion, imported by slaves, developed in Cuba where it became known as
palo monte, and evolved while conserving the memory of its origins. This memory appears in
songs and prayers, and also in the written documents circulating in the community of be-
lievers. Through a process of double articulation, Kongo spirits have been identified with Yo-
ruba orishas and with Catholic saints. The author shows that although the Catholic influence
is obviously anterior to the deportation of the Bakongos to Cuba, one can also identify an in-
fluence of Haitian Voodoo, which developed on the island itself. Elements from another Af-
rican-American religion, itself an heterogeneous creation from Haiti are therefore added to the
combination of Kongo, Yoruba, and Catholic elements. The article highlights the complexity
of the process of construction of a religion which blends traditional and external elements
from various origins.]

Dianteill, Erwan, 2005, ‘La danse du diable et du bon dieu: Le blues, le gospel et les Eglises spiri-
tuelles’, in L’Homme nos. 171-172 (juillet-décembre 2004) : 421-442 ; cf. http://lhomme.re-
vues.org/index1458.html
[‘The Dance of the Devil and the Good Lord: Blues, Gospel and African-American Spiritual
Churches’: In the musicology of African-American studies, the blues is traditionally said to be
the ‘devil’s music’. This condemnation by black American Protestant churches views the
blues as promoting a way of life in contradiction with Christian morals. By making a parody
of church talk, some blues present a series of Christian antivalues. But this opposition takes on
meaning only in the Protestant theological and social context. A marginal religious movement,
the Spiritual Churches, found mainly in New Orleans, does not share this Protestant ethic, nor
this opposition to jazz and the blues. Light is shed on the cultural osmosis between this
religious movement and the various forms of popular music (including rock’ n’ roll and funk)
in Louisiana’s cultural capital.]
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Dias, Eduardo Costa, 2002, ‘Da’wa, politica, identidade religiosa e “inven¢do” de uma “nac¢do’’,
in Gongalves 2002: 45-68

Dias Farinha, Anténio, 2004, ‘O Sufismo e a islamizac¢do da Africa subsariana’, in Gongalves
2004: 29-34.
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Strategy in Eritrea, 1894-1935’, in Hardiman 2006
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burg: Cluster Publications
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sis of Biblical Interpretation. Pietermaritzburg: Cluster Publications,

Drewal, H., (ed.) 2007, Mami Wata: Sacred Arts and Healing. Los Angeles (CA): UCLA Press.

Durham, Deborah, & Frederick Klaits 2002, ‘Funerals and the Public Space of Sentiment in Bo-
tswana’, in Journal of Southern African Studies 28, 4: 777-795
[Funerals are key to the exercise of civil conduct in Botswana. Funerals constitute distinctive
public spaces that focus local attention on how particular persons' sentiments influence the
well-being of others. By managing the social impact of sentiments of sorrow, love, jealousy,
anger and resignation, all those who attend funerals ideally maintain a footing of civility, pre-
venting recognised differences from causing permanent disruptions in social relations. In the
context of death, people shape forms of community and difference - along lines of ethnicity,
class, religion, gender and kinship - through the mutuality of their emotions. Funerals thus
give rise to a public space and a civil discourse based on sentiment, as distinct from the bu-
reaucratic and rationalising practices of official nationalism. This article is based on the au-
thors’ respective fieldwork in a Herero minority community in Mahalapye, and with an Apos-
tolic church in Gaborone.]

Elder, Bob, 2005, ‘Sacred History: The Formation of Civil Religions in South Africa and the
American South in the Nineteenth and Twentieth Centuries’, in Safundi: The Journal of South
African and American Studies 6, 1: 1-16
[The author comparatively examines South African and American historical literature that fo-
cuses on the formation of a ‘civil religion’, a synthesis of cultural inheritance and religious
ideology that informed both societies as they made their way into the future. The forging of
new national or regional identities was a process catalyzed by conflict and synthesizing histo-
ry and religion in a way that would ultimately shape the formation of racial segregation in
both societies].

Elnaiem, Buthaina Ahmed, 2002, ‘Human Rights of Women and Islamic Identity in Africa’, in
Recht in Afrika 5, 1: 1-15.

Engelke, Matthew. 2003, ‘The Book, the Church and the “Incomprehensible Paradox™: Christiani-
ty in African History’, in Journal of Southern African Studies 29, 1: 297-306

Engelke, Matthew, 2007, A Problem of Presence: Beyond Scripture in an African Church. Berke-

ley, etc.: University of California Press, 321 pp., ISBN 978 0 520 24904 2 (pbk), $21.95/-
£12.95 (= The Anthropology of Christianity, 2)
[The Friday Masowe Apostolics of Zimbabwe refer to themselves as ‘the Christians who don’t
read the Bible’. The Apostolics perceive scripture as an unnecessary, even dangerous, media-
tor. For them, the materiality of the Bible marks a distance from the divine and prohibits the
realization of a live and direct faith. They claim they do not need the Bible because they re-
ceive the Word of God ‘live and direct’ from the Holy Spirit. Matthew Engelke documents
how this rejection of scripture speaks to longstanding concerns within Christianity over medi-
ation and authority.]

Erskine, Noel Leo, 2005, From Garvey to Marley: Rastafari Theology. Gainesville: The Universi-
ty Press of Florida, 256 pp., ISBN 13:978-0-81-302807-1 (hbk), $39.95; (pbk), $24.95

Fadlalla, Amal Hassan, 2005, ‘Modest Women, Deceptive Jinn: Identity, Alterity, and Disease in
Eastern Sudan’, in Identities: Global Studies in Culture and Power 12,2: 143 - 174
[This article examines the cultural construction of difference, danger, and disease among the
Muslim patrilineal Hadendowa-Beja of Eastern Sudan and focuses on the ways in which gen-
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dered discourses, together with symbolic and ritualistic practices, diagnose historical relation-
ships of power, powerlessness, and social conflict. In particular, I show how the female body,
viewed as a ‘fertile womb-land’, is the locus of anxieties about foreign dangers and diseases,
which are perceived to be threatening to collective identity and well being. By using ‘foreign-
ness’ as a double-edged category linked to both power and danger, I examine how Hadendo-
wa’s feminization of social vulnerability draws attention to their own political history of ex-
clusion and displacement.]

Falola, Toyin, & Niyi Afolabi (eds.) 2007, African Minorities in the New World. London, etc.:
Routledge, 290 pp., ISBN: 978-0-415-96092-2 (Hbk), £60
[ch. 3: “‘African Immigrants’ Experiences in Urban America: Religion and the Construction of
Social Identity in St. Louis’; ch. 4: ‘Ethnography of Religion and Spirituality Among St. Lou-
isan African Immigrants’]

Farwer, Christine, 2002, ‘Islam in Afrika: Annotierte Kurzbibliographie’, in Afrika Spectrum 2:
203-217.

Fataar, Aslam, 2007, ‘Identity Formation and Communal Negotiation in a “Bounded” Geographic

Space: The Formative Discourses of Muslim Teachers in Apartheid Cape Town’, in Journal
of Muslim Minority Affairs 27, 1: 155-170.
[This article focuses on aspects of Muslim community formation in apartheid Cape Town
from the 1930s to 1980. It discusses the identification processes of a group of first generation
educated coloured Muslim teachers who participated actively in their community’s moderni-
zation. Key to the discussion is the socialization and educational processes that shaped their
identities and influenced them to take certain stances in their engagement with the community.
The article uses the notion of ‘fastening processes’ as a heuristic framework to explain how
the teachers’ identities were fashioned in relation to their community ties. It shows how their
early childhood religious socialization and modern politicization in high schools impacted on
their communal activism during their adult years. They adopted modern reformist sensibilities
which often placed them in opposition to the community’s prevailing traditional and imam-
centered discourses. The article concludes with a discussion of some of their attempts at the
community’s politicization and modernization. I show that while their impact may have been
mixed, the teachers’ accumulated practices over time contributed significantly to the modern
development of Cape Town's Muslim community. ]

Fatokun, Samson Adetunji, 2002, ‘“The Blessings of Madness in Nigerian Pentecostalism’, in Egbe
Ifie (ed.) 2002, Essays in Honour of Tekena Tamuno, Professor Emeritus at 70. Ibadan: Opu-
toru Books, 109-118.

Fatokun, Samson Adetunji, 2005, ‘The Concept of Salvation in the Old Testament Dispensation
and in African Indigenous Churches’, in African Journal of Biblical Studies 22, 2: 3-13.

[This paper critically examines the concept of salvation in the Old Testament and in three
Nigerian AICs.]

Favali, Lyda, & Roy Pateman 2003, Blood, Land, and Sex: Legal and Political Pluralism in Eri-
trea. Bloomington: Indiana University Press, ISBN: 0-253-34205-8 (hbk), $54.95
[The authors examine the roles of the state, ethnic groups, religious groups, and the internatio-
nal community in several key areas of Eritrean law: blood feud or murder, land tenure, gender
relations (marriage, prostitution, rape), and female genital surgery. They discuss how change
can be brought to communities where legal ambiguity prevails, often to the grave harm of
women and other powerless individuals.]

Ferretti, Mundicarmo, 2002, ‘Tradition et changement dans les religions afro-brésiliennes dans le
Maranhao’, in Aubrée & Dianteill 2002: 101-112; also at: http://assr.revues.org/index24-
84.html; and at: http://www.a-asr.org/PDF/FERRETTI.2002.pdf
[Over time, Afro-Brazilian religions have been understood in very different ways by outsiders
and the dominant society. Today, although Pentecostals think that the religious entities receiv-
ed under trance by the Afro-Brazilians are demoniac, the “outsider” vision is becoming more
positive and the Afro-Brazilian religions tend to grow and be more generally accepted in the
21th century. The article presents some of the “outsider” vision of these religions in the state
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Brazil and discusses two strategies of modernization at work within these religions.]

Flint, Karen, 2006, ‘Indian-African Encounters: Polyculturalism and African Therapeutics in Na-
tal, South Africa, 1886-1950s’, in Journal of Southern African Studies 32, 2: 367-385
[This article explores Indian-African encounters in the province of Natal, South Africa
through the lens of African therapeutics. By examining the historical antecedents of African
therapeutics in this area, I demonstrate that what is considered ‘African’ or ‘indigenous’
knowledge is rather an amalgam of many cultural and political influences. Such polycultural-
ism resulted from the encounters of working-class Indian and African communities, as well as
the rise of Indian healers and shop owners of African medicine, leading to the appropriation of
each other's ailments, remedies and healers. These encounters combined with the pressure of
biomedical scrutiny to help define and shape what is today considered ‘traditional’ African
therapeutics.]
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[This article examines the political and social implications of witchcraft accusations in apart-
heid and postapartheid South Africa. It focuses on the use of witchcraft accusations by young
ANC ‘comrades’ in the 1980s as an instrument of power to settle local disputes. The elimina-
tion of ‘witches’ was part of the Black Movement ideology and was thought to eradicate all
evil. The 1994 election did have an impact on local perceptions of witchcraft, but witchcraft
beliefs are part of South Africa’s cultural heritage and will not easily be eradicated.]
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lise comparativa’, in Africana Studia 6: 65-96.
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the Acceptable, 1900-1940°, in Journal of African Cultural Studies 15, 1: 105-117.
[The article describes the contested relationship that existed between Herero people and Ger-
man missionaries in Namibia between 1900 and 1940. It is argued that Herero converted to
mission Christianity with specific aims and intentions, which were not necessarily the same as
those envisaged or intended by German missionaries. The article highlights leisure time, com-
memorative activities and funerals, and indicates that Herero acquired specific forms of mu-
sic, dress, comportment, and behaviour from German missionaries. Once these specific forms
were acquired they were often transformed and brought to the fore in ways that were consider-
ed unacceptable by the missionaries and settler society in general. The article shows that apart
from race there was little difference in the intentions and activities of Herero and German set-
tlers, both of whom sought to influence the same colonial administration. In conclusion it is
argued that, in the last resort, what was of primary importance in the colonial setting of Nami-
bia between 1900 and 1940 was the issue of race.]
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[This article examines the role of language learning in forging missionary identities. It identi-
fies a range of responses to the Zulu language among missionaries in Natal in the 1850s and
1860s, addressing their relationship not only to the work of colonisation, but also to their own
evangelical self-conception. For many missionaries the experience of second-language learn-
ing came to be definitive of their evangelical identity. In a positive sense, learning to speak
Zulu was considered as the indispensable key to the central tasks of mission, whether primary
attention was given to preaching, translation, or interpreting ‘the minds and modes of thought’
of Zulu-speakers. However, attitudes to the Zulu language were driven as much by anxiety as
by a sense of confidence, or cultural and religious superiority, as missionaries were exposed to
censure or ridicule by the Zulu-speakers they sought to convert, and concerns about the sinful
nature of the ‘unsaved’ Zulu were mapped on to attitudes to language.]
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[The present article explores the apparent universality of Christian symbols with reference to
the ritual of communion in part of Catholic Southern Tanzania. Despite the significance of
ideologies of salvation in both Christian doctrine and social theory, many popular interpreta-
tions of core Christian rituals in Africa and elsewhere emphasise the remembrance of Christ
rather than his resurrection. Theories of Christianity as a universal religion may have over-
played the extent to which Christian symbols are universally interpreted.]

Green, Maia, 2006, ‘Confronting Categorical Assumptions about the Power of Religion in Africa’,
in Review of African Political Economy 33, no. 110: 635-650
[This article examines the place of religion in social science accounts of Africa, particularly as
they relate to politics and culture. It explores the significance of representational continuities
across the twentieth century and across disciplines, which present African social life as religi-
ously determined, and considers the political implications of African exceptionalism as a
mode of analysis and policy rationale. Finally, the article considers some directions of institu-
tional change in southern Tanzania and the consequences for understanding religion.]

Grigio, Alberto, 2003, ‘Une confrérie soufie a I’époque du renouveau: la tariqa Tijaniyya’, in Piga
2003: 209-218.
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raines’, in Piga 2003: 65-81.
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Guériviere, Jean de la, 2002, ‘Les multiples visages de I'islam noir’, in Géopolitique africaine 5:
73-81.

Gueye, Cheikh, 2003, ‘New Information & Communication Technology Use by Muslim Mourides
in Senegal’, in Review of African Political Economy 30, no. 98: 609-625
[The national telecommunications company of Senegal (SONATEL) undertook a bold initia-
tive, beginning in 1985, to develop the country’s telephone service. The system, which was
implemented gradually and consists of an all-digital fiber optic network, provides a national
coverage which is second to none in West Africa. SONATEL continues to modernise its basic
network, providing expanded teleservices and facilitating development of the information su-
perhighway. This revolution in ICTs provides a foundation for a ‘civilisation of the universal’,
to use Léopold Sédar Senghor’s phrase, and poses a major challenge for Senegal’s increasing-
ly urban, internationally-oriented society.]

Gutelius, David, 2007, ‘Islam in Northern Mali and the War on Terror’, in Journal of Contempora-
ry African Studies 25, 1: 59-76

Haar, Gerrie ter, & Yoshio Tsuruoka (eds.) 2007, Religion and Society: An Agenda for the 21st
Century; Adjunct Proceedings of the IAHR XIXth World Congress Tokyo 2005. Leiden and
Boston: Brill, 2007, XVI1I+306 pp. (= International Studies in Religion and Society, 5).
[This book has emerged from the IAHR XIXth World Congress in Tokyo in March 2005. It
tells us what the world's leading scholars have to say about issues of conflict and peace, ethi-
cal questions concerning the use of advanced technology, explanations of the global religious
revival, and the role of women in religious leadership, as well as questions about how to study
religion. One section of the book is devoted to Japanese scholarship concerning the world’s
major religions. Contributors include: Talal Asad, Chin Hong Chung, Armin Geertz, Gerrie
ter Haar, Rosalind Hackett, Eiko Hanaoka (-Kawamura), Shoto Hase, Mark Juergensmeyer,
Noriko Kawahashi, Kiyotaka Kimura, Ursula King, Pratap Kumar, William LaFleur, Sylvia
Marcos, Tomoko Masuzawa, Ebrahim Moosa, Kojiro Nakamura, Vasudha Narayanan,
Haruko Okano, Suwanna Satha-Anand, Susumu Shimazono, Noriyoshi Tamaru, Masakazu
Tanaka, Hiroshi Tsuchiya, Yoshio Tsuruoka, Manabu Watanabe, Pablo Wright.]

Haitch, Russell & Donald Miller 2006, ‘Storytelling as a Means of Peacemaking: A Case Study of
Christian Education in Africa’, in Religious Education 101, 3: 390-401
[This article explores how storytelling can help create a space for transformational learning. In
particular it looks at the role of storytelling in education for peace in Africa. It also touches on
related issues, including the role of historic peace churches, the role of women, and the role of
faith convictions, in the process of moving from violence to peace with justice. The case study
for the essay is the Watu Wa Amani (People of Peace) conference held in Nairobi in 2004.]

Hames, Constant, 2001, ‘L’usage talismanique du Coran’, in Revue de [’histoire des religions 218,
1: 83-95.
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and Opportunity in the African Christian Encounter’, in Korieh & Nwokeji 2005: 52-74

Hansen, Holger Bernt, 2003, ‘The Bible, the Qur’an and the African Polity: Towards a Secular
State?’, in Niels Kastfelt (ed.) 2003, Scriptural Politics: The Bible and the Koran as Political
Models in the Middle East and Africa. London: Hurst, 42-54.

Hardiman, David, (ed.) 2006, Healing Bodies, Saving Souls: Medical Mission in Asia and Africa.
Amsterdam, etc.: Clio, 348 pp., ISBN 978-90-420-2106-8 (hbk), € 72, US$ 108
[Few historians have examined the history of this important aspect of the missionary move-
ment. This collection of articles on Asia and Africa uses the extensive archives that exist on
medical missions to both enrich and challenge existing histories of the clinic in colonial terri-
tories — whether of the dispensary, the hospital, the maternity home or leprosy asylum.
Themes addressed include the attitude of different Christian denominations towards medical
mission work, their differing theories and practices, how the missionaries were drawn into
contentious local politics, and their attitude towards supernatural cures.]

Hardiman, David, (ed.) 2007, Medical Missionaries in India and Africa. Amsterdam, etc: Clio Me-
dica Press.
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Harding, Rachel E., 2003, A Refuge in Thunder: Candomblé and Alternative Spaces of Blackness.
Bloomington: Indiana University Press, [SBN: 0-253-21610-9 (pbk), $ 24.95
[The book describes the development of the religion as an ‘alternative’ space in which subju-
gated and enslaved blacks could gain a sense of individual and collective identity in opposi-
tion to the subaltern status imposed upon them by the dominant society. Outlawed and perse-
cuted in the late colonial and imperial period, Candomblé nevertheless developed as one of the
major religious expressions of the Afro-Atlantic diaspora.]

Haron, Muhammad, 2004, ‘The South African Muslims Making (Air)waves during the Period of
Transformation’, in Chidester, Tayob & Weisse 2004: 125-159

Hasu, Piivi, 2006, “World Bank & Heavenly Bank in Poverty & Prosperity: The Case of Tanzani-
an Faith Gospel’, in Review of African Political Economy 33, no. 110: 679-692
[This article discusses the articulation of religious rhetoric with neoliberal principles of the
market economy in Tanzania, looking specifically at Pentecostal-charismatic Christianity. Re-
ligion is interpreted here as a reflection of and model for a lived reality. On the one hand, a
lived reality generates and shapes religious beliefs and ideas. On the other, religious beliefs
and ideas inform the ways that economic circumstances are perceived, interpreted and acted
upon in specific social and historical contexts. This is a discussion of charismatic Christian
perceptions and of the perceived spiritual and economic changes in Tanzania ahead of the
general election of 2005. These Biblical allegories, as well as the gospel of prosperity, are
brought together through an account of the activities of one particular charismatic ministry.
The rhetoric and logic of prosperity through giving are discussed within the anthropological
notion of gift exchange as well as with some born-again understandings of the significance of
offerings to God as a means to prosperity and accumulation.]

Hasu, Pdivi, 2007, ‘Testimonies of Poverty and Prosperity in Tanzanian Charismatic Christianity’,
in Jones 2007: 115-130

Haynes, Jeff, 2004, ‘Religion and Democratization in Africa’,in Democratization 11, 4: 66-89.

Hendriks, Jan, 2005, ‘L’enseignement au Congo belge dans le diocese de Busankusu (RDC), partie
II: 1960-2000; missionaires de Mill Hill au Congo’, in Annales aequatoria no. 26: 5-65.

Hepner, Tricia, 2003, ‘Religion, Nationalism, and Transnational Civil Society in the Eritrean Dias-
pora’, in Identities: Global Studies in Culture and Power 10, 3: 269 - 293
[This article examines the emergence and significance of religion among Eritreans in the Unit-
ed States as a basis for building community in diaspora, reconfiguring nationalist identity, and
constituting transnational civil society. It argues three related points: that religious identity and
gatherings help mitigate against fractured political identities that have weakened secular dias-
pora associations; that practicing Eritrean identity through religion challenges the hegemonic
power of the Eritrean state to transnationally control diaspora communities and dictate natio-
nal identity; and that the very incipience of religious bodies as transnational avenues provides
Eritreans in diaspora with an autonomous space to resist the state's totalizing demands.
Through a critical ethnographic investigation of religious identity and church bodies in Eritrea
and one United States diaspora community, the article shows that uneven transnational net-
works between the United States and Eritrea create new spaces for political action. Specifical-
ly, the relative autonomy of churches and the incipience of their transnationalism allow dias-
pora Eritreans to use religion in the constitution of an emergent transnational civil society.]

Hermanson, Eric A., 2003, ‘Colenso’s First Attempt at Bible Translation in Zulu’, in Draper 2003:
29-97

Hesse, Brian J., 2004, ‘The Peugeot and the Baobab: Islam, Structural Adjustment and Liberalism
in Senegal’, in Journal of Contemporary African Studies 22, 1: 3-12

Heuser, Andreas, 2007, ““‘Contested charisma”: Reflections on the Appearance and Disappearance
of Female Visionary Power in a South African Independent Church’, in Jones 2007: 76-94

Hock, Klaus, 2003, “Von Afrika lernen? Christlich-islamische Beziehungen in interkultureller Per-
spektive’, in Geisler & Nollmann 2003: 161-180.

Hoenig, Karen Haire, 2007, ‘Identity Imaged in History and Story: Re/constructing the Life of
Abd-al-Karim, Founder/Renewer of Islam in Wadai, Chad’, in African Identies 5, 3: 313-330
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[This study re/constructs, from the known written and oral sources, the life of the legendary
Abd-al-Karim, founder of Islam and a new Wadai kingdom in Chad in the 1600s. In the spirit
of postcolonialism, blurring the line between historical and literary accounts, one fictional ac-
count is included. Two research questions guide the analysis: how is the life of Abd-al-Karim
imaged in history and story? and how does the 1970 oral corpus take back history and restore
local agency? From the analysis emerge images that tend, broadly speaking, to an African, an
Arab/Islamic, or a European construction of identity for this historical figure. Ancestry, histo-
ry, language, geography and place, constructs integral to identity, were revised by oral infor-
mants, who engage the dominant cultures, Islam and Europe, but renegotiate identity, ulti-
mately claiming a hybrid cultural identity for Abd-al-Karim. While they localise the legend
and indigenise this culture hero, they simultaneously affirm Islam, claiming a religious identi-
ty that gives them a sense of global belonging.]

Hokkanen, Markku, 2007, ‘Quests for Health and Contests for Meaning: African Church Leaders
and Scottish Missionaries in the Early Twentieth Century Presbyterian Church in Northern
Malawi’, in Schumaker, Jeater & Luedke 2007: 733-750
[This article analyses issues of health, healing and medicine in the early Presbyterian Church
in the Northern Malawi region during the first decades of the twentieth century. A central
theme is the relationship between the emerging church and African healing theories and prac-
tices. The initial focus is on the discussions and debates in the Livingstonia Presbytery, the
central meeting forum for the missionaries and African church leaders. The article then shifts
to the level of individual congregations and church leaders, consulting congregation papers
and oral sources, analysing the role of African clergymen, evangelists, preachers, ministers
and their families in the search for health and therapy in local communities. Although missio-
nary attitudes towards African healing were generally derisive and dismissive, and missiona-
ries had hegemonic aspirations to create a healthy Christian society where missionary medi-
cine would be central, the article argues that the topics of illness and health were open to con-
testation. In both theory and practice, the African Christian elite negotiated an acceptance of
medical pluralism among the Presbyterian Christian communities of Northern Malawi.]

Holl, Augustin, F.C. 2004. Saharan Rock: Archaeology of Tassilian Pastoralist Iconography.
Walnut Creek, CA: Altamira Press. 157 pp., ISBN 0759106053, $33.95
[The Neolithic rock images of Theren, Algeria are the starting point for Augustin Holl's careful
analysis of the iconography of Saharan rock art. Holl examines the various strands of evidence
— icons, ideas, motifs, colors, and sizes — and weaves them together into a story that offers a
window on the pastoralist worldview through the semiotics of their art.]

Hollenweger, Walter J., 2004, ‘An Introduction to Pentecostalisms’, in Journal of Beliefs & Values

25, 2: 125-137.
[Pentecostalism is the result of an interesting amalgamation of different traditions: black and
oral cultures, middle-class and proletarian languages, catholic and evangelical spiritualities.
These traditions are contextualized in Western, Latin American, Asian and African contexts
which produce a bewildering pluralism. This ‘post-modern religion’ is not only a challenge to
Pentecostal theologians but also to the ecumenical community.]

Hovland, 1., 2008, ‘Saudi Arabian NGOs at Work in Somalia: ‘“Wahabi” Da’wah or Humanitarian
Aid?’, in Clarke & Jennings 2008.

Howard-Hassmann, Rhoda E., 2004, ‘The Flogging of Bariya Magazu: Nigerian Politics, Canadi-
an Pressures, and Women’s and Children’s Rights’, in Journal of Human Rights 3, 1: 3-20.
Hubsch, Bruno, 2003, ‘Relations entre I'Etat et les Eglises & Madagascar apres l'indépendance

(1960-1995)’, in Delisle & Spindler 2003: 341-359

Hund, John, 2004, ‘African Witchcraft and Western Law: Psychological and Cultural Issues’, in
Journal of Contemporary Religion 19, 1: 67-84
[The South African Suppression of Witchcraft Act of 1957 outlawed tribal mediation by
chiefs and sangomas (African priest-diviners) in witchcraft accusation trials. This Western le-
gislative intervention denies African justice to Africans who believe in the reality of African
witchcraft. As a result there have been many recorded instances where ordinary African peo-
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ple, thinking themselves bewitched, have turned to self-help to protect themselves against be-
witchment; mob justice and witchcraft violence have escalated like never before. This paper
argues that the Suppression of Witchcraft Act should be repealed so that legitimate sangomas
can be reinstated as mediators in witchcraft accusation cases. The distinction between sango-
mas and witches is clarified and a Jungian framework is used to shed light on the nature of Af-
rican beliefs in witches, ancestors, and spirit worlds. Standard models of anthropology and
psychology have tended to treat such beliefs as symptoms of superstition or madness. My ar-
gument is that by approaching these belief systems from a Jungian perspective, new ways of
thinking about them are introduced which can help us find a solution to the problem of witch-
craft violence in South Africa.]

Hunwick, John O., 2003, ‘Islamic Revival in Africa: Historical and Contemporary Perspectives’,
in Amidu Sanni (ed.) 2003, An Unfamiliar Guest in a Familiar Household: Arabic and Islam-
ic Studies in Honour of Isaac Adejoju Ogunbiyi. Bariga Lad Lak (Nigeria): Debo Prints, 1-20.

Hunwick, John, 2006, West Africa, Islam and the Arab World: Studies in Honor of Basil David-
son. Princeton [NJ]: Markus Wiener Publishers, pp. 147

Hunwick, John, 2006, Jews of a Saharan Oasis: The Elimination of the Tamantit Community.
Princeton [NJ]: Markus Wiener Publishers, 2006. xviii + 89 pp., $88.95 (hbk), $28.95 (pbk)

Hurbon, Laénnec, 2004, Religions et lien social: 1 ’Eglise et I’Etat moderne en Haiti. Paris: Le
Cerf, 317 p.

Hussien, Seifudein Adem, 2003, ‘Ali A. Mazrui: A Postmodern Ibn Khaldun?’, in Journal of Mus-
lim Minorities Affairs 23, 1: 127-145

Iddrisu, Abdulai, 2002, ‘Between Islamic and Western Secular Education in Ghana: A Progressive
Integration Approach’, in Journal of Muslim Minorities Affairs 22, 2: 335-350

Ifeka, Caroline, 2006, “Youth Cultures & the Fetishization of Violence in Nigeria’, in Review of
African Political Economy 33, no. 110: 721-736
[In this paper I develop a conceptual framework for analysing youth cultures of resistance and
violence in the context of customary and world religions in which old and new gods are im-
portant sources of ideological resistance. Condensing around points of intersection between
capital and non-capitalist kin-based economies, I argue that militant youth cultures develop
through a ‘double’ articulation between ‘parent’ cultures largely producing use values, and
capitalist cultures pervaded by world religions (Christianity, Islam). The former construe soci-
al relations between groups struggling to establish rights over strategic natural resources (land,
oil, water) in terms of spirit beings and their protective powers against attack; the latter pre-
side today over production for sale and profit according to impersonal market forces that dis-
solve the social into relationships between ‘things’, the products of labour exchanged in the
market place.]

Ilechukwu, Sunday T. C., 2007, ‘Ogbanje/abiku and Cultural Conceptualizations of Psychopathol-
ogy in Nigeria;, in Mental Health, Religion and Culture 10, 3: 239-255
[Ogbanje/abiku refer to people who are believed to cycle rapidly and repeatedly through birth
and death. The Igbos believe that ogbanje results from subversion of human destiny by willful
alliance of the newborn with deities who guard the postulated interface between birth and pre-
birth (spirit) existence, while the Yoruba attribute many abiku to possession of a pregnancy by
spirit pranksters most often referred to as emere. Surviving persons manifest abnormalities of
psychological life with vivid fantasy life or dreams characterized by the presence of water, or-
giastic play with unfamiliar children, and frightening contact with a water goddess - mammy
water. Labeled children and adolescents often exhibit manipulative, histrionic dissociative,
and other maladaptive behavior. They may also be gifted. Contradictory and facultative practi-
ces of excessive indulgence of and ostentatious hostility towards ogbanje/abiku children are
described but are better understood as exhibitions of acceptance of life and rejection of death.
This paper reports one study of the deployment of cultural cosmology in shaping individual
and group adaptive responses to high infant mortality in Nigeria.]

International Crisis Group 2005, Islamist Terrorism in the Sahel: Fact or Fiction? Dakar/Brussels:
International Crisis Group, 42 p.
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Iroegbu, Patrick, 2005, ‘Healing Insanity: Skills and Expert Knowledge of Igbo Healers’, in Africa
Development 30, 3: 78-97
[This paper gives insight into how Igbo healers of Southern Nigeria conceive of insanity and
apply endogenous knowledge and expertise to heal it, contrary to the belief that cosmopolitan
orthodox medicine only can provide efficacious cure for insanity. Resort to community sup-
port and culture remains people’s widely shared way of dealing with insanity and related dis-
turbances. While pharmaceutical drugs are being made available to health seekers, local her-
bal and ritual resources as well as communicational and bodily skills do constitute the asset
for holistic healing. Although research shows tensions between the local, Christian and bio-
medical views, the paper argues that effective healing tends to be successful when the etiology
and treatment include due ancestral compliance work in harmony with people’s views, emo-
tions and life-worlds. The paper offers an endogenous theory of symbolic release underlying a
genuinely Igbo cosmological and epistemological strategy, side by side with the ritual of tying
and untying for releasing the forces hampered by intrusion, and for achieving treatment based
on culturally meaningful herbal and animal resources. To rescue the help-seeking individual
and kin-group, as a first principle, the forces that tie the afflicted need to be rusticated before
effective results can be obtained with treatment. ]

Ishemo, Shubi L., 2002, ‘From Africa to Cuba: An Historical Analysis of the Sociedad Secreta
Abakud (Nafiiguismo)’, in Review of African Political Econonty 29, no. 92: 252-272
[African elements in the development of Cuban culture have historically been manifested in
the development of Cuban religions, in particular the Congolese and Bantu derived Regla
Conga (Palo Monte), the Yoruba derived Regla Ocha (Santeria), the Benin derived Regla
Arara and Vodoo, and the Sociedad Secreta Abakua whose origins are Old Calabar and south-
western Cameroon. I will dwell on the Sociedad Secreta Abakua which has historically con-
sisted of male only mutual associations. I will examine the historiography on the origins of the
society and offer a political economy approach which dwells on the development of the social
formation of the societies of Old Calabar and the emergence of the male only Ekpe and Ngbe
or Leopard Societies whose functions were those of a state apparatus which provided religious
and ideological legitimacy for an emerging merchant class. The next level will dwell on its de-
velopment as a contested Cuban institution based in poor neighbourhoods of the port cities of
Havana, Matanzas and Cardenas. Its members became a source of labour on the wharves, in
warehouses for over 100 years. Its membership underwent transformation from black only to
mixed white and black and later Chinese ex-indentured labour. It became transculturised,
drawing its religious pantheons and rituals from Old Calabar, Yoruba and Bantu elements, as
well as Roman Catholic symbols. In the colonial and neo-colonial periods the Abakua were
demonised and persecuted.]

Jarra, Catherine (2004), ‘Dialogue for Peaceful Co-existence between Christians and Muslims:
The Sociological Dimension’, in Johnson A Mbillah & John Chesworth (eds.) 2004, From the
Cross to the Crescent. Nairobi: PROCMURA. 86-97

Jegede, O. B., 2006, “‘Women, Power and Subversion in Orature: A Palace Performance in Yoru-
baland, Nigeria’, in Journal of Gender Studies 15, 1: 253-266
[Though royal wives in Oyo-Yorubd community are invisible in some social, political and
religious lives of their people, they are visible in the sphere of poetic creation. We opine that
Yorubd kings are powerful in most spheres, but in orature, the power of women in general,
and royal wives in particular, cannot be underestimated. Through the examples of ‘yingba’
and 'igbdtiti’, two poetic spheres created by tradition for royal wives from Oyo-Yoritbd com-
munity, this paper argues that royal wives reposition themselves as channels of poetic utter-
ance. They use poetry to redefine their position as wives and women, reassert themselves and
subvert unwanted values. In particular, they use their creative power as a weapon for subvert-
ing male-constructed structures and views in society. In exercising their creative power, the
women use their power to speak, to perform and to decide the course of action. In conclusion,
we state that contemporary women writers also enhance the efforts of women in orature. In
this regard, the paper refers to Emecheta's novels that condemn the economic, sexual and soci-
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al exploitation of women. Like the royal wives, Emecheta creates protagonists who use their
intellectual power to decide on issues that concern them.]

Jenkins, Paul, 2002, ‘Everyday Life Encapsulated?: Two Photographs concerning Women and the
Basel Mission in West Africa, ¢.1900’, in Journal of African Cultural Studies 15, 1: 45 - 60
[One of the images presented here is a unique source, depicting African women performing
‘Born House’ for a missionary baby in inland Cameroon in 1909. It indicates that relations
between women as women on and around mission stations cannot merely be subsumed under
the concept of a racial hierarchy. The other - an example of a widespread genre in the Basel
Mission archive - leads into a discussion of the history of girls' and women's handwork classes
in what is now southern Ghana, where participation was energized by an indigenous sense of
aesthetics and dress. The Ghanaian fashion industry of today (and the women’s profession of
dressmaker) have their origins on mission house verandas in the nineteenth century.]

Jennings, Michael, 2002, ““This Mysterious and Intangible Enemy”: Health and Disease amongst
the Early UMCA Missionaries, 1860-1918’, in Social of History of Medicine 15: 65-87.

Jennings, Michael, 2006, ‘““A Matter of Vital Importance”: The Place of the Medical Mission in
Maternal and Child Healthcare in Tanganyika, 1919-39’, in Hardiman 2006

Jennings, Michael, 2007, ‘Missions and Maternal and Child Health Care in Colonial Tanganyika,
1919-1939’, in Hardiman 2007: 227-25

Jennings, Michael, 2007, ‘The Spirit of Brotherhood: Christianity and Ujamaa in Tanzania’, in
Clarke & Jennings 2007: ch. 5.

Jennings, Michael, 2008, ‘“Healing of Bodies, Salvation of Souls”: Missionary Medicine in Colo-
nial Tanganyika, 1870s-1939’, in Journal of Religion in Africa 38, 1: 27-56
[Contrary to traditional views, this article suggests that missionary medicine in Tanganyika
was not entirely curative in focus and small in scale. Rather, it should be regarded as a vital
aspect of early colonial health services, serving those excluded by the colonial state. It ensured
that where there was a mission hospital in rural areas, local people could chose Western bio-
medicine for healing.]

Jhazbhay, Igbal, 2002, ‘South African Political Islam: A Preliminary Approach towards Tracing
the Call of Islam’s Discourse(s) of Struggle’, in Journal of Muslim Minority Affairs 22,1: 225-
231

Jhazbhay, Igbal, 2002, ‘The Politics of Interpretation: The Call of Islam and Ulama Disciplinary
Power in South Africa’, in Journal of Muslim Minorities Affairs 22, 2: 457-467

Jinju, Muhammadu Hambali, 2001, Islam in Africa: Historico-philosophical Perspectives and
Current Problems. Zaria: Ahmadu Bello University Press, 189 p.

Johnsdotter, Sara, 2003, ‘Somali Women in Western Exile: Reassessing Female Circumcision in
the Light of Islamic Teachings’, in Journal of Muslim Minorities Affairs 23, 2: 361-373

Johnson, Paul Christopher, 2002, Secrets, Gossip, and Gods: The Transformation of Brazilian
Candomblé. New York: Oxford University Press, 240 pp., ISBN 0195150589 (hbk), $60,
ISBN 0195188225 (pbk), $45
[This book explores the changing, hidden face of the Afro-Brazilian indigenous religion of
Candomble. It offers a comprehensive look at the development, beliefs, and practices of Can-
domble by exploring its transformation from a secret society of slaves - hidden, persecuted,
and marginalized - to a public religion that is very much a part of Brazilian culture in the first
half of the twentieth century. Its major focus is on the ritual practice of secrecy in Candomble.
It features a hierarchic series of initiations, with increasing access to secret knowledge at each
level. The nature and uses of secrecy evolved with the religion. It is speech about secrets, and
not the content of those secrets, that is now most important in building status, legitimacy and
power in Candomble.]

Jones, Adam, 2007, ‘Introduction’, in Jones 2007: 9-13.

Jones, Adam, (ed.), 2007, Religious Space and the Shaping of Gender Encounters in African
Christianity, special issue of Comparativ: Zeitschrift fiir Globalgeschichte und vergleichende
Gesellschaftforschung 17, nrs. 5-6; cf. http://www.comparativ.net/index.php
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Jones, Richard J., 2002, ‘Nairobi Muslims’ Concept of Prophethood, with Particular Reference to
Issa ibn Maryam’, in Journal of Muslim Minorities Affairs 22, 2: 469-477

Jourde, Cédric, 2007, ‘Constructing Representations of the ‘Global War on Terror’ in the Islamic
Republic of Mauritania’, in Journal of Contemporary African Studies 25, 1: 77-100

Kaag, Mayke, 2008, ‘Mouride Transnational Livelihoods at the Margins of a European Society:
The Case of Residence Prealpino, Brescia, Italy’, in Journal of Ethnic and Migration Studies
34,2:271-285
[In this paper, the Residence Prealpino, a building declared uninhabitable but which houses
some 300 Senegalese migrants in an otherwise well-to-do neighbourhood in the town of Bres-
cia, Italy, is taken as a case of how migrants’ lives are influenced both by the local context in
which they make a living and by the transnational linkages they maintain with their home-
lands. Studies of integration normally focus on how migrants adapt to the situation in the
country of arrival and often do not see that arriving in a new country does not mean leaving
the old behind. Although transnational studies take this into account they have tended to ne-
glect the influence of local circumstances and display a rather optimistic picture of transnatio-
nal migrants’ lives. This positive interpretation of transnationalism is especially evident in the
case of the Mourides, the Muslim brotherhood to which the majority of the Senegalese in
Brescia belong. They are often heralded as African winners, conquering the world. While this
may be true in some respects, it is only part of the picture. The case of Residence Prealpino
shows how making a livelihood at the margins of a European society is often difficult but also
indicates how Mouride local and transnational links help people cope with this situation. It
thus contributes to a more nuanced view of the Mouride brotherhood and what it is to be a
Mouride migrant in the current era.]

Kalu, Ogbu Uke, 2004, Embattled Gods: Christianization of Igboland, 1841-1991. Tenton (NJ):
Africa World Press, 348 pp., ISBN 159221116X (pbk), $29.95
[This book explores the story of the presence of the gospel in many African communities,
which the author asserts, starts from the people’s cultural backgrounds and contours through
the patterns of the insertion of the gospel to the challenges of the new change agent to the in-
gredients of the Igbo worldview, culture, and religious traditions. Beginning with a discussion
of church historiography, the author explores the rejection of the Euro-centric position within
historiography itself and critically examines the nationalist one. He also advocates an irenic,
ecumenical history that searches the memory of the people and empowers their future. This
book reconstructs the vertical and horizontal patterns of the coming of Christianity into vari-
ous parts of Igboland from a vast array of sources and multidisciplinary resources. The author
breaks Igboland into subculture theatres and explores the connections between ecology and re-
ligion with a cultural framework. In an attempt to explain why different parts of Igboland re-
sponded differently to Christianity, he also engages the socio-political, economic, and other
cultural forces that shaped the fortunes of Christianity. Many accounts of Igbo Christianity in
the post-Civil War period tend to deal with a past that was dominated by missionary impulse.
The author, however, turns to the spiritual revival that occurred in the 1970s and that webbed
the import of other cultural changes in religion and education, to give one of the first holistic
accounts of the explosion of contemporary Christianity in Igboland.]

Kalu, Ogbu U. 2006, Power, Poverty and Prayer: The Challenges of Poverty and Pluralism in Af-
rican Christianity, 1960-1996. Trenton (NJ): Africa World Press, xxvi + 258 pp., $29.95,
(pbk)

[Kalu inquires into the role Christianity plays in African political and socio-economic life, i.e.
into the dialectics of power, poverty and prayer in post independence Africa in general. The
book raises key questions in modern African church history. First, from a historiographical
perspective it urges that ecology and indigenous worldview are crucial for writing church his-
tory precisely because ignored indigenous knowledge holds clues to the failure of economic
and political policies, and the attendant scourge of poverty. Second, it examines how various
Christian forms (mainline churches, African initiated churches, and the new charismatic
movement) have responded to the darkness that has covered Africa at noontide. Third, it uses
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a country case study to explore the dilemma of pluralism as a power and theological concept
in the midst of the monopolistic power of new African states. Finally, it draws attention to the
emergence of the voice of African women theologians challenging patriarchy in the churches
as one of the sources of the weak response of churches to the structures of injustice in Africa.]

Kalu, Ogbu, 2008, African Pentecostalism: An Introduction. Oxford: Oxford University Press, 376
pp., ISBN13: 978-0-19-533999-4, $24.95
[In Africa, Pentecostalism is sweeping the continent. Today, about 107 million Africans are
Pentecostals and the numbers continue to rise. This book provides an overview of Pente-
costalism in Africa. It shows the amazing diversity of the faith, which flourishes in many dif-
ferent forms in diverse local contexts. It demonstrates that African Pentecostalism is distinctly
African in character, not imported from the West. It presents the religion’s many functions in
African life. Rather than shying away from controversial issues like the role of money and
prosperity in the movement, it describes malpractice when and where it occurs. Offering a
comprehensive look at African Pentecostalism, this study touches upon the movement's identi-
ty, the role of missionaries, media and popular culture, women, ethics, Islam, and immigra-
tion.]

Kalu, Wilhelmina J., 2005, ‘Soul Care in Nigeria: Constructing Pentecostal Models of Pastoral
Care and Counseling’, in Korieh & Nwokeji 2005: 202-214

Kalusa, Walima T., 2007, ‘Language, Medical Auxiliaries, and the Re-interpretation of Missionary
Medicine in Colonial Mwinilunga, Zambia, 1922-51", in Journal of Eastern African Studies 1,
1: 57-78
[Through an examination of the concepts used by Lunda-speaking auxiliaries to translate mis-
sion medicine at the hospital run by the Christian Missions to Many Lands in Mwinilunga,
from 1922 to 1951, this article argues that auxiliaries translated missionary medicine in ways
missionaries could neither imagine nor control. To express, domesticate, and hence familiarise
missionary medicine, auxiliaries appropriated concepts from pre-existing Lunda secular and
ritual vocabulary through which indigenous medicine in the district was expressed, debated
and internalised. Consequently, Christian medicine in Mwinilunga came to be understood as if
it were a variation of Lunda medicine - which CMML healers dismissed as no more than a ci-
tadel of paganism. In translating mission medicine in this way, African auxiliaries not only
confounded their employers' ambition to undermine local medical beliefs, but they also dem-
onstrated that they were self-motivating actors who joined mission employment for reasons
often at odds with the expectations of their employers.]
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Kara, Hayat, 1994, Rasdil Andalisia - Jadida (Almoravides Era). Casablanca (Maroc): Edition
Dar Annajah al-Jadida, 119 pp.
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Foundation Publications, 101 pp.
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Studies (Tunis) no. 21: 1-40.
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al-Hasan al-Ro’ayni al-ichbili (666/1268); Study and Edition of Unpublished Manuscript’, in
Journal of Linguistic Studies (King Faisal Center for Research and Islamic Studies) 5, 3 (Oc-
tober-December, 2003).

Kara, Hayat, 2004, Kanz — al-Kuttdab-wa-Muntakhab al-adab: A Study and Edition of an Epistola-
ry Manuscript by Abii Ishdq al-Fihri Al-Sharichi known as al-Biinisi (d. 651/1253). Abudhabi:
Cultural Fondation Publications , 981 pp.

Kara, Hayat, 2005, Sharh Mushkil and Gharib Alfadi Maquamat al-Hariri, by Abu Talib abd-ad-
Jabbar al-Maa'firi al-Qortobi: Study and Edition of an unpublished Manuscript. Cai-
ro/Casablanca: Edition Marqaz al-Tora't al-Taqafi al-Maghribi, 192 pp.

Kara, Hayat, 2005, ‘Grammatical text: Risalat al-qada' bayna sybaweh wa al-quisai fi-al Mas'ala
al-zanbouria; Study and Edition of an Unpublished Manuscript’, in Journal of Linguistic Stu-
dies (King Faisal Center for Research and Islamic Studies) (May-June 2005): 7-30.
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Karim, Jamillah, 2006, ‘Through Sunni Women’s Eyes: Black Feminism and the Nation of Islam’,
in Souls: A Critical Journal of Black Politics, Culture, and Society 8, 4: 19-30
[This article analyzes the narratives of two Sunni women who were formerly members of the
Nation of Islam. Their Nation stories vividly show how Muslim women accommodated dress
codes as well as traditional gender roles that position men as the financial supporters of wo-
men and children. The article shows why Sunni African-American Muslim women have advo-
cated male accountability in the past and present, and how doing so situates them within Black
feminist tradition.]

Karim, Jamillah A., 2006, ‘To Be Black, Female, and Muslim: A Candid Conversation about Race
in the American Ummah’, in Journal of Muslim Minority Affairs 26, 2: 225-233
[This article analyzes African American Muslims’ experiences of discrimination as they share
a common religious community, or ummah, with immigrant Muslims in the United States.
Both African Americans and immigrants make up a substantial part of what I refer to as the
American ummah. Ideally a symbol of religious unity and solidarity, the ummah in America is
marked by ethnic and racial divides. While both African Americans and immigrants contribute
to these divides, this article shows how immigrant Muslims enjoy a level of privilege and
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power over African American Muslims. I demonstrate this through a conversation between
three Muslim women: one African American, another Pakistani American, and the third Eri-
trean American. In this heated discussion, the African American Muslim woman articulates
her experiences of racism and discrimination in the American ummah. The way in which the
two immigrant women respond only reinforces her sense of exclusion and isolation in contexts
in which immigrant Muslims dominate. Her struggles to define and articulate her experiences
as black, female, and Muslim position her voice within the broader tradition of black feminist
thought and resistance.]

Kasule, Sam, 2006, ‘Possession, Trance, Ritual and Popular Performance: The Transformation of
Theatre in Post Idi Amin Uganda’, in Nicolini 2006
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in Algeria's Terror’, in Journal of Contemporary African Studies 25, 1: 119-140

Kearney, Patrick, 2003, ‘Success and Failure of Sokuleka: Bishop Colenso and African Educa-
tion’, in Draper 2003: 7?-7?

Khumalo, Vukile, 2003, ‘The Class of 1856 and the Politics of Culural Production(s) in the Emer-
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colini 2006.

Kirsch, Thomas G., 2006, ‘Visions and Evidences: Prophetic Scripture and a “Crisis of Represen-
tation” in Zambia’, in Visual Anthropology 19, 2: 105-122
[This article examines the role of indigenous concepts of visuality in an attempt by contempo-
rary African Christians in Zambia to stabilize charismatic authority by means of a new pro-
phetic scripture containing drawings of visionary revelations. It is demonstrated here how the
chains of referentiality by which church leaders sought to authorize themselves and the
scripture involved paradoxes of visuality that eventually led to the demotion of the scripture
and its ‘author’. Since the scripture was said to depict what could also be observed by stargaz-
ing, its indexical function became obsolete once people accepted the indexed as reality.]

Kirwen, Michael C., (ed.) 2005, African Cultural Knowledge: Themes and Embedded Beliefs. Nai-
robi: MIAS Books, ca. 280 pp., ISBN 9966-7126-0-7 (cf. http://www.mias.edu)

Klute, Georg, 2003. ‘L’islamisation du Sahara (re)mise en scéne: Les idéologies 1égitimatrices
dans la guerre fratricide des Touareg maliens’, in L. Marfaing & S. Wippel (eds.) 2003, Les
relations transsahariennes a I’époque contemporaine: un espace en constant mutation. Paris:
Karthala, 361-378

Kolapo, E.J., ““Making Favourable Impressions”: Bishop Crowther’s CMS Niger Mission in Ji-
hadist Nupe Emirate’, in Korieh & Nwokeji 2005: 29-51

Konadu, Kwasi. 2007. Indigenous Medicine and Knowledge in African Society. New York: Rout-
ledge, 272 pp., ISBN: 978-0-415-95620-8 (hbk), £65
[Table of Contents: ch. 1: Context and Approach to African Medicines; ch 2: Bono (Akan)
Society and Healing Perspectives; ch. 3: Aduro: Indigenous Conceptions of Medicine; ch. 4:
Nyansa: Indigenous Knowledge and Medicine; ch. 5: Ayaresa: Discussion and Conclusion]

Korieh, Chima J., 2005, ‘Islam and Politics in Nigeria: Historical Perspectives’, in Korieh &
Nwokeji 2005: 111-127

Korieh, Chima J., & G. Ugo Nwokeji 2005, ‘Introduction’, in Korieh & Nwokeji 2005: 1-12

Korieh, Chima Jacob, & G. Ugo Nwokeji (eds.) 2005, Religion, History, and Politics in Nigeria:
Essays in Honor of Ogbu U. Kalu. Lanham (MD): University Press of America, 2005, 282
pp., ISBN 0761831401, 9780761831402
[The essays collected in this volume examine how religion [in Nigeria] interfaces with history,
politics, development, culture and literature. The multidisciplinary approaches and multidisci-
plinary dimensions of the contributions establish the volume as a befitting tribute to a scolar
whose work is grounded in interdisciplinarity and profound respect for multi-perspectives.]

Korieh, Chima J., & Raphael Chijioke Njoku (eds.) 2007, Missions, States, and European Ex-
pansion in Africa. London, etc.: Routledge, 314 pp., ISBN: 978-0-415-95559-1 (hbk), £65
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[The book explores the ways Christianity and colonialism acted as hegemonic or counter-he-
gemonic forces in the making of African societies. This volume uses a wide range of perspec-
tives to address the intersection between missions, evangelism, and colonial expansion across
Africa. The contributors address several issues, including missionary collaboration with the
colonizing effort of European powers; disagreements between missionaries and colonizing
agents; the ways in which missionaries and colonial officials used language, imagery, and Eu-
ropean epistemology to legitimize relations of inequality with Africans; and the ways in which
both groups collaborated to transform African societies. The book argues that missionary en-
deavours and official colonial actions could all be conceptualized as hegemonic institutions,
which both pursued the same civilizing mission, even if they adopted different strategies in
their encounter with African societies.]

Kossie-Chernysjev, Karen, 2008, ‘Looking beyond the Pulpit: Social Ministries and African-Ame-
rican Pentecostal-Charismatic Women in Leadership’, in Yong & Alexander 2008: 61-73

Krause, Kristine, 2008, ‘Transnational Therapy Networks among Ghanaians in London’, in Jour-
nal of Ethnic and Migration Studies 34, 2: 235 - 251
[This article brings together ideas from medical anthropology on so-called medical pluralism,
and a transnational lens in migration studies. It examines how legal status, transnational net-
works and religion interrelate in health practices among Ghanaians living in London. It pro-
vides an overview of the settlement of Ghanaians in London since the 1960s, and shows how
transnational linkages have increased since then. It further demonstrates the strong transnatio-
nal components health practices can have, including money, medicines and prayers being sent
between Ghana and abroad, and between different European countries. "Transnational therapy
networks' is proposed as a term to describe health-related activities, which span Europe and
Africa. These are interlaced situational, formal and informal contacts between people which
become meaningful in the event of sickness, providing financial and practical support and
help in finding the right treatment.]

Kriel, Lize, 2004, ‘Negotiating Identity in Contested Space: African Christians, White Missiona-
ries and the Boer Conquest of the Blouberg in Late Nineteenth-Century Transvaal’, in African
Historical Review 36, 1: 148-169

Kriel, Lize, 2007, ‘A Space Too Vast and Silent?: German Deaconesses and the Patriarchy of the
Berlin Mission in Apartheid Transvaal’, in Jones 2007: 55 -76

Kroger, J.S., 2007, Turning-Points in Buddhist Mysticism and Philosphy. Pretoria: Aurora Press,
192 pp., ISBN: 978-0-620-39731-5
[This book was originally presented as a series of public lectures in the context of the Center
for Mysticism, under the auspices of the Dept. of Religious Studies and Arabic at the Univer-
sity of South Africa, in August and September 2007. Against the backdrop of the teaching of
the Buddha as preserved in the early sutras, it analyses the following four major turning-points
in Buddhist mysticism and philosophy: [a] Hinayana Abhidharma; [b] Nagarjuna and the Ma-
dhyamika School; [c] Vasubandhu and the Yogacara School; [d] Fa-Tsang and the Hua-Yen
School. These schools are understood in the wider framework of Indian metaphysical-mystical
thought, and with reference to comparable figures and ideas in the history of Western mysti-
cism and philosophy. The book is carried by the conviction that these Buddhist schools are
highly relevant to human existence today in a social and ecological context endangered by hu-
man ignorance, greed and hatred.]

Kuczynski, Liliane, 2002, Les marabouts africains a Paris. Paris : CNRS Editions, 439 pp., ISBN
2271060877, Euro 27
[Une longue enquéte ethnographique menée a Paris et en banlieue aupres de marabouts et de
leurs clients permet de répondre a des questions sur leur origine sociale et leurs diverses fonc-
tions. Cet ouvrage porte attention aux brassages, aux phénomenes de contacts culturels et
d’emprunts que favorise la vie dans une métropole. Mais il propose aussi de comprendre la
place magico-spirituelle que les marabouts ouest-africain ont prise & Paris. Enfin il traite de la
gestion de I’infortune, du malheur et du désir, theéme essentiel d’intervention des marabouts,
devenu leur principal gagne-pain. Loin de considérer les marabouts comme un isolat culturel,
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I’auteur montre leurs liens avec la société globale. Elle souligne la fagon dont ils se sont tres
tot intéressés a des techniques divinatoires et a des savoirs étrangers au patrimoine ouest-afri-
cain, comment ils ont cherché a fonder une part de leur 1égitimité sur le respect des lois fran-
caises, et ont acquis une clienteéle multiculturelle dés leur arrivée en France. Elle éclaire ainsi
en quoi les marabouts sont devenus un révélateur des tensions et des failles de la société ur-
baine contemporaine.]
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Livingston, Julie, 2007, ‘Productive Misunderstandings and the Dynamism of Plural Medicine in
Mid-century Bechuanaland’, in Schumaker, Jeater & Luedke 2007: 801-810
[This article explores innovation in Tswana medicine (bongaka), and examines the effects of
language translation in a plural medical world. The discussion focuses on Tswana diagnostics
and epidemiology in post-Second World War southeastern Bechuanaland, where increasingly
pervasive experiences of particular forms of bodily misfortune merged with trends in wo-
men’s extra and pre-marital sexual activity, male labour migration, intergenerational struggles
over blood, semen, money, and collapsing public health became manifest and understood in
terms of evolving disease etiologies. Rather than envisioning medical pluralisation as a pro-
cess that produces hybrids, the case in question suggests that translation creates productive
misunderstandings that facilitate the coexistence of distinct medical categories, while patients
become adept at moving across ontologically distinct domains of medical practice.]

Loimeier, Roman, 2003, ‘Patterns and Peculiarities of Islamic Reform in Africa’,in Journal of Re-
ligion in Africa 33, 3: 237-262.

Loimeier, Roman, 2003, “Who Has This Religion of Coughing Invented?: Processes of Transcultu-
ration from an Islamic Perspective’, in A. Jones (ed.) 2003, Transculturation: Mission and
Modernity. Leipzig: University of Leipzig, 33-42.

Loimeier, Roman, 2005, ‘De la dynamique locale des réformismes musulmans: études biographi-
ques (Sénégal, Nigeria et Afrique de I’Est)’, in Muriel Gomez-Perez (ed.) 2005, L’islam poli-
tique au sud du Sahara: identités, discours et enjeux. Paris: Karthala, 29-47.
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Long, Charles H., 2003, ‘A Postcolonial Meaning of Religion: Some Reflections from the Indigen-
ous World’, in Oluopna 2003: 89-98

Love, Roy, 2006, ‘Religion, Ideology & Contflict in Africa’, in Review of African Political Econo-
my 33, no. 110: 619-634.

Low, Chris, 2007, ‘Finding and Foregrounding Massage in Khoisan Ethnography’, in Schumaker,
Jeater & Luedke 2007: 783-799
[This article demonstrates that massage is a commonplace and important healing strategy
amongst ‘Khoisan’. Ethnographic and anthropological literature, however, does not seem to
reflect this and largely ignores or downplays massage. The article accounts for this apparent
anomaly in terms of the contingency of the ethnographic eye. I contend that the primary rea-
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sons for this partiality concern the ‘everyday’ and ‘recognisable’ nature of massage and that
the low medical status accorded massage through history has persistently deflected ethno-
graphic interest. I further suggest that an overwhelming anthropological focus on the San heal-
ing dance has overshadowed recent research into healing strategies and perpetuated an uneven
representation of Khoisan medicine. The article then describes how massage and the dance re-
late to one another in a wider healing context. By linking the dance and massage in this man-
ner, I suggest how aspects of current massage practice continue to operate within distinctive
and old Khoisan ways of thinking about and practising medicine. The article ends by present-
ing examples of ‘Khoi’ disease categories and their treatment by massage. Whilst not going so
far as to identify a Khoisan ‘medical system’, the article uses massage to lay the bones of a
distinctive and coherent approach to illness and treatment.]

Lubkemann, Stephen C., 2006, ‘Where to be an Ancestor?: Reconstituting Socio-Political Worlds
among Displaced Mozambicans’, in Nicolini 2006.

Luedke, Tracy, 2007, ‘Spirit and Matter: The Materiality of Mozambican Prophet Healing’, in
Schumaker, Jeater & Luedke 2007: 715-731
[As sufferers and healers, the prophets (aneneri) of central Mozambique engage in complex
relationships with the Christianised spirits who possess them. Particular material items play a
central role in these relationships, and in the transformative processes and activities involved,.
The objects that figure in Mozambican prophet healing, including clothing, bibles, mirrors,
certain foods, church and hospital buildings and flags, materialise powerful social forces of
the past and present; in the hands of prophet healers and their patients, they provide a means
to direct these forces toward the resolution of suffering at the level of the body and the com-
munity. As they are made, held, worn, inhabited and utilised, these items in turn construct the
subjectivities of those who wield them. This article addresses the material culture of the
prophets as potent objects engaged by powerful subjects towards the work of bodily and social
transformation.]

Luedke, Tracy J., & Harry G. West (eds.) 2006, Borders and Healers: Brokering Therapeutic Re-
sources in Southeast Africa. Bloomington (IN): Indiana University Press, 223 pp., ISBN 025-
3218055 (pbk), £17.09
[In southeast Africa, the power to heal is often associated with crossing borders, whether lite-
ral or metaphorical. This wide-ranging volume reveals that healers, whose power depends on
the ability to broker therapeutic resources, also contribute to the construction of the borders
they transgress. While addressing diverse healing practices such as herbalism, razor-blade
vaccination, spirit possession, prophetic healing, missionary health clinics, and traumatic sto-
rytelling, the nine lively and provocative essays in "Borders and Healers" explore the creativi-
ty and resilience of the region's healers and those they heal in a world shaped by economic
stagnation, declining state commitments to health care, and the AIDS pandemic. This impor-
tant book contributes to understandings of the ways in which healing practices in southeast
Africa mediate divides between the wealthy and the impoverished, the traditional and the
modern, the local and the global.]

Macamo, Elisio, 2003, ‘Frauen als moralischer Korper der Gesellschaft: Schweizer Mission in
Mosambik und die Erfindung der Tsonga’, in C. Lienemann, D. Strahm & H. Walz (eds.)
2003, Als hdtten sie uns neu erfunden: Beobachtungen zu Fremdheit und Geschlecht. Lucern:
Edition Exodus,153-164
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Mahali, Faustin L., 2006, The Concept of Poverty in Luke from the Perspective of a Wanji of Tan-
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mism, Heterogeneity, Variation’, in Manger & Assal 2006.
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terogeneity, Variation. Uppsala: Nordic Africa Institute, 240 pp., ISBN 91-7106-563-6 (pbk),
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[This book deals with two types of African diasporas, the first of which originated in the mi-
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found in Africa, the Americas, Asia, Europe, and Australia. The African spirit proved re-
markably resilient in the face of the transatlantic slave trade, inspiring the perseverance of Af-
rican religion wherever its adherents settled in the New World. Among the most significant
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manifestations of this spirit, Yoruba religious culture persisted, adapted, and even flourished
in the Americas, especially in Brazil and Cuba, where it thrives as Candomblé and Lukumi/-
Santerfa, respectively. After the end of slavery in the Americas, the free migrations of Latin
American and African practitioners have further spread the religion to places like New York
City and Miami. Thousands of African Americans have turned to the religion of their ances-
tors, as have many other spiritual seekers who are not themselves of African descent. If divi-
nation in Nigeria, Candomblé funerary chants in Brazil, the role of music in Yorubd revival-
ism in the United States, gender and representational authority in Yorubd religious culture-
these are among the many subjects discussed here by experts from around the world.]

Omar, Imam A. Rashied, 2002, ‘Muslims and Religious Pluralism in Post-Apartheid South Afri-
ca’, in Journal of Muslim Minority Affairs 22,1: 219-224

Omari, Cuthbert K., 2006, The Church in Contemporary Africa: Issues, Problems and Challenges
in the Eighties and Nineties. Arusha (Tanzania): Makumira University College; Neuendettel-
sau (Germany): Erlangen Publishing House for Mission and Ecumenics, 138 pp., ISBN 978 3
87214 902 2 (= Makumira Publications, 15)

Ositelu, Rufus Okikioloalu Olubiyi, 2002, African Instituted Churches: Diversities, Growth, Gifts,
Spirituality and Ecumenical Understanding of African Initiated Churches. New Brunswick
[NJ]: Transaction Publishers; Hamburg, etc: LIT Verlag, 232 pp., ISBN 3825860876,

Ould Cheikh, Abdel Wedoud, 2004, ‘Espace confrérique, espace étatique: le mouridisme, le con-
frérisme et la frontiere mauritano-sénégalaise’, in L. Marfaing & S. Wippel (eds.) 2004, Les
relations sahariennes a l’époque contemporaire. Paris: Karthala, 195-230.

Owusu, Maxwell, & Godfrey N. Uzoigwe 2006, ‘Nanny’s Apron Strings: Magic, “Medicine”,
Witchcraft and Warfare in Colonial and Post-Colonial West Africa’, in Nicolini 2006: ?7?-77?

Owino, Meshack, 2006, ‘Vifo Na Mazishi: The Impact of War on Kenya African Soldiers’ Beliefs
and Attitudes towards Death and Burials in Colonial Kenya’, in Nicolini 2006: ???-7??

Owuor, O. Bethwell, Hellen Oketch-Rabah & John O. Kokwaro 2006, ‘Reinventing Therapo-spir-
itual Fellowships: The Jolang’o in Luo African Independent Churches’, in Mental Health, Re-
ligion and Culture 9, 5: 423-434
[Luo society has been cited frequently as one of the most traditional societies in western Ken-
ya. In the past century, religious eclecticism is moving the focal point of healing by the jolan-
g’o into dominant African independent churches where Luo beliefs handed down from the
past are preserved and reorganized with new expression. In these churches, prayer, spiritual,
and faith healing are central liturgical activities that meet an incessant need for puodhruok —
holistic spiritual healing. The study identifies the major juogi or spiritual forces responsible
for spirit attack and healer illumination. It appears that in the area of ethnomedicine, African
beliefs are as strong and pervasive as ever before.]

Oyetade, Benjamin, 2004, ‘The Enemy in the Belief System’, in Lawal, Sadiku & Ade 2004: 81-
95.

Oyetade, Benjamin, 2004, ‘The “Born-to-die”, in Lawal, Sadiku & Ade 2004: 97-111

Palmié, Stephan, 2001, ‘Of Pharisees and Snark-hunters: Afro-Cuban Religion as an Object of
Knowledge’, in Culture and Religion 2, 1: 3-19
[Examining some recent publications on Afro-Cuban religions in the US, this essay argues
that some of the evident shortcomings of the literature on this subject may hold important
epistemological and methodological lessons for the anthropology of religion in general. These
concern the pervasive lack of critical attention to the criteria by which formations of religious
knowledge and practice are constituted as objects of study; a failure to acknowledge the his-
torical interaction between theoretical models and public demand structures for authenticated
cultural difference; the tendency to treat the relation between observer- and insider-discourses
as unproblematic and transparent; and a similarly widespread trend towards over-systemati-
sing and homogenising internally heterogeneous and unbounded aggregates of knowledge and
practice. What is suggested instead is an ethnographically informed and actor-centred socialo-
gy of knowledge focussed on mutually articulated universes of meaning, and capable of tran-
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scending artificial conceptual boundaries between ‘the religious’ and the sphere of ‘everyday
life’.]

Pannenborg, Arnold, 2008, How to Win a Football Match in Cameroon: An Anthropological Study

of Africa’s Most Popular Sport. Leiden: African Studies Centre, 214 pp., ISBN 978.90.5448..-
077.8 (= African Studies Collection, 8)
[Footballers Essomba and Ashu, team manager Kalla and spiritual adviser Z¢ are the key char-
acters in this anthropological study of football in Cameroon. It focuses on traditional religious
activities in local football. Though it usually takes a well-organized club with professsional
executives, a team of talented players and an experienced coach to win a match, in Cameroon
success in football is also said to require a powerful ‘big man’ of a specific ethnic affiliation, a
considerable budget for ‘motivation’ (bribery), and the right kind of spiritual assistance. Even
then a team may loose matches because of struggles within the club and team caused by cor-
rupt executives, coach’s players and godfathers, spectator violence, or may be attributed to
witchcraft and sorcery.]

Parle, Julie, 2003, ‘Witchcraft or Madness?: The Amandiki of Zululand, 1894-1914°, in Journal of
Southern African Studies 29, 1: 105-132
[We know relatively little about African conceptions of mental illness in the late nineteenth
and early twentieth centuries, but in researching the social history of mental health in Natal
and Zululand, investigation of one phenomenon - the ‘epidemic’ of indiki spirit possession in
Zululand from the 1890s to 1914 - has proved particularly illuminating. It shows that African
concepts of mental illness were in a state of flux at this time as therapies for psychological
distress adapted in the face of the entrenchment of colonialism, Christianity and a cash econo-
my. Furthermore, African mental health strategies were not always as inclusive as has some-
times been suggested by scholars. This had very real consequences for a number of women -
known as the amandiki - who were tried by the colonial state for the crime of witchcraft be-
tween 1894 and 1914. As the ensuing court cases revealed, colonial psychiatry was not simply
or necessarily a blunt tool for social control. Instead, changing Western concepts surrounding,
and responses to, criminal responsibility and mental illness posed legal problems for the colo-
nial authorities in their attempts to distinguish between witchcraft, hysteria and spirit posses-
sion.]

Pemberton, John, (ed.) 2000, Insight and Artistry: A Cross-cultural Study of Divination in Central
and West Africa. Washington: Smithsonian Institute Press

Pérouse de Montlos, Marc-Antoine, 2004, ‘Minorités musulmanes en Afrique: intégration ou ré-
pulsion?’, in Etudes: Revue de culture contemporaine 400: 587-597.

Peters, Pauline E., 2002, ‘Bewitching Land: The Role of Land Disputes in Converting Kin to
Strangers and in Class Formation in Malawi’, in Journal of Southern African Studies 28, 1:
155-178
[Multiple quarrels within and between families in rural southern Malawi mediate a ‘hidden
history” of social differentiation and class formation. The paper argues that conflict over land
underlies most of the disputes, is central to the division of matrilineal families and, in turn, to
the process of social differentiation and class formation. The disputes have the effect of turn-
ing family members into ‘strangers’, or those who do not belong on the family land. Family
oral histories suggest that the matrilineal groups split up not only along the cleavages between
sisters” daughters but between sisters. A final rupture of a matrilineal family occurs through
increasingly bitter quarrels, often including accusations of witchcraft, and the move of a group
of sisters to a different area, thereby ceding the matri-family’s land to those who remain. The
paper concentrates on this ‘hidden’ process, although it also provides a sketch of some of the
key past and present patterns of differentiation in Malawi.]

Piga, Adriana, 2003, L’islam in Africa: Sufismo e jihad tra storia e antropologia. Torino: Bollati
Boringhieri, 361 pp..

Piga, Adriana, 2003, ‘L’idéologie islamique dans les villes de I’ Afrique subsaharienne entre mysti-
cisme et fondamentalisme’, in Piga 2003: 7-54.
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Piga, Adriana, (ed.) 2003, Islam et villes en Afrique au sud du Sahara: entre soufisme et fonda-
mentalisme, Paris, Karthala.

Poggo, Scopas, 2006, ‘The Origins and Culture of Blacksmiths in Kuku Society of the Sudan,
1797-1955’, in Journal of African Cultural Studies 18, 2: 169-186
[The Kuku blacksmiths occupied a paradoxical position in the society: they were respected
and despised. They were highly revered for their technical skills, but were despised because
they deviated from the Kuku values and norms. They worked and danced naked; they never
bathed, and ate their food without washing their hands; they drank strong liquor, and smoked
marijuana in long pipes; they sang songs that ridiculed women, and were also renowned for
their being promiscuous; and they never owned farms, livestock, or proper houses.]

Pratten, David, 2007, The Man-Leopard Murders: History and Society in Colonial Nigeria.
Bloomington [IN]: Indiana University Press. 417 pp.

Ranger, Terence, 2006, ‘African Religion, Witchcraft, and the Liberation War in Zimbabwe’, in
Nicolini 2006: ?72?-2??

Rea, Will, 2007, ‘On Staging Performance: The Masquerade Festival of ikolé Ekiﬁ’, in Journal of
African Cultural Studies 19, 1: 95 - 112
[This paper examines the ways in which the official performance of a masquerade festival in
an Ekiti Yortba town in Nigeria depends upon the action of participants taking place away
from the performances that the public witnesses. In the Ekifi Yortba town of 1kdlé the biannu-
al masquerade festival is one of the most dramatic ritual events within the town. It examines
the way that the formal presentations of masquerade within the official ritual period are under-
pinned by the contestations that take place behind the scenes of the festival, that in turn rely
upon the differing identities that are established in the performance of differing masquerade
types. Thus the paper generates a ‘backstage’/‘frontstage’ approach to the festival and in so
doing it places the performance of the participant observer within the analysis arguing that
this, within the conditions of the festival is as much a performance as any other part of the per-
formances called upon during the festival.]

Reddie, Anthony G., 2003, ‘Developing a Black Christian Education of Liberation for the British
Context’, in Religious Education 98, 2: 221-238
[This article details the work of the Birmingham Initiative, a Methodist inspired, ecumenical
research project that operated in Birmingham, UK, between 1995 and 1999. As the Christian
Education Development Officer employed by this project, the author undertook doctoral re-
search among twenty-six inner-city, Black majority churches from Methodist, Baptist Angli-
can, and Reformed Church traditions. One of the central aims of the research was to create the
first African-centered Black Christian Education of Liberation for the British context. The ma-
jor outcome of this research was the creation of the first practical Black Christian education
curriculum in Britain, entitled Growing into Hope.]

Reddie, Anthony G., 2005, ‘A Contextualized Approach to Black British Theology by Means of
Dramatic Engagement’, in Journal of Adult Theological Education 2, 1 (April 2005), 11-30
[This paper details the fruits of an ongoing piece of research which attempts, by means of
Christian drama, to develop a new approach to undertaking Black theological reflection with
marginalized and oppressed peoples in Britain. The author juxtaposes elements of experiential
learning and praxis-orientated approaches to education, with some of the central elements of
Black liberation theologies, in order to create a ‘dramatic’ approach to theologian reflection
that is rooted in the experience of Black people living in Britain. By using drama, the author
asserts that this method for doing theology enables poor, marginalized and oppressed peoples
to become a central part of the process of creating new knowledge. As such, it is a process of
the democratization of theology. It is an accessible and interactive contextual Black theology
for Britain.]

Redding, Sean, 2006. Sorcery and Sovereignty: Taxation, Power, and Rebellion in South Africa,
1880-1963. Athens [Ohio]: Ohio University Press, 266 pp., ISBN: 0-8214-1704-5 (hbk), $55;
ISBN: 0-8214-1705-3 (pbk), $26.95 259 pp
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[Rebellions broke out in many areas of South Africa shortly after the institution of white rule
in the late nineteenth century and continued into the next century. However, distrust of the
colonial regime reached a new peak in the mid-twentieth century, when revolts erupted across
a wide area of rural South Africa. All these uprisings were rooted in grievances over taxes.
Rebels frequently invoked supernatural powers for assistance and accused government offici-
als of using witchcraft to enrich themselves and to harm ordinary people. As Sean Redding
observes in Sorcery and Sovereignty, beliefs in witchcraft and supernatural powers were part
of the political rhetoric; the system of taxation--with all its prescribed interactions between
ruler and ruled--was intimately connected to these supernatural beliefs. In this study, Redding
examines how black South Africans’ beliefs in supernatural powers, along with both econom-
ic and social change in the rural areas, resulted in specific rebellions and how gender relations
in black South African rural families changed. Sorcery and Sovereignty explores the intersec-
tion of taxation, political attitudes, and supernatural beliefs among black South Africans, shed-
ding light on some significant issues in the history of colonized Africa.]

Rehman, Javed. & Susan Breau (eds.) 2007, Religion and Human Rights Law: A Critical Exami-
nation of Islamic Law and Practices. The Hague: Martinus Nijhoff.

Renders, Marleen, 2005, ‘Islamist Movements and Discourses: Sub-Saharan Africa’, in Suad Jo-
seph (ed.) 2005, Encyclopedia of Women and Islamic Cultures, Volume 2. Leiden: Brill, 611-
614.

Rensburg, Fanie N.S. van, 2005, ‘Inclusion of the “Other” into the Fold: Early Mission Churches

and Society in Makweteng, Potchefstroom, South Africa’, in Anthropology Southern Africa
28, 1&2: 39-48.
[In this article, the informal views of the Anglican and Roman Catholic churches in Makwe-
teng are described and compared, as well as their formal policies and their responses to both
segregation and apartheid. Questions are asked about the consistency of their initial approach-
es and the practical choices they made in fully accepting the ‘other’. The contribution of these
churches to social change in South Africa is also discussed]

Riccio, Bruno, 2004, ‘Transnational Mouridism and the Afro-Muslim Critique of Italy’, in Journal
of Ethnic and Migration Studies 30, 5: 929 — 944
[Founded in the 1880s by Cheick Amadou Bamba, the Mouride brotherhood has its capital in
Touba, Senegal, where Mourides have constructed the largest mosque in sub-Saharan Africa.
The brotherhood's vertical and horizontal ties and a culture of migration have been readily re-
produced within transnational networks. Most Mouride migrants are men, who are involved in
circulatory migration. They have left their families in Senegal where their transnational social
networks are ‘anchored’. In addition to exploring their transnational networks in both receiv-
ing and sending contexts, I consider Mouride attitudes towards and discourses about the socie-
ty of migration. Their Afro-Muslim critique of Italy offers methodological lessons. Indeed, it
demonstrates the need to combine analytic anti-essentialism with the ethnographic exploration
of prosaic essentialisms.]

Riccio, Bruno, 2008, ‘West African Transnationalisms Compared: Ghanaians and Senegalese in
Italy’, in Journal of Ethnic and Migration Studies 34, 2: 217-234
[The paper compares two different West African communities living and working in Italy.
The mostly male Senegalese migrants generally belong to the Mouride Sufi brotherhood,
whose vertical and horizontal ties are reproduced in transnational networks, and these often
help migrants organise their business activities as well as their temporary settlement within the
receiving contexts. Ghanaians in Italy are Christians with a growing number of Pentecostals.
They have a balanced gender ratio and, unlike the Senegalese who are strongly identified with
the project of return, Ghanaians families tend to settle in Italy. Yet transnational connections
and activities (remittances, home associations, investment in housing or entrepreneurial activi-
ties) are frequent among Ghanaians too. Despite differences, there are therefore also similari-
ties. The paper focuses on the complex politics of interplay with the receiving contexts and
explores the potentials and obstacles for the enhancement of transnational linkages.]
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Richards, Paul, 2006, ‘An Accidental Sect: How War Made Belief in Sierra Leone’, in Review of
African Political Economy 33, no. 110: 651-663
[Idealists consider beliefs cause wars. Realists consider wars cause beliefs. The war in Sierra
Leone offers some scope to test between these two views. The main rebel faction, the Revolu-
tionary United Front (RUF) was, sociologically speaking, an accidental sect. It lost its original
ideologues at an early stage, and absorbed others with a different orientation as a result of mil-
itary misfortunes. Bombing reinforced the sectarian tendencies of an enclaved movement, and
belief proliferated. This confounded military assessments that the movement could be rapidly
brought to heel by a private military intervention sponsored by British and South African min-
eral interests. The movement became an uncontrollable juggernaut, driven by strange sacrifi-
cial notions directed against rural populations it had once set out to liberate. The war in Sierra
Leone is consistent with the Durkheimian argument that performance forges collective repre-
sentations. Dealing with armed insurgency in Africa requires appreciation of the artefactual
and circumstantial character of social and religious beliefs.]

Riesz, Janos, 2004, ‘Visages de I'islam dans la literature africaine de langue frangaise au sud du
Sahara’, in Gongalves 2004: 131-147.

Roque, Ana Cristina, 2006, ‘Meeting Artur Murimo Mafumo and His Practices’, in Nicolini 2006.

Routon, Kenneth, 2006, ‘Trance-Nationalism: Religious Imaginaries of Belonging in the Black At-
lantic’, in Identities: Global Studies in Culture and Power 13, 3: 483-502

Rudakemwa, Fortunatus, 2006, L'évangélisation du Rwanda (1900-1959). Paris: L’Harmattan, 202
p., ISBN = 2747597415 (= Etudes africaines)

[Ce livre analyse la conversion massive des Rwandais au christianisme en général, et au ca-
tholicisme en particulier. Cet ouvrage a I’avantage de considérer 1’évangélisation du Rwanda
surtout a partir de les Rwandais eux-mémes. ]

Rusatsi, A., 2001, ‘The Islam-Christianity Religious Factor in the Troubled African Politics’, in
African Christian Studies 17, 4: 80-92.

Rytter Hansen, Birthe, 2003, ‘Public Spaces for National Commemoration: The Case of Emlotheni
Memorial, Port Elizabeth’, in Anthropology and Humanism 28, 2: 43-60
[This article examines how commemorative projects try to deal with the past in the present in
order to make possible the imagination of a united South African nation. It looks at how one
commemorative site, Emlotheni Memorial, was intended to act as part of the larger nation-
building project in South Africa. Taking up issues of ancestral belief, social space, and recog-
nition, this article examines how residents experienced the memorial as exclusive rather than
inclusive. The article argues that the memorial site, rather than providing an opportunity for
local residents and other South Africans to particil pate in building a shared history and identi-
ty, instead ended up reproducing the segregated past of South Africa.]

Salih, Mohamed, 2004, ‘Islamic NGOs in Africa: The Promise and Peril of Islamic Voluntarism’,
in Alex de Waal (ed.) 2004, Islamism and its Enemies in the Horn of Africa. London: Hurst,
146-181.

Salter, Thomas, 2000, ‘Africa, Islam and Development: Three Modern Traditions’, in Salter &
King 2000: 1-14.

Salter, Thomas, & Kenneth King (eds,) 2000, Africa, Islam and Development: Islam and Develop-
ment in Africa - African Islam, African Development. Edinburgh: University of Edinburgh,
Centre of African Studies, 334 p.

Samiuddin, Abida, & R. Khanam (eds.) 2002, Muslim Feminism and Feminist Movement: Africa.
New Delhi: Global Vision, 830 p.

Samuelsen, Helle, 2004, ‘Illness Transmission and Proximity: Local Theories of Causation among
the Bissa in Burkina Faso’, in Medical Anthropology 23, 2: 89-112
[Anthropological studies of African conceptions of illness have often worked with a division
between the natural and the supernatural, with the focus being on the efficient, or final, causes
of an illness. This approach tends to maintain local African explanations of sickness within a
framework of exoticism. Based on a study among the Bissa in southeastern Burkina Faso, this
paper offers an alternative analysis, with the main focus being on how the process of transmis-
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sion is conceived. Four different modes of illness transmission are identified: (1) ingestion of
improper substances, (2) breaking of social taboos, (3) sorcery, and (4) improper interaction
with spirits. Notions of proximity and improper sharing of space play a role in all four types of
illness transmission. I demonstrate how local theories of illness transmission indicate a dy-
namic interaction between spatial domains and social relationships. Such a focus may well be
more useful for health planners than the one that emphasizes the differences between African
and biomedical notions of causation.]

Sandgren, David P., 2000, Christianity and the Kikuyu: Religious Divisions and Social Conflict.
New York: Peter Lang Publishing.

Sandoval, Mercedes Cros, 2006, Worldview, the Orichas, and Santeria: Africa to Cuba and Be-
yond. Gainesville (FL): University Press of Florida. 405 pp., ISBN 0-8130-3020-X, $59.95
[The book illuminates Santeria as a theological system and as a vital, continuously evolving
community. Beginning with the transatlantic history of how Yoruba traditions came to Cuba
and were established and adapted to Cuban society, Sandoval provides a comprehensive com-
parison of Yoruba and Cuban mythologies, followed by an overview of how Santeria has con-
tinued to diffuse and change in response to new contexts and adherents, with an especially il-
luminating perspective on Santeria among Cubans in Miami.]

Santedi Kinkupu, Léonard, 2005, Les défis de l'évangélisation dans l'Afrique contemporaine. Pa-
ris: Karthala, 168 p., ISBN 2845867212 (= Chrétiens en liberté)

Saraiva, Clara, 2008, ‘Transnational Migrants and Transnational Spirits: An African Religion in
Lisbon’, in Journal of Ethnic and Migration Studies 34, 2: 253 — 269
[Portugal, for long a country of emigration, has in recent decades become one of immigration.
One of the largest groups of newcomers is constituted by Africans from the former Portuguese
colonies. This paper focuses on how religion and ritual traditions from their home country are
manipulated by people from Guinea-Bissau in order to recreate their identity in the urban
world of Lisbon. Based on fieldwork conducted among the Pepel of Guinea-Bissau from 1997
to the present and on ongoing research on a Pepel religious healer in Lisbon, this paper speci-
fically dwells on the issue of transnational spirits. It explores how such entities are construct-
ed, and the rituals around them. This entails a complex and ceaseless relation between the
world of the living and the world of the dead, as well as a constant flow of goods and symbols
between the physical original grounds, in Guinea-Bissau, and Lisbon: people, money, goods,
practices and ideas, as well as spirits, circulate and create bridges between Europe and Africa.]

Schatzberg, Michael G., 2006, ‘Soccer, Science, and Sorcery: Causation and African football’, in
Afrika Spectrum 41, 3: 351-369

Schlee, Giinther, 2003, Competition and Exclusion in Islamic and non-Islamic Societies: An Essay
on Purity and Power. Halle/Saale: Max Planck Institute for Social Anthropology, 25 p.

Schmitz, Jean, 2003, ‘Cités incomparables: polis, médina, citésétats africaines’, in Piga 2003: 149-
173.

Schrijver, Paul, 2006, Bibliography on Islam in contemporary Sub-Saharan Africa. Leiden: Afri-
can Studies Centre, 272 pp., ISBN 90 5448 067 x (ASC Research Reports, 82); also at:
http://www.ascleiden.nl/Pdf/rr82.pdf (tot no. 567)

Schumaker, Lyn, Diana Jeater & Tracy Luedke 2007, ‘Introduction. Histories of Healing: Past and
Present Medical Practices in Africa and the Diaspora’, in Schumaker, Jeater & Luedke 2007:
707-714

Schumaker, Lyn, Diana Jeater & Tracy Luedke (eds.) 2007, Histories of Healing; special issue of
Journal of Southern African Studies 33, 4: 707-887

Seesemann, Riidiger, 2004, ‘Vom Gesang der Wale, oder: Warum man einen Marabout alimen-
tiert’, in Kurt Beck, Till Forster & Hans Peter Hahn (eds.) 2004, Blick nach vorn: Festgabe
fiir Gerd Spittler zum 65. Geburtstag. Koln: Riidiger Koppe Verlag, 186-199.

Shankar, Shobana, 2006, ‘The Social Dimensions of Christian Leprosy Work among Muslims: A-
merican Missionaries and Young Patients in Colonial Northern Nigeria, 1920-40’, in Hardi-
man 2006
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Shaw, Rosalind, 2002, Memories of the Slave Trade: Ritual and the Historical Imagination in
Sierra Leone (Chicago: University of Chicago Press, 320 pp., ISBN 0226751317
[Shaw challenges claims that Africans felt (and still feel) no sense of moral responsibility con-
cerning the sale of slaves. While the slave-trading past is rarely remembered in explicit verbal
accounts, it is often made vividly present in such forms as rogue spirits, ritual specialists’ vis-
ions, and the imagery of divination techniques. Drawing on extensive fieldwork and archival
research, Shaw argues that memories of the slave trade have shaped (and been reshaped by)
experiences of colonialism, postcolonialism, and the country's ten-year rebel war. Thus money
and commodities are often linked to an invisible city of witches whose affluence was built on
the theft of human lives. These ritual and visionary memories make hitherto invisible realities
manifest, forming a prism through which past and present mutually configure each other.]

Shibli, Fatima El, 2007, ‘Islam and the Blues’, in Souls: A Critical Journal of Black Politics, Cul-
ture, and Society 9, 2: 162-170
[Many enslaved Africans brought to the United States during the transatlantic slave trade were
Muslims. Although eventually stripped of their beliefs, customs, and traditions in the New
World, their religious faith would play a seminal role in the creation of a new music genre: the
blues. This article argues that when comparing the early blues to the musical practices of
Islam, the Islamic influences on the blues are strikingly evident.]

Singleton, Brent, 2002, ‘The Ummah Slowly Bled: A Select Bibliography of Enslaved African
Muslims in the Americas and the Caribbean’, in Journal of Muslim Minorities Affairs 22, 2:
401-412

Soares, Benjamin F., 2006, Muslim-Christian Encounters in Africa. Leiden: Brill, 310 pp., ISBN

978.9004152.64.9, Euro 93 / US$ 125 (hbk) (= Islam in Africa, 6)
[This timely collection offers new perspectives on Muslim-Christian encounters in Africa.
Working against political and scholarly traditions that keep Muslims and Christians apart, the
essays in this multidisciplinary volume locate African Muslims and Christians within a com-
mon analytical frame. In a series of historical and ethnographic case studies from across the
African continent, the authors consider the multiple ways Muslims and Christians have en-
countered each other, borrowed or appropriated from one another, and sometimes also clash-
ed. Contributors recast assumptions about the making and transgressing of religious bounda-
ries, Christian-Muslim relations, and conversion. This engaging collection is a long overdue
attempt to grapple with the multi-faceted and changing encounters of Muslims and Christians
in Africa]

Solomons, Hussein, & Gerrie Swart 2004, Political Islam and the State in Africa. Pretoria: CIPS,
50 p.

Spijker, Gerard van ’t, 2007, Indicible Ruanda. Yaoundé: CLE, 135 pp., ISBN 956-0-9096-4, €
12,50
[Discusses the role of the mainline churches before, during and after the genocide in 1993 in
which 1 million Ruandans were killed, as well as the upsurge of neo-Pentecostal churches in
Ruanda after 1994, the process of grassroots reconciliation, and the current political situation.]

Stevens-Arroyo, Anthony M., 2002, ‘“The Contribution of Catholic Orthodoxy to Caribbean Syn-
cretism: The Case of la Virgen de la Caridad del Cobre in Cuba’, in Aubrée & Dianteill 2002:
37-58; also at: http://assr.revues.org/index2477.html; and at: http://www.a-asr.org/PDF/Ste-
vens-Arroyo.2002.pdf
[Since la Virgen de la Caridad del Cobre is a national patron for all Cubans of all racial ori-
gins, syncretism has led practioners of Afro-Cuban religions to incorporate this madonna as
the Yoruba Ochun. In the process of making the Cuban Catholic Virgin African, syncretism
also makes African religion Cuban. Here we have not only a case of monological syncretism,
wherein Christianity or African religions talk past each other in order to absorb only bits and
pieces from each other, but also a dialogical syncretism in which the exchanges go in several
directions.]
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Stewart, Pamela J., & Andrew Strathern (eds.) 2004, Witchcraft, Sorcery and Gossip. Cambridge:

Cambridge University Press, XIV + 228 pp., figs, bibliogr., ISBN 052100473X, £32.50 (hbk),
ISBN-13: 9780521004732 £11.95 (pbk)
[After revealing the importance of rumor and gossip as catalysts for accusations of witchcraft
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other in the two main postcolonial contexts, Portugal and Britain.]
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Wamagatta, Evanston N., 2008, ‘Changes in Government Policies towards Mission Education in
Colonial Kenya and their Effects on the Missions: The Case of the Gospel Missionary Socie-
ty’, in Journal of Religion in Africa 38, 1: 3-26
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$24.95
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forged in Laurens van der Post's TV films for the BBC, first shown in 1956, and in his books
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white izangoma as contemporary healers of colonial wounds, as mediators, and as translators
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of Eastern African Studies 1, 3: 359-396.
[The Azande of Ezo county, southern Sudan, consider HIV/AIDS to be their worst health
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personal experience of them and oppose their introduction. It is unclear why HIV/AIDS con-
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vulnerability of migrant workers in these townships. It examines the urban informal settle-
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the Free State Province’, in Journal of Ethnic and Migration Studies 32, 4: 603-631
[This article investigates the characteristics and determinants of out-migration in the context
of the HIV/AIDS epidemic, using data from a panel designed to investigate the household im-
pact of the epidemic. Departure models show that individual attributes, notably age and gen-
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der, play an important role in explaining out-migration from households that have not experi-
enced morbidity or mortality. In affected households, a number of household-level variables,
notably the sex of the household head, place of residence, family structure, the dependency ra-
tio, human capital and household size, feature as important determinants of out-migration.
Health shocks independently explain part of observed differences in out-migration from af-
fected households, the out-migration of ill persons from affected households and the out-mi-
gration of orphaned children from affected households. Thus, migration represents an impor-
tant strategy for poorer households having to cope with the HIV/AIDS epidemic, both as an
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[This PhD thesis discusses the social environment, experiences and perceptions of fourteen or-
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dren’s workload, bullying and their general concerns and worries were among the topics dis-
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Bujra, Janet, 2004, ‘AIDS as a Crisis in Social Reproduction’, in Review of African Political Eco-
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as its reflection of marked gender and class inequalities. Conversely the impetus to certain
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ceutical companies by an emergent populist movement demanding the right to treatment, ex-
poses the extent to which transformation rather than simple reproduction is in evidence.]
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gory (the predominant mode of analysis in epidemiological research). It compares this to rela-
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sponding to local contexts of health and health provision through a reading of a case study on
local governance in South Africa. It highlights the complexities of migration in South African
cities and the impact this has on an already complex context of health care policy and provis-
ion, and illuminates the reality of compromised personal, familial and communal environ-
ments, and weak support structures.
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potentially explosive possibilities for the spread of HIV/AIDS to and from Limpopo Prov-
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293 pp.

[Travail d’inventaire d’un systeme symbolique relatif a la maladie sida [HIV/AIDS], la collec-
te de ces données se situe dans un contexte africain tres précis : celui de la région lobi au
Burkina, durant la période antérieure a 1’annonce des trithérapies — entre 1992 et 1996.]
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in South Africa’, in Development Southern Africa 22, 3: 293-318
[This paper reviews the current state of knowledge on the interconnections between mobility
and HIV and argues for more research that will further understanding of migrant vulnerability
and the development of appropriate policies and models of intervention and care.]
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Making’, in Afrika Spectrum 36, 1: 5-16

Doran, Marissa C. M., 2007, ‘Reconstructing Mchape *95: AIDS, Billy Chisupe, and the Politics
of Persuasion’, in Journal of Eastern African Studies 1, 3: 397-416
[This article re-examines the case of Billy Goodson Chisupe of Malawi, who in 1995 claimed
to have discovered a cure for AIDS, and distributed the cure, at no charge, to nearly a million
people. Existing interpretations of these events fail to recognize their significance; the mass
movement to Chisupe reflected neither the ‘inevitable’ expression of a cultural pattern nor a
public demand for ‘moral purity’, as Schoffeleers and Probst have theorized. It is argued here
that the Chisupe affair can be explained not as ‘mass hysteria’ but as the product of rational
fears (of AIDS), calculations (of the probability that someone like Chisupe might be ‘real’)
and desires (for a chance to speak openly about inequality, politics, and the threat posed by
disease). Chisupe’s message - about inequality, and respect for African ‘tradition’ and science
- is the crucial missing link in the existing portraits of the Chisupe affair, and that there are po-
tential political and public health implications to the failure to understand the appeal of that
message.]

Drescher, Martina, 2004, “Zur Interkulturalitit der Wissenskommunikation: Das Beispiel der HIV-
/AIDSPrévention in Burkina Faso’, in Gesprdachsforschung: Online-Zeitschrift zur verbalen
Interaktion 5:118-147
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Case Study from Burkina Faso’, in Communication & Medicine 4, 1: 3-14

Drimie, Scott, 2003, ‘HIV/Aids and Land: Case Studies from Kenya, Lesotho and South Africa’,
in Development Southern Africa 20, 5: 647-658
[Recent research conducted in Lesotho, Kenya and South Africa has revealed that HIV/Aids
will seriously impact on a range of land issues as a direct result of very high infection rates in
these countries. HIV/Aids will affect different forms of land use, the functioning of land ad-
ministration systems, land rights of women and orphans as well as the poor generally, and in-
heritance practices and norms. The epidemic not only affects the productivity of the infected,
but also diverts the labour of the household and extended family away from other productive
and reproductive activities as they take care of the sick. Affected households fall below the so-
cial and economic threshold of vulnerability and ‘survivability’, leaving the survivors - mainly
the young and elderly - with limited resources to quickly regain a sustainable livelihood. This
indicates the importance of effective land administration systems and of land rights as HIV/-
Aids impacts on the terms and conditions on which households and individuals hold, use and
transact land. This has a particular resonance for women and children’s rights, which, in the
context of rural power relations that are themselves coming under increasing pressure from the
epidemic, are especially vulnerable to being usurped. Thus, the impact of HIV/Aids on land
raises complex and sensitive issues for land policies and programmes, particularly if they are
intended to underpin rural development and sustainable livelihoods.]

Eboko, Fred, 2005, ‘Politique publique et sida en Afrique’, in Cahiers d'études africaines, no. 178:
351-387; also at: http://etudesafricaines.revues.org/index5419.html
[‘Public Policy and AIDS in Africa: From Anthropology to Political Science’: the contri-
butions made by political science and social anthropology are used to set ideas and theories
about public policy in the light of the fight against AIDS in Africa. The Cameroonian situation
serves as an empirical example for illustrating various dimensions of the multidisciplinary
dialectics between international standards and local forces. Light is shed on the rationales and
contradictions, ranging from ‘global’ issues to the interplay of transnational actions, related to
this major issue in international relations and contemporary Africa. Far from any interest
group, the effort is made to reconstruct the process whereby the work of anthropology on it-
self and its criticisms of the biological and medical sciences are placed in a history that tells us
about the evolution of the epidemic and, too, about the epistemology of the social sciences
that study sub-Saharan Africa. Political science and its concepts are used in this study, which
is placed in between empirical and modest epistemological goals. A few approaches for
understanding politics in relation to AIDS in Africa are proposed.]

Edwards, Lucy, 2007, ‘HIV/AIDS in Namibia: Gender, Class and Feminist Theory Revisited’, in
Henning Melber (ed.) 2007, Transitions in Namibia: Which Changes for Whom?. Uppsala:
Nordic Africa Institute, ISBN 978-91-7106-582-7

Fred Eboko 2004, ‘De I'intime au politique: le sida en Afrique, un objet en mouvement’, in Au-

trepart: revue de sciences sociales au Sud, no 29: 7?-7?
[L’objet de cet article est de tenter de montrer comment s’est construite cette recherche qui a
évolué de la question des ‘jeunesses urbaines’ face au sida au Cameroun, vers 1’analyse cri-
tique de la politique publique de lutte contre cette pandémie sur ’ensemble de 1’ Afrique sub-
saharienne : de I’intime au politique. Ce texte part des questions liées a la sexualité, mise en
cause dans I’expansion de la maladie, pour épouser des interrogations politiques sur ce que
I’auteur a appelé ‘un modele dissonant de politique publique’.]

Epstein, Debbie, Robert Morrell, Relebohile Moletsane & Elaine Unterhalter 2004, ‘Gender and
HIV/AIDS in Africa South of the Sahara: Interventions, Activism, Identities’, in Transforma-
tion: Critical Perspectives on Southern Africa 54 (2004): 17-41

Fassin, Didier, (ed.) 2004, Afflictions: I'Afrique du Sud, de I’apartheid au sida. Paris, Karthala,
2004, 295 p.

[Les années 1990 ont été, en Afrique du Sud, celles de la sortie de 1’apartheid. Elles ont été,
également, celles de I’expansion du sida: cette situation sans précédent a fait 1’objet d'une con-
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troverse inédite, sur les causes de 1’épidémie et sur les effets des médicaments, qui a profondé-
ment divisé la société sud-africaine et ébranlé ses jeunes structures politiques. Comprendre la
crise épidémiologique que connait aujourd’hui 1'Afrique du Sud et le drame social auquel elle
donne lieu suppose de penser les événements a la lumiere d’une histoire qui fournit a la fois
les conditions objectives de la progression de I’infection et la trame narrative a partir de la-
quelle les acteurs I'interpretent. Il s’agit donc de rappeler la présence du passé dans les inéga-
lités de distribution de la maladie et dans les arguments échangés au cours de la polémique,
dans I’expérience quotidienne des habitants des fownships comme dans la mémoire affleurant
sans cesse dans 1’espace public. Ce livre aborde cette histoire douloureuse et son inscription
dans la société sud-africaine. Il en explore les ramifycations complexes au cceur des politiques
de santé et des débats de société, dans la vie d’un hopital et le discours des travailleurs des
mines, a travers la biographie d’une jeune malade et les peintures d’artistes engagés.]

Fassin, Didier, 2007, When Bodies Remember: Experiences and Politics of AIDS in South Africa.

Berkeley: University of California Press, xxiv + 365 pp., $21.95 (pbk)
[In this book, France’s leading medical anthropologist takes on one of the most tragic stories
of the global AIDS crisis: the failure of the ANC government to stem the tide of the AIDS epi-
demic in South Africa. Didier Fassin traces the deep roots of the AIDS crisis to apartheid and,
before that, to the colonial period. One person in ten is infected with HIV in South Africa, and
President Thabo Mbeki has initiated a global controversy by funding questionable medical re-
search, casting doubt on the benefits of preventing mother-to-child transmission, and embrac-
ing dissidents who challenge the viral theory of AIDS. Fassin contextualizes Mbeki’s position
by sensitively exploring issues of race and genocide that surround this controversy. Basing his
discussion on vivid ethnographical data collected in the townships of Johannesburg, he passio-
nately demonstrates that the unprecedented epidemiological crisis in South Africa is a demo-
graphic catastrophe as well as a human tragedy, one that cannot be understood without refe-
rence to the social history of the country, in particular to institutionalized racial inequality as
the fundamental principle of government during the past century.]

Fendler, Ute, 2006, ‘Sida dans la cite: TV-Formate in der Wissensvermittlung iiber Aids in Burki-
na Faso und Céte d’Ivoire’, Drescher & Klidger 2006:185-200

Fiedrich, Marc, 2004, ‘I told them not to love one another!’: Gender, Christianity and the Role of
Adult Education in the Ugandan Response to HIV/AIDS’, in Transformation: Critical Per-
spectives on Southern Africa 54 (2004): 17-41

Guest, E., 20032, Children of AIDS: Africa’s Orphan Crisis. London: [No publisher].

Henking, Susan E., 2008, ‘More Than a Quarter Century: HIV/AIVS and Religion’, in Religious
Studies Review 34, 3 (September 2008): 129-135

Hinga, Teresia M., Anne Nkirote Kubai, Philomena Mwaura & Hazel Ayanga 2008, Women, Reli-
gion and HIV/AIDS in Africa Responding to Ethical and Theological Challenges. Pieterma-
ritzburg (South Africa): Cluster Publications, 214 pp., ISBN 9781 875053 69 8, US$ 15, SA-
Rand 75
[The HIV/AIDS crisis is urgent, complex and life threatening to women. The authors go be-
yond the biological and epidemiological dimensions of the disease to name the scandal of stig-
ma as a major factor in the ethical challenge posed by HIV/AIDS. They dig into the religio-
cultural worldviews that shape our understandings of the world in which we live, thus expos-
ing some of the deadly cultural, theological and scriptural roots of attitudes and practices that
have compounded the crisis of HIV/AIDS in Africa, ultimately robbing millions of women of
their dignity and lives.]

Hunter, Mark, 2004, ‘Masculinities, Multiple-sexual-partners, and AIDS: The Making and Un-
making of Isoka in KwaZulu-Natal’, in Transformation: Critical Perspectives on Southern Af-
rica no. 54 (2004): 123-153

Isabirye, Joel, 2008, ‘Philly Lutaaya: Popular Music and the Fight against HIV/AIDS in Uganda’,
in Journal of Postcolonial Writing 44, 1: 29-35
[By unveiling his HIV-positive status at a time when AIDS patients were ostracized, Lutaaya
used his stature to mobilize consciousness around the epidemic. He gave a human face to liv-
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ing with AIDS and helped to counter the perception of the disease as a monstrous thing, sug-
gesting that even a city-based social icon was not immune to problems that someone in the
village could have.]

Jacobs, Sean, & Krista Johnson 2007, ‘Media, Social Movements and the State: Competing Im-
ages of HIV/AIDS in South Africa’, in African Quarterly Studies: The Online Journal for Af-
rican Studies 9, 3 at: http://web.africa.ufl.edu/asq/v9/v9i4a8.htm
[South Africa’s mainstream print and broadcast media have attained a central role in shaping
the discourse about HIV/AIDS as a result of their elevated role in politics after apartheid.
Studies of media coverage of HIV/AIDS, however, have shown that despite the horrific im-
pact of AIDS in South Africa, until recently national media coverage (both the extent as well
as the content) -- with few exceptions -- does not reflect the urgency of the crisis. Instead, me-
dia coverage focuses primarily on conflicts around HIV/AIDS policy. In this essay we want to
explore some of the reasons for this as well as the consequences this has had for AIDS poli-
tics. We show that while it is true that often lack of resources, “AIDS fatigue”, racial tensions
in newsrooms, and the conflict frame (between the state and AIDS activists) are relevant ex-
planations for the deficient coverage of HIV-AIDS, they don’t tell us much. Instead, we sug-
gest that the concept of framing can provide us with more insight into the why of coverage.
Coverage of AIDS disproportionately deflects to the political battles and blunders that have
accompanied the disease’s spread. When it does break with that frame, the crisis is often de-
fined very narrowly as a health issue rather than an issue of socio-economic inequality. We
suggest that President Mbeki’s framing of the crisis has a censoring effect on the media, while
TAC’s complex relation with the media means there is often a disconnect between what TAC
is saying and how its demands are being represented in the media, resulting in little effort hav-
ing been given to reporting and analyzing AIDS’ devastating political economy.]

Jennings, Michael, 2007. ‘HIV and AIDS’, in Oxford Analytica, Sub-Saharan Africa: Key Issues
to 2012. Oxford: Oxford Analytica, 60-66

Jewkes, R., & N. Abrahams 2002, ‘The Epidemiology of Rape and Sexual Coercion in South Afri-
ca: An Overview’, in Social Science and Medicine 55: 7-1231-?

Jones, Shelley, & Bonny Norton 2007, ‘On the Limits of Sexual Health Literacy: Insights From
Ugandan Schoolgirls’, in Diaspora, Indigenous, and Minority Education 1, 4: 285 — 305
[This article makes the case that current conceptions of sexual health literacy have limited rel-
evance to the Ugandan context because they assume that knowledge of unsafe sexual practices
will lead to changes in behavior and lifestyle. Drawing on a longitudinal case study with 15
Ugandan schoolgirls in rural Uganda from August 2004 to September 2006, this study argues
that despite being well-informed about the risks and responsibilities of sexual activity, poverty
and sexual abuse severely constrained options for these young women. Although many be-
lieved in the value of abstaining from sexual activity until marriage, they engaged in transacti-
onal sex to pay for school fees, supplies, clothing, and food. Further, fear of sexual abuse, ear-
ly pregnancy, and HIV-AIDS compromised attempts to embrace sexuality. The article con-
cludes with implications of the study for research and policy on sexual health literacy in
Uganda and other poorly resourced regions of the world.]

Kaarsholm, Preben, 2006, ‘Culture as Cure: Civil Society and Moral Debates in KwaZulu-Natal
after Apartheid’, in Current Writing: Text and Reception in Southern Africa 18, 2: 82-97
[This paper focuses on debates over morality and the health of the community which have
emerged in urban settlements on the outskirts of Durban in the context of the HIV/AIDS epi-
demic. It highlights positions taken by different AICs.]

Kelly, K., & P. Ntlabati 2002, ‘Early Adolescent Sex in South Africa: HIV Intervention Chal-
lenges’, in Social Dynamics 28, 1: 7-56-?

Kent, Alex A., 2004, ‘Living Life on the Edge: Examining Space and Sexualities within a Town-
ship High School in Greater Durban, in the Context of the HIV Epidemic’, in Transformation:
Critical Perspectives on Southern Africa no. 54 (2004): 59-75
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Kimaryo, Scholastica Sylvan, et al. (eds.), 2004, Turning a Crisis into an Opportunity: Strategies
for Scaling Up the National Response to the HIV/AIDS Pandemic in Lesotho. New Rochelle
[N.Y.]: Third Press Publishers, xxx + 300 pp., $25.00 (pbk).

Kiragu, Susan Wanjiru, 2007, ‘Exploring Sexuality Education and the Burdened Teacher: A Parti-
cipatory Approach in a Rural Primary School in Kenya’, in Pastoral Care in Education 25, 3:
5-15
[Twenty-five years since the onset of HIV/AIDS, young people aged 15-24 now make up half
of new HIV infections. This paper advocates comprehensive sexuality education to reverse
this, with teachers stepping up and embracing their role as sexuality educators. The explora-
tion of this challenge is informed by a small-scale participatory study of teacher responses in a
rural primary school in Nakuru district, Kenya. Dialogue was held with 18 teachers (11 fe-
males, seven males) on the challenges they faced in teaching sexuality education. Teachers
emerged as disorientated and embarrassed in conversations about sexuality issues with the pu-
pils. Because sexuality education lacks a curriculum, teachers have found it challenging to in-
tegrate it into regular subjects. In the study, the need for them to teach sexuality education
emerges among the participants. Participatory and dialectical interventions are required that
prepare teachers and develop their confidence in teaching sexuality education.]

Klaits, F., 2005, ‘The Widow in Blue: Blood and the Morality of Remembering in Botswana’s
Time of AIDS’, in Africa 75, 1: 46-62

Kwena, Zachary Arochi, 2004, ‘Politics, Etiquette, and the Fight Against HIV/AIDS in Kenya:
Negotiating for a Common Front’, in Africa Development 29, 4: 113-131
[HIV/AIDS is the single most serious socio-economic and health problem affecting Kenya
presently. The rapid spread of the epidemic resulted from the failure of government to recog-
nise it as a problem early enough and institute necessary measures to counter it. Today, there
are efforts from various stakeholders to slow down the spread of the epidemic. Some of these
efforts have caused much debate and controversy, sometimes taking a political angle. Hardly
any agreed steps are accepted by national institutions and even individuals on how to tackle
the epidemic. This diversity of views and standpoints may be healthy especially when it
comes to finding concrete solutions to the problem. However, this is only so if unity in diver-
sity is achieved within a certain time-frame before the problem gets out of hand. This paper
tries to assess the efforts and methods suggested in the fight against HIV/AIDS in Kenya and
the resultant controversies, debates and chances for unity in diversity.]

Leclerc-Madlala, Suzanne, 2005, ‘Popular Responses To Hiv/aids And Policy’, in Journal of
Southern African Studies 31, 4: 845-856
[This article examines the way in which the Mbeki government in South Africa has proceeded
in its policy-making on HIV/AIDS and some of the ways in which people have responded to
the epidemic. The President’s embrace of dissident science and his more recent silence on the
AIDS issue have contributed to the creation of a climate of suspicion and mistrust. In this con-
text of polarisation, ordinary people have responded by adapting some common ways of
thinking and behaving to deal with the exigency of an epidemic that is now impacting on all
facets of their lives. Not all popular responses to AIDS, however, resonate with universal prin-
ciples of human rights. Some are clearly retrogressive and others destructive in their effects.
The idea that strategic responses by all sectors of society should help to promote a sense of in-
clusion and a human rights culture, is the central argument of this article.]

Le Palec, Annie, & Hélene Pagézy 2003, Vivre avec le VIH au Mali: Stratégies de survie. Paris :
Karthala, 270 pp., ISBN : 2-7475-3906-7, Euro 22.

Love, Roy, 2004, ‘HIV/AIDS in Africa: Links, Livelihoods & Legacies’, in Review of African Po-
litical Economy 31, no. 102: 639-648
[By 2002, the cumulative number of deaths from the disease in Africa had been estimated to
be 19 million, almost 30 million Africans were estimated to be HIV positive, and by 2010
some 6 million of the then total deaths will have been in South Africa alone. These figures
considerably exceed those of around 11 million often (conservatively) estimated to have been
transported during the Atlantic slave trade. As with slavery, HIV/AIDS also primarily claims
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adult victims where the impact on economic production is greatest - another recent estimate is
that between 1985 and 2020 over 20% of adult farm workers in the nine hardest hit African
countries will have lost their lives because of AIDS. While the impact is likely to be similar in
many respects, two obvious differences from slavery are that the perpetrator is less easy to
identify and moral judgements more readily confused, producing many examples of politically
loaded policy decisions and value-laden interventions. Moreover, debates about ‘being faith-
ful’ to one partner, possibly in marriage, and postponing teenage sex are institutional camou-
flage over the fact that a primary means of transfer of this disease in Africa has been through a
physical activity as natural as eating and drinking, and which often involves great emotional
and affectionate intimacy between two people. It can also of course be a violently imposed act
by men on women and girls. In either case, there is the heightened pathos of human tragedy to
which we as commentators should not lose our sensitivity and potential for empathy as a result
of excessive intellectualising.]

Lurie, Mark N., 2006, ‘The Epidemiology of Migration and HIV/AIDS in South Africa’, in Jour-
nal of Ethnic and Migration Studies 32, 4: 649-666
[Southern Africa has both a rapidly growing HIV epidemic and high levels of population mo-
bility. The common assumption about the role of migration in the spread of HIV is that mi-
grant men become infected while away and return home to infect their rural partners. How-
ever, at this late stage of South Africa's epidemic, the role of migration is more complex.
There is evidence for the bi-directionality of HIV transmission within couples.]

Lwanda, J., 2003, ‘The (In)visibility of HIV/AIDS in the Malawi Public Sphere’, in Africa Journal
of AIDS Research 2: 113-126.

Makoro, Frank, 2006, ‘Caring for the [HIV/AIDS] Orphans in South Africa’, in Studies in World
Christianity 12, 3: 193-214

Mambula, Musa, 2006, ‘A Theological Response to HIV and AIDS’, in TCNN Research Bulletin
(Theological College of Northern Nigeria), no. 46 (September 2006): 44-48

Manchester, Jo, 2004, ‘Hope, Involvement and Vision: Reflections on Positive Women’s Activism
around HIV’, in Transformation: Critical Perspectives on Southern Africa no. 54 (2004): 85-
103

Maoulidi, Salma, 2003, ‘Muslim Women Responding to HIV/AIDS in Tanzania’, in Journal of
Muslim Minorities Affairs 23, 2: 375-379

Marks, Shula, 2007, ‘Science, Social Science and Pseudo-Science in the HIV/AIDS Debate in
Southern Africa’, in Schumaker, Jeater & Luedke 2007: 861-874

Marschall, Sabine, 2004, ‘Getting the Message Across: Art and Craft in the Service of HIV/AIDS
Awareness in South Africa’, in Visual Anthropology 17, 2: 163-182
[The struggle against the HIV/AIDS pandemic is one of the most serious challenges South
Africa faces today. Great efforts have been and are being made to create awareness of the dis-
ease, utilizing a variety of strategies that range from straightforward educational messages in
magazines, billboards, and radio/TV broadcasts, to more creative or artistic approaches in me-
dia such as film, drama, music, art, and crafts. In this article, I will investigate three creative
visual art/craft initiatives that have been employed in South Africa in the past few years to
create HIV/AIDS awareness: HIV/AIDS community murals, sponsored by the Department of
Health and painted primarily in townships and on university campuses throughout the country;
a print portfolio/billboard project, involving local and international artists whose "fine art"
prints are enlarged to billboard size and placed in high traffic areas in cities and townships;
and a craft project employing rural women in KwaZulu-Natal who produce beaded dolls,
badges and wire baskets (imbenge) with an HIV/AIDS awareness message.]

Mbali, Mandisa, 2004, ‘AIDS Discourses and the South African State: Government Denialism and
Post-apartheid AIDS Policy-making’, in Transformation: Critical Perspectives on Southern
Africa no. 54 (2004): 104-122

Mitchell, Claudia, 2004, review of Paul Bennell, Karin Hyde & Nicola Swainson 2002, The Im-
pact of the HIV/ AIDS Epidemic on the Education Sector in sub-Saharan Africa: A Synthesis
of the Findings and Recommendations of Three Country Studie (Brighton: Centre for Interna-
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tional Education, University of Sussex, Institute of Education, in Transformation: Critical
Perspectives on Southern Africa no. 54 (2004): 160-163

Molestane, Relebohile, 2004, ‘Interview with Edward Kirumira: Can an Analysis of Social Identi-
ty Contribute to Effective Intervention Against the HIV/AIDS Pandemic?’, in Transforma-
tion: Critical Perspectives on Southern Africa no. 54 (2004): 154-159

Monash, R., & J.T. Boerma 2004, ‘Orphanhood and Childcare Patterns in sub-Saharan Africa: An
Analysis of National Surveys from 40 Countries’, in AIDS 18, supplement 2: 855-865

Motsemme, Nthabiseng, 2006, ‘“Loving in a Time of Hopelessness”: On Township Women’s
Subjectivities in a Time of HIV/AIDS’, in African Identities 5, 1: 61-87
[By the late 1990s South Africa became known as having the highest HIV/AIDS infection
rates globally, with the worst hit province being KwaZulu-Natal, the focus of this article. Stu-
dies that probe the medical, social and economic implications of this disease have dramatical-
ly increased over the past decade. However, what remains under explored are general continu-
ities and changes within African women’s lived experiences, which are being informed by
their changing experiences of physical and spiritual uprootedness, economic and existential
survival, constancy of death experiences and the desire for intimacy in a highly strained every-
day that continues to be shaped by this epidemic. In addition to exploring these mundane as-
pects of young women’s lives, the paper aims to broaden concepts of agency under limit con-
ditions by emphasizing the role of young women’s flawed agency, as they attempt to remake
their social worlds under conditions where historical violences still resonate but now with an
encounter with AIDS. I will also show how this creates opportunities to tease out how mean-
ings are generated in times of socio-cultural breakdown.]

Mtika, Mike Mathambo, 2003, ‘Family Transfers in a Subsistence Economy and under a High In-
cidence of HIV/AIDS: The Case of Rural Malawi’, in Journal of Contemporary African Stu-
dies 21, 1: 69-92.

Mwakalobo, Adam B S, 2007, ‘Implications of HIV/AIDS for Rural Livelihoods in Tanzania: The
Example of Rungwe District’, in African Studies Review 50, 3: 51-73; also at: http://findarti-
cles.com/p/articles/mi_qa4106/is_/ai_n24393252?tag=artBody;coll
[HIV/AIDS is disrupting household livelihood security in Tanzania’s rural communities and
contributing to rural impoverishment by claiming the lives of the most productive young
adults who make up the bulk of the labor force in those areas. This article presents results of a
case study based on a survey of 119 households conducted in three villages of Rungwe district
in Tanzania. The results reveal that households with HIV/AIDS deaths spend less on food than
those without AIDS deaths, and that households with HIV and AIDS-related deaths are more
likely to fall below the poverty line.]

Natrass, N., 2004, The Moral Economy of AIDS in South Africa. Cambridge: Cambridge Univer-
sity Press, 224 pp., ISBN 9780521548649 (pbk), £20.95
[Nattrass addresses South Africa's contentious AIDS policy from both an economic and ethi-
cal perspective, presenting: a history of AIDS policy in South Africa; an expert analysis of the
macroeconomic impact of AIDS; a delineation of the relationship between AIDS and poverty
and the challenges it poses for development, inequality and social solidarity; an investigation
into how a programme preventing mother-to-child transmission would be less expensive than
having to treat children with AIDS-related illnesses; an exploration of the relationship be-
tween AIDS treatment and risky sexual behaviour; and an economic and social case for ex-
panded AIDS prevention and treatment intervention. ]

Niehaus, Isak, 2006, ‘Biographical Lessons: Life Stories, Sex, and Culture in Bushbuckridge,
South Africa’, in Cahiers d’études africaines, no. 181: 51-73
[This article shows that life stories contain valuable lessons for understanding masculine sexu-
ality at a more general theoretical level. I discuss the life story of a thirty-eight year old male
resident of Bushbuckridge, South Africa, focusing specifically on his experiences of sexual
socialisation, schooling, initiation, labour migration, marriage, divorce, unemployment and
sexual violence. I suggest that this life story offers several analytical advances over theoretical
models of African sexual culture. It is more likely to reveal the interplay of different dis-
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courses on sexuality; to highlight the impact of institutions such as schools, migrant com-
pounds and drinking houses on sexual behaviour; and distinguish between what people say
and what they honestly believe, and between what they aspire to and what they are con-
strained to do. For these reasons cultural models are not accurate predictors of actual sexual
behaviour. Therefore, biographies may accord insights of strategic importance in preventing
the spread of HIV/AIDS.]

Niehaus, Isak, 2007, ‘Death before Dying: Understanding AIDS Stigma in the South African Low-
veld’, in Schumaker, Jeater & Luedke 2007: 845-860
[This article explores some of the social and cultural factors that have undermined effective
treatment and care for persons living with AIDS in South Africa. Drawing on ethnographic
fieldwork conducted in Bushbuckridge, I observe that AIDS stigma has been both pervasive
and intense. However, contrary to conventional wisdom, I argue that the association of AIDS
with sexual promiscuity has not been the major source of its stigma. Instead, I suggest that de-
nial, silence, fear and fatalism have stemmed from the construction of persons living with
AIDS as being ‘dead before dying’, and from their symbolic location in the anomalous do-
main betwixt-and-between life and death. This article also challenges the notion that older cul-
tural practices in the folk domain impede an effective biomedical response to AIDS. I see the
construction of persons with AIDS as ‘dead before dying’ as an outcome of the manner in
which biomedical discourses have articulated with religious and popular ones. In this process
the notion that AIDS is a fatal terminal illness carries as much symbolic weight as the popular
association of persons suffering from AIDS with lepers and zombies.]

Niehaus, Isak, & Gunvor Jonsson 2005, ‘Dr. Wouter Basson, Americans, and Wild Beasts: Men’s
Conspiracy Theories of HIV/AIDS in the South African Lowveld’, in Medical Anthropology
24, 2:179-208
[This article investigates HIV/AIDS as a cosmological problem among Northern Sotho and
Tsonga-speakers in the South African lowveld. Based on in-depth interviews with 70 infor-
mants (35 men and 35 women) we show how the attribution of blame for HIV/AIDS articu-
lates gendered concerns. I suggest that women blamed men and envious nurses for spreading
the virus and that these discourses expressed women’s ideological association with the domes-
tic domain. By contrast, men invoked conspiracy theories, blaming translocal agents - such as
Dr. Wouter Basson, Americans, soldiers, and governments - for the pandemic. We suggest
that these theories are informed by men’s humiliating experiences of job losses and deindustri-
alization in the global labour market. Our discussion highlights the need for HIV/AIDS inter-
ventions in order to address not only women’s oppression but also men’s gendered concerns.]

Niekerk, Anton van, & Loretta M. Koelman (eds.) 2006, Ethics and AIDS in Africa: The Chal-
lenge to our Thinking. Walnut Creek [CA]: Left Cost Press Inc., 222 pp.

Ntseane, Peggy Gabo, & Julia Preece 2005, “Why HIV/AIDS Prevention Strategies Fail in Bo-
tswana: Considering Discourses of Sexuality’, in Development Southern Africa 22, 3: 347-363
[A phenomenological study that was carried out among five ethnic groups of Botswana re-
vealed the importance of taking into account culturally situated sexual realities when preven-
tion policies for HIV/AIDS are considered and implemented. Furthermore the study threw
light on the ineffectiveness of the current national HIV/AIDS prevention strategy of ‘Abstain,
Be faithful, or use a Condom’ (ABC), a strategy that has been externally imposed on commu-
nities, without sufficiently engaging the behavioural practices and values of the communities
themselves. This paper therefore advocates educational strategies for HIV/AIDS prevention
that take into consideration localised social relations and value systems. Devising policies that
engage with the discourses that are dominant in each ethnic group can make a difference in a
country that has been hard-hit by the HIV/AIDS epidemic.]

Nwadigwe, Charles E., 2007, ‘Unwilling Brides: ‘Phallic Attack’ as a Barrier to Gender Balance
in Higher Education in Nigeria’, in Sex Education 7, 4: 351-369
[This study focuses on the practice of coercing female students to engage in sexual relations
with male lecturers (‘phallic attack’) as a condition for scoring good grades. The research
drew its sample from female students selected from 14 faculties in two Nigerian universities.
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The study finds that there is a relatively high prevalence of sexual harassment in these univer-
sities and this affects female students adversely. This contributes to widening the gaps be-
tween men and women in Nigeria. The study also finds that lack of adequate high-quality sex
education in Nigeria increases the vulnerability of younger female students to sexual harass-
ment. It recommends strengthening the penal system in the universities with powers and re-
sources to fight the menace; and the formation of a network by women staff in various univer-
sities to work with potential and actual victims in order to expose the culprits, obtain justice
and curb the trend.]

Nyambedha, Erick Otieno, & Jens Aagaard-Hansen, 2007, ‘Practices of Relatedness and the Re-
Invention of Duol As a Network of Care for Orphans and Widows in Western Kenya’, in Afri-
ca77,4:517-534
[Duol is a term used in reference to traditional Luo life to signify unity and solidarity within a
lineage under the authority of the elders. This authority was most prominent in the pre-colo-
nial period, and continued up to independence. It declined steadily under the impact of mo-
dernity during the post-independence period. Consequently, the institution of duol fell into
disuse. The emergence of the HIV/AIDS pandemic has renewed the need for unity and solida-
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AASR AIMS

The AASR was founded in 1992 for the purpose of promoting the aca-
demic study of religions in Africa, and the study of the religions of
Africa more generally, through the international collaboration of all
scholars whose research has a bearing on the subject. In particular, the
AASR aims to stimulate the academic study of religions in Africa in the
following ways:

By providing a forum for multilateral communications between
scholars of African religions;

By facilitating the exchange of resources and information;

By encouraging the development of linkages and research contacts
between scholars and institutions in Africa, as well as between
scholars in Africa and those overseas;

By developing publishing opportunities particularly for scholars
based in Africa;

By establishing a travel fund to enable scholars to attend academic
conferences both in Africa and overseas;

By organising conferences in Africa on topics relevant to scholars
of African religions and panels on the religions of Africa in confe-
rences held outside Africa;

By establishing a newsletter as the major medium of communica-
tion between scholars of African religions around the world;

By creating a directory of scholars in the field of African religions.
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